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INTRODUCTION. 

IN preparing this volume, which contains the greater 

part of the Agni hymns of the Rig-veda, namely, those of 

the Mazdalas I-V, the translator enjoyed the high ad- 

vantage of Professor Max Miiller’s assistance, in the way 

stated in the Introduction to the first volume of Vedic 

Hymns, Sacred Books of the East, vol. xxxii, p. xxvii. 

H. O. 

KIEL: 

November, 1895. 



Digitized by Google 



ASHTAKA I, ADHYAYA 1, VARGA 1-2. 

11, I magnify? Agni, the Purohita, the divine 
ministrant of the sacrifice, the Hotvz priest, the 

greatest bestower of treasures. 
2. Agni, worthy to be magnified by the ancient 

Rishis and by the present ones—may he conduct 
the gods hither. 

3. May one obtain through Agni wealth and wel- 
fare day by day, which may bring glory and high 
bliss of valiant offspring. ᾿ 

4. Agni, whatever sacrifice and worship! thou 
encompassest on every side, that indeed goes to 
the gods. 

5. May Agni the thoughtful Hotz, he who is 
true and most splendidly renowned, may the god 
come hither with the gods. 

6. Whatever good thou wilt do to thy worshipper, 
O Agni, that (work) verily is thine, O Angiras. 

7. Thee, O Agni, we approach day by day, O 
(god) who shinest in the darkness’; with our prayer, 
bringing adoration to thee— 

8. Who art the king of all worship, the guardian of 
Rita, the shining one, increasing in thy own house. 

g. Thus, O Agni, be easy of access to us, as a 
father is to his son. Stay with us for our happiness, 

[16] : Β 
αὐ 



2 VEDIC HYMNS. 

NOTES. 

The hymn is ascribed to Madhuésdandas Vaisvamitra, 
and may possibly belong to an author of the Visvamitra 
family. See my Prolegomena, p. 261. Metre, Gdyatri. 
The hymn has been translated and commented upon by 
M.M., Physical Religion, pp. 170-173. 

Verse 1 = TS. IV, 3, 13, 3; MS. IV, 10, 5. Verse 3 = 
TS. III, 1, 11, 1; IV, 3, 13, 5; MS. IV, το, 4 (IV, 14, 16). 

Verse 4 = TS. IV, 1,11, 1; MS.IV,10, 3. Verse 7 = SV. 

I, 14. Verses 7-9 = VS. III, 22-24; TS. I, 5, 6, 2; MS. 

Ι, 5, 3. 
Verse 1. 

Note 1. This verse being the first verse of the Rig-veda as 
we now possess it, seems already to have occupied the same 
position in the time of the author οὔ ἴῃς hymns X, 20-26. 
For, after a short benediction, the opening words of this 
collection of hymns are also agnim ἴδε, "1 magnify Agni.’ 

Comp. my Prolegomena, p. 231. 
Note 2. The verb which I translate by ‘ magnify ’"—being 

well aware that it is impossible to do full justice to its 
meaning by such a translation—is id. There seems to me 
no doubt that this verb is etymologically connected with 
the substantives {sh, ‘food,’ (ὦ, (4, {ra (not with the root yag 
of which Brugmann, Indogermanische Forschungen I, 171, 

thinks). We need not ask here whether the connection 
between id and {sh is effected by a ‘ Wurzeldeterminativ’ 
(root-determinative) d—in this case we should have here id 
for izhd, comp. nida for nizhda, pid for pizhd, &c.; see 
Brugmann’s Grundriss, vol. i, ὃ 59t—or whether fd is a 
reduplicated present of id (of the type described by Brug- 
mann, Grundriss, vol. ii, p. 854; comp. f{rte, &c.). The 

original meaning of ide at all events seems to be ‘I give 
sap or nourishment.’ Now in the Vedic poetry and ritual, 
the idea of sap or nourishment is especially connected with 
the different products coming from the cow, milk and 
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butter. The footsteps of the goddess Id4 drip with butter. 
The words ‘agnim ide’ seem to me, consequently, originally 
to convey the idea of celebrating Agni by pouring sacrificial 
butter into the fire. There is a number of passages in the 
Rig-veda which, in my opinion, show clear traces of this 
original meaning of the verb. Thus we read X, 53, 2. 

yagamahai yag#fyan hanta devdn i/amahai idyan agyena, 
‘let us sacrifice (yag) to the gods to whom sacrifice is due; 
let us magnify (id) with butter those to whom magnifying 
is due.’ V, 14, 3. tam hi sdsvantak i/ate sru#4 devam 

ghritaskita agnim havydya vd/have, ‘for all people magnify 
this god Agni with the butter-dripping sacrificial spoon. 
that he may carry the sacrificial food.’ V, 28, 1. devdn 
f4n4 havish4 ghrit&éi, ‘ magnifying the gods with sacrificial 
food, (the spoon) filled with butter.’ Comp. also I, 84, 18; 
VI, 70, 4; VIII, 74,6; X, 118, 3. Then, by a gradual 
development, we find the verb id or the noun ilenya 
connected with such instrumentals as gird or girbhif, ‘to 
magnify by songs,’ or stémaik ‘by praises,’ ndmasA ‘by 
adoration, and the like. The Rig-vedic texts, however, 

show us very clearly that even in such phrases the 
original meaning of id was not quite forgotten. For the 

word is not used indifferently of any praise offered to 
any god whatever. No god of the Vedic Pantheon is 
praised so frequently and so highly by the poets of the 
Rig-veda as Indra. Yet, with very few exceptions, the 
word id is avoided in connection with this god. The whole 
ninth Mazdala contains nothing but praises of Soma Pava- 
mAna. Yet the word id occurs, in the whole of this Madala, 
in two passages only (5, 3; 66, 1) of which one is contained 
in an Apri verse transferring artificially to Soma such 
qualifications as belong originally to Agni. On the other 
hand, in the invocations addressed to Agni, this verb and its 
derivatives are most frequently used. We may conclude 

that the idea of celebration, as conveyed by these words, 

had a connotation which qualified them for the employ- 
ment with regard to Agni, the god nourished by offerings 
of butter, much better than for being addressed to Indra, 
the drinker of the Soma juice, or to the god Soma himself. 

B 2 
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Last comes, I believe, the meaning of id as contained in 

a very small number of passages such as VII, 91, 2. indra- 
vaya sustut{Z vam iyand maraikdm i¢fe suvitim 4a ndvyam, 
‘Indra and Vayu! Our beautiful praise, approaching you, 
asks you for mercy and for new welfare.’ Here the construc- 
tion of id is such as if in English the phrase, ‘men magnify 

the gods for obtaining mercy,’ could be expressed in the 
words ‘men magnify the gods mercy.’ 

I conclude by quoting the more important recent litera- 

ture referring to id: Prof. Max Miiller’s note on V, 60, 1 
(5. B. E. vol. xxxii, p. 354); Physical Religion, p. 170; 
Bezzenberger, Nachrichten von der Géttinger Gesellsch. d. 

Wissensch. 1878, p. 264; Bechtel, Bezzenberger’s Beitrige, 

X, 286; Bartholomae, ibid. XII, 91; Arische Forschungen, 

II, 78; Indogermanische Forschungen, III, 28, note 1; 

Brugmann, Indogermanische Forschungen, I, 171; K. F. 
Johansson, Indogermanische Forschungen, II, 47. Comp. 

also Bartholomae, Arische Forschungen, I, 21 ; III, 52, and 

Joh. Schmidt, Kuhn’s Zeitschrift, XXXII, 389. 

Verse 4. 

Note 1. ‘Worship’ is a very inadequate translation of 
adhvara, which is nearly a synonym of yag#a, by the side 

of which it frequently stands. Possibly in the designation 

of the sacrifice as yag#a the stress was laid on the ele- 
ment of prayer, praises, and adoration; in the designation as 
adhvara on the actual work which was chiefly done by the 

_Adhvaryu.— Prof. Max Miiller writes: ‘I accept the native 
explanation a-dhvara, without a flaw, perfect, whole, holy. 

Adhvara is generally an opus operatum ; hence adhvaryu, 
the operating priest.’ Comp. Physical Religion, p. 171. 
Bury’s derivation of adhvara from madhu (mdhu-ara, 
Bezzenberger’s Beitrige, VII, 339) is much more ingenious 
than convincing. 

Verse 7. 

Note 1. I have translated ddéshdvastar as a vocative 
which, as is rendered very probable by the accent, was 

also the opinion of the diaskeuasts of the Samhita text. 
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The author of the sacrificial formula which is given 
in Asval. Sraut. III, 12, 4 and S4akh. Grihy. V, 5, 4, 
evidently understood the word in the same way; there 
Agni is invoked as doshavastar and as pratarvastar, as 
shining in the darkness of evening and as shining in the 
morning. That this may indeed be the true meaning of 

the word is shown by Rig-veda III, 49, 4, where Indra 

is called kshapdm vast4, ‘the illuminator of the nights’ 
(kshap4m is gen. plur., not as Bartholomae, Bezzenberger’s 
Beitrage, XV, 208, takes it, loc. sing.). The very frequent 

passages, however, in which case-forms of doshd stand in 
opposition to words meaning ‘dawn’ or ‘ morning ’—which 
words in most cases are derived from the root vas—strongly 

favour the opinion of Gaedicke (Der Accusativ im Veda, 
177, note 3) and K. F. Johansson (Bezzenberger’s Beitrage, 
XIV, 163), who give to ddéshAvastar the meaning ‘in the 
darkness and in the morning.’ This translation very well 
suits all Rig-veda passages in which the word occurs. If 

this opinion is accepted, doshavastar very probably ought 

to be written and accented as two independent words, 

dosh& vdstar. See M.M., Physical Religion, p. 173. 
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MANDALA I, HYMN 12. 

ASH7AKA I, ADHYAYA 1, VARGA 22-28. 

1. We choose Agni as our messenger, the all- 
possessor, as the Hotz? of this sacrifice, the highly 
wise. 

2. Agni and Agni again they constantly invoked 
with their invocations, the lord of the clans, the 

bearer of oblations, the beloved of many. 
3. Agni, when born, conduct the gods hither for 

him who has strewn the Barhis (sacrificial grass) '; 
thou art our Hotv7, worthy of being magnified 5, 

4. Awaken them, the willing ones, when thou 
goest as messenger, O Agni. Sit down with the 

gods on the Barhis. 
5. O thou to whom Ghzzta oblations are poured 

out, resplendent (god), burn against the mischievous, 

O Agni, against the sorcerers. 
6. By Agni Agni is kindled (or, by fire fire is 

kindled), the sage, the master of the house, the young 
one, the bearer of oblations, whose mouth is the 

sacrificial spoon. 
7. Praise Agni the sage, whose ordinances for the 

sacrifice are true, the god who drives away sickness. 
8. Be the protector, O Agni, of a master of 

sacrificial food who worships thee, O god, as his 
messenger. ᾿ 

9. Be merciful, O purifier, unto the man who is 

rich in sacrificial food, and who invites Agni to the 
feast of the gods. 

10. Thus, O Agni, resplendent purifier, conduct 



MANDALA I, HYMN 12. 7 

the gods hither to us, to our sacrifice and to our 
food. 

11. Thus praised by us with our new GAyatra 
hymn, bring us wealth of valiant men and food. 

12. Agni with thy bright splendour be pleased, 
through all our invocations of the gods, with this 
our praise. 

NOTES. 

This hymn is ascribed to Medhatithi Kazva. It is the 
opening hymn of a collection which extends from I, 12 to 
23 (not, as Ludwig, III, 102, believes, from I, 2 to 17; see 

my Prolegomena, p. 220). That the authorship of this 
collection belongs indeed to the Kazva family, whose 
poetical compositions are found partly in the first and 
partly in the eighth Mandala, is shown by the text of 
14, 2-5, and by other evidence; see Zeitschr. der Deutschen 

Morg. Gesellschaft, XX XVIII, 448. 

The metre is Gayatri. It is possible, though I do not 

think it probable, that the hymn should be considered as 
consisting of Trikas. Verse 1=SV. I, 3; TS. II, 5, 8, 5; 

V, 5,6,1; TB. III, 5, 2,3; MS. IV, 10,2. Verses 1-3= 

SV. II, 140-142; AV. XX, 101, 1-3. Verse 2 = TS. IV, 

3, 13, 8; MS. IV, 10, 1. Verse 3= TB. III, 11, 6, 2. 

Verses 6, 8, 9 = SV. II, 194-196. Verse 6 = TS. I, 

4, 46, 3; III, 5, 11, 5; Ν, 5, 6, τ; TB. II, 7, 12, 3; MS. 
IV, 10, 2 (3). Verse 7= SV. I, 32. Verse 10 = VS. 
XVII, 9; TS. I, 3, 14,8; 5,5, 33 IV, 6, 1,3; MS.I, 5,1. 

Verse 3. 

Note 1. On vriktdbarhis, comp. RV. I, 116, 1; M.M., 

vol. xxxii, pp. 84 seq. 109; Geldner, P. G., Vedische 

Studien, I, 152. 

Note 2. On idyak, comp. the note on ide I, 1, 1. 
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MANDALA I, HYMN 13. 

ASH7AKA I, ADHYAYA 1, VARGA 24-25. 

Aprt Hymn. 

11, Being well lighted, O Agni, bring us hither 
the gods to the man rich in sacrificial food, O Hotzz, 

purifier, and perform the sacrifice. 
2. Tanfnap4t!! make our sacrifice rich in honey 

--and convey it to-day to the gods, O sage, that they 
may feast. 

3. I invoke here at this sacrifice Narfsamsa', the 
beloved one, the honey-tongued preparer of the 
sacrificial food. 

4. O magnified! Agni! Conduct the gods hither 
in an easy-moving chariot. Thou art the Hotrz 
instituted by Manus 3. 

5. Strew, O thoughtful men, in due order! the 

sacrificial grass, the back (or surface) of which is 
sprinkled with butter, on which | the appearance of 
immortality 2 (is seen). 

6. May the divine gates open, the increasers of 
Rita, which do not stick together, that to-day, that 

now the sacrifice may proceed. 
7. I invoke here at this sacrifice Night and Dawn, 

the beautifully adorned goddesses, that they may 
sit down on this our sacrificial grass. 

8. I invoke these two divine Hotvzs', the sages 
with beautiful tongues. May they perform this 
sacrifice for us. 

9. 14 (‘ Nourishment’), Sarasvatt, and Maht (‘the 
great one’)?, the three comfort-giving goddesses, 
they who do not fail, shall sit down on the sacrificial 
grass. 
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10. I invoke hither the foremost, all-shaped Tva- 
shért to come hither; may he be ours alone. 

11. O tree’, let the sacrificial food go, O god, to 

the gods. May the giver's splendour be foremost. 
12. Offer ye the sacrifice with the word Svaha 

to Indra in the sacrificer’s house. Thereto I invoke 
the gods. 

NOTES. 

The hymn is ascribed, as the whole collection to which 

it belongs, to Medh&tithi Kazva (see the note on the 
preceding hymn). Its metre is Gayatri. Verses 1-4 = 
SV. II, 697-700. Verse 9 = RV. V, 5, 8. Verse 10 =TS. 
III, 1,13, 1; TB. III, 5,12, 1; MS. IV, 13, 10. 

The hymn belongs to the class of Apri hymns, which 
were classed by the ancient arrangers of the Samhita among 

the Agni hymns. The Apri hymns, consisting of eleven 
or twelve verses, were destined for the Pray4ga offerings 

of the animal sacrifice (comp. H. O., Zeitschrift der D. 
Morg. Gesellschaft, XLII, 243 seq.). They were addressed, 
verse by verse in regular order, partly to Agni, partly 
to different spirits or deified objects connected with the 
sacrifice, such as the sacrificial grass, the divine gates 

through which the gods had to pass on their way to the 
sacrifice, &c. The second verse was addressed by some 

of the Aishi families to Tandinapat, by some to Nardsamsa ; 
in some of the hymns we find two verses instead of one 

(so that the total number of verses becomes twelve instead 
of eleven) addressed the one to Tandnapat, the other to 
Narasamsa. Bergaigne (Recherches sur histoire de la 
Liturgie Védique, p. 14) conjectures that some of the Xzshi 
families had only seven Praya4gas. This opinion is based 
on the identical appearance of four verses (8-11) in the 
Apri hymns of the Visvamitras (III, 4) and of the Vasish- 
thas (VII, 2), and on the diversity of metres used in two 

other Apri hymns, IX, 5 and II, 3. To me this conjecture, 

though very ingenious, does not seem convincing. 
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With the text of the Apri hymns should be compared 
the corresponding Praishas of the Maitr4varuma priest, i.e. 

the orders by which this priest directed the Hotri to 
pronounce the Pray4ga invocations. The text of these 
Praishas is given Taitt. Brahm. III, 6, 2. 

Comp. on the character and the historical and ritual 

position of the Apri hymns, Max Miiller, Hist. Anc. Sansc. 
Literature, p. 403 seq.; Roth, Nirukta, notes, p. 121 seq. ; 
Weber, Indische Studien, X, 89 seq.; Ludwig V, 315 seq. ; 

Hillebrandt, Das Altindische Neu- und Vollmondsopfer, 
94 seq.; Schwab, Das Altindische Thieropfer, go seq.; Ber- 

gaigne, Recherches sur histoire de la Liturgie Védique, 

13 seq. 
i Verse 1. 

Note 1. Comp. Delbriick, Syntactische Forschungen, I,97. 

Verses 2, 3. 

Note L Does Tandnapit, lit. ‘son of the body,’ mean, 

as Roth and Grassmann believed, ‘son of his own self’ 

(comp. I, 12, 6. agnina agni# s4m idhyate, ‘by Agni Agni 
is kindled’), or is the meaning ‘le propre fils’ (Bergaigne, 
Rel. Védique II, 100)? Nardsamsa, which is nearly iden- 

tical with the Avestic Nairyésanha, means ‘the song of 

men, or ‘praised by men’ (Bergaigne, I. 1. I, 305; M. M.’s 
note on VII, 46, 4). In III, 29, 11 it is said of Agni: 

‘He is called Tanfnapat as the foetus of the Asura; 
he becomes Narasamsa when he is born.’ Of course an 
expression like this is by no means sufficient to prove 
that the sacrificial gods Taninapat and Nardsamsa, as 
invoked in the Apri hymns, are nothing but forms of 
Agni. Expressions which are constantly repeated in the 
Apri verses show that the work of Tandnapat, and like- 
wise that of NarAsamsa, consisted in spreading ghrita or 

‘honey’ over the sacrifice. 

Verse 4. 

Note 1. ‘ Magnified’ is i/itaék ; comp. the note on I, 1, 1. 
The third, or if both Tandnapat and Nardsamsa are in- 
voked, the fourth verse of the Aprt hymns is regularly 

addressed to Agni with this epithet i/ita. 
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Note 2. Manurhita, ‘ instituted by Manus,’ not ‘by men.’ 

See Bergaigne, Religion Védique, I, 65 seq. 

Verse 5. 

Note 1. On Anushdk, comp. Pischel, Vedische Studien, 

IT, 125. 

Note 2. The last Pada is translated by Grassmann, ‘ wo 

der unsterbliche sich zeigt’ (comp. Bergaigne, R.V. I, 194, 
note 1); by Ludwig, ‘auf dem man das unsterbliche sieht.’ 
To me it seems impossible to decide, so as to leave no 
doubt, whether amrétasya is masculine or neuter. Comp. 
also Atharva-veda V, 4, 3; 28,7; XIX, 39, 6-8, in which 

passages the phrase amrétasya £akshazam recurs. 

Verse 8. 

Note 1. The two divine Hotrzs are mentioned in the 
Rig-veda only in the eighth (or seventh) verse of the 
Aprisdktas and besides in two passages, X, 65,10; 66, 13, 

which do not throw any light on the nature of these sacri- 
ficial gods. They are called gatavedasa VII, 2, 7, puro- 
hitau X, 70, 7, bhishaga V4g. Samh. XXVIII, 7. As 
regards the duality of these divine counterparts of the 
human Hotri priest, possibly the ‘two Hotr#s’ should be 
understood as the Ηοῖγ and the Maitravaruza; the latter 
was the constant companion and assistant of the former 

in the Vedic animal sacrifice. Comp. Schwab, Altin- 

disches Thieropfer, 96, 114, 117, &c.; H. O., Religion des 

Veda, 391. 

Comp. on the two divine Hotris also Bergaigne, R.V. 
I, 233 seq. 

: Verse 9. 

Note 1. On I/A, see H. O., Religion des Veda, pp. 72, 

326.—With regard to Mahi Bergaigne (Rel. Védique, I, 322) 
has pronounced the opinion that ‘ Bharati et Mahi, qui, tantét 
se remplacent, tant6t se juxtaposent tout en paraissant ne 
compter que pour une, se confondent aux yeux des rishis.’ 
But Pischel (Ved. Studien, II, 84 seq.) has shown that the 

eminent French scholar was wrong, and that really Mahi 
(‘the great one’) is independent of BhArati. Pischel’s 
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own opinion that Mahi is a name of the goddess Dhishaw, 
does not seem to me to be established by sufficient 

reasons.—On the meaning of these three goddesses Prof. 
Max Miller writes: ‘I should not fix on Nourishment as 
the true meaning of I/4. Originally those three goddesses 
seem to be local: IJ/4, the land or daughter of Manu, the 
Sarasvati, and another river here called Mahi.’ 

Verse 11. 

Note 1. To me it seems evident that the tree, or, to 

translate more literally, the lord of the forest (vanaspati) 
invoked in this Apri verse can only be the sacrificial post 
(γὰρ) to which the victim was tied before it was killed. 
The ydpa is called vanaspati in the Rig-veda (III, 8, 1. 3. 
6. 11) as well as in the more modern Vedic texts (for inst., 
Taitt. Samh. I, 3, 6, 1).—In the Apri hymn, IX, 5 (verse 10), 
the vanaspati is called sahasravalsa: with this should be 
compared III, 8, 11 (addressed to the yipa): vanaspate 

satavalsah vi roha sahdsravals4/ vi ναγάπι ruhema, ‘O lord 
of the forest, rise with a hundred offshoots ; may we rise 
with a thousand offshoots!’—In the Apri hymn, X, 70 

(verse 10), the rope (rasan4) is mentioned by which the 
vanaspati should tie the victim ; comp. with this expression 
the statements of the ritual texts as to the rasana with 
which the victim is tied to the yipa; Schwab, Das Altin- 
dische Thieropfer, 81. Comp. also especially Taittiriya 
Brahmaza III, 6, 11, 3.—In the Apri hymns the vanaspati 
is frequently invoked to let loose the victim ; in connection 
therewith mention is made of the sacrificial butcher 
(samitrz), see II, 3, 10; III, 4, 10; X, 110, 10, and comp. 

Vag. Samhita XXI, 21; XXVIII, 10. The meaning of 
these expressions becomes clear at once, if we explain the 
vanaspati as the sacrificial post. When they are going to 

kill the victim, they loosen it from the post; the post, 
therefore, can be said to let it loose. Then the butcher 
(samitrz) leads the victim away. See the materials collected 
by Schwab, Thieropfer, p. 100 seq., and comp. also H. O., 
Religion des Veda, 257. 
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MANDALA I, HYMN 26. 

ASH7AKA I, ADHYAYA 2, VARGA 20-21. 

1. Clothe thyself with thy clothing (of light), 
O sacrificial (god), lord of all vigour; and then 
perform this worship for us. 

2. Sit down, most youthful god, as our desirable 
Hotvz, through (our prayerful) thoughts’, O Agni, 
with thy word? that goes to heaven. 

3. The father verily by sacrificing procures (bless- 
ings) for the son’, the companion for the companion, 
the elect friend for the friend. 

4. May Varuza, Mitra, Aryaman, triumphant with 
riches (?)', sit down on our sacrificial grass as they 
did on Manu’s. 

5. O ancient Hotv7, be pleased with this our 
friendship also, and hear these prayers. 

6. For whenever we sacrifice constantly! to this 
or to that god, in thee alone the sacrificial food is 
offered. ; 

7. May he be dear to us, the lord of the clan, the 

joy-giving, elect Hotvz; may we be dear (to him), 
possessed of a good Agni (i.e. of good fire). 

8. For the gods, when possessed of a good Agni, 
have given us excellent wealth, and we think our- 
selves possessed of a good Agni. 

9. And may there be among us mutual praises 
of both the mortals, O immortal one, (and the 

immortals) '. 
10. With all Agnis (i.e. with all thy fires), O Agni, 

accept this sacrifice and this prayer, O young (son) 
of strength !. 
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NOTES. 

This hymn, as well as the whole collection to which it 
belongs, is ascribed to Sunahsepa Agigarti (comp. 24, 12.13). 
The metre is Gayatri. Bergaigne (Recherches sur l’histoire 
de la Samhita, II, 7) divides this hymn into Trikas, with 

one single verse added at the end. I cannot find sufficient 

evidence for this; the appearance in the Sama-veda 
(II, 967-9) of a Trzka composed of the verses 10. 6. 7 
of our hymn is rather against Bergaigne’s opinion. 

Verse 2. 

Note 1. Manmabhiz may possibly mean, ‘with thy 
(wise) thoughts ;’ comp.., for instance, III, 11, 8. pari visvani 

sudhitaé agnés asyama manmabhis, ‘may we obtain every 

bliss through Agni’s (wise) thoughts,’ or ‘may we obtain 
all the blessings of Agni for our prayers.’ 

Note 2. Vakas stands for vakasa. See the passages 
collected by Lanman, Noun-Inflection, 562, and comp. 

Roth, Ueber gewisse Kiirzungen des Wortendes im Veda, 5 ; 

Joh. Schmidt, Die Pluralbildungen der indogermanischen 
Neutra, 304 seq. Ludwig also takes vd#as as instru- 
mental. 

Verse 3. 

Note 1. Agni is the father, the mortal whose sacrifice 
he performs, the son. 

Verse 4. 

Note 1. Can risddas be explained as a compound of ri 

(Tiefstufe of rai, as gu is the Tiefstufe of gau) and 
*sddas, from the root sad, ‘to be triumphant’? Prof. Auf- 
recht (Bezzenberger’s Beitrage, XIV, 33; see also Neisser, 
Bezz. Beitr. XIX, 143) connects ri- with the Greek ἐρι- 
(ἐρικυδής &c.); our hypothesis has the advantage of not 
leaving the limits of Sanskrit—Comp. M. M.’s note on 
V, 60, 7; Ludwig, Ueber die neuesten Arbeiten auf dem 
Gebiete der Rig-veda-Forschung (1893), p. 7. 
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Verse 6. 

Note 1. On sdsvata ἰάπᾶ see Lanman, 480, 515, 518. 

Verse 9. 

Note 1. The comparison of verse 8 and the expression 
amvita marty4n4m in the second Pada of this verse seem 
to show that ubhayesham does not refer to two classes of 
mortals, the priests and their patrons, but to the mortals 

and the immortals. A genitive amr/tan4m, which would 

make this meaning quite clear, can easily be supplied. 

A Dvandva compound amritamarty4nam, which one 
could feel tempted to conjecture, would have, in my 
opinion, too modern a character.—Prof. Max Miiller writes: 

‘I should prefer amrvita martyanam, not exactly as a com- 
pound, but as standing for amritandm marty4ndm. This 
seems to be Ludwig's opinion too.’ 

Verse 10. 

Note 1. In the translation of sahasak yaho I follow 
Geldner, Kuhn’s Zeitschrift, XXVIII, 195; Ludwig's trans- 

lation is similar. 
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MANDALA I, HYMN 27. 

ASH7AKA I, ADHYAYA 2, VARGA 22-24, 

A. 

1. With reverence. I shall worship thee who art 
long-tailed like a horse, Agni, the king of worship. 

2. May he, our son of strength’, proceeding on 
his broad way, the propitious, become bountiful 
to us. 

3. Thus protect us always, thou who hast a full 
life, from the mortal who seeks to do us harm}, 

whether near or afar. 
4. And mayest thou, O Agni, announce to the 

gods this our newest efficient Gayatra song. 
5. Let us partake of all booty that is highest 

and that is middle (i.e. that dwells in the highest 
and in the middle world); help us to the wealth 

that is nearest. 
6. O god with bright splendour, thou art the 

distributor. Thou instantly flowest for the liberal 
giver in the wave of the river, near at hand. 

B. 

7. The mortal, O Agni, whom thou protectest 

in battles, whom thou speedest in the races}, he 

will command constant nourishment : 
8. Whosoever he may be, no one will overtake 

him, O conqueror (Agni)! His strength? is glorious. 
9. May he (the man), known among all tribes ὅ, 

win the race with his horses; may he with the help 
of his priests become a gainer. 
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Cc: 

10. O Gardbodha'! Accomplish this (task) for 
every house?: a beautiful song of praise for wor- 
shipful Rudra®. 

11. May he, the great, the immeasurable, the 

smoke-bannered, rich in splendour, incite us to 

(pious) thoughts and to strength. 
12. May he hear us, like the rich lord of a clan, 

the banner of the gods, on behalf of our hymns, 
Agni with bright light. 

13. Reverence to the great ones, reverence to 
the lesser ones! Reverence to the young, reverence 
to the old'! Let us sacrifice to the gods, if we can. 
May I not, O gods, fall as a victim to the curse 
of my better?. 

NOTES. 

The hymn is ascribed to Sunahsepa (see note on I, 26). 

The metre is Gayatri; the last verse is Trishéubh. 

The laws of arrangement of the Samhita show that this 
hymn, which has thirteen verses and follows after a hymn 
of ten verses belonging to the same deity, must be divided 

into a number of minor hymns. On the question of this 
division some further light is thrown by the metre. The 
first six verses and then again the verses 10-12 are 

composed in the trochaic form of the Gayatri metre; of 
the verses 7—9, on the other hand, not a single Pada shows 

the characteristics of that metre. I believe, therefore, that 

the verses 1-6 form one hymn by themselves, or possibly 

two hymns of three verses each. Then follow two hymns: 
verses 7-9, 10-12. As to verse 13, which is composed 
in a different metre, it is difficult to determine its exact 

nature. It may be a later addition: though in that case 

[46] ς 
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we shall hardly be able to explain why it was placed at 
the end of the hymns addressed to Agni, to which god it 
contains no reference whatever. Or it may form part of 
the hymn 10-12: in that case we should have to consider 
this whole hymn, which would then violate the rules of 

arrangement, as an addition to the original collection. 
We may add that the S4ma-veda gives the first twelve 

verses of this Sdkta so as to form four independent hymns: 
1-3 = SV. II, 984-6; 4. 6. 5 = SV. II, 847-9; 7-9 = SV. 

II, 765-7; 10-12 = SV. II, 1013-15. Besides, verse 1 is 
found in SV. 1,17. Verse 4 = SV. I, 28; TAr. IV, 11, 8. 

Verse 7 = VS. VI, 29; TS. I, 3, 13, 2; MS. I, 3,1. Verse 

10=SV.1I,15. Comp. Bergaigne, Recherches sur l'histoire 
de la Samhita, II, pp. 7-8; H. O., Prolegomena, 225-226. 

Verse 2. 

Note,1. It requires a stronger belief in the infallibility 
of Vedic text tradition than I possess, not to change sdvas4 
into sdvasak. I do not think that I, 62, 9 (sanemi sakhy4m 

svapasyAmAnak sGinué dadhara s4vasA suddms4A) furnishes 
a sufficient argument against this conjecture. 

Verse 8. 

Note 1. Grassmann reads aghadydéé for the sake of the 
metre; Prof. Max Miiller proposes ἄρμανδά. I think that 
the missing syllable should be gained by disyllabic pro- 
nunciation of -4t in mdrtyat or rather marti4t. Comp. my 

Prolegomena 185 and the quotations given there in note 1. 

Verses 7-9. 

Note 1. It is not my intention to enter here into a new 
discussion on so frequently discussed a word as vaga. I have 

translated it in verses 7, 9 by ‘race,’ in verse 8 by ‘strength.’ 
Note 2. The expression used in verses 7 and 8 should 

be compared especially with VII, 40, 3. ἐξά it ugrdé astu 

marutad 54} sushmf yam médrtyam prishadasvah avatha, 
utd im agnif sdrasvati gundnti nd tasya τάγάξ paryeté asti. 
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Note 3. Visvakarshami, a frequent epithet of Agni, here 
refers to the mortal hero protected by Agni; comp. I, 
64, 14 (vol. xxxii, p. 108); X, 93, 10 (visvakarshani sravah). 

Verse 10. 

Note 1. I think that Ludwig is right in taking Gara- 
bodha for a proper name. 

Note 2. Visé-vise may possibly depend on yagalyaya, 
so that we should have to translate : ‘ Administer this task : 
a beautiful song of praise to Rudra who is worshipful for 
every house.’ 

Note 3. Rudra is here a designation of Agni, as the 
next verses show. Comp. Pischel-Geldner, I, 56. 

Verse 13. 

Note 1. The word 4sina, ‘old,’ occurring only here, is 
doubtful. In III, 1,6; IV, 33, 3; X,39, 4, sana or sanaya 

stands in contrast with yuvan. Shall we conjecture ndma& 
& sanebhyas ? 

Note 2. The last Pada of this verse, m4 gydyasahk sam- 
sam 4 vrikshi devas (‘May I not, O gods, neglect the 
praise of the greatest, Muir, V, 12), offers some difficulty. 

It may be doubted whether 4 vrikshi belongs to 4-vrig or 
to 4-vrask. 

Let us see what would be the meaning of the passage, if 
we were to decide for 4-vrig. VIII, 101, 16 the cow 

speaks: devim devébhyaf pari eyushim gém 4 ma avrikta 
martyak dabhraketah, ‘Me the goddess, the cow, who has 

come hither from the gods, the weak-minded mortal has 

appropriated.’ Satapatha Brahmana XIV, 9, 4, 3. ya evam 
vidvan adhopahdsam karaty ἃ sa strizdm sukritam vrinkte 
stha ya idam avidvaén adhopahdsam karaty Asya striyah 
sukritam vrifigate, ‘He who knowing this, &c., appro- 
priates the good works of the women. But the women 
appropriate the good works of him who without knowing 
this, &c. In Rig-veda X, 159, 5 also we probably have 
a form of 4-vrig. There we find the triumphant utterance 

ς 2 
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of a wife who has gained superiority over her fellow-wives : 
ἃ avriksham anyds4m varkak, ‘I have won for myself the 
splendour of the other wives.’ We may conclude from 
these passages that our Pada, if 4 vrikshi is derived from 
4-vrig, would mean: ‘May I not draw on myself the curse 
of my better.’ 

On the other hand we have a great number of passages— 
they have been collected by Ludwig, IV, 249 seq.—in 
which the verb 4-vras# appears. Referring the reader for 
fuller information to Ludwig, I content myself here with 

selecting one or two of these passages. Taitt. Sash. IT, 4, 
11, 4. devatabhyo νὰ esha ἃ vriskyate yo yakshya ity 
uktva na yagate. In translating this we should remember 
that vrask means ‘to cut down;’ 4-vras#, therefore, must 

be ‘to cut down so that the object reaches a certain desti- 
nation.’ I translate therefore: ‘He who says, “I shall 
sacrifice,” and does not sacrifice, is cut down for the deities,’ 

—i.e. he is dedicated or forfeited to the deities and is thus 

destroyed (comp. a different explanation of 4-vrask by 
Delbriick, Altindische Syntax, 143). In other passages 
not the dative but the locative is used for indicating the 

being to whom somebody is forfeited ; see Atharva-veda 
XII, 4, 6. 12. 26; XV, 12, 6. το. 

A Rig-vedic passage containing 4-vrask (with the dative) 
is X, 87, 18. ἅ vriskyantém aditaye ἀυτγένδλ, ‘May the 
evil-doers be forfeited to Aditi.’ 

Several times we find the first person aor. med. in the 
same form as in our passage, 4 vrikshi; see, for instance, the 

Nivid formula to the Visve deva#, Sankhayana Srautasitra 

VIII, 21. In this Nivid, the text of which as given by 
Hillebrandt is not quite identical with that of Ludwig, we 
read according to Hillebrandt’s edition: m4 vo deva avisasa 
ma visasayur ἃ vrikshi. This m4... ἃ vrzkshi looks quite 
similar to our passage. The same may be said of Taittiriya 

Samhita I, 6, 6, 1. γαῖ te tapas tasmai te mavrikshi. 

Considering such passages it is difficult not to believe that 
it is the verb 4 vrask which we have before us in our 
verse. It must be admitted indeed that the accusative 



MANDALA I, HYMN 27. 21 

sSamsam does not agree with the construction of the later 
Vedic passages. Can the accusative stand in the ancient 
language of the Rig-veda in the same connection in which 
we have found the dative and the locative? So that 
4-vras& (in the middle or passive) with the accusative would 
mean: to be cut down in the direction towards another 
being, i.e. being forfeited to that being? In that case the 
translation of our passage would be: ‘May I not, O gods, 
fall as a victim to the praise (or rather, to the curse) of my 

better.’ If this explanation of the accusative is thought 
too bold, we should propose to correct the text so as to 
get a dative or, which would suit the metre better, a loca- 

tive: m4 gydyasah sdmsAya (or sdmse) ἅ vrikshi devah. 
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MANDALA I, HYMN 831. 

ASHTAKA I, ADHYAYA 2, VARGA 82-35. 

1. Thou, O Agni, (who art) the first Angiras Rzshi, 
hast become as god the kind friend of the gods. 
After thy law the sages, active in their wisdom', 
were born, the Maruts with brilliant spears. 

2. Thou, O Agni, the first, highest Angiras, a 

' sage, administerest the law of the gods, mighty for 
the whole world, wise, the son of the two mothers’, 

reposing everywhere for (the use of) the living*. 
3. Thou, O Agni, as the first, shalt become! 

manifest to MAtarisvan, through thy high wisdom, to 
Vivasvat. The two worlds trembled at (thy) elec- 
tion as Hotvz. Thou hast sustained the burthen; 

thou, O Vasu, hast sacrificed to the great (gods) ". 
4. Thou, O Agni, hast caused the sky to roar! 

for Manu, for the well-doing Purdravas, being thyself 
a greater well-doer. When thou art loosened by 
power (?)? from thy parents, they led thee hither 
before and afterwards again. 

5. Thou, O Agni, the bull, the augmenter of pros- 
perity, art to be praised by the sacrificer who raises 
the spoon, who knows all about the offering' and (the 
sacrifice performed with) the word Vasha¢. Thou 
(god) of unique vigour art the first to invite? the 
clans. 

6. Thou, O Agni, leadest forward the man who 
follows crooked ways', in thy company at the sacri- 
fice?, O god dwelling among all tribes, who in the 
strife of heroes, in the decisive moment for the 



MANDALA 1, HYMN 21. 23 

obtainment of the prize’, even with few companions 
killest many foes in the battle‘. 

7. Thou, O Agni, keepest that mortal! in the 

highest immortality, in glory day by day, (thou) who 
being thirsty thyself* givest happiness to both races - 
(gods and men), and joy to the rich. 

8. Thou, O Agni, praised by us, help the glorious 
singer to gain prizes. May we accomplish our work 
with the help of the young active (Agni). O Heaven 
and Earth! Bless us together with the gods. 

9. Thou, O Agni, in the lap of thy parents, a god 
among gods, O blameless one, always watchful, be 
the body’s creator and guardian to the singer. Thou, 
O beautiful one, pourest forth all wealth. 

10. Thou, O Agni, art our guardian, thou art our 
father. Thou art the giver of strength; we are thy 
kinsmen. Hundredfold, thousandfold treasures come 

together in thee, who art rich in heroes, the guardian 
of the law, O undeceivable one. 

11. Thee, O Agni, the gods have made for the 
living as the first living', the clan-lord of the 
Nahusha*, They have made (the goddess) I/A the 
teacher of men (manusha), when a son of my father 
is born’. 

12. Thou, O Agni, protect with thy guardians, 

O god, our liberal givers and ourselves, O venerable 
one! Thou art the protector of kith and kin? and 
of the cows, unremittingly watching over thy law. 

131. Thou, O Agni, art kindled four-eyed, as the 
closest guardian for the sacrificer who is without 
(even) a quiver’. Thou acceptest in thy mind the 
hymn even of the poor? who has made offerings‘, 
that he may prosper without danger. 

14. Thou, O Agni, gainest' for the widely-re- 
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nowned worshipper that property which is desirable 
and excellent. Thou art called the guardian and 
father even of the weak?; thou instructest the 

simple, thou, the greatest sage, the quarters of the 
world’, 

15. Thou, O Agni, protectest on every side like 
well-stitched armour the man who gives sacrificial 
fees. He who puts sweet food (before the priests), 
who makes them comfortable in his dwelling, who 
kills living (victims), he (will reside) high in heaven}. 

16. Forgive, O Agni, this our fault (?)!, (look 
graciously at) this way which we have wandered 
from afar. Thou art the companion, the guardian, 
the father of those who offer Soma; thou art the 

quick one* who makes the mortals A7shis*. 
17. As thou didst for Manus, O Agni, for Angiras, 

O Angiras, for Yayati on thy (priestly) seat, as for the 
ancients, O brilliant one, come hither, conduct hither 

the host of the gods, seat them on the sacrificial grass, 
and sacrifice to the beloved (host). 

18. Be magnified, O Agni, through this spell 
which we have made for thee with our skill or with 
our knowledge. And lead us forward to better 
things. Let us be united with thy favour, which 
bestows strength. 

NOTES. 

The Rishi of the hymn is Hirazyastdpa Angirasa. To 
him tradition ascribes the authorship of the collection I, 31- 
35, probably because in X, 149, 5 the poet invokes Savitre, 

‘as Hiranyastapa the Angirasa has called thee, O Savitrs. 
Vedic theologians of course tried to find out where this 
invocation of HirazyastQpa to Savitri was preserved, and 
the hymn, I, 35, seemed to agree best with the conditions 
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of the case (comp. Zeitschrift der D. Morg. Ges. XLII, 230). 
By this and many similar cases it is made probable that at 
the time when the Anukramami was composed, all real 

knowledge as to authors to whom the collections of the 
first Mandala belong, was lost. 
The metre is Gagatt; only the verses 8, 16, 18 are 

Trishtubh. Verse 1=VS. 34,12. Verse 8=MS. IV, 11, 

I. Verse 12 = VS. 34,13. With verse 16 comp. AV. ITI, 

15, 4. 

Verse 1. 

Note 1. Vidmandpasak seems to be nom. plur., not gen. 
sing. Comp. I, 111, 1. takshan ratham . .. vidmandpasak, 
‘they (the Rzbhus), active in their wisdom, have wrought 
the chariot.’ 

Verse 2. 

Note 1. As to dvimat4 sayté, comp. III, 55, 6 (sayuk 
pardstat d4dha nu dvimata); Pischel, Vedische Studien, IT, 

50.—On Agni’s two mothers and his double birth see 
Bergaigne, Religion Védique, II, 52. 
Note 2. By ‘living’ I have translated 4yi. See on 

this word, Bergaigne, Rel. Véd., I, 59 seq. 

Verse 3. 

Note 1. Probably Bergaigne (Rel. Véd. I, 55, note 2) is 
right in conjecturing bhava# for bhava. In this case we 
should have to translate: ‘Thou as the first hast become 

manifest to MAtarisvan.’ 
Note 2. I believe that to mahas we have to supply 

devdn ; see II, 37,6; III, 7,9; VI, 16,2; 48,4, &c. ‘Can 

it not ‘be an adver? See vol. xxxii, p. 307; Lanman, 

p. 501,’ M. M. ὶ 

Verse 4. 

Note 1. Comp. V, 58, 6. let Dyu (sky) roar down, the 
bull of the dawn. Ν᾽, 59, 8. may Dyaus Aditi (the un- 
bounded) roar for our feast. 
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Note 2. The translation of svatra is purely conjectural. 
It rests on the supposition that the word is related to 
sisuve, savas, &c. (thus Grassmann). Boehtlingk-Roth 
connect it with svad, which is phonetically impossible ; 
they give the meaning ‘schmackhaft, and paraphrase our 
passage: das mit einer Lockspeise (z. B. mit einem Spahn) 
von den Reibhélzern abgenommene Feuer kann man hin 
und her tragen. Ludwig: mit Geprassel. I do not see how 
this translation would fit for a number of the passages in 

which the word occurs. 

Verse 5. 

Note 1. With the third P&éda compare VI, 1, 9. yak 

ahutim pari véda ndmobhik. 
Note 2. AvivAsasi cannot belong to the relative clause. 

The accent must be changed accordingly. 

Verse 6. 

Note 1. It is very curious to find here Agni as the pro- 

tector of the vriginavartani, the man who follows crooked 

ways. Ludwig tries to explain the passage by under- 
standing the vidatha, in which Agni is here said to protect 
the sinner, as an asylum, but we have no reason to 

believe that the word could have this meaning. See the 

next note. 
Note 2. On the derivation and meaning of vidatha 

various opinions have been pronounced in the last years, 
which have been collected by Prof. Max Miiller in his note 

on V, 59, 2 (vol. xxxii, p. 349 seq.; see also Bartholomae, 
Studien zur indogermanischen Sprachgeschichte, I, 41). 
Without trying to discuss here all different theories, I im- 
mediately proceed to state my own opinion, though I am 
far from claiming certainty for it. It will, however, 

I believe, solve the difficulties tolerably well. I propose to 
derive vidatha from vi-dhé ; the dh was changed into d by 

the same ‘ Hauchdissimilationsgesetz’ (Brugmann, Grundriss 
der vergleichenden Grammatik, vol. i, p. 355 seq.), accord- 
ing to which Arian *bhdudhati was changed into Sanskrit 
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bodhati. No one will doubt that the operation of this 
‘Hauchdissimilationsgesetz’ could be annihilated by oppo- 

site forces, but it must be admitted that the forms with 

‘ Hauchdissimilation’ could also remain intact. The verb 
vi-dha means ‘to distribute, to arrange, to ordain;’ thus 

the original meaning of viddtha must be, like the meaning 
of vidh4na, ‘ distribution, disposition, ordinance.’ In V, 3,6 

we read vidatheshu d4hn4m: this phrase receives its explana- 
tion by VII, 66, 11. vi γέ dadhud sarddam mdsam 4t dhak ; 
ahoratraémi vidddhat, X, 190, 2; mas&4m vidhdnam, X, 138, 

6; ritfin . . . vi dadhau, I, 95, 3. We may call attention 

also to VI, 51, 2. véda yah trizi vidathani esham devanam 
ganma, ‘he who knows their threefold division, the birth of 

the gods ;’ VI, 8, 1. pré nu vokam viddtha gatdvedasah, 
‘I will proclaim the ordinances of Gatavedas.’ Within the 

sphere of the Vedic poets’ thoughts, the most prominent 
example of something most artificially ‘vfhita’ was the 

sacrifice (comp. vi γέ dadhu# .. . yag#dm, VII, 66, 11; 
samsati uktham ydgate vi ἃ dhad, IV, 6, 11; [the moon] 
bhagam devébhyasé vi dadhati 8ἃ-γάη, X, 85,19; and the 

following very significant passage: yag#dsya tvA vidatha 
prikkham atra kati hét4rak ritusdd yaganti, Vag. Samh. 

XXIII, 57). Thus yag#d and vidatha, ‘sacrifice’ and 

‘ordinance,’ became nearly synonymous (comp. III, 3, 
3, &c.). It would be superfluous to quote the whole 
number of passages which show this, but I believe that an 
attentive reader will discern at least in some of them the 
traces of the original meaning of vidatha ; see, for instance, 
II, 1,4; III, 28, 4.—Finally vidatha seems to mean ‘ the act 

of disposing of any business’ or the like; this meaning 

appears, I believe, in passages like the well-known phrase, 
brihat vadema vidathe suvirak (comp. suvirdsak viddtham 
4 vadema): ‘may we with valiant men mightily raise our 

voice at the determining (of ordinances, &c.). Thus the 
words vidatha and sabh4 approach each other in their 
meaning; a person influential in council is called both 
vidathYa and sabhéya (see Boehtlingk-Roth, 5. v. vidathYa). 

Note 8. The exact meaning of paritakmya is not quite 
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free from doubt. Comp. Bartholomae, Bezzenberger’s 
Beitrige, XV, 203, note 1. 

Note 4. Prof. Max Miiller translates this verse: ‘Thou 
savest the man who has gone the wrong way in the thick 

of the battle, thou who art quick at the sacrifice; thou who 

in the strife of heroes, when the prize (or the booty) is sur- 

rounded (beset on all sides), killest,’ &c. 

Verse 7. 
Note 1. The phrase begins as if a relative clause were to 

follow attached to the words ‘that mortal.’ But, instead of 

this, afterwards a relative clause follows referring to ‘ thou, 

O Agni.’ 
Note 2. Roth (Ueber gewisse Kiirzungen des Wortendes, 

Ρ. 4) and Bartholomae (Kuhn’s Zeitschrift, XXIX, 559) 
think that a dative (like tatrishazdya) is required; Agni 
gives comfort to both thirsty races, gods and men. Roth 

takes tatrish4zd[/] for an abbreviation of tatrishandya ; 
Bartholomae conjectures tétrishdya. It would be more 

easy to change the form into a dative with the ending 
«ἃ (=-ai); comp. Kluge, Kuhn’s Zeitschrift, XXV, 309 ; 
Pischel-Geldner, I, 61 ; Aufrecht, Festgruss an Bohtlingk, 

1; J. Schmidt, Pluralbildungen, 234. But why not leave 
the nominative? Agni, being thirsty himself, quenches 
the thirst of other beings. Comp. J. Schmidt, Pluralbil- 
dungen, 309. 

Verse 11. 

Note 1. Aytim Aydve. See verse 2, note 2. 
Note 2. The names Nahus, Nahusha have much the 

same value as Manus, Manusha. But it seems that not all 

the Aryan tribes, but only a certain part of them, were con- 

sidered as descendants of Nahus. Comp. Bergaigne, Rel. 

Védique, II, 324. 

Note 3. The last words are very obscure. Mamaka 

occurs only in one other passage, belonging to the same 
collection of hymns, I, 34, 6: there the Asvins are invoked 

to bestow blessings on ‘my son’ (mdmakaya s(ndve). 
‘When a son of my father is born’ may mean ‘ When I am 



MANDALA I, HYMN 21. 29 

born, or ‘ When a new issue is born within our tribe:’ 

then—thus we may possibly supply—the goddess I/4, the 

teacher of mankind, will be the new-born child's teacher 
also. Another possible explanation would be to take 
Mamaka asa proper name. Or Prof. Max Miiller may be 
right, who writes: ‘Could not pitu# yat putra# mdmakasya 
gayate refer to Agni, who, in III, 29, 3, was called i/ayah 

putrak. Her father and husband (Manu) is also the father 
of mankind, therefore of the poet who says: Whenever the 
son of my father is born, they made I/4 (his mother) the 
teacher of man.’ 

Verse 12. 

Note 1. Trat4 tokdsya tanaye seems to be nothing else 

but trat4 tokdsya tdnayasya, which would have had one 
syllable too much. 

Verse 13. 

Note 1. Comp. on this verse, Pischel, I, 216 seq. 

Note 2. Agni is to protect the man who has no quiver, 
and cannot, therefore, protect himself. The four eyes of 

the divine guardian seem to signify that he can look in all 
directions, and perhaps also that he has the power of seeing 
invisible bad demons. The watchdogs of Yama also are 

four-eyed, X, 14, 10.11; comp. H. O., Religion des Veda, 

474, note 4. Comp. nishangin, Rig-veda III, 30,15; V,57, 

2; X, 103, 3. 

Note 8. On kiri, comp. Pischel loc. cit. 
Note 4. Ratahavyad means either a man who has made 

offerings, or a god to whom offerings are made. That it 
stands here in the first sense is shown with great proba- 

bility by VIII, 103, 13, where the kirfZ rétahavyak 
svadhvaradd is described, the man who, though poor, makes 
offerings and is a good sacrificer. But if we are right in 

our translation of ratd4havya/, the verb vandshi cannot 
belong to the relative clause; I propose to read vanoshi 
without accent. The way in which Pischel tries to explain 
the accent of vandshi, by taking the words kiré# Ait man- 
tram manasa as a parenthesis, is too artificial. 
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Verse 14. 

Note 1. I think that we should here, as in verse 13, 
read vanoshi without accent. 

Note 2. This must be at least the approximate meaning 
of 4dhra. ‘ For 4dhrasya one expects radhrasya,’ M. M. 

Note 3. I think that the quarters of the world have 
nothing to do here, but that instead of prd disa#k we should 
read (with Ludwig) pradisaZ. A similar mistake regarding 
the word pradis occurs several times in the text of the Rig- 
veda. I propose to translate the corrected text: ‘Thou 
instructest the simple, well knowing the (divine) command- 
ments. Comp. vayundni vidvan, dityani vidvdn, &c. 

Verse 15. 

Note 1. ‘Der ist des himels ebenbild’ (Ludwig). But 
this word upamé is, as far as we can see, not very ancient. 

I take upamé, with Boehtlingk-Roth, as an adverbial instru- 
mental like dakshivé, madhyd&, &c. Prof. Max Miiller 

translates ‘ close or near to heaven.’ 

Verse 16. 

Note 1. Sardi designates in the Atharva-veda VI, 43, 3 

a fault or defect, the exact nature of which cannot be deter- 

mined. Boehtlingk-Roth propose Widerspianstigkeit, Hart- 
nackigkeit ; Max Miiller, Abweg, Fehltritt. 

Note 2. On bhrimi, comp. M. M.’s note on II, 34, 1. 
Note 3. Comp. III, 43, 5. kuvit m4 véshim papivimsam 

sutdsya (supply karase), ‘ Wilt thou make me a Xishi after 
I have drunk Soma?’ 
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MANDALA I, HYMN 36. 

ASHTAKA I, ADHYAYA 8, VARGA 8-11. 

1. We implore! with well-spoken words the vigo- 
rous? Agni who belongs to many people’, to the 
clans that worship the gods‘, whom other people 
(also) magnify. 

2. Men have placed Agni (on the altar) as the 
augmenter of strength. May we worship thee, rich 

in sacrificial food. Thus be thou here to-day gracious 
to us, a helper in our striving for gain, O good one! 

3. We choose thee, the all-possessor, as our mes- 

senger and as our Hotvz. The flames of thee, 
who art great, spread around; thy rays touch the 
heaven. 

4. The gods, Varuvza, Mitra, Aryaman, kindle 

thee, the ancient messenger. The mortal, O Agni, 
who worships thee, gains through thee every prize. 

5. Thou art the cheerful Hotz and householder, 
O Agni, the messenger of the clans. In thee all the 

firm laws are comprised which the gods have made’. 
6. In thee, the blessed one, O Agni, youngest 

god, all sacrificial food is offered. Sacrifice then 

thou who art gracious to us to-day and afterwards’, 
to the gods that we may be rich in valiant men. 

7. Him, the king, verily the adorers approach 
reverentially. With oblations men kindle Agni, 
having overcome all failures. 

8. Destroying the foe', they (victoriously) got 
through Heaven and Earth and the waters; they 
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have made wide room for their dwelling. May the 
manly (Agni)*, after he has received the oblations, 
become brilliant at the side of Kazva; may he 

neigh as a horse in battles. 

9. Take thy seat; thou art great. Shine forth, 

thou who most excellently repairest to the gods. 
O Agni, holy god, emit thy red, beautiful smoke, 
O glorious one! 

10. Thou whom the gods have placed here for 
Manu as the best performer of the sacrifice, O carrier 
of oblations, whom Kazva and Medhyatithi, whom 

Vrishan and Upastuta' (have worshipped,) the 
winner of prizes. 

11. That Agni’s nourishment has shone brightly 
whom Medhyéatithi and Kazva have kindled on 
behalf of Azta'. Him do these hymns, him do we 
extol. 

12. Fill (us with) wealth, thou self-dependent one, 
for thou, O Agni, hast companionship with the gods. 
Thou art lord over glorious booty. Have mercy 
upon us; thou art great. 

13. Stand up straight for blessing us, like the god 
Savitrz, straight a winner of booty, when we with 

our worshippers and with ointments? call thee? in 
emulation (with other people). 

14. Standing straight, protect us by thy splendour 
from evil; burn down every ghoul'. Let us stand 
straight that we may walk and live. Find out our 
worship? among the gods. 

15. Save us, O Agni, from the sorcerer, save us 

from mischief, from the niggard. Save us from him 
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who does us harm or tries to kill us, O youngest god 
with bright splendour ! 

16. As with a club! smite the niggards in all 
directions, and him who deceives us, O god with 

fiery jaws. The mortal who makes (his weapons) 
very sharp by night, may that impostor not rule 
over us. 

17. Agni has won abundance in heroes, Agni 
prosperity (for Kazva). Agni and the two Mitras 
(i.e. Mitra and Varuza) have blessed MedhyéAtithi, 
Agni (has blessed) Upastuta in the acquirement (of 
wealth)! 

18. Through Agni we call hither from afar Tur- 
vasa, Yadu, and Ugradeva. May Agni, our strength 
against the Dasyu, conduct Navavastva, Brzhad- 
ratha, and Turviti?. 

19. Manu has established thee, O Agni, as a light 
for all people. Thou hast shone forth with Kazva, 
born from τα, grown strong, thou whom the human 

races worship. 
20. Agni’s flames are impetuous and violent ; they 

are terrible and not to be withstood. Always burn 
down the sorcerers, and the allies of the Y4tus, every 
ghoul’. 

NOTES. 

The authorship of this hymn, and of the whole collection 
to which it belongs (I, 36-43), is ascribed to Kazva Ghaura. 
Numerous passages show indeed that it was the family 

of the Kazvas, or rather, to speak more accurately, a branch 
of that family, among which this group of hymns has been 
composed. But it is as great a mistake in this as in 

[46] D 
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a number of similar cases to accept the founder of one 

of the great Brahmanical families as an author of Vedic 
poems. Comp. Zeitschrift der Deutschen Morg. Gesell- 
schaft, XLII, 215 seq. 

The metre is alternately Brzhati and Satobrzhati, so that 
the hymn consists of strophes (Pragatha) of two verses. 
Verse 1=SV.1, 59. Verse 9=VS. XI, 37; TS. IV, 1, 3, 

3(V,1, 4,5); TAr. IV, 5,2(V, 4,6); MS. II, 7,3; IV,9, 3. 
Verse 13=SV. I, 57; VS. XI, 42; TS. IV, 1,4,2(V, 1, 5, 

3); MS.II,7,4. Verses 13, 14=TB. III, 6,1,2; TAr. IV, 
20,1; MS. IV, 13,1. Verse 19=SV. I, 54. 

Verse 1. 

Note 1. Literally, we entreat for you. Comp. on this 

use of the pronoun vas, Delbriick, Altindische Syntax, 2c6. 
See also Neisser, Bezzenberger’s Beitrige, XX, 64. 

Note 2. The meaning of yahva cannot be determined 
with full certainty. 

Note 3. There is no sufficient reason to change with 
Ludwig (IV, 254) purdzém to Pardv4m, and thus to convert 
the metrically correct Pada into an irregular one.—Comp. 
Bollensen, Zeitschrift der Deutschen Morgen]. Gesellschaft, 

XXII, 593. 
Note 4. On devayatindm, comp. Lanman, p. 399. 

Verse 5. 

Note 1. ‘On thee all the eternal works are united, i.e. 

depend, which the gods have wrought ; such as sun, stars, 
lightning. M.M. 

Verse 6. 

Note 1. With the third Pada compare the third Pada of 

verse 2. It is a galita. 

Verse 8. : 

Note 1. The word ‘the foe’ (vritra) alludes to the name 
of the demon conquered by Indra ; see H.O., Religion des 

Veda, 135, note 2. 
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Note 2. The metre would become more correct by 

reading vrishabhas instead of vrisha. Or Vréshani, ‘with 
Vrishan’? Comp. verse 10. 

Verse 10. 

Note 1. Medhyatithi or Medhatithi is very frequently 
mentioned in connection with Kazva. 

Vrishan is taken as a proper name by Boehtlingk-Roth 
and by Grassmann (not by Ludwig) in VI, 16,15. Possibly 
they are right, but in no case can Vrishan of the sixth 
book, named by the side of Dadhya#& and Atharvan, be 
identified with any probability with the Vrishan mentioned 
in our passage, who evidently belongs to the ancestors of 
the Kazvas. 

Upastuta is mentioned again together with Kazva and 
Medhyatithi in verse 17 of our hymn, together with Kaava 
in VIII, 5,25. Comp. I, 112,15; VIII, 103, 8; X, 115, 8.9; 

Bergaigne, Rel. Véd., II, 448. 

Verse 1]. 

Note 1. Comp. I, 139, 2. yat ha tyat mitravarundv r7tat 
adhi 4dada&the d4nvitam svéna manyund; X, 73, 5. man- 
damanak ritat adhi. 

Verse 18. 

Note 1. A7gibhiZ can possibly mean ‘who have salved 
themselves.’ There is no reason to think of the anointing 

of the ydpa (sacrificial post), to which Sayaza refers the 
word. 

Note 2. On vi-hva, comp. Pischel-Geldner,I,144. There 

must be a technical reason, unknown to me, for the con- 

nection in which this verb repeatedly occurs, as is the case 
in our passage, with the noun vaghat: comp. III, 8, 10 (see 
below); VIII, 5, 16. purutré Ait hf vam nara vihvayante 
manishinahk vaghadbhid asvina 4 gatam. 

Verse 14. 

Note 1. The exact meaning of atrin is unknown. 
Note 2. Geldner’s conjectures on duvas seem rather bold 

D2 
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to me (Kuhn’s Zeitschrift, XX VII, 233). Comp. vol. xxxii, 
Pp. 203-206 (I, 165, 14). 

Verse 16. 

Note 1. On ghanéva, see Lanman, Noun-Inflection, 334. 

Verse 17. 

Note 1. On Medhydtithi and Upastuta, see the note on 
verse το. Aufrecht (Kuhn’s Zeitschrift, X XVI, 612) believes 

that in mitrét4 an abbreviation of the name Mitratithi 
(X, 33, 7) is contained ; he translates: ‘ Agni has promoted 

Mitratithi, MedhyAtithi, and Upastuta in the acquirement 

of wealth.’ This is very ingenious, but I do not think that 
the reason which Aufrecht gives is sufficient : it cannot be 
understood, he says, why Mitra (or Mitra and Varuna) 
should be mentioned in a hymn exclusively addressed to 
Agni. But similar cases are quite frequent.—Prof. Max 
Miiller writes: ‘Could mitra stand for mitrazi? Agni has 
protected his friends and also Medhyatithi.’ Comp. also 
Lanman, p. 342. 

Verse 18. 

Note 1. On Turvasa and Yadu, comp. Muir, V, 286; 

Bergaigne, II, 354 seq. ; Zeitschr. der Ὁ. Morg. Ges. XLII, 
220. There is not the slightest reason for Ludwig’s state- 
ment (IV, 254) that this hymn is a ‘gebet um sig fiir den 
auf einem kriegszuge befindlichen Turvacgakonig.’ 

Ugradeva is not mentioned again. On Navavdstva and 
Brthadratha, comp. X, 49,6; VI, 20, 11; on Turviti, the 

materials collected by Bergaigne, Rel. Véd., II, 358 seq. 

Verse 20. 

Note 1. See verse 14, note I. 
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MANDALA I, HYMN 44. 

ASH7TAKA I, ADHYAYA 3, VARGA 28-80. 

1. Agni, at the rising of the dawn! bring splendid 
wealth, immortal Gatavedas, to the worshipper, (and 
bring hither) to-day the gods awakening with the 
dawn. 

2. For thou art the accepted messenger, the bearer 
of sacrificial food, O Agni, the charioteer of worship. 

United with the two Asvins and with the Dawn 
bestow on us abundance of valiant heroes, and high 

glory. 

3. We choose to-day as our messenger Agni, the 
Vasu, the beloved of many, whose banner is smoke, 

whose . . . 1 is light, at the dawning of the day, the 
beautifier of sacrifices’. 

4. I magnify at the dawning of the day Agni 
Gatavedas, the best, the youngest guest, the best 

receiver of offerings, welcome to pious people, that 
he may go to the gods’. 

5. I shall praise thee, O food on which everything 
lives, immortal one', Agni, the immortal protector, 

O holy god, the best sacrificer, O bearer of sacrificial 
food. 

6. Be kind-spoken to him who praises thee, O 
youngest god, honey-tongued, the best receiver of 
offerings. Lengthening Praskazva’s life, that he 
may reach old age, do homage! to the host of the 
gods. 

7. The clans kindle thee, the all-possessing Hotv7: 
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therefore conduct hither speedily, much-invoked 
Agni, the provident gods— 

8. Savitvz, the Dawn, the two Asvins, Bhaga, 

Agni’, at the dawning (of the day), (at the end) of 
night”. The Kazvas, having pressed Soma, inflame 
thee, the bearer of sacrificial food, O best performer 

of worship. 

9. As thou, O Agni, art the lord of worship, the 

messenger of the clans, conduct hither to-day the 
gods awakening with the dawn, of sun-like aspect, 
that they may drink Soma. 

10, Agni, rich in splendour! thou hast shone 
after the former dawns, visible to all. Thou art the 

guardian in the hamlets, the Purohita; thou be- 

longest to men at the sacrifices '. 

11. O Agni, let us put thee down (on the altar) as 
Manus did, O god, to be the performer of the sacri- 
fice, the Hotvz, the wise priest, the quick immortal 
messenger. 

12. When thou, the Purohita of the gods, who art 
great like Mitra, goest on thy errand as messenger 
in their midst, then the flames of Agni shine like the 
roaring waves of the Sindhu’. 

13. Agni with thy attentive ears, hear me, together 
with the gods driven (on their chariots)! who accom- 
pany thee. May Mitra and Aryaman sit down on 
the sacrificial grass, they who come to the ceremony 
early in the morning. 

14. May the Maruts, they who give rain, the fire- 

tongued increasers of Azta, hear my praise. May 
Varuza, whose laws are firm, drink the Soma, united 

with the two Asvins and with the Dawn! 
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NOTES. 

The hymn is ascribed to Praskazva K4zva, who is the 

reputed author of the whole group of the hymns, I, 44-50. 
It is certain that these hymns really belong to a branch of 
the great Kanva family, for which the name Praskazva is 

characteristic. Comp. my Prolegomena, p. 260. 
The metre is Barhata Pragétha. Verse 1 = SV. I, 40. 

Verses 1-2 = SV. II, 1130-1131. Verse 11 = TB. II, 7, 
12,6. Verse 13 =SV.I, 50; VS. 33,15; TB. II, 7, 12, 5. 

This Agni-hymn contains a number of allusions which 
show that it was destined for the morning service. The 

same may be said of the next hymn, I, 45, and of the whole 
collection of Praskazva hymns, which are addressed ex- 

clusively to the devas prataryavanak, viz. Agni in his 
special character as a matutinal deity, the two Asvins, the 

Dawn, the rising Sun. From the mention of the Soma 
tiroahnya 45,10; 47, 1, and from other circumstances, Ber- 

gaigne has very ingeniously drawn the conclusion that 
in the Praskamva collection an ancient Asvinasastra is 
preserved ; see Recherches. sur l’histoire de la Liturgie 

Védique, 45. 

Verse 1. 

Note 1 I believe that the text, I may perhaps not say 
requires, but very strongly invites, a slight correction. 
The tradition gives d4gne vivasvat ushdsak fitrdém rédhah 
amartya. To connect vivasvat with rddhaf and to make 
the genitive ushdsad depend on rédhak would give an 
expression which is not, strictly speaking, impossible but 
in every case very unusual. Nothing, on the other hand, 

is more frequent than combinations of the locative of 
a noun derived from vi-vas with the genitive ushdsaé, ‘at 
the rising of the dawn’ (ushdsa# v¥ushéau, vyushéishu, 
vyushi ; comp. the phrase vasto βγάλ treated of by Kaegi, 
Festgruss an Bohtlingk, 48; vdsto# usré#, Bartholomae, 

Bezzenberger’s Beitrage, XV, 185). I think that such 
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a phrase should be restored in our verse, and propose to 
read ἄρῃς vivdsvan ushdsa#, &c. The word vivdsvan occurs 

in VIII, 102, 22. agnim fdhe vivasvabhiZ. The expression 
used here would thus be similar to that of III, 15, 2. tvam 

nak asy4h ushasak v¥ushfau ... bodhi gop&% ; comp. IV, 
1, 5, ἄς. 

Verse 3. 

Note 1. The meaning of bh4A-rigika is quite uncertain. 
The accent would well agree with the explanation of the 
word as a possessive compound ; dhimdketum bh4s/-rigikam 
would then be exactly parallel: whose banner is smoke, 
whose rigika is light. We have then gé-vigika as an 
epithet of Soma, ‘he whose vigika the cows are,’ i.e. 

‘whose rigika is milk,’ and 4viZ-rigika as an epithet of 
Dadhikravan (‘he whose rigika is visible’). All this taken 
together is clearly insufficient for giving a result, and there 
is scarcely a better prospect for etymological guesses. 

Bergaigne’s (Rel. Véd., I, 206) translation of rigika by 
‘fléche’ would do for bhd/-rigika, but it is not very 
tempting in the cases of gé-rigika and Avih-rigika. Roth 
(Zeitschrift der D. Morg. Ges. 48, 118) translates ‘licht- 

glanzend.’ 

Note 2. Pischel’s explanation of adhvarasri (Vedische 
Studien, I, 53, ‘Zum Opfer kommend’) does not seem con- 
vincing to me. 

Verse 4. 

Note 1. Ludwig’s translation ‘dasz er die gétter her- 
bringe’ is not exact. As to the real meaning of our 

passage, comp. VII, 9, 5. d4gne yahi datfam . .. devin 4kkha, 
‘ Agni, go as a messenger . . . to the gods.’ 

Verse 5. 

Note 1. Boehtlingk-Roth propose to read amritabho- 
gana. I think the traditional text is right. Agni is called 
visvasya bhogana similarly, as it is said in I, 48, 10 (with 
regard to Ushas), visvasya hi prdzanam givanam ἱνέ. 
Amrita may be vocative s. neuter or masculine. Comp. 
Lanman, 339. 
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Verse 6. 

Note 1. Benfey (Quantitatsverschiedenheiten, IV, 2, 27) 
and Ludwig take namasyd4 for a first person. 

Verse 8. 

Note 1. If the accusative agnim is right, as it probably 
is, Agni would be invoked to conduct Agni to the sacrifice. 
This is quite a possible idea. Comp. the formula of the 
‘devaténam Avahanam,’ ‘agnim agna 4vaha, somam 4vaha, 
agnim 4vaha,’ i.e. ‘Agni, conduct hither Agni, conduct 
hither Soma, conduct hither Agni.’ See Hillebrandt, Das 
Altindische Neu- und Vollmondsopfer, p. 84. 

Note ἃ. Lanman, 482, takes kshdpa# as an acc. plur. 
I think it is gen. sing., and the accent should be kshapa&. 
Comp. VIII, 19, 31; III, 49, 4, and the phrase ακιόξζ 

vyushéau. 

Verse 10. 

Note 1. Prof. Max Miller translates: ‘Thou art the 
guardian in the hamlets, the chief-priest; thou art the 

human chief-priest at the sacrifices.’ 

Verse 12. 

Note 1. With the third Pada comp. IX, 50, 1, where it 

is said that the mighty strength of Soma shows itself 
‘sindhod drmésé iva βναπάλ, i.e. ‘like the roar of the 

waves of the Sindhu.’ 

Verse 13. 

Note 1. I cannot follow the translation of Dr. Neisser, 

Bezzenberger’s Beitrige, XVIII, 316. 
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MANDALA 1, HYMN 45. 

ASHTAKA I, ADHYAYA 8, VARGA 81-82. 

1. Sacrifice here, thou, O Agni, to the Vasus, the 

Rudras, and the Adityas, to the (divine) host that 
receives good sacrifices!, the Ghvzta-sprinkling 
offspring of Manu *. 

2. The wise gods, O Agni, are ready to listen 
to the worshippers: conduct them hither, the 
thirty-three, O lord of red horses, thou who lovest 

our praises. 
3. As thou hast heard Priyamedha and Atri’, 

O GéAtavedas, as thou hast heard Viripa and 
Angiras, thus hear the invocation of Praskazva, 
O lord of high laws. 

4. The Mahikerus!, the Priyamedhas have 
invoked for their protection the lord of worship, 
Agni with his bright splendour. 

5. O thou to whom Ghrzta oblations are poured 
out, good (Agni), hear these praises with which the 
sons of Kazva invoke thee for their protection. 

6. O Agni, whose glory is brightest, beloved 
of many, the people in the clans invoke thee, the 
radiant-haired, to convey the sacrificial food. 

7. The priests have established thee, O Agni, 

in the striving for day', as their Hotrz, the 

ministrant, the greatest acquirer of wealth, with 
attentive ears, the most widely extended’. 

8. The wise who have pressed Soma have made 
thee speed hither to the feast (which is offered to 
the gods), bringing great light’ and sacrificial food, 
O Agni, on behalf of the mortal worshipper. 
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9. O strength-made, good (Agni), make the gods 
who come in the morning, the divine host, sit down 

here to-day on our sacrificial grass, O Vasu, to 

drink the Soma. 

10. Sacrifice, O Agni, with joint invocations, and 

bring hither the divine host. This is the Soma, 
O rain-giving gods. Drink (the Soma) which has 
been kept over night?. 

NOTES. 

The hymn is ascribed to Praskazva. It is evidently 
addressed to Agni in his matutinal character; comp. the 
note on I, 44. The metre is Anushfubh. Verse 1 = SV. 

1,96. Verse 6 = VS. XV, 31; TS. IV, 4, 4, 3; MS. II, 
13, 7. ; 

Verse 1 

Note 1. Comp. VIII, 5, 33. ἀξξλα svadhvardm gdnam. 
Note 2. As to the gods being considered here as off- 

spring of Manu, comp. especially X, 53,6. manu& bhava 
ganaya dafvyam gdnam, ‘become Manu, procreate the 

divine hosts.’ See also Bergaigne, Rel. Védique, I, 69. 

Verse 3. 

Note 1. This passage is one of those which show that 
the Atris stood in especially friendly connection with the 

Kazvas. Of the Priyamedhas the same may be said, or 
perhaps we may even go further and consider them as one 
branch of the Kazvas. For a fuller discussion of these 
questions I refer to my paper, ‘ Ueber die Liedverfasser 
des Rig-veda, Zeitschr. der Ὁ. Morg. Gesellschaft, XLII, 
213 seq. 

Verse 4. 

Note 1. Mahikeravad, which I have translated as a proper 

name, may be an adjective belonging to Priyd4medhaz. 

Possibly it is derived from the root kar, ‘to praise:’ ‘ the 
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Priyamedhas with mighty hymns.’ Comp. Bartholomae, 
Kuhn's Zeitschrift, XXVII, 341. 

Verse 7. 

Note 1. As gé-ishfi means ‘the striving for cows,’ thus 
div-ishti means ‘the striving for day,’ or possibly ‘the 
striving for heaven.’ Ludwig (III, 383) takes it for ‘mor- 
genopfer, and it is true that most of the passages, in which 
the word occurs, are addressed to matutinal deities. Thus 

our passage belongs to a hymn addressed to the matutinal 

Agni ; I, 48, 9 is addressed to Ushas; I, 139, 4; VII, 74, 
1; VIII, 87, 3 to the Asvins; IV, 46, 1; 47,1 to Vayu 
who was invoked in the Praiiga-sastra belonging to the 
Prata-savana, and who received the Soma offering before 
the other deities. There is, nevertheless, at least one 

passage which shows that Ludwig has gone too far: VIII, 
76, 9. piba it indra mardtsakha sutdm sémam d{vish/ishu, 

‘ Drink, O Indra, with the Maruts thy friends the Soma 
which has been pressed at the divishfis.’ The Soma obla- 
tion offered to Indra Marutvat formed part of the second 
(midday) Savana. 

Note 2. ‘ Saprathastamam, the most renowned, répandu.’ 

M. M. 
Verse 8. 

Note 1. Comp. IV, 5, 1. kathd d&asema agndye brzhat 
bh&d, ‘how may we offer great light to Agni ?’—which 
seems to mean, ‘how may we make Agni brilliant ?? Thus 

in our passage the meaning seems to be: the priests kindle 

Agni and perform oblations. 

Verse 10. 

Note 1. The tirds-ahnya Soma, which was kept from 
one day to the next day (not, as Ludwig translates, ‘der 
von vorgestern’), was offered to the Asvins at the Atiratra 

sacrifice. Comp. Rig-veda I, 47,1; III, 58,7; VIII, 35, 

19; Katyayana SrautasQtra XII, 6, 10; XXIV, 3, 42. 

There the commentary says, AsvinasastrakayAgasamban- 
dhinaZ 2amasasthas soma# pdrvadinanishpannatvat tiro- 

hnya ity uéyante. 
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MANDALA I, HYMN 58. 

ASHTAKA I, ADHYAYA 4, VARGA 23-24. 

1. The strength-begotten immortal never grows 
tired! when he, the Hotvz, has become the 

messenger of Vivasvat®*. He passes through the 
air on the best paths. In the divine world he 
invites (the gods) with the sacrificial food. 

2. Seizing his own food the undecaying, greedy 
(Agni) stands on the brushwood wishing to drink. 
When he has been sprinkled (with ghee), he shines 
like a racer with his back’. Thundering he has 
roared like the ridge of heaven. 

3. As soon as! the Rudras, the Vasus have made 

him their Purohita, the immortal sitting down as 
Hotrz, the conqueror of wealth, pressing forward 
like a chariot among the clans, among the Ayus?, 
the god in due course discloses desirable boons. 

4. Stirred by the wind he spreads among the 
brushwood lightly! (driven forward) by the sacrificial 
ladles, with his sickle’, loudly roaring. When 
thou, O Agni, thirstily rushest on the wooden 
sticks like a bull*, thy course, O never-aging god 
with fiery waves, becomes black‘. 

5. He who has fiery jaws, stirred by the wind, 
blazes down on the forest! as a strong bull (rushes) 
on the herd. When he proceeds? with his stream 
of light to the imperishable atmosphere, then what 
is moveable and immoveable (and) the winged (birds) 
are afraid. 

6. The Bhvzgus have placed thee among men, 
who art beautiful like a treasure, who art easy to 
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invoke for people; thee the Hotr7, O Agni, the 

excellent guest, a delightful friend like Mitra to the 
divine race! 

7. I worship with good cheer Agni the steward! 
of all treasures, whom the seven ladles? (of the 
priests), the worshippers choose as the Hotr?, the 
best sacrificer at the rites, and I pray for treasure’. 

8. Son of strength, great like Mitra, grant to-day 
flawless protection to us who magnify thee. Agni! 
guard from distress with strongholds of iron him 
who praises thee, O offspring of vigour! Ϊ 

9. Be a shelter to him who praises thee, O 
resplendent one; be protection, generous giver, to 
the generous. Agni! guard him who praises thee 
from distress. May he who gives wealth for our 
prayer, come quickly in the morning’. 

NOTES. 

The hymn is ascribed to Nodhas Gautama, who is 
considered as the Rishi of the whole collection, I, 58-64. 

This tradition is based on, and confirmed by, several 
passages of the text: I, 61, 14; 62, 13; 64, I. 

The metre is Gagati verses 1-5, Trishfubh verses 6-9. 
None of the verses of this hymn occurs in the other 
Samhitas. 

Verse 1. 

Note 1. I believe that Professor Aufrecht (Kuhn’s Zeit- 
schrift, XXV, 435) is right in reading πῇ Ait sahahk-gdh 
amrttak ni tandate. Comp. as to nt it nu, I, 120, 2; 
VI, 37, 3; VII, 22, 8. Agni is frequently called atandraz 
dataé or similarly. Possibly we might read, instead of nu 
tandate, n{ tandate, though parallel passages for the com- 

bination of this root with nf are not known.—Prof. Max 
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Miiller’s opinion is different. He writes: We say, der 
Funke schlagt oder fangt. Why should not the Hindu 
have said that Agni strikes out. That would be vi tundate, 

Agni schlagt aus im Augenblick. But even ni tundate 
may have been used in the sense of the spark striking 
down on the tinder—the atas4s, mentioned in verse 2— 
which he ignites. I should translate: ‘The strength- 
begotten immortal strikes down or breaks forth (vi) 
quickly, whenever the Hotr? (Agni) becomes the messenger 
of the sacrificer (?).’ 

Note 2. I cannot follow Aufrecht in his translation 
‘zum boten des opfernden. Comp. on Agni as the 
messenger of Vivasvat, Bergaigne, Rel. Védique, I, 87; 
H.O., Religion des Veda, 122, 275. 

Verse 2. 

Note 1. Literally, his back shines like a racer. On this 
kind of comparison, see Bergaigne, Mélanges Renier, 86; 

Pischel, Vedische Studien, I, 107. 

Verse 8. 

Note 1. Kraz4: comp. von Bradke, Dydus Asura, Ahura 
Mazda und die Asuras, p. 36; Pischel, Vedische Studien, 
I, 70. 

Note 2. Bergaigne, Rel. Védique, I, 59 seq. 

Verse 4. 

Note 1. On vrttha, see Geldner, Vedische Studien, I, 116; 

Neisser, Bezzenberger’s Beitrige, XIX, 148 seq. 
Note 2. The meaning is: with his flames which are sharp 

like a sickle. Syvéni is written here as a paroxytonon ; 
in several other passages it is an oxytonon. Such differ- 

ences are not quite rare, and there is no reason for taking 

on this account svézy4 as an instr. plur. fem. of the adjective 

srfnya, ‘ mit verkiirzter Endung’ (Geldner, loc. cit.). ‘ His 
sickle is the sharp edge of Agni. M. M.—On guhibhi4, 
comp. Pischel, Vedische Studien, II, 111. 
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Note 3. As to vrishaydse with the accusative, comp. 

Gaedicke, 74. RV. X, 44, 4. drgd# skambham ... vré- 
shayase. 

Note 4. With the last Pada comp. IV, 7, 9. krishndm te 
éma rusatah purak Ὀμᾶλ. 

Verse 5. 

Note 1. That is, among the fuel. 
Note 2. I think that we have here probably—(though, of 

course, this explanation can be avoided)—an anacoluthon. 

The poet began with the nominative (abhivr4gan), and then 
he changed the construction and went on as if he had 
begun with the ablative, taking sthatus Aardtham (comp. 
Lanman, 422) as the subject instead of Agni.—Patatrizak 
seems to be nom. pl.; comp. I, 94, 11 (see below). 

Verse 7. 

Note 1. The translation of arat{ is only approximative 

and conjectural. 
Note 2. Comp. Pischel, Ved. Studien, IT, 113. 
Note 8. Comp. III, 54, 3. saparydmi prayasd ydmi 

rdtnam. 
Verse 9. 

Note 1. The last Pada is the standing conclusion of the 
Nodhas hymns. 
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MANDALA I, HYMN 59. 

ASH7AKA I, ADHYAYA 4, VARGA 25. 

1. The other Agnis (the other fires) are verily 
thy branches, O Agni. In thee all the immortals 
enjoy themselves. Vaisvanara! Thou art the 
centre? of human settlements; like a supporting 
column thou holdest men®. 

2. The head of heaven, the navel of the earth is 

Agni; he has become the steward! of both worlds. 

Thee, a god, the gods haye engendered, O Vais- 
vanara, to be a light for the Arya. 

3. As in the sun the rays are firmly fixed, thus in 
Agni Vaisvanara all treasures have been laid down’. 
(The treasures) which dwell in the mountains, in 
the herbs, the waters, and among men—of all that 
thou art the king. 

4. As the two great worlds to their son’, like 
a Hotvz, like a skilful man, (we bring) praises— 
manifold (praises) to him who is united with the sun, 
to the truly strong one, new (praises) to Vaisvanara, 
the manliest god. 

5. Thy greatness, O GAtavedas, Vaisv4nara, has 
exceeded even the great heaven. Thou art the 
king of the human tribes; thou hast by fighting 
gained wide space for the gods. 

6. Let me now proclaim the greatness of the 
bull whom the Pfrus worship as the destroyer 
of enemies’. Agni Vaisv4nara, having slain the 
Dasyu, shook the (aerial) arena and cut down 
Sambara, 

[46] E 
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7. Agni Vaisvanara, extending by his greatness 
over all dominions, who is to be worshipped, the 
bright one, rich in loveliness, is awake (or, is 

praised) among the Bharadvagas, in the homestead 
of Puruszitha Sdtavaneya, with his hundredfold 
blessings. 

NOTES. 

The same Rzshi as in I, 58. Metre, Trishtubh. None 

of the verses of this hymn occurs in the other Sammhitds. 

Verse 1. 

Note 1. Comp. VII, 11, 1. na rité tvdt am7ttak maday- 
ante, ‘the immortals do not enjoy themselves without thee.’ 

Note 2. Literally, ‘the navel.’ Comp. Muir, V, 214. 

Note 8. Comp. IV, 5, 1 (see below). upa stabhayat 
upamit na rddha, 

Verse 2. 

Note 1. Comp. the remark on I, 58, 7 (note 1). 

* Verse 3. 

Note 1. I cannot follow Prof. von Roth (Zeitschrift der 

D. Morgen]. Gesellschaft, XLVIII, 116), who explains 

dadhire as a third person sing. of dhr. 

Verse 4. 

Note 1. The incompleteness both of the construction 

and of the metre shows that the text of the first Pada is 
corrupt. I doubt whether it ever will be possible to restore 
the correct reading with full certainty, but I shall be glad 

if others succeed better than I did—and I may add, better 
than Prof. von Roth (Zeitschrift der D. Morg. Gesellschaft, 
XLVIII, 117 seq.) seems to me to have succeeded—in cor- 

recting and in interpreting the text. I think that after sdnave 
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rédasi clearly one syllable is wanted to complete the Pada: 
possibly we should read therefore sdndve rédasyok (comp. 
verse 2, Pada 2, aratiz réddasyoh, which words form the end 
of the Pada). Agni, as is well known, is the son of the 
two worlds, the sini’ rédasyo#. In the beginning of the 
Pada brzhati must either refer to the two worlds: in this 
case we have to read brzhatyd# (instead of brthati iva); 

or brthati may refer, as this adjective frequently does, to 
the σίγα, and we shall possibly have to read brzhatik vahk 
(as to vak, comp. Delbriick, Altindische Syntax, 206). 

But of course all these are mere guesses. In every case 
the verb on which the accusative gfra# depends (‘we 
bring, or something like that) must be supplied. 

Verse 6. 

Note 1. Or, as the killer of Vvétra. See H. O., Religion 
des Veda, 135, note 2. 
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MANDALA I, HYMN 60. 

ASHTAKA I, ADHYAYA 4, VARGA 26. 

1, MAtarisvan brought (Agni) to Bhvzgu as a gift 
precious like wealth, of double birth’, the carrier, the 

famous, the beacon of the sacrifice?, the ready and 

immediately successful messenger. 
2. Both follow his command, the Usigs! offering 

sacrificial food, and the mortals. The Hotrd (Agni) 
has sat down before daybreak among the clans, the 
lord of the clans, whose leave should be asked, the . 

performer of worship. 
3. May our new, beautiful praise, born’ from our 

heart, reach him the honey-tongued (Agni), whom 
the human priests in our settlement®, the Ayus, 
offering enjoyment have engendered. 

4. The Usig}, the purifier, the Vasu has been 
established among men, the best Hotvz among the 
clans, the domestic? master of the house in the 

house: Agni has become the treasure-lord of 
treasures. 

5. Thus we, the Gotamas, praise thee, O Agni, 

the lord of treasures, with our (pious) thoughts, 
rubbing thee as (they rub down) a swift racer that 
wins the prize. May he who gives wealth for our 
prayer, come quickly in the morning. 

NOTES. 

Rishi and metre are the same. No verse occurs in the 

other Samhitds. 
Verse 1. 

Note 1. The celestial and the terrestrial birth of Agni. 
Comp. Bergaigne, Rel. Véd., II, 52. 
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Note 2. The text has vidathasya. Comp. I, 31, 6, 
note 2. 

Verse 2. 

Note 1. On usig (‘the willing one’), as denoting the 
mythical priests who have first established Agni and have 
sacrificed as the first, comp. Bergaigne, I, 57 seq. The 

ubhdydsak seem to be these mythical ancestors and the 
actual sacrificers. 

Verse 3. 

Note 1. I propose to read gdyamana. Comp. I, 171, 2. 
stomak ... hrid& tashz4k; II, 35, 2. hréddhk & siitashtam 
mantram; VIII, 43, 2. dgne gandmi sush¢utim; V, 42, 13. 

giram ... g4yamandm, &c.—Comp. Lanman, 356. 
Note 2. On the meaning of vrigdna, see Max Miller, 

vol. xxxii, pp. xx, 208, 304; Geldner, Vedische Studien, I, 

139 seq., with my remarks, Gottinger Gelehrte Anzeigen, 
1800, 410 seq.; Ludwig, Ueber Methode bei Interpretation 

des Rig-veda, 27 seq.; Colinet, Les Principes de l Exégése 

Védique d’aprés MM. Pischel et Geldner, 28 seq.; von 
Bradke, Zeitschrift der Deutschen Morg. Gesellschaft, 

XLVIII, 500; Bechtel, Nachrichten der Géttinger Gesell- 
schaft der Wiss., 1894, 392 seq. 

Verse 4. 

Note 1. See verse 2, note 1. 
Note 2. Bartholomae’s theory (Bezzenberger’s Beitrage, 

XV, 194) that the stem damfnas has been developed out of 
the phrase dima naf, ‘in our house,’ does not carry 
conviction. 

Verse 5. 

Note 1. See I, 58, 9, note 1. 
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MANDALA I, HYMN 65. 

ASHTAKA I, ADHYAYA 5, VARGA 9. 

11, Thee who hidest thyself in secret like a thief 
with an animal? (which he has stolen)—who hadst 
harnessed ὃ adoration and carriedst adoration— 

2. The wise unanimously followed by thy foot- 
marks. All (gods) deserving worship (reverentially) 
sat down near thee. 

3. The gods followed the laws of Rita. There 
was an encompassing as the heaven (encompasses) 
the earth’. 

4. In the lap, in the womb of Azta, the waters 

nourish the fine child with praise, him who is well 
born. 

5. Like good fortune, like a broad abode, like the 

fertile hill, like the refreshing stream, 

6. Like a racer urged forward in the race, like the 
rapids of the Sindhu '—who can hold him back ? 

7. (He is) the kinsman of the rivers, as a brother 
of his sisters. He eats the forests as a king (eats, 
i.e. takes the wealth of) the rich 1. 

8. When he has spread through the forests, 
driven by the wind, Agni shears the hair of the 
earth. 

9. Sitting in the waters he hisses like a swan. 
(He is) most famous by his power of mind, he who 
belongs to the clans, awakening at dawn— 

10. A performer of worship like Soma, the god 
born from “ta, like a young (?)! beast, far-extending, 
far-shining. 
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NOTES. 

The authorship of the whole collection, I, 65-73, is 
ascribed to Pardsara Saktya. These hymns are addressed 

exclusively to Agni. The greater part of them (65-70) is 
composed in the Virag metre;- comp. on this metre my 
Prolegomena, 95 seq. I have given there my reasons for 
considering that each verse consists of twenty, not of forty 
syllables. 

This section ascribed to Pardsara has been treated of by 
Bollensen, Zeitschrift der D. Morg. Gesellschaft, XXII, 

569 seq. No verse of these hymns composed in the metre 
Dvipada Virag (I, 65-70) occurs in the other Samhitas. 

Verse 1. 

Note 1. Professor Max Miiller proposes the following 

translation for verses 1 and 2: The wise (gods) together 
followed thee (Agni) when in hiding, by means of footsteps, 
as one follows a thief by the animal; they followed thee 
who accepts and carries adoration (to the gods). All the 
worshipful gods sat down (reverentially) near thee. 

Note 2. There is no reason for reading with Bartholomae 
(Studien zur indogermanischen Sprachgeschichte, I, 48) 
pasv4n (gen. plur.) na taydim. 

Note 8. Ludwig proposes yuvandm, which is quite un- 
necessary.—See also Gaedicke, 173. 

Verse 2. 

Note 1. We have here the well-known myth of the 
hidden Agni discovered by the gods. The ‘wise ones,’ 
(dhira%) are no doubt the searching gods, the same who are 
called yagatra# in the last Pada, and who are expressly 
designated as devas in verse 3. Comp. Bergaigne, I, 110. 

Verse 3. 

Note 1. Regarding the construction, see Gaedicke, 192.— 

Professor Max Miiller’s opinion on this phrase differs from 
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mine. He writes: ‘I should prefer parishzi. But parishéi 

seems to mean a running about, reconnoitring, searching. 

“There was searching on earth as in heaven,” lit. earth, 
like heaven, was reconnoitring-ground.’ 

Verse 5. 

Note 1. Comp. VIII, 50, 2. girfé nd bhugma. I believe 
that Boehtlingk-Roth, Bollensen, and Grassmann are right 

in correcting our passage accordingly; ra#va, prithvf, 
sambhu follow the gender of the corresponding substantives, 
and the same may be expected here. Comp. Lanman, 530. 
The meaning is that Agni yields nourishment to all beings 
as a mountain fertilises the country by the waters which 

come down from it; comp. VIII, 49, 2. giréA iva pra rash 
asya pinvire datr4zi purubhdgasak. 

Verse 6. 

Note 1. Regarding the construction, comp. Gaedicke, 
252 seq.; Bergaigne, Mélanges Renier, 95. Joh. Schmidt 
(Die Pluralbildungen der indogerm. Neutra, 305) and Lud- 
wig (V, 524) are wrong in taking kshdda as a locative or 
as an instrumental respectively. 

Verse 7. 

Note 1. Comp. Pischel-Geldner, Vedische. Studien, I, 
p- xvi. 

Verse 10. 

Note 1. Can sisva be the nominative of a stem sisvan 
which stands by the side of sisu as *ébhvan of ribhu? 
Prof. Max Miiller proposes: ‘ Large like a cow with young, 
like a pregnant cow.’ 
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MANDALA I, HYMN 66. 

ASH7AKA I, ADHYAYA 5, VARGA 10. 

1, Like unto excellent wealth, like unto the shine 

of the sun, like unto living breath, like unto one’s 

own? son— 

2. Like unto a quick takvan? he (Agni) holds the 
wood, like milk, like a milch cow’, bright and 

shining. 
3. He holds safety, pleasant like a homestead, 

like ripe barley, a conqueror of men, 
4. Like a Xzshi uttering (sacred) shouts, praised 

among the clans; like a well-cared-for race-horse}, 
Agni bestows vigour. ᾿ 

5. He to whose flame men do not grow accus- 
tomed ', who is like one’s own mind 3, like a wife on 

a couch, enough for all (happiness). 
6. When the bright (Agni) has shone forth, he is 

like a white (horse [?])? among people, like a chariot 
with golden ornaments, impetuous in fights. 

7. Like an army which is sent forward he shows 
his vehemence, like an archer’s shaft with sharp 
point. 

8. He who is born is one twin; he who will be 

born! is the other twin—the lover of maidens, the 

husband of wives *. 
91. As cows go to their stalls, all that moves and 

we, for the sake of a dwelling, reach him who has 
been kindled. 

10. Like the flood of the Sindhu? he has driven 
forward the downwards-flowing (waters)*. The cows 
lowed at the sight of the sun ὅ, 



58 VEDIC HYMNS. 

NOTES. 

The same Rishi and metre. 

Verse 1. 

Note 1. Comp. I, 166, 2; 185, 2; X, 39, 14. The 

second passage (nityam nd sinuim pitréé updsthe dydva 
rakshatam prithivi na abhvat) would be sufficient to show 
that we cannot translate ‘wie ein iiberlebender sohn’ 

(Ludwig). 
Verse 2. 

Note 1. We do not know what animal the takvan is. 

Comp. I, 134, 5 with M. M.’s note. 
Note 2. See Bergaigne, Mél. Renier, 101; Gaedicke, 

253. 
Verse 4. 

Note 1. Comp. X, 101, 7. prizita dsvan hitam gaytha. 

Verse 5. 

Note 1. Comp. VII, 4, 3. durdkam agnih ayave susoka. 
Note 2. Prof. Max Miiller believes that kratu here 

means, ‘like kartrz,a sacrificer,so that kratu/ na nityas 

sounds like sfnué na nitya#, one’s own sacrificing son. 
But all this is very obscure.’ 

Verse 6. 

Note 1. The second P4da is translated by Grassmann: 
‘wie Licht in Hausern ;’ by Ludwig: ‘ fast weiss, bei den 
menschenstammen. I think that there can be no doubt 
that the words sveta# nd contain a comparison like all the 
other comparisons of which these hymns are full; this 
comparison is unduly effaced in Ludwig’s translation. Nor 

is Grassmann right in translating svetah bei ‘Licht ;’ the 
word is an adjective meaning ‘white’ and nothing else. 
We must supply here, as in many passages, ἃ. substantive, 

and I do not see any reason why this should not be that 
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substantive with which sveta is most frequently combined 
in the Rig-veda, namely asva; comp. I, 116, 6; 118, 9 
[119, 10]; VII, 77,3; X, 39,10. In V, 1,4 it is said of 

Agni: svetéhk vagi gayate ἄστε d4hndm, ‘the white racer is 
born in the beginning of the days.’ 

Verse 8. 

Note 1. The traditional text is yamas ha gatdk yamah 

ganitvam. Ludwig translates ‘bewiltiger des gebornen, 
bewidltiger auch des, was erst geboren wird. It will 

scarcely be necessary to state the reasons which make 
against this translation. Yamdk ... yamadh evidently 
means: ‘the one twin . .. the other twin.’ Now if we 
leave the text unchanged, we cannot but translate: ‘ the 
one twin is he who has been born, the other twin is that 

which will be born’—which sounds very strange. In I, 
89, 10 we have aditiZ gatam aditizZ ganitvam ; IV, 18, 4. 

anta/ gatéshu utd γέ gdnitvak ; X, 45, το. ut gaténa bhinddat 
ut gdnitvaizZ. In all these cases gtd and ganitva stand 
parallel ; there is no such difference as in our passage, 

according Yo the traditional text, between him (masc.) who 
is ...and that (neuter) which will be... Thus I propose 
to read ganitvad, of which conjecture Ludwig has thought 

also (see his note, IV, 259): that present Agni who has 
been born, and that future Agni who will be born, are 
twins.—Prof. Max Miiller has discussed this passage in his 
Science of Language, II, 630 seqq. He interprets the twin 
who has been born as Agni representing the morning ; 

the twin who will be born as the evening. 
Note 2. The maidens very probably are the dawns (comp. 

Prof. Max Miiller’s discussion quoted in the last note). Are 
the wives the sacrificial ladles which approach Agni, or the 
offerings of ghee, or the prayers? See Bergaigne, Rel. 

Védique, II, 9 seqq. 

Verse 9. 

Note L This verse is very obscure, and I am quite aware 

of the merely tentative character of the translation which 
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I propose. I leave vak untranslated (comp. Delbriick, 
Altindische Syntax, 206), which must be done in most of 
the numerous verses beginning with the words taém vas. 
I then read éardtha (comp. 68,1; 70, 3. 7). Vasaty4 seems 
to be either a dative similar to the newly-discovered datives 

in -4 of a-stems, or we possibly should read vasatyai 
(vasaty4 in the Samhita4-p4tha).— Prof. Max Miiller thinks 
of a correction #arama and would translate: ‘To him 
(whom you know—va) when lighted we go for our dwelling, 
as the cows reach their home.’ 

Verse 10. 

Note 1. Comp. above, 65, 6. 

Note 2. Or the downwards-streaming libations of Ghréta 
and the like? Comp. below, I, 72, 10 with note 4. 

Note 3. Comp. below, 69, 10. 
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MANDALA I, HYMN 67. 

ASHTAKA I, ADHYAYA 5, VARGA 11. 

1. Victorious! in the forests, a friend among men, 

he demands obedience like a king, the undecaying 
one *. 

2. Like good peace, like fortunate wisdom, may 
he (Agni) be a kind Hotzz, a carrier of offerings. 

3. Having taken in his hand all manly powers, 
he has made the gods fear, when sitting down in his 
hiding-place. 

4. There the thoughtful men find him, when they 
have recited the spells which they had fashioned in 
their heart. 

5. As the goat! (supports) the earth*, thus he 
supports the earth?; he upholds the sky by his 
efficacious spells, 

6. Protect the dear! footsteps of the cattle*. 
O Agni, thou who hast a full life, thou hast gone 
from covert to covert ὃ, 

7. He who has seen him the hidden one, he who 
has got near to the stream of Azta'— 

8. They who get him off, doing service to δ εἴα, 
to him? he then indicates riches. 

9. He who grows up with might within the 
plants, and within the children’, and within the 
sprouting grass ?— 

10. The splendour [Ὁ] in the home of the waters }, 
the full-lived. The sages made him as if building 
a seat. 
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NOTES. 

The same Rishi and metre. 

Verse 1. 

Note 1. ‘ Gayud: aus ργάγυξ, wie der compar. gy4y4n 
gyeshthah zeigt, Ludwig. But what shows that gydydn is 
the comparative of gayuAé and that the utterly impossible 
change of gy into g is possible? Ludwig’s translation 
‘ iiberwindend’ is right ; comp. I, 119, 3. 

Note 2. I propose to read aguryd#. Prof. Max Miller 

conjectures—as Roth (Pet. Dict.) has done—that srush/¢i 
may mean ‘ obedient, servant ;’ he translates: ‘ He desires 

a servant (or worshipper) who is not aged.’ 

Verse 5. 

Note 1. On the mythical goat whose office it is to 
support the worlds, comp. I, 164, 6; VIII, 41, 10; X, 

82, 6 ; Bergaigne, III, 21 ; H. O., Religion des Veda, 72. 
Note 2. For ‘earth’ the text has two different words, 

ksh&m and prithivim. Prof. Max Miiller conjectures dy4m 
for kshdm: ‘He, Agni, supports the earth, as the buck 
the sky.’ 

Verse 6. 

Note 1. Literally, ‘the dear footsteps ;’ but the meaning 

of priya may be compared to that of the Homeric φίλος, 
his own. 

Note 2. One could be tempted to refer the word pasu 
to Agni, whose footsteps (padani) the ‘wise ones’ follow 
(65, 2), and whom they find out in his hiding. Thus we 
could translate, ‘Look at the dear footsteps of the beast.’ 
But the comparison of 70, 6 makes it more probable that 

the imperative n{ pahi is addressed to Agni. I believe 
therefore that Grassmann is right in translating ‘ Die lieben 
Statten der Heerden schiitze.’ Ludwig’s translation is 
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similar to this. Prof. Max Miiller translates: ‘Observe 
the footsteps of the animal (the stolen animal of the thief 
Agni). 

Note 3. With guh4 giham comp. I, 53, 7. yudh& yudham, 
pura puram. 

Verse 7. 

Note 1. Dharam ritdsya: comp. V, 12, 2. ritasya dhdrah 
Anu trindhi pdrviZ, ‘open the many streams of Rita;’ 
VII, 43, 4- rétasya dharak sudighas duhanaé, ‘ milking the 

streams of Rita flowing with plenty.’ The stream of Rita 
seems to mean the stream of blessings (such as rain, ghee, 

&c.) which flows to mankind according to the eternal laws 
of Rita. 

Verse 8. 

Note 1. The poet passes over from the plural to the 
singular. 

Verse 9. 

Note 1. Bollensen’s conjecture pragdsu (instead of pragdh 
utd) seems very probable to me. Prof. von Roth (Ueber 
gewisse Kiirzungen des Wortendes, p. 2) takes a different 
view. 

Note 2. Comp. I, 95, 10 (see below); VII, 9, 3. apdm 
garbhad prastak 4 vivesa, ‘ the son of the waters has entered 
upon the sprouting grass.’ 

Verse 10. 

Note 1. ‘ Why not £itiz apam dame, that is, the (burning) 
pile in the home of the waters.’ M. M. 
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MANDALA I, HYMN 68. 

ASHTAKA I, ADHYAYA 5, VARGA 19. 

τ. Cooking? (the oblations?) the quick one has 
approached the sky. He has revealed the nights 
and what stands and moves *— 

2. When he the god, alone of all these gods? 
encompassed (the others) by his greatness. 

3. When thou, O god, hadst been born living 
from the dry (wood), then all (gods and men ?) were 
pleased with thy wisdom. 

4. They all obtained the name of divinity, of 
immortality}, serving the Azta in due way. 

5. The instigations of Azta, the thought of Azta!: 
they all performed the works of [Ὁ] the full-lived 
one ?, 

6. Bestow wealth, thou who art the knowing one, 
on him who worships thee or who does service to 
thee. 

7. He who sits down as the Hots? among the 
offspring of Manu: he verily is the master of all 
these riches. 

8. They longed together for the seed in their 
bodies’, and the wise ones were concordant among 
each other in their minds. 

9. They took pleasure in his will, as sons (take 
pleasure) in their father’s (will), the quick ones who 
have listened to his command. 

10. He who is rich in food has opened the gates 
of wealth!, The householder (Agni) has adorned 
the sky with stars. 
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NOTES. 

The same Rishi and metre. 

Verse 1. 

Note 1. Boehtlingk-Roth are wrong in deriving srizdn 

(which should more correctly be written srivan, comp. my 
Prolegomena, 477) from the root sri. They supply an 
object like sof#i# and translate: ‘ Licht verbreitend hebt er 
sich zum Himmel.’ 

Note 2. Lanman, 422. 

Verse 2. 

Note 1. Bollensen conjectures devénam devah (instead 
of devas devanam) which seems to be right (comp. below, 
69, 2), though this conjecture is not absolutely necessary 

(see my Prolegomena, 97). 

Verse 4. 

Note 1. Amr/tam belongs to nima; comp. V, 57, 5. 
amrftam nd4ma bhegire; X, 123, 4. vidat gandharva/ amrt- 

tani nama. 
Verse 5. 

Note 1. With rvitdsya dhit{Z comp. I, 71, 3; IV, 23, 8; 

IX, 76, 43 97, 343 111, 2.—Prof. Max Miiller thinks that 

rita should be taken as a name of Agni: ‘for the righteous 
(Agni) are the prayers, for the righteous the devotion.’ 

Note 2. Is visvayu# an adverb meaning ‘eternally’? As 
visvayu is an epithet of Agni frequently used in the Rig- 
veda and especially in the Pardsara hymns (see 67, 6.10; 

68,5; 73,4), one feels tempted to read visvadyohk (comp. 
IV, 42, 1. rash¢rdm kshatrlyasya visv4yoA). 

Verse 6. 

Note 1. Comp. III, 59, 2. ya# te Aditya sfkshati vraténa. 

[46] Ε 
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Verse 8. 

Note 1. Some light is thrown on this obscure verse by 
the hymn, I, 72,a hymn belonging, as our hymn does, to 
the Parasara collection. It is shown by the second verse of 
that hymn (see below) that the searching ones, ‘amdrdz,’ are 

the gods who seek Agni. It seems probable, consequently, 
that the ‘seed’ is Agni (comp. I, 164, 35, where Soma is 
said to be vrishvahk asvasya rétah, ‘the seed of the manly 
horse’). Of the same searching gods in I, 72, 5 the ex- 

pression samganand/ is used; comp. sdm ganata in our 

passage. 
Verse 10. 

Note 1. Raya must be a genitive ; comp. I, 72, 8. rayaz 
durak vi ritag#&h aganan. Probably the accent should be 

rayd#; comp., however, Lanman, 431. 
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MANDALA I, HYMN 69. 

ASHTAKA I, ADHYAYA 5, VARGA 18. 

1. Bright, flaming, like the lover of the Dawn', 

he has, like the light of the sky, filled the two 

(worlds of Heaven and Earth) which are turned - 
towards each other. 

2. As soon as thou wert born thou hast excelled 
by thy power of mind; being the son of the gods 
thou hast become their father. 

3. (Agni is) a worshipper (of the gods), never 
foolish, (always) discriminating; (he is) like the 
udder of the cows; (he is) the sweetness of food !— 

4. Like- a kind friend to men, not to be led 

astray 1, sitting in the midst, the lovely one, in the 
house ; 

5. Like a child when born, he is delightful in the 

house ; like a race-horse which is well cared for’, 

he has wandered across the clans 3. 
6. When I call (to the sacrifice) the clans who 

dwell in the same nest with the heroes, may Agni 
then attain all divine powers}. 

7. When thou hast listened to these heroes, no 

one breaks those laws of thine. 
8. That verily is thy wonderful deed that thou 

hast killed}, with thy companions, (all foes), that, 
joined by the heroes, thou hast accomplished thy 
works *. 

9. Like the lover of the Dawn’, resplendent and 
bright, of familiar form: may he (thus) pay attention 
to this (sacrificer). 

΄ F 2 
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10, Carrying (him) they opened by themselves 
the doors (of heaven). They all shouted at the 
aspect of the sun!. 

NOTES. 

The same Ashi and metre. 

Verse 1. 

Note 1. The lover of the Dawn is here the Sun. See 

Pischel, Vedische Studien, I, 31. 

Verse 3. . 

Note 1. Agni is the sweetness of food (comp. V, 7, 6. 
svddanam pitin&m); it is not probable that svidma and 
fidha’ should depend on vigandn, as Ludwig believes. 

Verse 4. 

Note 1. I adopt Boehtlingk-Roth’s conjecture ahdryak. 
Ahtiryak would mean, ‘he who is to be led astray.’ 

Verse 5. 

Note 1. See above, 66, 4. 

Note 2. ‘He has overcome the (hostile) clans.’ M. M. 

Verse 6. 

Note 1. Perhaps devatv4 is an instrumental, as Ludwig 
takes it. In this case we should have to translate: ‘may 
Agni by his divine power attain everything.’— Prof. Max 

Miiller translates this verse: ‘When I with my men call 
the clans of the same nest (the gods), Agni will obtain all 
divine honours.’ 

Verse 8. 

Note 1. The first hemistich of this verse has eleven 
syllables instead of ten and shows the regular Trishtubh 
type. The same irregularity occurs in 70, 4. 10. As 

I have shown in my Prolegomena, p. 97, this metrical 
irregularity does not necessitate corrections of the text, 
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and the comparison of X, 147, 1 (see next note), where it 

is said dhan yat vritrdm .. . νἱνέζ apd, seems even to 
confirm the traditional reading. It cannot be denied, 

however, that the double yat and the use of dhan without 

an object raises some suspicion. In I, 34, 3; 186, 4 we 
have samané ahan. Possibly we may read, tat tu te 
damsah ahan samané, ‘this wonderful deed of thine has 

been accomplished on one and the same day (with that 
mentioned in verse 7). I am fully aware of the uncertainty 
of such guesses. The removal of ydt has already been 
proposed by Bollensen (Zeitschrift der Deutschen Morg. 
Gesellschaft, XXII, 592). 

Note 2. Here we may correct the text with greater 
certainty than in the first hemistich, or to speak more 

accurately, we shall have to correct not the traditional 

text itself, but that ancient grammatical commentary on 

the text which has been preserved to us in the Padapda¢/a. 
The words vivérdpamsi of the Samhitapazha are written in 
the Padapatha vivéh rapamsi. Now we read IV, 19, 10. 
apamsi ... narya aviveshiZ, ‘thou hast performed manly 
works.’ In Χ, 147,1 we have ahan νάϊ vritram ndryam 

νίνέζ apak: here the adjective narya clearly shows that 
apak is a blunder for ἀραΐ, and we must translate, ‘ when 
thou hast killed Vvitra and performed thy manly work.’ 

This passage shows that in X, 76, 3 also vivé# apah should 
be corrected (v. dpa#). Thus we have three passages in 
which aviveshi# or vivéhk has the object dpah, apamsi, and 
we may infer with full certainty that in our passage 

vivérdpamsi does not correspond to a Padapatha reading 

vivéh rapamsi but vivéh dpamsi. The same may be said 
with regard to VI, 31, 3 (mushayan kakram ἀνίνελ rapamsi; 
Samh. avive rapamsi). 

Verse 9. 

Note 1. Comp. above, verse 1. 

Verse 10. 

Note 1. Comp. above, 66, 10. 
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MANDALA I, HYMN Το. 

ASHTAKA I, ADHYAYA 5, VARGA 14. 

1. May we, the poor’, succeed in many (pious) 
thoughts%» May Agni with his pure splendour 
attain everything— 

2. He who understands the divine laws and the 
birth of the human race. 

3. He who is the child of the waters, the child 

of the trees, the child of that which stands, and the 

child of that which moves. 
4. Even in the rock (they have done homage [?]) 

to him, in his dwelling?. (He is) like a protector [?]? 
of the clans, the immortal one, he who is of a good 

mind. 
5. For he, Agni, (shows himself as) an earth- 

protecting (lord) of riches! to the man who satisfies 
him with well-spoken (prayers). 

6. Protect, O knowing one, these beings, thou 

who knowest the birth of gods and men! 
7. He whom many nights (and dawns), in their 

different forms}, may increase, whom that which 

moves? and that which stands (increases), the god 
penetrated by A:ta— 

8. That Hots? who has sat down in the sun}, 

has been successfully worshipped? (by the human 
sacrificers), he who truly. accomplishes all his works. 

g. On the cows, on the trees thou hast conferred 

excellence. May all men bring us tribute in the 
sun}, 
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10. In many places men have worshipped thee. 
They have brought (thee) to different places! as 
sons (divide) the property of an aged father 3. 

111. (He is) like a greedy man? who goes 
Straight (to his aim), like a mighty archer, like 
a fearful avenger [?]°, impetuous in contests ‘. 

NOTES. 

The same Rishi and metre. 

Verse 1. 

Note 1. I adopt Bergaigne’s opinion on the word arf 
(see Religion Védique, II, 218 seq.). 

Note 2. The Padap4¢/a has manishd instead of manisha/. 
See my Prolegomena, 385 ; Lanman, 363. Prof. Max Miller 
proposes to translate: ‘May we by wisdom overcome many 

enemies!’ He writes: ‘Is not vanema almost a standing 
formula as applied to enemies? Let us conquer the enemies. 
The enemies are masculine in VII, 48, 3. visvan aryad... van- 
van, feminine in VI, 16, 27. vanvantad arya dratiZz. VIII, 

39, 2. visvak aryah aratiz. X, 133, 3. visvas dratayak arya. 
IV, 50, 11. gagastim aryd# vanishém dratih (repeated 
VII, 97, 9; cf. I, 29, 4). For my translation I refer to 
II, 5, 7. stomam...vanéma; II, 11, 12, dhfyam vanema ; 

I, 122, 14. aryah girak ; X, 148, 3. arydh νὰ girak abhi arfa 

vidvan. 

, Verse 4. 

Note 1. Or: even in the rock (they have done homage) 
to him, and in the (human) dwelling? I believe we must 
supply a verb on which the dative asmai depends. Ludwig 
proposes to read durozam: ‘within the stone is his 
dwelling. Comp. IT, 1, 1; VI, 48, 5. 

Note 2. I do not understand visdm nd visvak. Ludwig 
translates ‘er ist der menschen allgemeiner, unsterblicher 
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fiirsorger. But visva does not mean ‘allgemein, and 
Ludwig omits nd, ‘like. One should expect a phrase 
like visim nd vispdtiZ, which of course is metrically 
impossible. Is it too bold to correct visvahk into vispah, 

a word hitherto not found in the texts, but formed 
exactly like stip, pasupa, tandp& and others ?—Prof. Max 
Miiller takes asmai as dependent on svadhi# and visvah as 
belonging at the same time to amv/ta# and to visim. He 
translates : ‘To him also who dwells in the rock and in the 

house, every immortal like every one among men is well 
disposed.’ 

Verse 5. 

Note 1. Comp. VII, 10, 5. sd hf kshapavan dbhavat 
rayinaém. 

Verse 6. 

Note 1. Most probably we have here not the accusative 
martan but the genitive martam, which was confounded by 

the arrangers of the traditional text with the accusative 
and treated according to the Sandhi rules which govern 
the ending -4n. See Lanman, Noun-Inflection, 353; 

Bartholomae, Studien zur indogermanischen Sprachge- 
schichte, I, 48. 

Verse 7. 

Note 1. Lanman (p. 422) takes kshapah virdpa’ as ac- 
cusatives, and translates, ‘Whom through many nights and 
mornings all beings worship.’ I believe that they are 
nominatives, and that we should accentuate kshdpak. As 

virapa is a regular epithet of naktoshdsa, I think that 
kshapa# is to be understood as an elliptic plural similar to 
the elliptic duals ush4s4 or ahani (comp. Delbriick, Alt- 
indische Syntax, 102), and that it means, ‘the nights (and 
mornings).’—Comp. VI, 38,4. vardhan masah saradah dydvah 
indram, ‘May months, years, days increase Indra’s great- 

ness.’ 
Note 2. Of course #a rdtham is a mistake for £aratham, 

as first pointed out by Benfey. 
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Verse 8. 

Note 1. On the locative star, see Lanman, 488; Joh. 

Schmidt in Kuhn’s Zeitschrift, XXVII, 306; Bartholomae 

in Bezzenberger’s Beitrage, XV, 42. Comp. X, 61, 14. s¥ah 

na γέ trishadhasthé nisheduh. 

Note 2. Comp. X, 53, 2. dradhi hota nishada ydgiy4n. 

Verse 9. 

Note 1. Is it not more probable that tribute was brought 
to Agni (comp. V, 1, 10) than to the human worshippers ? 
Possibly we should change s¥ak nak (sVar nak of the 
Samhitapatia) into svarwak, a vocative of the stem 
sVarnri = svVarnara. The translation would be, ‘ All men 

have brought tribute to thee, O sun-hero!’ 

Verse 10. 

Note 1. Comp. V, 11, 4.agnim πάγαΛ vi bharante grzhé- 

grthe. 

Note 2. Regarding the metre, comp. above, 6g, 8, note 1. 

Verse 11. 

Note 1. This verse may possibly be a later addition. 
See Bergaigne, Recherches sur |’Histoire de la Samhita, 
I, 61. 

Note 2. On gridhnu, comp. Pischel, Ved. Studien, I, 231. 
Note 3. Comp. I, 32, 14. dhed yAtéram. 
Note 4. See above, 66, 6. 
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MANDALA I, HYMN 71. 

ASHTAKA I, ADHYAYA 5, VARGA 15-16. 

1. The loving (women) have (amorously) excited ! 
their lover, as wives of the same nest (house) their 
own husband. The sisters have delighted in the 
dark and in the red (goddess) *, as the cows in the 
brightly shining dawn. 

2. Our fathers, the Angiras', have broken even 

the strong fortresses by their hymns, the rock by 
their shouting. They have opened to us the path 
of the great heaven; they have obtained day and 
sun and the shine of the dawn *. 

3. They founded the Azta; they set into motion 
the thought of it'. Thus then the widely-spread 
(prayers)? of the poor ὃ which seek to obtain (wealth), 
which are free from thirst‘, the active, approach ὅ 
the tribe of the gods*, strengthening them by 
offering them delight. 

4. When Matarisvan had produced him by attrition, 
he, the reddish, the noble one, who was brought to 

many places, has come to every house. Then the 
Bhrzgu-like? has undertaken the messengership ὃ 
(for the mortal) as for a mightier king, being 
attached to him. 

5. When he had created sap to the great father 

Heaven, the knowing one stealthily approached the 
speckled (cows). The archer fiercely shot an arrow 
at him. The god turned his impetuous power 
against his daughter !. 

6. Augment, O Agni, twofold the strength of 
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the man who worships! thee in his house, or offers 
adoration to the loving one? day by day. May he 
whom thou incitest be united with riches *. 

7. Every nourishment goes towards Agni’, as the 
seven young? rivers (flow) into the ocean. Our 
strength does not shine from kinsmen*, Do thou 
therefore who knowest this, procure among the gods 
kindness for us. 

8. When the sharp splendour? reached the lord 
of men to incite him’, the bright sperm poured 
down from Heaven (or, from the god Dyaus)*, Agni 
produced® and furthered the blameless, young, well- 
wishing host®, 

9. He who traverses the paths quickly’ like 
thought, the Sun alone rules over wealth altogether. 
(There are) the two kings Mitra and Varuza with 
graceful hands?, who watch over the beloved am- 
brosia® in the cows. 

10. Do not forget, O Agni, who art a sage pos- 
sessed of knowledge 1, our paternal friendship. Old 
age impairs the appearance (of men) as a cloud 
(covers the sun or the sky). Before this curse 
(attains us), think thou (of us)* 

NOTES. 

The same Rishi. Metre, Trishzubh. 

Though the hymns 71-73 are not composed in the Virag 

metre like the preceding hymns, it is shown by manifold 
evidence that they had the same origin. Verse 8= VS. 
XXXII, 11; TS. I, 3, 14,6; MS. IV, 14, 15. 

Verse 1. 

Note 1. Comp. Geldner, Vedische Studien, I1, 134. 
Note 2. If the text is correct, the ‘sisters’ may either 
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be the ten fingers which generate Agni by attrition (III, 29, 
13; IV, 6, 8), or the streams of water among which Agni 

grows up, or streams of Ghrita or the like (comp. II, 5, 5; 
see below). Why these sisters are said to delight in the 
dark and in the bright goddess, the Night and the Dawn, 

remains doubtful. 
But I think there are reasons which strongly recommend 

a correction of the text. In III, 55, 11 we read sy4vi ka 

...arushi 4a svdsdrau, ‘the two sisters, the dark one and 

the red one.’ Is it not probable that in our passage also 
it is the sisters who are described as dark and red? The 
dark goddess and the red goddess of course are Night and 
Dawn, and Night and Dawn, as is well known, are sisters 
in Vedic poetry. And furthermore the ‘sisters’ are de- 
scribed in our verse as amorously exciting the god Agni: 
for it cannot well be doubted that the svdsara/ of the third 
Pada are identical with the usatf& of the first: similarly it 

is said in 70,7—in a hymn belonging to the same collection 
with our Sikta—that the Nights and Dawns augment 
Agni’s greatness; in other passages Agni is represented as 
beloved by the Dawn, or as suckled by Night and Dawn 
(Bergaigne, Religion Védique, II, 14.15). The ‘sisters’ then 
are stated in our verse to delight (agushran), probably in 
Agni: now we read in II, 2, 2. abhf tv4 ndktiz ushdsak 

vavasire igne vatsdm na svdsareshu dhendva4, ‘ The Nights 
and Dawns, Agni, have lowed at thee as the milch-cows in 

their stalls at their calves ;’ comp. Bergaigne, II, 15. Thus 
everything is clear, if we take the usatfZ and the svasarak 
for the bright and dark goddesses, i.e. for the Dawns and 
Nights. The correction of the text to which this inter- 

pretation leads, is svdsaérak sy&vid arushi# agushran, ‘the 
dark and the red sisters have delighted (in Agni).’ It is 
easy to understand that the corruption of the text was 

occasioned by the simile of the fourth Pada. The words 
ushasam na g4vak seemed to demand ἃ parallel nominative 
and a parallel accusative in the third Pada. The nomina- 

tive was svds4rak, but there was no accusative. Thus 

probably arose the reading sy4vim drushim. 
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Verse 2. 

Note 1. On the Angiras as the fathers of the priestly 
tribes, see H. O., Religion des Veda, 278. 

Note 2. The phrase ushasa# ketuA occurs several times 
in the Rig-veda. I think that ketim υϑγᾶξ means exactly 
the same; it has been shown by Kaegi, Festgruss an 

Boehtlingk, p. 49, and by Bartholomae, Bezzenberger’s 
Beitrage, XV, 185, that a genitive sing. usrd/ existed. 

Verse 3. 

Note 1. Ludwig refers asya to the sacrificer, Bollensen to 

Agni, and so does Sayaza. I believe that asya should be 
explained as ritasya; the phrase ritdsya dhit{ is frequently 
used, comp. IV, 23, 8; IX, 76, 4; 97,343 111,2. See also 

Ludwig's note on III, 31, 1 (vol. v, p. 65).—Prof. Max Miiller 
refers rita to Agni. ‘One might translate it by righteous: 
They established the righteous (Agni), they moved his 
mind (made him attend ?).’ 

Note 2. The substantive (of feminine gender) which is to 
be supplied to didhish¥aZ, dtrishyantiz, &c., seems to me 

to be girak or the like. Ατγγάά stands frequently together 

with gira4.—Prof. Max Miiller writes: ‘Could not ari be 
a feminine like Zarshavi and vis; see before, I, 70,1. We 

should then translate, and then the people emulous, widely 
spread, never flagging [the stones also are called atréshita 
atrishnagah, X, 94, 11], and active go towards the gods.’ 

Note 3. See above, 70, 1, note 1. 

Note 4. Are the prayers called ‘free from thirst’ because 

they are accompanied by libations of Ghvita, Soma, &c. ? 

Note δ. I believe that devin ganma depends both on 
akkAa and on vardhayantiz. 

Note 6. Devd4n, or rather devd4m, is gen. plur.; see above, 
70, 6, with note 1. 

Verse 4. 

Note 1. The place in which vibhrzta# stands would seem 

to show that it is an epithet of M4tarisvan, and so it is 
understood by Ludwig and by Bergaigne (Rel. Véd. I, 54). 
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But it is Agni himself, not Matarisvan, who is very fre- 
quently mentioned as vibhrzta or the like. As we read 
here, vibhvitak .. . grihé-grthe, it is said in V, 11, 4. 

agnim narak vi bharante grzhé-grthe, ‘the men carry Agni 
hither and thither, to every house ;’ comp. I, 70, 10; III, 

55,4; X,1,2; 45,2; 80,4. Thus I believe the poet means 

to say that MAtarisvan first kindled Agni, in one place of 
course, and that Agni then was brought to many places, to 

all human dwellings. I think that the text indeed can be 
understood in this way, if we suppose that the author, for 
the sake of the metre, allowed himself a hyperbaton or 
synchysis. 

We must not omit to mention that the first Pada of I, 

148, 1 is nearly identical with our passage: mathit νάϊ im 
vishfak mAatarisv4. This Pada is deficient by one syllable. 

lf we were to read vibhrita4, as in our passage, this would 
lead indeed to the conclusion that there is no hyperbaton 

in our verse—for the verse, I, 148, 1, could not be explained 

in that way—but that vibhvitak refers to MAatarisvan. 
I think, however, that it is more than doubtful that the 

verse, I, 148, 1, really ought to be corrected in this way ; 

whatever may have been the original form of that verse, it 
is quite possible, and even probable, that it differed from 
our passage just in that one word. 

Note 2. The exact meaning of Bhry/gavaza is doubtful. 
It is, of course, derived from Bhr/gu as vdsavana, takavana, 

from vasu, taku. Agni is called Bhyfgavaza also in IV, 7, 

4. Comp. Bergaigne, I, 54. 
Note 3. With the words 4 dit¥am vivaya comp. IV, 9, 6. 

véshi it u asya datyam. 

Verse 5. 

Note 1. This difficult verse evidently treats of the incest 
which the father Dyaus has committed with his daughter. 
Compare on this subject Bergaigne, Rel. Véd. II, 109 seq. 
Agni seems to be represented here as stimulating the desire 
of the father; the ‘sap’ (rasa) probably is the sperm, comp. 
I, 105, 2. 



MANDALA I, HYMN 71. 79 

In the second Pada, Agni, having done, as it seems, some 

mischief, goes away to the ‘speckled cows.’ We cannot 
say who these speckled cows were; they evidently are 
identical with those mentioned in another passage treating 
of the same story, X, 61, 8.—Bergaigne paraphrases the 

second Pada of our verse, wrongly in my opinion, ‘ Agni 
sort furtivement de cette fille, de cette vache, présanf.’ 

The archer who shoots at Agni (third Pada) is not better 
known to us than the speckled cows. Bergaigne’s opinion, 
‘que cet archer n’est autre que le pére lui-méme,’ is not 
very convincing. 

Ἶ Verse 6. 

Note 1. The traditional reading vibh&ti (‘he who shines 
for thee in his house’) gives no satisfactory sense. I pro- 

pose to read vidhati. Cf. I, 120, 1. kath& vidhati dpra#etaZ. 
Note 2. I have some doubts as to the correctness of 

usatak (Samhitap4é/a, usatd) anu dytin. Usdt, of course, is 
an epithet not of the days, but of Agni. But then we 

expect the dative. Correcting the text (usaté) is all the 
easier, because before a following vowel the dative and the 

genitive were, in the original pronunciation, identical (usatd= 
anu ; see my Prolegomena, 447 sqq.); the spellings of the 
Samhitapa/Aa, usaté Anu and usaté anu, belong to the inven- 
tions of Vedic grammarians. 

Note 3. Literally, May he whom thou incitest drive on 

the same chariot with riches. Comp. such expressions as 

rathiZ rayd/ and the like. 

Verse 7. 

Note 1. Comp. IV, 44, 2. γυνόζ vapuA abhi prékshak 
sakante ; VII, go, 5. 

Note 2. Comp. I, 26, 10, note t. 

Note 3. Ludwig: nicht unter unsern freunden ward 

auszfiindig gemacht die kraftspeise. Grassmann: nicht bei 
Verwandten ward uns Nahrung sichtbar. Wilson: Our 

food is not partaken of by our kinsmen. Griffith: Not by 
our brethren was our food discovered.—Ludwig and Grass- 
mann translate as if the text had gam{fshu. What the 
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instrumental means is shown, I believe, for instance, by 
IV, 14, 2. vf siryak rasmfbhif &ékitanaZ, ‘the sun shining 

with his rays.’ Thus in our passage the poet seems to me 
to say, ‘ We have no strong kinsmen who might add lustre 
to our strength. Agni, procure thou strength to us.’ 
Comp. X, 23, 7. vidma hi te pramatim deva gdmivat, ‘for 
we know, O god, thy providing care like that of a kinsman.’ 

—Prof. Max Miiller proposes the translation: ‘Our wealth 
is not known by our kinsmen, i.e. we cannot support them 
as we ought.’ 

Verse 8. 

Note 1. The poet returns here to the myth.of which he 
had spoken in verse 5. Should the order of the verses be 
changed ?—On our verse, compare Geldner, Ved. Studien, 
II, 34. 

Note 2. Tégas seems to be here a synonym of rétas, as 
in the later language. 

Note 8. Is the lord of men Agni? See the third Pada.— 
Ishé I consider, with Geldner, as an infinitive. 

Note 4. My translation rests on the supposition that 

dyauz is to be corrected into dyé/; thus the ablative is 

obtained, of which the word abhfke is usually accompanied 

(comp. Lanman, 433; Collitz, Bezzenberger’s Beitrage, X, 
15). If we leave the reading dyau&, this nominative will 

be the subject of the verb Anat. Then téga/ must be accu- 

sative dependent on ἅπας, and we can scarcely avoid 

making nripatim to depend on the infinitive ishé. This 
is the way which Geldner has followed in interpreting 
this passage. But I cannot consider this separation of 
nripatim from the verb dna¢ very probable. 

Note 5. The exact meaning of ganayat seems to be here, 

‘he caused them to be born.’ Comp. Satapatha Brahmanza 

I, 7, 4,4. yatha tad devA reta# praganayan (comp. Aitareya 
Brahmaza ITI, 34; see also Rig-veda X, 61, 7). 

Note 6. This may be the host of the seven Fishis. 

Comp. III, 31, 1-5; IV, 1, 12 seq. (?). Or the Maruts are 

alluded to (comp. below, 72, 4), though that seems to me 

less probable. 
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Verse 9. 

Note 1. Literally, in one day. But sadyd has already 
in the Rig-veda the secondary meaning ‘immediately, 
quickly.’ 

Note 2. Comp. III, 56, 7. rfg4n4 mitr4-varunz4 supani. 
Note 3. See below, 72, 6. 

Verse 10. 

Note 1. Comp. VII, 18, 2: there the words abhi vidié 

kaviz san are identical with our text. 

Note 2. Of the second hemistich Prof. Collitz has treated 

in Bezzenberger’s Beitrige, X, 15, note. He paraphrases 

the meaning in the following way: ‘Der Sinn des ganzen 

Verses ist: unsere Freundschaft mit dir, Agni, stammt aus 

alter Zeit. Nun sagt man zwar “im Alter dndert sich das 
Aussehn wie das der Wolke.” Aber stehe du uns bei vor 

diesem Fluche.’ I do not believe that this interpretation, 

though very ingenious, gives the real meaning of the Vedic 
poet.—Comp. I, 179, 1. min&ti srfyam garim@ tanf{nam. 

(+6) G 
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MANDALA I, HYMN 72. 

ASH7AKA I, ADHYAYA 5, VARGA 17-18. 

1. He has brought down (i.e. surpassed) the 
wisdom of many a worshipper’, he who holds in his 
hand all manly power. Agni has become the lord 
of treasures, he who brought together all (powers 
of) immortality. 

21, All the clever immortals when seeking did not 
find the calf though sojourning round about us. 
The attentive (gods), wearying themselves, follow- 

ing his footsteps’, stood at the highest, beautiful 
standing-place of Agni. 

3. When the bright ones! had done service? to 
thee, the bright one, Agni, with Ghvzta through 

three autumns, they assumed worshipful names; 

the well-born shaped their own bodies. 
4. Acquiring (or, exploring ?) for themselves the 

two great worlds, the worshipful ones brought for- 
ward their Rudra-like powers!. The mortal, when 
(beings) were in discord?, perceived and found out 
Agni standing in the highest place. 

5. Being like-minded they! reverentially ap- 
proached him on their knees. Together with their 
wives they venerated the venerable one*. Aban- 
doning their bodies they made them their own’, the 
(one) friend waking when the (other) friend closed 
his eyes‘. 

6. When the worshipful (gods) have discovered 
the thrice seven secret steps? (or, places) laid down 
in thee, they concordantly guard with them immor- 



- MANDALA I, HYMN 72. 83 

tality. Protect thou the cattle and that which 
remains steadfast? and that which moves. 

7. Knowing, O Agni, the established orders! of 

(human) dwellings, distribute in due order gifts? 
that they may live. Knowing the ways which the 
gods go’, thou hast become the unwearied mes- 
senger, the bearer of oblations. 

8. They who knew the right way and were filled 
with good intentions, beheld from heaven the seven 
young! (rivers) and the doors of riches. Sarama 
found the strong stable of the cows from which human 
clans receive their nourishment?. 

g. The Earth has spread herself far and wide 
with them who are great in their greatness, the 
mother Aditi, for the refreshment of the bird!, with 

her sons who have assumed all powers of their own 
dominion®, preparing (for themselves) the way to 
immortality. 

10. When the immortals created the two eyes of 

heaven", they placed fair splendour in him (Agni)? 
Then they rush down like streams let loose. The 
red ones have recognised, O Agni, those which are 

directed downwards‘. 

NOTES. 

The same Rishi and metre.—Verse 1 = TS. II, 2, 12, 1. 

Verse 3 = TB. II, 4, 5,6. Verses 8-9 = TB. II, 5, 8, 10. 

Verse 1. 

Note 1. The meaning seems to me to be: by his wisdom 
he excels all human wisdom. Prof. Max Miiller translates: 

‘ Agni, who holds in his hand all that men desire, conquers 

G2 
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(or, wins for himself) the praises of many a wise worshipper.’ 
And the last Pada: ‘he who brought together all immortal 
blessings.’—On sasvat, see VI, 61, 1; VII, 18, 18; VIII, 

23, 28. 

Verse 2. 

Note 1. Here we have again the myth of the hidden 
Agni whom the gods seek. Agni is meant by the calf. 

Note 2. Going on foot, Sayama. 
Note 3. I follow Sayaza, Bollensen, and Ludwig in taking 

R&ru as a locative. 

Verse 3. 

Note 1. ‘Was not Sdyaza right in taking this verse as 
referring to the Maruts? Cf. VI, 48, 21... . sugdta also is 
an epithet of the Maruts, I, 88, 3; 166,12.’ M. M. 

Note 2. As to the subjunctive, comp. Delbriick, Syn- 
taktische Forschungen, I, p. 67. The Taittirtya Brahmaza 
(II, 4, 5, 6) reads saparydn. 

Verse 4. 

Note 1. I follow the PadapAtka which has rudrfya. But 
possibly we may have the nom. plur. rudriy4#: ‘the 
worshipful Rudriyas (i.e. Maruts) rushed forward.’ 

Note 2. The translation of nemddhitA is in jeopardy. 

Verse 5. 

Note 1. Probably the mortals, as Ludwig understands it. 
Comp. martaé, verse 4. 

Note 2. The venerable one is Agni. 
Note 8. Possibly the text is corrupt. In IV, 24, 3 we 

read ririkvamsak tanvahk krinvata trdm, ‘abandoning (i.e. 
risking) their bodies they took him (Indra) for their pro- 
tector’ (comp. I, 100, 7). Should βνᾶζ have supplanted 
another word, for instance, tram? As the pronoun sv very 

frequently stands in apposition with tand, it may have 
found its way also into passages to which it did not 
belong. 
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Note 4. The meaning seems to be that whenever the 
attention of one of the friends relaxed, another friend 

watched instead of the first. See Zeitschrift der Deutschen 

Morgenl. Gesellschaft, XLIV, 328; Bartholomae, Studien 

zur indogerm. Sprachgeschichte, I, 95. 

Verse 6. 

Note 1. Sayaza explains the tri sapta padd as the 
three times seven kinds of sacrifices, the seven Pakayag“as, 
the seven Haviryagzas, the seven Somayag#as. But this 

later system of the twenty-one forms of sacrifice can 
scarcely have existed at the time of the Rig-veda Samhit4. 

Three times seven is a favourite number in Rig-vedic 
mysticism ; comp. I, 191, 12. 14; IV, 1, 16; VII, 87, 4; 

VIII, 46, 26; 69, 7; 96, 2; IX, 70,1; 86, 21; X, 64, 8; 

90, 15. Possibly three times seven pieces of wood (sami{- 
dha) are alluded to, comp. X, 90, 15, but everybody who 
has studied Bergaigne’s Arithmétique mythologique (Rel. 

Véd. II, 114 seq.; see especially p. 122) will admit that 
there are ever so many possible interpretations of a passage 
like this. Prof. Max Miiller’s translation is: ‘ The worship- 
ful gods found in thee the twenty-one words which are 
hidden in thee. They guard with them the immortal 
(Agni).’—Instead of avidan (Padapa¢ha) I think we must 
read avidan. 

Note 2. Ludwig certainly is wrong in translating ‘hiite 
du den wandel von tier und pflanze.’ The author of this 

group of hymns is very fond of the phrase sthatu# Zaratham 
and the like; see I, 68,1; 70, 3.7. The same phrase, in 
one or the other of its possible shapes, has evidently been 

used by him here also. The plural masculine sthatrf'n is 
indeed very strange. Possibly J. Wackernagel is right in 
reading sthatiZ (Kuhn’s Zeitschrift, XXV, 287; comp. 

Lanman, p. 422); the reading sthatrfz may be due to the 

neighbourhood of pastin. This sort of blunder is very 
frequent in the text of the Rig-veda. Prof. Max Miiller 
suggests: the stabled cattle and what moves about (in the 

meadows). 
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Verse 7. 

Note 1. On vaytna, comp. Pischel, Ved. Studien, I, 295. 

3co. ‘ The thoughts of human beings.’ M. M. 
Note 2. Suridh: Pischel, Ved. Studien, I, 32. 50. 

Note 3. ‘ Which lead to the gods?’ M. M. 

Verse 8. 

Note 1. Comp. I, 26, 10, note 1.—' Beheld the seven young 
rivers coming down from heaven.’ M.M. 

Note 2. See Delbriick, Syntaktische Forschungen, I, 87. 

Verse 9. 

᾿ Note 1. The bird seems to be Agni. 
Note 2. The Padap4tha gives su-apaty4ni. There is no 

doubt a word su-apatyd, ‘blessed with good offspring.’ 

This is frequently used together with such nouns as rayi, 
kshaya, ish ; it stands in several passages by the side of 

pragavat. See I, 117,19; II, 2,12; 4,8; 9,5; Ill, 3,7; 

16,1; IV, 2, 11; X, 30,12. But from this word should 

be distinguished sva-patyd, derived from svd-pati (X, 44, 

1, &c.), ‘a man’s own dominion,’ or ‘own rulership ;’ comp. 
gAaspatyd. This word is found here, and in some other 
passages, for instance, VII, 91, 3. visva it ndrak svapaty4ni 
kakruf, ‘ the heroes have exercised all the powers of their 

own dominion;’ VIII, 15,10. satr4 visv4 svapatydni dadhishe, 
‘thou hast assumed (Indra) all powers of thy own dominion 
altogether.’—Ludwig translates correctly, ‘alle selbsther- 
lichkeit.’ 

The Taittiriya Brahmaza reads £akru& for tasthiz. This 
reading evidently rests on Rig-veda IV, 34,9; VII, οἱ, 3. 
There is no reason, however, for preferring this to the 
traditional reading of our Rik-text. 

Verse 10. 

Note 1. The sun and the moon? This very natural 
explanation will scarcely be modified on account of passages 
like the following (Satapatha Brahmama I, 6, 3, 38): 
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‘ These are the two eyes of the sacrifice, the (oblations of 
butter called) Agyabh4gas.’ 

Note 2. Comp. below, 73, 4. 

Note 3. It is not necessary to change the text ; I believe, 

however, that the conjecture δά μάλ ksharanti (they stream 

downwards) would not be quite improbable. Comp. my 
Prolegomena, p. 369, note 1.—The subject seems to be the 
streams of sacrificial libations. 

Note 4. Both expressions, ‘the red ones’ and ‘those 

which are directed downwards, are feminine. The red 

ones may be the dawns. But these cannot be called 
‘directed downwards.’ I take, therefore, the one noun as 

a nominative, the other as an accusative. Cannot ‘ those 

which are directed downwards’ be the libations of Ghrita 

and the like, which the dawns see?—Prof. Max Miiller 

translates: ‘People recognised the red netherward mares 

(of thee), O Agni.’ He supplies gval4/ or takes arushif as 
mares, cf. V, 56, 6. 
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MANDALA I, HYMN 73. 

ASHTAKA I, ADHYAYA 5, VARGA 19-20. 

1. He who gives vigour like wealth acquired by 
the fathers!, who is a good guide like the instruction 
of a sage, who is pleased (by worship) like a comfort- 
ably resting guest”, (Agni) has crossed the (sacrificial) 
seat of the worshipper like a Hotvz. 

2. He who being truthful like the god Savitr7? 
protects by his power of mind all settlements?, praised 
by many like impetuous splendour’, the truthful 
one has become dear like vital breath and worthy 
to be searched for‘. 

3). (Agni) who possessing everyrefreshment dwells 
on the earth like a god, like a king who has made 

himself (valiant) friends’, like heroes who sit in 
front and under shelter, like a blameless wife beloved 

by her husband— 
4. Thee, O Agni, who art constantly kindled in the 

house, men have worshipped in their firm dwellings. 
They have placed in him rich splendour’. Be thou 
possessed of all life, a supporter of riches?. 

5. May the liberal givers, O Agni, attain nourish- 
ment, may the rich' who bestow gifts (on us) attain 
to a full span of life. May we win in battles the 
booty of him who does not give!, obtaining a (rich) 
share before the gods, that we may win glory*. 

6. The lowing milch-cows of Azta, assigned by 
Heaven, were exuberant with their full udders. The 

rivers imploring the favour (of the gods) from afar 
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have broken through the midst of the rock with 
their floods. 

7. Imploring favour from thee, O Agni, the wor- 
shipful (gods) have won glory in the sky. They 
have made Night and Dawn of different shapes; 
they have joined the black and red colour (to Night 
and Dawn). 

8. And may we, our liberal givers and ourselves, 
be the mortals whom thou furtherest to wealth, 

O Agni'. Like a shadow thou followest the whole 
world, having filled the two worlds (Heaven and 
Earth) and the air’. 

9. May we, O Agni, guarded by thee, conquer with 
our racers the racers, with our men the men, with 

our heroes the heroes (of our enemies). Being 
masters of the riches which their fathers' have con- 
quered, may our rich (givers) reach a hundred 
winters. 

10. May these hymns, O Agni, worshipper (of 
the gods), be grateful to thee, to thy mind and 
heart. May we be able to bridle thee, the well- 
harnessed wealth'!, acquiring the glory which the 
gods have assigned us. 

NOTES. 

The same Rishi and metre.—Verse 5 = MS. IV, 14, 15. 

Verse 7 = TB. II, 7,12, 5. Verse ro = MS. IV, 14, 15. 

Verse 1. 

Note 1. Agni is compared to wealth acquired by the 

fathers, being himself pitrivitta, found by the forefathers 
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of the Brahmanic tribes. Prof. Max Miiller proposes to 
translate : ‘wealth inherited from the fathers.’ 

Note 2. Comp. VII, 42, 4, and'see also VI, 16, 42. 

Verse 2. 

Note 1 The first P4da is identical with the fourth of 
IX, 97, 48. There the expressions are referred to Soma. 

Note 2. On vvigana, comp. the quotations given above, 
I, 60, 3, note 2; cf. IX, 87, 2. vrigdnam rakshamanak. 

Note 3. Comp. I, 64, 9. amatiZ na darsatd. 

Note 4. Comp. II, 4, 1 (see below). 

Verse 3. 

Note 1. The first three Padas are nearly identical with 
III, 55, 21. 

Note 2. As to the meaning of hitamitra, comp. X, 108, 3. 

mitrdm ena dadh4ma; see also X, 132, 5, and H.O., 

Religion des Veda, 186, note 1. 

Verse 4. 

Note 1. Comp. I, 72, 10 (see above). 
Note 2. I cannot accept Pischel's translation of dharuxas 

rayindm, ‘der Reichtum fliessen lasst’ (Vedische Studien, I, 

40).—‘ Be thou, who art rich in all food, the protector of 

riches.’ M. M. 

Verse 5. 

Note 1. On sfrf and arf, see Bergaigne, Rel. Véd. IT, 

218 seq. Aryds may also be nom. pl. and mean ‘ (we) the 
poor ones.’ 

Note 2. ‘May we win in battles the booty of the enemy, 
setting aside a share for the gods to their glory.’ M.M. 

Vorse 8. 

Note 1. In the first Pada one syllable is wanting. 
Perhaps the acc. plur. y4n had here dissyllabic value. 

Note 2. The last Pada is identical with the second of 
X, 139, 2. 
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Verse 9. 

Note 1. Comp. above, verse 1, note 1. 

Vorse 10. 

Note 1. Comp. sakéma vaginak ydmam, II, 5, 1; ἄρῃς 

sakéma te vayam ydmam devasya vagina, III, 27,3. As 
sudhuir and sudhira are epithets of horses, the poet of 
course could say, sakéma sudhira# ydmam te. But Agni 
is not only a horse; he is also wealth (II, 1, 12; IV, 2, 

5, ἄς.) The combination of the two metaphors explains 
the curious expression sudhuras raydh. 
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MANDALA I, HYMN 74. 

ASHTAKA I, ADHYAYA 5, VARGA 21-22. 

1. Going forward to the sacrifice let us repeat 
a prayer to Agni who hears us, may he be afar 
or with us— 

2. He who foremost! in... .*, when the human 
tribes met (in battle), has preserved his home to the 
worshipper. 

3. And let the people say ‘Agni is born, the 
slayer of foes (or, the slayer of Vrztra), he who 
wins the prize in every battle.’ 

4. The man in whose home thou art a messenger, 
and to whose sacrificial food thou eagerly comest 
for feasting, to whose worship thou impartest won- 
derful power— 

5. Such a man the people call a giver of good 
oblations, O Angiras, a friend of the gods, O son 

of strength’, and a possessor of a good Barhis (or 
sacrificial grass). 

6. And thou shalt conduct them hither, the 

gods', that we may praise them, that they may 
eagerly come, O resplendent one, to the sacrificial 
offerings. 

7. No noise! of the horses of the moving chariot? 
is heard any way, when thou oe on thy messen- 
gership, O Agni. 

8. When guarded by thee the racer becomes 
fearless; the worshipper, O Agni, who is behind, 
gains the advantage’ over him who is ahead. 
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9. And thou winnest, O Agni, brilliant, high 

bliss in strong heroes from the gods, O god, for the 
worshipper. 

NOTES. 

This hymn opens the section ascribed to Gotama R&hd- 
gaza, and belonging indeed, as several passages show, to 

the family of the Gotamas (comp. Zeitschrift der D. Morg. 
Gesellschaft, XLII, 221). The metre is Gayatri.—Verse 1 = 

VS. III, 11; TS. I, 5, 5, 1; MS. I, 5, 1 (I, 5, 5. 6). 
Verses 1-3 = SV. II, 729. 730. 732. Verse 3= TS. III, 
5, 11,43; MS. IV, το, 3. 

Verse 2. 

Note 1. Or ρθγνγάλ, ‘the old Agni,’ cf. 1X, 96,10? (M. M.) 
Note 2. I have left untranslated the obscure word 

snthitishu (Sayaza, vadhakdrizishu). It seems to be iden- 
tical with snéhiti, which occurs VIII, 96, 13. dpa snéhitiz 
nvimanak adhatta (the S4ma-veda has the reading snih’). 
Here the verb dpa adhatta (comp. VI, 20, 5; X, 164, 3) 

and the comparison of the second hemistichs of the two 

following verses, 14 and 15, seem to show that the word 

means some kind of hostile powers, which would do very 

well for our passage—In Taittirlya Arazyaka IV, 23 the 
word snifhiti occurs in an enumeration of the ‘terrible 
substances’ (ghoré# tanivak) of Agni.—Comp. Ludwig, 
Ueber die neuesten Arbeiten auf dem Gebiete der Rig- 
veda-Forschung, p. 93. 

Verse 5. 

Note 1. See above, I, 26, 10, note 1. 

Verse 6. 

Note 1. See Delbriick, Syntaktische Forschungen, I, 20, 

111. 
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Verse 7. 

Note 1. On upabdi, which literally means the noise 
produced by going, see Joh. Schmidt, Kuhn’s Zeitschrift, 
XXV, 55; Hiibschmann, Das indogermanische Vocal- 

system, 124. 

Note 2. Υόλ (comp. X, 176, 3?) seems to be a genitive 
of yu, ‘ the going one ;’ comp. sva-yu, subham-yu ; Lanman, 
401. 

Verse 8. 

Note 1. The last syllable of asthat has the value of two 
syllables. 
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MANDALA I, HYMN 7%. 

ASH7AKA I, ADHYAYA 5, VARGA £8. 

1. Accept gladly our most widely-sounding'! 
speech, the most agreeable to the gods, thou who, 

in thy mouth, offerest the sacrificial food (to the 
gods). 

2. And may we then pronounce to thee, O highest 
Angiras, Agni, best worshipper, a prayer agreeable 
to thee and successful. 

3. Who is thy kinsman among men, O Agni? 

Who performs worship to thee?? Who art thou, 
and where dost thou rest ? 

4. Thou, O Agni, art the kinsman, the dear 

friend (‘Mitra’) of men, a friend who is to be 
magnified by his friends. 

5. Sacrifice for us to Mitra and Varuza. Sacrifice 
to the gods, (a sacrifice conforming to) the great 
Rita’. Sacrifice, O Agni, to thy own house. 

NOTES. 

The same Rishi and metre.—Verse 1 = TB. III, 6, 7,1; 

MS. III, 10, 1 (IV, 13, 5). Verses 3-5 = SV. IT, 885-887. 
Verse 5 = VS. XXXIII, 3; TB. II, 7, 12, 1. 

Verse 1. 

Note 1. Comp. VI, 68, 9. manma... sapratha. 

Verse 3. 

Note 1. May we not take dasi-adhvara as a compound 
with governed final member, like vidadvasu, sdadyoni &c. ? 

Verse 5. 

Note 1. Comp. Gaedicke, Der Accusativ im Veda, 159. 
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MANDALA I, HYMN 76. 

ASHTAKA I, ADHYAYA 5, VARGA 24. 

1. What supplication is to thy mind's taste?? 
What (pious) thought may be, O Agni, most 
agreeable to thee? Or who has won for himself 
thy wisdom by sacrifices? Or with what thoughts 
may we worship thee ? ? 

2. Come hither, Agni, sit down here as a Hotz. 

Become our undeceivable leader?, May Heaven 
and Earth, the all-embracing, protect thee. Offer 
the sacrifice to the gods that they may be highly 
gracious to us. 

3. Burn down all sorcerers, O Agni; become a pro- 
tector of the sacrifices against imprecations. And 
conduct hither the lord of Soma (Indra) with his 
two bay horses. We have prepared hospitality for 
him, the good giver. 

4. With words procuring offspring, carrying thee 
(to our sacrifice) with my mouth}, I call? thee 
hither, and thou shalt sit down here with the gods. 
Perform the service of a Hotvz and of a Potrz8, 
O worshipful one. Be thou a giver and a father * of 
riches. 

5. As thou didst perform sacrifice to the gods 
with the sacrificial food of the wise Manu’, a sage 
together with sages, thus, O highly truthful Hotz<, 
perform thou the sacrifice to-day, O Agni, with thy 
joy-giving sacrificial ladle’. 
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NOTES. 

The same Rishi. Metre, Trishzubh. 

Verse 1. 

Note 1. Sdyama takes vara in the sense of ‘holding back’ 
(comp. I, 143, 5), and makes mdnasa# depend on varaya. 
He says, ‘he agne te tava manaso varaya nivaraz4yAsmAsv 

avasthapandya kopetir bhuvat kidy7sam upagamanam bha- 
vet. The modern translators are evidently right in as- 

signing to νάτα the meaning of ‘wish’ or the like (comp. 
VII, 59, 2. yah vak νάτανα dasati), but they differ as to 
whether mdnasaf should be taken as belonging to vdrdya 
or to ρει. Ludwig translates, ‘Welches nahen des 
geistes ist gegenstand der wal dir?’ Grassmann, ‘ Welch 
Nahen ist nach deines Herzens Wunsche?’ My opinion 
is that the tradition of the text is not quite free from 

suspicion. My doubts are based on VI, 21, 4. kas te 

γαρῆάλ manase sdm vdraya, ‘What sacrifice (O Indra) is 
agreeable to thy mind, to thy wish?’ Here we have 
a question addressed to the god, beginning with kds te, 
quite similar to the question of our poet, which begins 

with k& te. We have the word sdm, as in our passage 
s4mtam4. We have vardya exactly as in our passage. 
We have, by the side of vdrdya, a case-form of mdnas as 
in our passage. But we have the dative mdnase instead 
of the genitive manasa. We may add that there are 
some other passages in which a dative of a similar meaning 

stands likewise by the side of varaya: thus, VIII, 82, 3. 
dram vd4raya manydve bhivat te indra sdm (comp. bhuvat 
agne sdmtama in our passage) hridé, ‘ May it be, O Indra, 
according to thy wish and thy mood, may it be agreeable 

to thy heart;’ VIII, 84, 4. vara4ya deva manyave, ‘to thy 

wish, O god, to thy mood.’ 

All this tends to raise the supposition that in our 

[46] H 
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passage also we should read manase varaya, which datives 
seem to depend on sdmtama. We should then translate, 
‘What supplication, what (pious) thought may be, O Agni, 
most agreeable to thy mind and to thy wish?’ 

Note 2. This seems to be a Pada of the defective type, 
with four syllables before the caesura and ending as if 

there were five syllables before the caesura; comp. my 
Prolegomena, 68 seq. It would be easy, however, to restore 

the normal metrical form, for instance, by reading tubhyam 
instead of te. 

Verse 2. 

Note 1. Purah-et4, literally, ‘he who goes before some- 
body.’ 

Verse 4. 

Note 1. It would be unnatural to give to the medium 

& huve the passive sense and not to translate it, as it must 
be translated in so many passages, ‘I call (thee) hither.’ 

But, if so, it is very difficult to avoid the conclusion that 

νάμηϊζ 4s& (‘he who carries somebody with his mouth;’ 

comp. I, 129, 5; VI, 11, 23 16, 9; VII, 16,9; X, 115, 3: 

see vol. xxxii, pp. 42 seq.) refers here not to Agni, the 
divine carrier, but to the human priest, who with his 

mouth, i.e. by his songs, carries Agni to his sacrifice. 

Vahni is used very frequently indeed of human worshippers, 
and generally the transferring of epithets of the divine 
priest Agni to human priests, and vice versa, is quite to 

the taste of Vedic poets—Comp. on 4 huve and vahnid 
asd, Neisser, Bezzenbergers Beitrage, XVIII, 320 seq. ; 

XX, 69, and below, I, 127, 8, note 1; S.B.E., vol. xxxii, 

p. 42. See also Delbriick, Altindische Syntax, 473, who 

very rightly observes: es liegt kein Grund vor, dem huvé 

den Character einer ersten Person zu versagen. 

Note 2. On the accent of huvé, on which Ludwig bases 
very bold conclusions, see Delbriick, Altindische Syntax, 
41; Weber, Indische Studien, XIII, 73. 

Note 3. Comp. X, 3, 3.—On the priestly functions of the 
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Potri, see Weber, Indische Studien, X, 141, 366, 376 seq. ; 

H. O., Religion des Veda, 391. 
Note 4. On these vocatives, see Delbriick, Altindische 

Syntax, 106. 

Verse 5. 

Note 1. Manus is here a proper name ; comp. Bergaigne, 
I, 65 seq. On his priestly character, comp. H. O., Religion 

des Veda, 275. 
Note 2. On guhva, comp. Pischel, Ved. Studien, II, 113. 

The ladle is meant for the flame of Agni. 

H 2 
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MANDALA I, HYMN 77. 

ASHTAKA I, ADHYAYA 5, VARGA 26. 

1. How shall we sacrifice to Agni? What 
words, agreeable to the god, shall be addressed 

to him, the luminous one, who, being immortal and 

righteous, the Hotrz, the best sacrificer, conveys the 
gods to the mortals! ? 

2. Bring hither by adoration the Hotvz who is 
most beneficial in sacrifices and righteous. When 
Agni repairs to the gods on behalf of the mortal’, 
may he be attentive in his mind, and may he 
perform the sacrifice’. 

3. For he is wisdom }, he is manly, he is straight- 
forward ; like Mitra he has become the charioteer of 

the mysterious, Therefore the Aryan clans’, 
longing for the gods, address him, the wonderful 
one, as the first at the sacrifices. 

4. May that Agni, the manliest of men, triumphant 
with riches[?]', come with help to our words, to 

our devotion, and (to the devotion) of those most 

powerful liberal givers who bent on the prize? 
have constantly stirred up our prayers’. 

5. Thus Agni, the righteous GAtavedas, has been 

praised by the priestly Gotamas’. May he augment 
their splendour and their strength. He the knowing 
one gains increase according to his desire. 

NOTES. 

The same Xzshi and metre. 

Verse 1. 

Note 1. The construction is yas krzndti devén martyeshu. 
Comp., for instance, X, 40, 2. Κάζ vam ... krizute sadhdsthe 
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4. Ludwig translates: der unter den sterblichen der 

unsterbliche hotar . . . schafft die gétter.—‘ Could it be 
ishkrinoti?’ M. M. 

Verse 2. 

Note 1. The third P4da of this verse has nine syllables 

instead of eleven. If we read, as several times must be 

done, martyaya for martaya, we get ten syllables, and the 
Pada may belong to the defective type mentioned above, 
76, I, note 2. 

Note 2. Ka seems to me to stand here, as it several 

times does, in the first of the members of sentence con- 

nected by it. See Delbriick, Altindische Syntax, 475. 
Prof. Max Miller believes that it depends on yat: yat 
νέλ, yat ka sd bédhati, ‘Bring hither the Hotri ... so 

that Agni may invite the gods... and that he (the mortal 
or Agni) may be attentive, &c.’ 

Verse 8. 

Note 1. Grassmann gives to krdtu here and in a number 
of other passages the meaning ‘der Starke.’ This is in- 
admissible ; comp. Bergaigne, III, 304. 

Note 2. Here we have again a Pada of ten syllables 

(see verse 2, note 1), unless bhdt has dissyllabic value. 

Prof. Max Miller translates this Pada: ‘like a friend he is 
the charioteer of enormous wealth.’ 

Note 8. Comp. I, 96, 3 (see below). 

Verse 4. 

Note 1. On risddas, comp. above, I, 26, 4, note 1. 

Note 2. Comp. I, 92, 8. There Ushas receives the 

epithet v4gaprasita. 
Note 38. Comp. VII, 87, 3. spdsak Vdrumasya ... γέ 

ishd4yanta madnma. 

Verse 5. 

Note 1. This is again a Pada of ten syllables. 
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MANDALA I, HYMN 78. 

ASH7AKA I, ADHYAYA 5, VARGA 26. 

1. O G&tavedas, who dwellest among all tribes, we 

the Gotamas (praise) thee with our song—we praise 
thee aloud with (songs full of) splendour. 

2. Gotama! desirous of riches exalts thee, as 

thou art, with his song. We praise thee aloud 
with (songs full of) splendour. 

3. We call thee, such as thou art, the highest 
winner of booty, as Angiras did. We praise thee 
aloud with (songs full of) splendour. 

4. (We praise) thee, the greatest destroyer of 
enemies (or, of Vzztra), who hurlest the Dasyus 
away—we praise thee, such as thou art, aloud with 
(songs full of) splendour. 

5. We the Rahdgazvas' have recited a honey- 
sweet speech to Agni. We praise thee aloud with 
(songs full of) splendour. 

NOTES. 

The same Rishi. Metre, Gayatri. 

Verse 2. 

Note 1. This probably means, ‘the descendant of 
Gotama.’ See Zeitschrift der Ὁ. Morg. Gesellschaft, XLII, 

202. 
Verse 5. 

Note 1. The Rahdganas seem to be a branch of the 
Gotamas ; see Asvalayana SrautasQtra XII, 11, 1. 
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MANJZALA I, HYMN 79. 

ASHTAKA I, ADHYAYA 5, VARGA 27-28. 

Ι. 

1. The golden-haired in the expanse! of the 
atmosphere, the roaring? snake, is hasting (through 
the air) like the wind; the brightly resplendent 
watcher of the dawn’, he who is like the glorious, 

ever active and truthful (goddesses)*. 
2. By thy goings the beautifully-winged (birds) 

were disparaged!; the black bull? has roared, when 

here ὃ (all this happened). He has come as if with 
the bounteous smiling (women)*. The mists fly, 
the clouds thunder. 

3. When they have led him, who swells! with the 
_milk of Azta, on the straightest paths of Ata, then 

Aryaman, Mitra, and Varuma, he who walks round 

the earth’, fill the leather-bag (the cloud) in the 
womb of the lower (atmosphere [?}) ὃ. 

II. 

4. Agni, who art lord of booty, rich in cows, 
young son of strength !, bestow on us, 0 GAtavedas, 
great glory. 

5. Being lighted, a Vasu, a sage, Agni who is to 
be magnified by (pious) words, O (god) with many 
faces, shine to us so that riches may be ours. 

6. Reigning’ by night by thy own power, O Agni, 
and at the break of dawn, O god with sharp teeth, 
burn against the sorcerers. 
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Ill. 

7. Bless us, O Agni, with thy blessings, when 
our Gayatra song is brought forward (to thee), thou 
to whom reverence is due in all our prayers. 

8. Bring us wealth, O Agni, which may be 
always conquering, excellent and invincible? in all 
battles. 

9. Bestow on us, Agni, through thy kindness? 
wealth which may last all our life 2, and have mercy® 
on us that we may live. 

IV. 

10. O Gotama', bring forward purified words, 
bring songs to the sharp-flaming Agni, desirous 
of his favour. 

11. May he who tries to harm us, whether nigh 
or afar, fall down. Do thou lead us alone to in- 

crease. ; 
12. The thousand-eyed Agni, who dwells among 

all tribes, scares away the Rakshas. The praise- 
worthy Hotrz (Agni) is praised}. 

NOTES. 

The same Rishi. Metre, 1-3 Trishftubh; 4-6 Ushaih ; 

9-12 Gayatri. 
What in the traditional text is one hymn, consists really 

of four independent hymns of three verses each. This is to 
be concluded from the well-known laws of arrangement of 
the Samhita, and is confirmed by the change of metre 

and by the reception of two of the four hymns into other 
Vedic Samhitaés: the second (verses 4-6) is found in the 
Sama-veda II, 911-913; Vag. Samhité XV, 35-37; Taitt. 
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Samhita IV, 4, 4, 5; Maitr. Samhita II, 13,8; the third 

(verses 7-9) in the SAma-veda II, 874-876. Besides, verses 
1-2 occur Taitt. Samh. III, 1, 11, 4-5; verse 2, Maitr. 

Samh. IV, 12, 5; verse 4, SAma-veda I, 99; verses 8, 9, 

Maitr. Samh. IV, 12, 4; verse 9, Maitr. Samh. IV, 10, 6; 

Taitt. Br. II, 4, 5, 3. 

Verse 1. 

Note 1. As to visérd I think we should compare VII, 

36, 1. vi sinun4 prithivi’ sasre urvi, ‘The wide earth has 
expanded with her surface.’ Prof. Max Miiller observes 
with regard to this Pada: when the sky sends forth the 

rain, the lightning appears. 
Note 2. On dhini, see vol. xxxii, p. 112 (I, 64, 5), and 

Geldner, Vedische Studien, I, 26%. I do not take the word 

with Geldner for an epithet of Vata, the wind, but of the 

snake, i.e. Agni, who very probably fs to be understood 
here as in the whole Trzfa, as the fire of the lightning. 

Note 3. Perhaps we have here again a Pada of ten 
syllables, of the type which occurs several times in the 
preceding hymns. Or possibly the text should be corrected : 
ushasaf na naveda, ‘a knower (of sacrifices, comp. IV, 23, 
4; V, 12, 3) like the dawns, or ushdsim πάνεάδλ (with 

dissyllabic -4m),‘a knower of the dawns.’—See Lanman, 
Ρ. 565. 

Note 4. The waters? Or the dawns? 

Verse 8. 

Note 1. On the nasalization of aminantaf in the Sam- 

hita text, see my Prolegomena, p. 471. 
Note 2. I.e. Parganya, the thundering cloud. Comp. V, 

83,1; VII, 101,15; Bergaigne, Rel. Védique, III, 27 seq. 

Note 8. Regarding yddi iddm, comp. IV, 5,11. There 

the verb belonging to yddi must be supplied; in the same 
way our passage must be interpreted also, unless we resort 

to changing the text and accentuating the verb nondva, in 
which case the translation would be, ‘when the black bull 

has bellowed here.’ 
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Note 4. The women may be the showers of rain. Or 

they could be understood as the dawns, comp. ushdsak 
ndved4&, verse 1. 

Verse 3. 

Note 1. I propose to read pfyanam. 
Note 2. On parigman, see Joh. Schmidt, Kuhn’s Zeit- 

schrift, XXV, 86; Bartholomae, Bezzenberger’s Beitrige, 

XV, 27 seq.; Bergaigne, Rel. Véd. II, 505; and compare 
especially X, 93, 4. The word evidently is connected not 
with the verb gam, but with kshdm, ‘the earth,’ of which 

we find the genitives gma and gmah. 
Note 8. It does not seem probable to me that upara 

means here the lower pressing-stone, as Grassmann, Ludwig, 
and Pischel (Vedische Studien, I, 109) suggest (Grass- 
mann: den Schlauch beim untern Pressstein. Ludwig: den 

schlauch ... an des steines ort. Pischel: sie legen das 

Fell mitten auf den Stein). I propose to supply ragasad ; 
comp. I, 62, 5. ra4gak uparam; IV, 1, 11. ragasa# asya 

yonau, and especially IV, 17, 14, where we find the ‘womb 
of the atmosphere’ (ragasak asyd ydnau) mentioned, quite 
as in our passage, together with the leather-bag (tvdé), i.e. 
the cloud.—Bergaigne (Rel. Véd. II, 505) translates and 
explains, ‘arrose la peau dans le séjour de J’inférieur,’ 

cest-a-dire fait couler les eaux du ciel pour l’Agni 
terrestre. 

Verse 4. 

Note 1. See above, I, 26, 10, note 1. 

Verse 6. 

Note 1. Ragan seems to be the participle of rag; comp. 
VIII, 19, 31. kshapd# vdstushu ragasi. Now it is very im- 

probable that of this participle a vocative should occur ; 
see Lanman, 509. I believe, therefore, that we should 

accentuate ragan (comp. the remarks of Bartholomae, 
Bezzenberger’s Beitrige, XV, 204). 

Verse 8. 

Note 1. Comp. IX, 63, 11. rayim ... dushéaram. 
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Verse 9. 

Note 1. As to suzetina, comp. I, 159, 5. 

Note 2. Comp. VI, 59, 9. rayim visvayuposhasam. 
Note 3. M4rdikdm is a second object of dhehi, not an 

epithet of rayim. Comp. VIII, 7, 30. 

Verse 10. 

Note 1. Comp. above, 78, 2, note 1. 

Verse 12. 

Note 1. On the use of the middle of gv with passive 
meaning, comp. Delbriick, Altindische Syntax, 264. 
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MANDALA I, HYMN 94. 

ASH7AKA I, ADHYAYA 6, VARGA 380-32. 

1. We have sent forward? with thoughtful mind 
this song of praise like a chariot to the worthy 
Gatavedas. For blissful is his care for us in his 
companionship. Agni! May we suffer no harm in 
thy friendship. 

2. He prospers for whom thou performest the 
sacrifice; he dwells untouched'; he acquires 

abundance of heroes. He is strong; no distress 
overtakes him. Agni! May we suffer no harm in 
thy friendship. 

3. May we be able to light thee. Prosper our 
prayers. The gods eat the sacrificial food that is 
offered in thee. Bring thou hither the Adityas, for 
we long for them. Agni! May we suffer no harm 
in thy friendship. 

4. Let us bring fuel and prepare sacrificial gifts 
for thee, awaking thy attention at each joint? (of 
the month). Help forward. our prayers that we 
may live. Agni! May we suffer no harm in thy 
friendship. 

5. (He is) the shepherd of the clans!; by his 
nightly light the creatures walk, the two-footed and 
four-footed. Thou art the bright, great splendour 
of dawn. Agni! May we suffer no harm in thy 
friendship. 

6. Thou art the Adhvaryu and the ancient Hotz~, 
the Prasdstvz!, the Pots, the born Purohita?. 

Knowing the duties of every priest thou givest 
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success, O wise one. Agni! May we suffer no 
harm in thy friendship. 

7. Thou who art beautiful, of like appearance on 
all sides, thou shinest forth even when afar like 

lightning. Thou seest, O god, even over the 
darkness of night. Agni! May we suffer no harm 
in thy friendship. 

8. May the chariot of him who presses Sdma, 
be to the front!, O gods. May our curse overcome 
the malicious ones. Accept (O gods) this prayer 
and make it prosper. Agni! May we suffer no 
harm in thy friendship. 

9. Strike away with thy weapons those who curse 
us, the malicious ones, all ghouls, be they near 
or afar. And make a good path to the sacrifice of 
him who praises thee. Agni! May we suffer no 
harm in thy friendship. 

10. When thou hast yoked to thy chariot the 
two ruddy, red horses, whom the wind drives 
forward, and thy roaring is like that of a bull, 

then thou movest the trees with thy banner of 
smoke'. Agni! May we suffer no harm in thy 
friendship. 

11. And when thy grass-consuming sparks are 
scattered, the winged (birds)! also fear the noise. 
Then all goes well with thee and thy chariots. 
Agni! May we suffer no harm in thy friendship. 

12. He makes Mitra and Varuza get refreshing 
drink. He mysteriously turns away the anger of 
the Maruts?. Be merciful towards us. May their 
mind be again (as it was before). Agni! May we 
suffer no harm in thy friendship. 

13. Thou art god of the gods, a wonderful Mitra 
(i.e. friend, of the gods), Thou art the Vasu 
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of the Vasus, welcome at the sacrifice. May we be 
under thy most wide-reaching protection. Agni! 
May we suffer no harm in thy friendship. 

14. That is thy glorious (nature) that when 
kindled in thy own house, and fed with Soma, thou 
art awake 1, the most merciful one. Thou bestowest 
treasures and wealth on the worshipper. Agni! 
May we suffer no harm in thy friendship. 

15. May we be of those to whom thou, O pos- 
sessor of beautiful wealth, O Aditi, art pleased to 
grant sinlessness in health and wealth *, and whom 
thou wilt quicken with glorious strength and with 
abundance of progeny. 

16. Do thou, O Agni, thou who knowest (how to 
grant) happiness, prolong our life here, O God! 
May Mitra and Varuza grant us this, may Aditi, 
the Sindhu, the Earth, and the Sky?! 

NOTES. 

This hymn with the whole collection which it opens is 
ascribed to Kutsa Angirasa. The metre is Gagati; the 
two last verses, as is frequently the case in Gagati-hymns 

(see H. O., Prolegomena, 144 seq.), are composed in 
Trish¢ubh. The hymn has been translated by Prof. Max 
Miller, Physical Religion, p. 173.—Verse 1 = MS. II, 7,3; 

SV. I, 66; AV. XX, 13,3. Verses 1, 3,4 = SV. II, 414. 

416. 415. 

Verse 1. 

Note 1. Prof. Max Miiller translates, ‘Let us build up 

this hymn of praise.’ To me it rather seems that the 
reading should be, as Boehtlingk-Roth have proposed, s. v. 
sam-hi,s4m ahema. Comp. I, 61, 4. asmaf {t u stémam sdm 
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hinomi γάϊμαπι ηά tdsh/4-iva, ‘to him I send forward a song’ 
of praise as a carpenter (fits out) a chariot.’ Compare 

besides, IX, 71, 5; I, 184, 4; I, 19,7; VI, 45, 14, &c. 

Verse 2. 

Note 1. Comp. vol. xxxii, p. 65, I, 37, 1 note. 

Verse 4. 

Note 1. Parvan, ‘joint, seems to refer here, as it very 

frequently does in the later Vedic and post-Vedic texts, to 
the joints of the month, the sacrificial days of the full and 
change of the moon (the parvama-sacrifices). As to the 
temporal use of the instrumental, comp. vztuna and rztubhid ; 

Delbriick, Altindische Syntax, p. 130. 

Verse 5. 

Note 1. Ludwig proposes the correction of visim gop&h 
into visim gopah (genitive). But I think it will be suffi- 
cient to write asyd accented. As to visim gop4%, comp. 
96, 4. 

Verse 6. 

Note 1. The Prasdstr? (or Upavaktrd), literally, ‘the 
commander, is the same priest who is more usually 
designated as the Maitravaruza. ΑἹ] the priests mentioned 
here (with the exception of the Purohita, see next note) 
belong to the ancient system of the ‘seven Hotrés,’ enum- 

erated, for instance, II, 1, 2. Comp. H. O., Religion des 

Veda, 383 seq. 
Note 2. The Purohita or house-priest does not, pro- 

perly speaking, belong to the number of the priests 

officiating at a sacrifice (ritvigak), though of course the 
Purohita could act as a ritvig. Geldner (Vedische Studien, 

II, 144) seems to be wrong in concluding from our passage 

that ‘already in the Rig-veda the Purohita, being the 
superintendent of the holy service, was a real ritvig, i.e. 
officiating priest.’ Comp. H. O., loc. cit., 374 seq.; 379, 
note 2. ᾿ 
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Verse 8. 

Note 1. On pfirvak, comp. I, 34, 10; V, 31, 11. 

Verse 10. 

Note 1. The regular accentuation of a determinative 
compound (‘banner of smoke’) would be dhimaketuina. 
But it is very natural that the traditional text gives the 
accent of the Bahuvrihi (‘he whose banner is smoke’) 
which so frequently occurs. 

Verse 11. 

Note 1. As to patatrizak, comp. above, I, 58, 5. 

Verse 12. 

Note 1. Most probably the meaning is not that the 
Maruts are expected to turn away the anger of somebody 
else, but that the anger of the Maruts shall be turned away 

by Agni. Comp. I, 171, 1; VI, 66, 5; VII, 58, 5; 

Bergaigne, Religion Védique, II, 401. It seems, conse- 
quently, that we should read avaya4té.—On dvayatahe/Ak, 

scil. Indra, see vol. xxxii, p. 292 (I, 171, 6), and also IV, 1, 

4; VI, 66, 5. 
The genitives Mitrdsya Varuvasya may be understood 

as depending, together with Marutam, on hé/a#. In this 
case the translation would be: ‘He mysteriously turns 
away the anger of Mitra and Varuza and of the Maruts in 
order that (men) may get refreshing drink.’ 

Verse 18. 

Note 1. On the frequent identification of Agni with 
Mitra, see Bergaigne, Religion Védique, III, 134 seq. — 

Verse 14. 

Note 1. On the root gar used with regard to Agni, see 

the remarks of Dr. Neisser in Bezzenberger’s Beitrige, XIII, 
297 seq. 



MANDALA I, HYMN 94. 113 

Verse 15. 

Note 1. Agni is invoked here by the name of Aditi, with 
an evident allusion to the goddess Aditi, as granting freedom 
from bonds, which is the original meaning of Aditi. Comp. 
M. M., vol. xxxii, pp. 241, 260, 262; H.O., Religion des 

Veda, p. 204. 

Note 2. Comp. III, 54, 19. On sarvatat (sarvdtati), see 
M. M.’s note, vol. xxxii, p. 260, note a, and compare 

Darmesteter, Haurvataé¢ et Ameretd/, p. 80. See also 

Lanman, p. 386. 
Verse 16. 

Note 1. The last hemistich is the regular conclusion of 
the Kutsa hymns. 

[46] Ι 
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MANDALA I, HYMN 95. 

ASHTAKA I, ADHYAYA 7, VARGA 1-2. 

1. Two (sisters) of different shapes wander along, 
pursuing a good aim. The one and the other 
suckles the calf!. With the one (the calf) is golden, 
moving according to its wont?. With the other 
it is seen clear, full of fine splendour. 

2. The ten unwearied! young women? have 
brought forth this widely-spread germ of Tvashév7 5. 
Him, the sharp-faced (Agni) who is endowed with 
his own splendour, the shining one, they‘ carry 
around among men. 

3. They celebrate his three births: one in the 
sea, one in heaven, one in the waters'. In the 

eastern region? he commanding determines the 
seasons of the dwellers on earth by his present 
power 3. 

4. Who among you has understood this hidden 
(god)?! The calf has by itself given birth to 
its mothers. The germ of many (mothers), the 
great seer, moving by his own strength, comes 
forward from the lap of the active ones’. 

5'. The fair (child Agni) grows up visibly in 
them in his own glory, standing erect in the lap 
of the down-streaming (waters). Both (Heaven and 
Earth) fled away in fear of (the son of) Tvashér7?, 
when he was born, but turning back they caress 
the lion. 

6. They caress him both, like two kind women; 

like lowing cows they have approached him in 
their own way. He has become the lord of all 



MANDALA I, HYMN Ο5. 115 

powers', he whom they anoint with sacrificial gifts 
from the right side 3, 

7. He raises his arms again and again like 
Savity?7'. He the terrible pressing on ranges 
both wings? (of his army). He raises up his 
bright vesture from himself alone*. He gives 
new garments to his mothers. 

8. He assumes his fierce appearance which is 
above (i.e. the lightning ?), being united with the 
cows ', the waters in his seat. The prayer purifies 
the bottom of the seer(?)% This was the meeting 
among the gods*. 

9. The wide space encompasses thy base, the 
resplendent foundation! of the buffalo. Agm! Being 
kindled protect us with all thy undeceivable guard- 
ians who are endowed with their own splendour. 

10. On the dry ground he produces a stream’, 
a course, a flood. With his bright floods he reaches 
the earth. Whatever is old he receives into his 
belly. He moves about within the young sprout- 
ing grass’, 

11. Thus, O Agni, being strengthened by fuel. 
shine thou to us with wealth-giving shine, O purifier, 

for the sake of glory. May Mitra and Varuza grant 
us this, may Aditi, Sindhu, the Earth, and the Sky! 

NOTES. 

The same Rishi. The metre is Trishfubh—Verse 1= 

VS. XXXII, 5; TB. II, 7, 12, 2. Verse 2 = TB. II, 8, 

7,4. Verse 5 = TB. II, 8,7, 4; MS. IV, 14, 8. 

Verse 1. 

Note 1. The two females are evidently Night and Dawn 

12 
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(comp. below, 96, 5). The calf is Agni whose bright 
appearance by night is contrasted here with his paler 
splendour by day (comp. below, 127, 5). The explanation 
of Professor Hillebrandt (Vedische Mythologie, I, 331) that 
‘das von ihnen wechselnd gesaiugte Kalb der bald als Sonne 
bald als Mond erscheinende Lichtgott, d. h. Agni ist,’ does 
not seem convincing to me. 

Note 2. I cannot follow Hillebrandt (loc. cit. 335) in 
translating svadh4van ‘an Labung reich.’ 

Verse 2. 

Note 1. On feminine nominatives in -ἀϑα like Atandrasah, 

see Lanman, Noun-Inflection, 362. 

Note 2. The ten young women are the fingers which 

produce the fire by the attrition of woods. 
Note 8. On Tvash?ri as the father of Agni, see Hille- 

brandt, Vedische Mythologie, I, 522 seq.; Bergaigne, Rel. 

Véd., ΠῚ, 47 seq. 

Note 4. Hillebrandt (loc. cit.) takes the ten fingers as 
the subject of pdri nayanti, which does not seem probable. 

Verse 3. 

Note 1. It is surprising that Agni’s birth in the sea and 
his birth in the waters are distinguished. The poet’s 
meaning is not quite clear. Prof. Max Miiller thinks of 

the rising sun and the lightning in the clouds. Comp. 
H. O., Religion des Veda, 107. 

Note 2. We ought to read prad{sam; comp. IV, 29, 3; 

IX, 111, 3. 

Note 3. Comp. X, 85, 18, where it is said of the moon 

that she ‘is born again, determining the seasons.’ Thus it 
is possible that the poet understands here Agni as dwelling 

in the moon as light. Comp. on this identification Bergaigne, 
I, 159, and Hillebrandt, Ved. Mythologie, I, 330 seq. But 
this interpretation of our passage is by no means certain. 

Verse 4. 

Note 1. Possibly we should correct κά iddm vak ninydm; 

comp. VII, 56, 4; 61, 5. The translation would be: ‘Who 
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among you has understood this secret ?’—the secret that 
a calf should give birth to cows. 

Note 2. In my opinion the mothers are the waters; the 

calf is Agni. The meaning must be, consequently, that, as 

Agni is born from the waters thus the waters are born 
from Agni. Agni—we may try to interpret the poet’s 

meaning—sends his smoke to the sky. The smoke is 
changed to clouds; the clouds send forth water. Exactly 
the same meaning seems to be expressed in I, 164, 51. 

Comp. also Manu III, 76. agnau prdstahutiz samyag 

adityam upatish/kate, Adityag gayate vvish¢ir vrish/er 

annam tatak praga.—Prof. Max Miiller observes: ‘The 
mothers are day and night, or heaven and earth. The 

calf, the son, Agni, being born of the night gives birth to 

the day, and being born of the day (in the evening) gives 
birth to the night. Or it may be that Agni, light, makes _ 

Dyaus and Prithivi to be visible. —Prof. Hillebrandt’s 

interpretation of our verse is quite different ; see Vedische 
Mythologie, I, 335. 

Note 3. I.e. the fire is born from the waters. 

Verse 5. 

Note 1. Comp. Hillebrandt, Ved. Myth., I, 371, 523. 
Note 2. I.e. the son of Tvash¢vi (see above, verse 2) 

considered as identical with his father. Comp. Bergaigne, 
III, 47, and see also Aufrecht, Kuhn’s Zeitschrift, I, 356. 

Verse 6. 

Note 1. On daksha and its relation to krdtu, comp.. 
Geldner, Vedische Studien, I, 267. 

Note 2. The poet seems to play upon words; ‘ power’ 

is daksha, ‘from the right side’ dakshizatdd (i.e. approach- 
ing respectfully, dakshizikritya). 

Verse 7. 

Note 1. Comp. Bergaigne, Rel. Véd., III, 46. 

Note 2. Observe the dual form siZau ending in -au, not 
in -4. Comp. Lanman, Noun-Inflection, 576. Prof. Max 
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Miiller translates here: ‘ He the terrible tries and stretches 
out the hems of his sleeves.’ This may indeed be the 

meaning of sif. 
Note 3. See Geldner, Vedische Studien, II, 189. 

Verse 8. 

Note 1. The cows of course are intended for the sacrificial 
food coming from the cow, such as milk and butter. 

Note ἃ. The two nominatives, kaviZ and απ, can 

scarcely be right. The subject seems to be the prayer which 

cleanses, as it were, Agni, and thus augments his splendour 
(comp. IV, 15,6; VIII, 103, 7). Possibly we should read 
kavéA budhndm. Comp., however, IX, 47, 4. svaydm kaviz 

vidhartari vipraya ratnam i#kAati yadi marmvigyate dhiyak. 
In this difficult verse so much is clear that the seer (kavi) 
is subject, and that he is stated to purify the prayers. 

Note 3. The meaning seems to be that at the sacrificial 
fire all gods assemble. 

Verse 9. 

Note 1. On dhd4man, comp. M. M., vol. xxxii, p. 383 seq. 
—Prof. Max Miiller proposes the following translation: 

‘Thy wide effulgence goes round the firmament, the firm 

seat of the strong one (buffalo).’ 

Verse 10. 

Note 1. Ludwig takes srdta# as a locative. But it is 
very improbable that we should have here a survival of the 
ancient locatives of stems in -s without a case-ending (Joh. 

Schmidt, Kuhn’s Zeitschrift, XXVII, 306; Brugmann, 

Grundriss der vergl. Grammatik, vol. ii, p. 611). In 

Ludwig's opinion ‘it follows from the corresponding gatum 
Qrmim that srotas stands for srotasi as dhanvan for dhan- 

vani.’ But this is not convincing. 
Note 2. On Agni as inhabiting the sprouting grass, 

comp. III, 5, 8; VII, 9, 4. “1 believe this refers to the 
blades of grass used as tinder to catch the sparks of fire.’ 
M. M. 
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MANDALA I, HYMN 96. 

ASHTAKA I, ADHYAYA 7, VARGA 3-4. 

1. Being born by strength! in the ancient way, 
lo! he (Agni) has assumed instantly all the qualities 
of a sage. The Waters and the Dhishawz4? have 
furthered the friend (Mitra*). The gods have held 
Agni as the giver of wealth. 

2. By the ancient Nivid', by Ayu’s? wisdom he 
has procreated these children of men. With his 
irradiating look® (he has procreated) the Sky and 
the Waters. The gods have held Agni as the 
giver of wealth. 

3. The Aryan clans magnified’ him as the first 
performer of sacrifices, as receiving offerings, as 
striving forward, the son of strength, the Bharata ", 

the bestower of mighty rain (?)% The gods have 
held Agni as the giver of wealth. 

4. He, MAtarisvan', the lord of bountiful pros- 

perity, has found a path for (his ?) offspring, he who 
has found the sun, the shepherd of the clans, the 
begetter of the two worlds. The gods have held 
Agni as the giver of wealth. 

5. Night and Dawn, who constantly destroy each 
other’s appearance, suckle one young calf? unitedly ", 
The piece of gold*® shines between Heaven and 
Earth. The gods have held Agni as the giver of 
wealth. 

6. (He is) the base of wealth, the assembler of 
all goods!, the beacon of sacrifice, the fulfiller of 
thought, the bird?. In order to guard their immor- 



120 VEDIC. HYMNS. 

tality the gods have held him, Agni, as the giver 
of wealth. 

7. Him who is now and who was formerly the 

abode of wealth, the earth? (i.e. the dwelling-place 
or support) of what is born and of what will be 
born, the shepherd and guardian of what is and 
of much that comes into being. The gods have 
held Agni as the giver of wealth. 

8. May (Agni,) the giver of wealth, present us 
with quick wealth. May the giver of wealth (pre- 
sent us with wealth) united with strong men’. The 
giver of wealth (should grant us) food together 
with valiant heroes. The giver of wealth should 
grant us long life. 

9=95, 11. 

NOTES. 

The same Rishi and metre.—Verses 1, 2 = MS. IV, 10, 

6. Verse 5= VS. XII, 2; XVII, 70; TS. IV, 1, 10, 4; 

6, 5,25 7, 12, 3; MS. II, 7) 8. 

Verse 1. 

Note 1. 1.6. by the attrition of the woods, as sdhasa/ 
putrak. 

Note 2. Two new discussions on dhishd#za have been 
given by Hillebrandt (Ved. Mythologie, I, 175 seq.; comp. 
the criticisms of Ludwig, Ueber die neuesten arbeiten auf 
dem gebiete der Rgveda-forschung, 85 seq.) and Pischel 

(Ved. Studien, II, 82 seq.). Hillebrandt arrives at the 
conclusion that dhishdwa is the Earth (in the dual, 
Heaven and Earth; in the plural, Heaven, Air, and Earth), 

and besides the Vedi, i.e. the excavated spot of ground 
which serves as a kind of altar for the sacrifice. Similar is 
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Pischel’s opinion. He believes that the singular dhishana 
is everywhere to be interpreted as a proper name: the 

name of a goddess of wealth and prosperity. The dual 

dhishaze means ‘Heaven and Earth:’ thus the original 
meaning of dhisha#z4 must have been, as Pischel concludes, 
either Heaven or Earth. He tries to show that it is Earth, 

and so does Prof. Hillebrandt. The goddess of wealth 
originally was a goddess of the earth conceived as the liberal 

giver of wealth. This goddess, Prof. Pischel thinks, was 

closely related to, or even identical with, the goddess Aditi, 

whom the same scholar also believes to be a personification 
of the Earth. 

I must confess that even this close agreement of these 

two distinguished scholars has failed to convince me. It 
is quite true that the dual dhishdze means Heaven and 

Earth, and it is possible that the singular may, at least in 
some passages, mean the Earth. But I cannot believe that 
this is the original meaning of the word. Originally, in 
my opinion, dhish4z4 was an implement used at the sacri- 
fice, more especially at the Soma sacrifice. The ddri 
(Soma-stones) are said to rest in the lap of the dhisha#4 

(I, 109, 3). Ina Yagus Mantra referring to the sacrificial 
preparation of Soma (Vagasaneyi Samhita VI, 26) the 
dhishaw4, or more exactly the Dhisha#4s, as goddesses 
(dhishdnds a devit), are mentioned together with the 

sacrificial fire, the waters, and the grdvava, the stones. In 

a similar connection we find a Yagus formula pronounced 
when the Adhvaryu began to beat the Soma plants with the 
Up4msusavana stone (see Weber, Indische Studien, X, 370). 
There the Soma was addressed first, and then the two 

Dhishazds: ‘Do not be afraid, do not be terrified, assume 

sap (O Soma!). O two Dhishavz4s! Being firm show firm- 
ness!’ (Vagasaneyi Samhita VI, 35). Here the Satapatha 
Brahmava (III, 9, 4, 18) says, that some authorities refer 

the last words to the two boards (phalake) on which the 
pressing-stones rest (see Hillebrandt, Ved. Mythologie, I, 
149 seq.). But the author of the Brahmaa himself declares 
that Heaven and Earth are addressed; for as to the boards 

. 
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used for pressing the Soma, it would be of no consequence if 
they were broken.— Other passages in which the dhishazah 
are mentioned in connection with the preparation of the 
Soma, are Rig-veda IX, 59,2; X,17,2. Inthe last passage 
‘the lap of the Dh.’ is mentioned as in I, 109, 3 (see above). 
The dhisha#4 was anointed,I,102,1. The dhishd#A is men- 

tioned in connection with the waters which were fetched. 
by the Adhvaryus and used at the sacrifice, X, 30, 6, and 

in connection with the sacrificial fire, III, 2, 1, and in our 

passage. I have therefore no doubt that according to 

the original meaning the Dhisha#4 was, as stated above, 
a sacrificial implement used chiefly, though not exclusively, 
at the pressing of the Soma. I do not venture to determine 
the exact nature of this implement, but I think that from 

the passages collected above it will be evident that it was 
a sort of support on which the pressing-stones rested. 
A similar support may have been used for the vessel 
containing the sacrificial water, and for the sacrificial fire. 

This support was considered as yielding the Soma to Indra, 
as strengthening Indra, as inciting Indra and the gods to 
liberality towards men. Thus we have a goddess Dhishaza 

who wears the aspect of a goddess of wealth. She is invoked 
as one of the Gnis in I, 22,10 with Hotra Bharati. Finally 

the Earth, the support of everything, was likened to this 
support of the pressing-stones and of the Soma; and 
Heaven and Earth were then considered as the two 

Dhishavs. 
Note 8. Comp. above, 94, 13, note 1. 

Verse 2. 

Note 1. On the solemn formulas of invocation, called 

Nivids, see Haug’s Aitareya Brahmana, p. 32 seq.; Weber, 
Indische Studien, IX, 355; H. O., Religion des Veda, 387, 
note 2. Of course, the Nivids which Sankhayana (Srauta- 
sdtra VIII, 16-25) gives, cannot be those to which the 
poets of the Rig-veda several times allude. 

Note 2. On Ayu as one of the mythical ancestors of 
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mankind, nearly related to Manu, see Bergaigne, Religion 

Védique, I, 59 seq. 

Note 3. Ushas is called vivasvati, III, 30, 13 (cf. 
Bergaigne, I, 86); we are justified, consequently, in trans- 
lating vivdsvata 44kshasé, ‘ with the irradiating look.’ But 

in giving this translation we should not forget that the 
poet no doubt at the same time intended to allude to the 
name of Vivasvat, the father of Yama. 

Verse 3. 

Note 1. The text has i/ata. Comp. above, I, 1, 1, note 2. 

Note 2. Agni seems to be called Bharata as belonging 
to the people of Bharatas. Comp. H. O., ‘ Buddha, sein 
Leben, seine Lehre, seine Gemeinde’ (first edition), p. 414 

seq. More usually Agni is designated as Bhdrata. 
Note 3. Sviprddanum. On d4nu, the meaning of which 

I consider to be ‘rain’ or the like, comp. the discussion 
of Prof. Max Miiller, vol. xxxii, 113 seq. The exact 

meaning of svipr4, which should not be compared 
with the Greek λιπαρός, cannot be determined. The 

etymology is a very unsafe guide in such questions, and 
neither the connection with the root srzp, ‘to creep,’ ‘to 

crawl,’ nor with the noun sarpis, ‘ butter,’ seems to lead to 

a satisfactory result. The passages in which srvéprd or 
compounds of this adjective occur, point to a meaning 

like ‘ great,’ ‘ mighty,’ ‘fine.’ Thus sriprabhogas seems to 
be something like purubhdgas or subhdgas; Indra’s arms 
(kardsna) are called both srépra (VIII, 32, 10) and przthu 
(VI, 19, 3); finally sriprddanu, which is used here as an 
epithet of Agni, and VIII, 25, 5 of Mitra and Varuza, does 
not seem to differ very much from suddnu. 

Verse 4. 

Note 1. MAtarisvan, the messenger of Vivasvat, who car- 

ried the fire from heaven to earth, was originally distinct 
from Agni, but is identified with him in several passages. 

See M. M., Physical Religion, p. 152; Bergaigne, Religion 
Védique, I, 52 seq.; H. O., Religion des Veda, 122. 
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Verse 5. 

Note 1. Comp. above, 95, 1, and J, 113, 2. risadvatsa. 

The calf, of course, is Agni. 
Note 2. Literally, ‘turned towards each other.’ 

Note 8. The gold is again Agni. 

Verse 6. 

Note 1. The first Pada is identical with X, 139, 3. 
Note 2. I prefer with Ludwig to take vé# as a nomina- 

tive (comp. Lanman, Noun-Inflection, 375) instead of a 

genitive. 
Verse 7. 

Note 1. Compare the very obscure verse X, 31, 5. iyam 
s& bhiya ushdsAm iva ksh&/, ‘may she be the earth, as it 

were, of the dawns.’ ‘She’ may possibly be the earth, 
which would be designated here as a dwelling-place or 
support of the dawns. 

Verse 8. 

Note 1. Prof. Max Miiller proposes another translation 
of sanara. He writes: ‘One expects an opposition 

between turd and sdnara. Sdnara can hardly be the same 

as virdvat in the next line. I should like to take sdnara as 

a variety of sana and sanatana. Give us fleeting, i.e. daily 
wealth, and give us old, i.e. lasting wealth!’ 
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MANDALA I, HYMN 97. 

ASHTAKA I, ADHYAYA 7, VARGA 5. 

1. Driving away evil! with thy light, Agni, shine 
upon us with wealth—driving away evil with thy 
light. 

2. Longing for rich fields, for a free path, and 

for wealth, we sacrifice—driving away evil with 
thy light. 

31. When he stands forth as the most glorious 
one among them’, and when our liberal lords excel 

—driving away evil with thy light— 
4. When through thee, Agni, the liberal lords, 

and when through thee we may multiply with 
offspring—driving away evil with thy light— 

5. When the rays of the mighty Agni go forth 
on all sides—driving away evil with thy light— 

6. For thou indeed, (O god) whose face is turned 
everywhere, encompassest (the world) everywhere— 
driving away evil with thy light. 

7. Do thou carry us, as with a boat, across hostile 
powers, (O god) whose face is turned everywhere— 
driving away evil with thy light. 

8. Do thou carry us across (evil) to welfare, as 
across a stream with a boat'—driving away evil 
with thy light. 
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NOTES. 

The same AXishi. Metre, Gayatri. The hymn is 
addressed to Agni Sukii—Verses 1-8 = AV. IV, 33, 1-8; 
TA. VI, 11, 1-2. Verse 1 = TA. VI, 10, 1. 

Verse 1. 

Note 1. Lanman (Sanskrit Reader, p. 363) translates : 
‘Driving away with flames our sin.’ But agha is not 
exactly sin. 

Verse 8. 

Note 1. In this verse as well as in the verses 4 and 5— 

all commencing with the words pra ydt—the principal 
clauses are wanting. As to the meaning, however, these 
clauses are supplied by the refrain; ‘ driving away evil’ of 
course means ‘ may he drive away evil.’ 

Note 2. ‘Among them’ seems to mean ‘among the 
liberal lords.’ 

Verse 8. 

Note 1. Cf. Lanman, p. 434. 



MANDALA I, HYMN 98. 127 

MANDALA I, HYMN 98. 

ASHTAKA I, ADHYAYA 7, VARGA 6. 

1. May we dwell in the favour of (Agni) Vais- 
vAnara. He indeed is a king, leading all beings 
to gloriousness'. As soon as born from here he 
looks over this whole world. Vaisv4nara unites 
with the Sun? 

2. Agni who has been looked and longed for! in 
Heaven, who has been looked for on Earth—he 
who has been looked for, has entered all herbs. 
May Agni Vaisvanara, who has strongly been looked 
for, protect us from harm by day and by night. 

3. Vaisvanara! May this be true of thee: may 
wealth and liberal givers attend us! May Mitra 
and Varuza grant us this, may Aditi, the Sindhu, 
the Earth, and the Sky! 

NOTES. 

The same Rishi. Metre, Trishtubh.—Verse 1 = VS. 

XXVI, 7; TS. I, 5, 11,3; MS.IV, 11,1. Verse 2 =VS. 

XVIII, 73; TS.1,5, 11,1; IV, 4,12, 53 7,15, 6; TB. III, 

11, 6,4; MS. II, 13, 11. 

Verse 1. 

Note 1. Comp. VI, 70, 1. bhtvananém abhisrfya. 

Abhisrf seems to mean, going or leading towards (abh{) 
gloriousness (sri). Prof. Pischel’s opinion on the word is 
different ; see Vedische Studien, I, 53 seq. 

Note 2. As to yatate, comp. V, 4, 4. ydtamanak 

rasmibhizZ siryasya; IX, 111, 3. sdm rasm{bhiz yatate 
darsatah rathah. 

Verse 2. 

Note 1. On the disappearance of Agni who is looked 
for everywhere, see M.M., Physical Religion, 264 seq.; 
Bergaigne, Rel. Védique, 11, 75. 
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MANDALA I, HYMN 99. 

ASHTAKA I, ADHYAYA 8, VARGA 7. 

1. Let us press Soma for Gatavedas!. May he 
burn down the property of the niggard?. May he, 
Agni, bring us across all troubles, across all difficul- 

ties, as across a stream with a boat. 

NOTES. 

The Rishi is Kasyapa Mariéa. Metre, Trishfubh.— 

Verse 1 = TA. X,1. 

Verse 1. 

Note 1. This is one of the very rare passages in which 

Agni standing alone and not accompanied by Indra or the 

Maruts &c. is mentioned as drinking Soma. It seems as 
if this verse were not composed for the regular Soma 
sacrifice, but for a special occasion. 

Note ἃ. Cf. Delbriick, Syntakt. Forschungen, I, 112. 
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MANDALA I, HYMN 127. 

ASHTAKA II, ADHYAYA 1, VARGA 12-13. 

1. I deem Agni to be the munificent Hotvz, the 
Vasu, the Son of strength', Gatavedas, like a priest, 

Gatavedas?: the best performer of the sacrifice, the 
god who with his upright body that is turned towards 
the gods, and with his flame longs for the shine of 
the (boiling) ghee’, of the butter that is offered in 
(the fire). 

2. May we, the sacrificers, call thee hither, the 

best of sacrificers}, the first of the Angiras, O priest, 
with our prayers, with priestly prayers, O bright 
one?: thee who like the heaven encompassest the 
earth’, the Hotz of human tribes, the manly flame- 

haired, whom these folks—whom all folks should 

favour in order to speed him (to our sacrifice). 
3. He indeed, shining mightily with his shining 

strength’, becomes the conqueror of deceitful foes ? 
—like an axe, the conqueror of deceitful foes? 
He at whose onslaught® even what is strong melts 
away *, steady things (waste away) like forests (which 
are burnt or bend down in the storm)*. Conquering 
he holds himself back; he does not proceed*. As 

with a conquering bow-man he proceeds’. 
4. Even what is firm gives way before him: thus 

it is known. With hottest kindling-sticks! one wor- 
ships him? for winning his favour, one worships Agni 
for winning his favour. He who dives into many 
forests as if carving the wood with his flame, destroys 
even firm food® with his strength—he destroys 
even what is firm with his strength. 

[46] K 
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5. Let us place that power! of his in our neigh- 
bourhood?—(that power) which is more visible by 
night than by day’—(more visible) than by day to 
the unremitting* (worshipper). Therefore his life is 
a firm hold, like (a father's) safe refuge to a son: 
(the fires) that never grow old, tending to blessings 
enjoyed or not enjoyed (before)*’—the fires that 
never grow old, tending (to such blessings). 

6. He indeed makes a mighty noise like the host 
of the Maruts, . . .1 on the rich fields, . . .1 on the 

. 1, He, the seizer, ate the offerings’, he who 

has deservedly become the banner of the sacrifice. 
And when he joyously and joyfully (proceeds), all 
followed gladly on his path; men (have followed) 
his path as for a triumphal procession. 

7. When forsooth the Kistas? striving for heaven, 
when the Bhygus have addressed him paying 
reverence—the Bhvzgus producing him by attrition, 
with worship: Agni is the lord of goods, the bright 
one, who is their? supporter. May the wise one 
accept the wonted coverings*; may the wise one 
accept them. 

8. We invoke thee, the lord of all people, the 
. common master of the house of all, to enjoy (the 

sacrifice): (we call) thee who truly art carried by 
prayers as by a vehicle? to enjoy (the sacrifice): the 
guest of men in whose presence (they live) as before 
a father's (face), and all those immortals (attain) to 
strength, and the offerings among the gods (attain) 
to strength. 

9. Thou, O Agni, art born, the mightiest by 

might}, for the divine world, the strongest one, like 
wealth for the divine world. For thy delight is 
most strong, and thy power is most brilliant. And 
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they walk around thee’, O (god) who never growest 
old, like obedient (servants), O (god) who never 
growest old. 

10. Let your praise go forth to the great Agni, 
who is mighty in his might, who awakens at dawn, 
like a winner of cattle'—let it go forth to Agni. 
When (the worshipper) rich in offerings has loudly 
praised him? in all lands ὃ, he wakes‘ like a singer in 
front of the dawns’, the flaming one (9), the Hotvz 
(in front) of the dawns’. 

11. Thus being seen by us, bring near to us, 

O Agni, graciously united with the gods, benig- 
nantly, great wealth benignantly. Make us behold 
great (bliss of valiant offspring1), O mightiest one, 
that we may obtain such enjoyment. Produce great 
bliss of valiant offspring, O bountiful Lord, (as fire 

is produced) by attrition, for those who praise thee, 
like a strong hero in thy might. 

NOTES. 

The Rishi is Paruékkepa Daivodasi, the metre Atyash/i 
(verse 6 Atidhriti)—Verses 1-3 = SV. II, 1163-1165. 
Verse 1 = SV. I, 465; VS. XV, 47; TS. IV, 4, 4, 8; 

MS. II, 13, 8; AV. XX, 67, 3. 

Verse 1. 

Note 1. There is no doubt that the reading of the 
Rig-veda text vasum is correct ; the Sama-veda has vaso&. 
Comp. H. O., Prolegomena, p. 280. 

Note 2. ‘Is it a play on the word? Like a priest 
knowing all things?’ M.M. 

Note 3. There is a metrical irregularity in this Pada; it 
has six syllables instead of five before the caesura. The 
text, however, seems to be correct. 

K 2 
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Verse 2. 

Note 1. The first Pada is Trishéubh instead of Gagatt. 

It would be easy to correct huvemahi, but that form is 
never found in the Rig-veda, though both huvema and 
havamahe are frequent. Thus it is very probable that we 
have here a metrical irregularity of the type described by 
H. O., Prolegomena, p. 117. 

Note 2. Comp. VIII, 60, 3. viprebhiZ sukra madnmabhiz£. 
Note 3. If the explanation of pdrigman which we have 

adopted (see above, I, 79, 3, note 2) is correct, it will be 
impossible, of course, to accept Bergaigne’s opinion (Rel. 
Véd., II, 505, note 1) that the accusative dydm is governed 
by pdrigmanam. 

Verse 3. 

Note 1. In the second P4da one syllable is wanting. 
The text seems to be correct, and the irregularity apparently 

is the typical one described by H. O., Prolegomena, 
p. 68 seq.: the Pada has the tetrasyllabic beginning (before 
the caesura), and it goes on as if the beginning had been 
pentasyllabic. Several P4das of the same _ irregular 
structure occur in our hymn, thus in verse 9: ἐνάτη (read 
tudm) agne i sdhasd sdhantama; verse 10: pra vak mahé 
" sahasa sahasvate ; ushaf-budhe tl pasu-sé na agnaye. 

Note 2. The comparison parasu/ nd, ‘ like an axe,’ raises 

doubts as to the correctness of druham-tard#. Parasih 
seems to point to a compound containing the element dri, 
‘wood ;’ comp. below, 130, 4; VII, 104, 21. The second 
member of the compound would be han, which is frequently 

used with the meaning of cutting wood (II, 14, 2; X, 89, 7). 

Thus the reading would be dru-hantarak (comp. vritra- 

hantamad), ‘a mighty wood-cutter.’ As to this use of the 
comparative, see Delbriick, Altindische Syntax, p. 196. 

Note 3. Comp. V, 7, 2. yasya sdmrttau. 

Note 4. Prof. Max Miiller (Science of Thought, p. 325) 
believes that the root sru occurs here in the sense of 
shaking. To me it seems that this srivat is a misspelling 
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for sruvat. The opinion of Pischel and Geldner (Vedische 
Studien, I, p. vi) is different. 

Note 5. The meaning of the comparison which I have 
indicated by the words in parentheses, becomes clear from 
VIII, 40, 1. vdnd-iva vate {t. 

Note 6. The two last Padas are very obscure. In the 

last Pada but one nd would seem to be comparative, not 
negative, because it has the same meaning in the last Pada, 
and because its vowel does not coalesce with the following 

initial vowel (comp. Benfey’s dissertation, ‘Behandlung des 
auslautenden a in na “wie” und na “nicht.”’ But then 
instead of yamate a substantive meaning something like 

‘hero’ would be required. And also instead of the in- 
strumental dhanva-saha one should expect to find a nomi- 

native; comp. Benfey, Vedica und Linguistica, p. 180, 

note 1.—Prof. Max Miller translates: ‘Holding out (or 
resisting) he stands firm, he does not budge; holding his 
bow he does not budge.’ 

Verse 4. 

Note 1. The words tégish##4bhiz ἀγάλι] are repeated, 

probably by the same poet, below, 129, 5. ὁ 
Note 2. It may be observed that several times in the 

Parukkhepa hymns the parallelism between two subsequent 
PAdas has corrupted the text, the reading of the one Pada 
being wrongly introduced into the other. For instances 

I refer to I, 129, 11, where the last vaso has been added 

from the preceding Pada, and to the last Pada but one of 
I, 135, 4. Possibly our Pada, which in its traditional form 

is metrically abnormal (comp., however, M. M.’s Hymns to 
the Maruts, 1st ed., p. cxii), has suffered damage in the 

same way. The comparison of I, 129, 5 would lead us to 
conjecture: tégishthabhiz ardzibhif# na ἄναβε. ‘One wor- 
ships him in order that he may grant his favour as if (he 
were to help us) with hottest kindling-sticks. One worships 
Agni in order that he may grant his favour.’ 

Note 3. Comp. IV, 7, 10. sthiré #it ἀπηᾶὰ dayate vi 
gambhaik. The food is the wood which Agni consumes. 
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Verse 5. 

Note 1. See Prof. von Roth’s translation of this verse, 

Zeitschrift der Ὁ. Morg. Gesellschaft, XLVIII, 117. On 
prikshdm, comp. M. M., vol. xxxii, p. 302 ; Pischel, Vedische 

Studien, I, p. 96 seq. The translation of such a word can 

only be tentative. 

Note 2. To uparasu something like vikshi (IV, 37, 3) 
seems to be supplied. 

Note 8. Comp. the Latin expression, ‘argutius quam 
verius.’ Pischel, Gdttinger Gelehrte Anzeigen, 1884, p. 516 

seq.; Delbriick, Altindische Syntax, p. 196. 
Note 4. Aprayus seems to be an anomalous formation, 

instead of d4prayu, unless we have to read dprayuve. Ac- 
cording to Pischel (Géttinger Gel. Anzeigen, 1890, p. 542), 
Aprayushe would mean ‘dem der da lebt.’ But I do not. 
think that this dprayus should be separated from dprayu, 
which, as may be seen from I, 89, 1 compared with III, 
5, 6 and X, 4, 7, is identical in meaning with, and evidently 

etymologically related to, 4prayuk/ant. 
Note 5. Grdbhavavat is the contrary of agrabhamd, I, 

116, 5. 

Note 6. Comp. III, 30, 7. dbhaktam /it bhagate. 

Verse 6. 

Note 1. Ludwig: ‘in den hebauten fluren zu verehren, 
auf den wiisten flachen zu verehren.’ Prof. Max Miiller 
observes with regard to ish#dniz: ‘it stani#, or ish + stanik 

(ish-karta), much thundering.’ For ἀγαπᾶ he proposes the 
translation, ‘ ploughed field.’ I have left both words un- 
translated. 

Note 2. Adat is imperfect of ad; there is a play upon 
words (4dat and 4-dadif). 

Verse 7. 

Note 1. Who the Kistas (cf. Lanman, p. 346) are is not 
known. They seem, however, either to be identical with 

the Bhrigus or to be another ancient and probably mythical 
family of priests like them. They are mentioned also in 
VI, 67, 10. 
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Note 2. ‘ Their’ refers to ‘goods.’ 
Note 3. The fuel and libations with which Agni is 

covered ? 
Verse 8. 

Note 1. Va&has and its compounds, such as stémavdhas, 
ukthavahas, girvahas, have been treated of by Dr. Neisser 
in his ingenious article on vahni, Bezzenberger’s Beitrage, 
XVIII, 301 seq. (comp. on vadhni, vol. xxxii, p. 37 seq.). 
Dr. Neisser tries to show that by the side of vahni, derived 
from vah= Latin vehere, and meaning ‘ draught-horse’ (and 
besides—though Dr. Neisser does not admit this, see p. 316 
—‘a person that drives in a chariot’), there existed a second 
substantive vahni connected with the Greek εὔχεσθαι, and 

meaning both ‘erhaben’ and ‘erhebend,’ i.e. praising the 
gods (loc. cit., p. 314). With this second vdhni he connects 
vahas and its compounds. One of the principal arguments 
of Dr. Neisser is the fact quite correctly stated by him 
(p. 301), that ‘the word vdhni very frequently associates 
itself to the term hédtrz, while it does not with the com- 

pounds havyavd4h and havyavdhana.’ This fact, indeed, 
points to the conclusion that ‘those compounds belong 
to another sphere of ideas than vdhni’ (p. 302). But 
Dr. Neisser seems to me to go too far in concluding that 
vahni, standing as an epithet of Agni, is not derived from 
vah=vehere. Agni’s action consists not only in carrying 
the sacrificial food to the gods, but also in carrying the 
gods to the sacrifice of men, and in coming to that sacrifice 

himself with his chariot and his horses. Nor do the words 
stémavahas or ukthdvdhas, if derived from vah=vehere, 

necessarily presuppose the admissibility of expressions such 
as ‘uktham (stomam) vahati νίρταζ devan akkha’ (p. 303), 
but those compounds may also rest on an idea conveyed 
by expressions such as ‘uktham (stoma) vahati devan upa 
yagv#am,’ which idea is quite Vedic. Thus stémavahas in 
my opinion means, as an epithet of the god, ‘carried by 

the stoma as by a vehicle’ (comp. VII, 24, 5. esha st6mak 
mahé ugrdya vahe dhuri-iva atyak πά vagdyan adhayi), or, 
as an epithet of the human worshippers, ‘fitting out the 
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stoma as a vehicle.’ I believe that the words in question 
can thus be explained in conformity with the whole range 
of Vedic thought, and the artificial distinction of two differ- 

ent substantives vahni, &c., will be avoided. For special 

indications pointing in the same direction, which are 
furnished by the passages which contain the words here 

treated of, I refer to Bergaigne, Religion Védique, II, 
286 seq., and to the article of Dr. Neisser himself, p. 321 
seq. 

Verse 9. 

Note 1. On the metrical irregularity, see above, verse 3, 
note 1. 

Note 2. Te seems to stand for the accusative, comp. 
Pischel, Zeitschrift der D. Morgenl. Gesellschaft, XXXV, 

714 seq.; Delbriick, Altindische Syntax, 205. Or may 
the meaning be: ‘and thy (worshippers) walk around 
thee . . . like obedient (servants)?’ » 

Verse 10. 

Note 1. On the metre, see above, verse 3, note 1. Prof. 

Max Miller translates, ‘like a hunter for cattle.’ 
Note 2. The phrase visvasu kshdsu géguve occurs also, 

V, 64, 2. The same hymn contains the word su-Zetuné, 

which is found in the eleventh verse of our hymn. 
Note 3. Literally, ‘on all earths.” Comp. X, 2, 6. nvzvatiz 

anu kshah. 
Note 4. Garate, ‘he wakes,’ at the same time can mean 

‘he sings, and ‘he is praised.’ Comp. Neisser, Bezzen- 
berger’s Beitrige, XIII, 298. 

Note δ. The translation ‘dawn’ is conjectural only. But 
it gives a good meaning in all the passages which contain 
the word rishdv4m (besides our passage, V, 25,1; VIII, 
71,15; X,6,1). Prof. Max Miiller translates the last two 

Padas: ‘he sings like Rebha at the head of all singers, 
like a clever Hotryz among the singers.—Comp. Lanman, 
Ρ. 424. 

Verse 11. 

Note 1. I supply suviryam; see the last Pada but one. 



MANDALA I, HYMN 128, 137 

MANDALA I, HYMN 128. 

ASHTAKA II, ADHYAYA 1, VARGA 14-15. 

1. He was born in Manu’s firm law!, the Hotvz, 

the best sacrificer, according to the will of the Usigs?, 
Agni, according to his own will. Always listening 
to him who wishes to be his friend, like a treasure 

to him who aspires to renown, the unbeguiled Hotrz 
sat down in the abode of food (on the altar); en- 
veloped ® (he sat down) in the abode of food. 

2. We render him attentive', the promoter of 
sacrifice, on the path of zta, by adoration with 

offerings, in the divine world, by (adoration) with 
offerings *. ‘In bringing us vigour he never becomes 
worn out with this body of his: he whom Mata- 
risvan (has brought) to Manu from afar, the god 
whom he has brought from afar. 

3. In his (own) way he moves in one moment 
round the terrestrial (space), the sudden devourer 
(emitting) his sperm, the bellowing bull emitting his 
sperm, the bellower', looking round with a hundred 

eyes, the god who quickly courses in the forests’, 
taking his seat on the lower ridges, Agni, and on 
the highest ridges. 

4. This highly wise Purohita, Agni watches sac- 
rifice and service! house by house; by (the power 
of) his mind he is intent upon sacrifice. By (the 
power of) his mind helpful to him who desires food?, 
he looks on all creatures, since he has been born, the 
guest adorned with ghee, (since) the ΒΕΙ͂ΘΙΩΙ carrier 
(of the gods)® has been born. 
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5. When through his (Agni's) power the bounties 
grow in strength, with the roar of Agni! as with 
that of the Maruts*—like bounties offered to a 
vigorous man: then he by his greatness stirs up 
the gift of goods. May he protect us from misfor- 
tune and injury, from evil spell and injury. 

6. The far-reaching! steward? has taken all goods 
in his right hand, and strongly advancing does not 
let them loose; desirous of glory he does not let 
them loose. For every supplicant‘ thou hast carried 
the oblations to the gods’. For every righteous 
one he procures a treasure; Agni opens both folds 
of the door (for him). 

7. He has been established as the most blissful 

one in the enclosures of men, Agni, at the sacrifices, 

like a noble lord of the clans, a beloved lord of the 

clans at the sacrifices: he rules over the oblations of 
men to which nourishing power has been imparted}. 
May he protect us from harm that comes from 
Varuna, from harm ? that comes from the great god. 

8. They magnify Agni the Hotvz, the dispenser 
of goods. They have roused the beloved, the most 
shining steward! (of sacrifice); they have roused the 
carrier of oblations. The gods desirous of goods 
(have roused) him in whom all life dwells, who pos- 
sesses all wealth, the Hotvz, the worshipful sage, the 

lovely one for the sake of bliss; with praises (they 
have roused), desirous of goods, the lovely one. 

NOTES. 

The same Rishi and metre.—Verse 6 = TB. II, 5, 4, 4. 
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Verse 1. 

Note 1. As to dhdrimawi, comp. IX, 86, 4, where it is 
said that the streams of Soma flow forward, ‘dhdrimani ;’ 

Bergaigne, III, 219. ‘Domain, precinct, sanctuary?’ M. M. 
Note 2. The Usigas (comp. above, I, 60, 2, note 1) are 

closely related to the Bhvigus ; they are considered as the 
first sacrificers, the first worshippers of Agni. See Ber- 
gaigne, I, 57 seq. 

Note 3. Enveloped in fuel and libations. 

Verse 2. 

Note 1. Comp. M. M.’s note, vol. xxxii, p. 437. 
Note 2. Comp. Lanman, pp. 516, 518. 

Verse 3. 

Note 1. Prof. Max Miiller translates the second and third 
PAdas : ‘again and again shouting, bellowing forth his sperm, 

yea, placing his sperm with bellowing.’ 
Note 2. Of course the fuel is alluded to. 

Verse 4. 

Note 1. Yag#idsya adhvardsya, ‘sacrifice and service ;’ 
comp. above, I, 1, 4, note 1. 

Note 2. The translation is doubtful. If the denominative 
ishdy is derived from {shu, the meaning must be ‘to fly like 
an arrow,’ or possibly ‘to shoot arrows.’ But I do not 
think that the poet can have meant to say that Agni acts 

as a vedh4s and looks on all creatures ‘for him who flies 
like an arrow,’ or ‘for him who shoots arrows.’ We should 

rather have to write ishdyate without accent, so that the 
translation would be: ‘ By (the power of) his mind helpful 
(Agni) flies like an arrow ; he looks on all creatures’ (comp. 
VI, 3, 5, where it is said that Agni shoots arrows). But 
possibly ishdy, which is found only here, may be a synonym 
of ishudhy, see verse 6. It may be a denominative from 
ish, influenced by the type of verbs like rvigiy, kratdy, 
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vasy, &c. Then the accent can be retained, and the 
translation would be as given in the text (‘to him who 
desires food’). 

Note 8. On vahni, comp. above, I, 127, 8, note 1. 

Verse 5. 

Note 1. The cerebral in avena clearly points to the cor- 

rection of the text agnés ravena. 
Note 2. The Maruts are called bhog&Z, V, 53, 16 (stuhi 

bhogdn, ‘praise the liberal ones’). Here we have the 

corresponding abstract noun. 

Verse 6. 

Note 1. Vihdyas (comp. Bergaigne, Religion Védique, IIT, 
287) seems to be formed like vimahas, vifetas, vimanas. 

The meaning then will be ‘of extended hayas.’ The 
substantive hayas, which is not found in the texts separ- 
ately, may be derived from gthite or from hinoti, and mean 
something like ‘energy.’ At all events it seems impossible 
to connect this adjective vihayas with the substantive 
vih4yas, ‘the aerial space, belonging to the classical lan- 
guage. 

Note 2. Comp. the remark above, I, 58, 7, note 2. 

Note 3. I propose to read visva vi-hay4s aratiz vasa 
dadhe haste ddkshize. Comp. IX, 18, 4. 4 γάλ visvani 

vary4 vasini hdstayo’ dadhé. 
Note 4. Comp. Pischel, Vedische Studien, I, 191. 
Note δ. Comp. VIII, 19, 1. devatré havydm ohire. 

Verse 7. 

Note 1. IA kritd seems to be identical with {shkrsta. 

Note 2. Regarding the metre, comp. Lanman, p. 383. 

Verse 8. 

Note 1. Comp. I, 58, 7, note 1. 
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MANDALA I, HYMN 140. 

ASH7AKA II, ADHYAYA 2, VARGA 5-7. 

1. For him who sits on the Vedi (i.e. on the 
sacrificial bed), whose foundations are pleasant, for 

the brilliant Agni bring forward! a receptacle 2, which 
is to him like a drink. Clothe’ the bright one in 
prayer as in a garment, him whose chariot is light, 
whose colour is bright, the destroyer of darkness. 

2. He who has a twofold birth', presses on 
towards the threefold food?; what he has eaten 

grows again after a year*®. With the mouth and the 
tongue of the one he (shows himself as) the noble, 
manly one; with the other (mouth) the stubborn 
(Agni) wipes off the trees +. 

3. Both his mothers’, dwelling together, immersed 
in darkness, and affrighted, proceed towards the 

young child who stretches forward his tongue, who 
sparkling moves about thirstily, whom men should 
attach to themselves, who agitates (the world), the 
increaser of his father 3, 

4. Thy speedy (teams)' that strive to break loose 
for the benefit of the man who acts as men do, the 
swift ones, drawing black furrows—thy quick (horses), 
striving apart, the agile, swift runners, incited by the 
wind, are yoked. 

5. When he stroking his wide course proceeds 
panting, thundering, roaring, then those sparkling 
(rays) of his fly about wildly, displaying wondrous 
darkness, a large sight}. 

6. When he bends down over the brown (plants)? 
like a busy (servant), he roars and approaches his 
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wives like a bull. Displaying his power he adorns 
his bodies with beauty; like a terrible beast, difficult 

to seize, he shakes his horns. 

7, He clasps (the plants, &c.) that have been laid 
together and have been laid out. Knowing them, 
while they know him, and being their own (friend or 
lover) he lies on them. They grow again and 
attain godhead. They produce together another 
shape of the parents?. 

8. The long-haired virgins! have embraced him. 
Having died they stand upright again for him (Agni) 
the living one (or, for him the Ayu). Delivering 
them of old age he proceeds roaring, procreating 
another vital spirit, an indestructible life. 

9. Licking everywhere the upper garment of the 
mother!, he spreads himself over the space with his 
mightily devouring warriors, giving strength to 
everything that has feet, licking and licking. The 
reddish white one? follows her ways’. 

10. Shine, O Agni, among our liberal lords, for 
thou art a mightily breathing bull, a friend of the 
house. Throwing down the (mothers) of the young 
child? thou hast shone, (a protector of thy friends) 

like a coat of mail in battles, hurrying around. 
11. May this well-composed (prayer), O Agni, be 

more welcome to thee than a badly-composed one— 
more welcome than even a welcome prayer. With 
the bright light of thy body win thou treasures 
for us. 

12. Grant us, Agni, for our chariot and for our 
house a ship which has its own rudders and which 
has feet’, which may save our strong men and our 
liberal lords and our people, and which may be 
a shelter for us. 
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13. Approve, O Agni, our hymn alone. May 
Heaven and Earth and the Rivers, delightful by 
their own nature}, going their way, (choose for us) 
bliss in cows and crops, long days; may the red 
(Dawns) choose food for us as a choice boon. 

NOTES. 

The Xéshi is Dirghatamas Auéfathya, the metre Gagatt; 

the two last verses are Trish‘ubh (comp. above the note on 
the metre of I, 94); the tenth verse, which is considered as 

either Gagati or Trishfubh, begins with one Gagatt Pada 

which is followed by three Padas in Trishtubh.—No verse 
occurs in the other Samhitas. 

Verse 1. 

Note 1. Prd bhara (Padap. pra bhara) and vasaya (Padap. 
vasaya) may be Ist person. 

Note 2. Possibly the ‘womb’ or ‘receptacle’ (yéni) here 
means ghvta or the like, for it is said of Agni that ‘his 
womb is ghrita’ (II, 3,11), and he is called ghritayoniz. 
This receptacle ‘is to him like a drink,’ because he con- 

sumes the ghrzta by which he is surrounded. 

Verse 2. 

Note 1. The terrestrial and the celestial birth. Comp. 
Bergaigne, I, 28 seq. 

Note 2. Bergaigne (I, 29) translates: ‘. . . s’élance trois 

fois sur la nourriture, which he explains as referring to 
‘the three sacrifices of the morning, the midday, and the 
evening. But tri-vrtt clearly is an epithet of dnnam, not 
an adverb. The explanation of Sayaza, who understands 
the threefold food as sacrificial butter, sacrificial cakes 

(purodasa), and Soma, may be correct. 

Note 3. On the locative samvatsaré, comp. Delbriick, 
Altindische Syntax, p. 117. 
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Note 4. The last words evidently refer to Agni’s tongue, 
i.e. his flames, wiping off as it were the firewood. But it 
is not clear what the tongue of the other one is. SAyava 
thinks of the sacrificial spoon conceived as the tongue of 

the officiating priest: which is very artificial, but perhaps 
not too artificial for a verse like this. 

Verse 3. 

Note 1. The ‘two mothers’ of Agni may be the two 

worlds (comp. Bergaigne, I, 238) or the two kindling-sticks, 
—Ubhd (masc.) instead of ubhé is to be remarked. 

Note 2. Agni increases the wealth of the worshipper 
who has lighted the fire and may thus be considered as 
Agni’s father. Comp. Satapatha Brahmanza XII, 5, 2, 15. 

Or the father may be Heaven; on Agni as imparting 

strength to Heaven, see I, 164, 51. 

Verse 4. 

Note 1. The verse begins with feminines; the guivak 
(comp. I, 134, 1), literally the quick ones, seem to be 
something like the niyuta# of Agni. Then follow mascu- 
lines; the horses of Agni are male (comp. Bergaigne, I, 

143). 
Verse 5. 

Note 1. Comp. bhfiri varpa# karikrat, III, 58, 9. 

Verse 6. 

Note 1. The brown ones, according to SAyava, are the 

plants. They are called brown (babhru) also in X, 97, 1. 
‘Are they the dry leaves in which the spark is caught?’ 
M. M. 

Verse 7. 

Note 1. Prof. Max Miiller translates samst{rak vishdiraz, 
‘(the flames) that are together and apart.’ 

Note 2. The parents seem to be Heaven and Earth, as 
Séyava explains.—Possibly pitré# depends on sak (comp. 
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pitréz sdk4, II, 17, 7; IV, 5, 10), ‘being with their 

parents they produce a new shape.’ Prof. Max Miller 
translates: ‘They produce together a different shape of 
their parents.’ 

Verse 8. 

Note 1. Should not the plants again be referred to? 

‘I think it refers to the gvalAs, the flames that are hidden 
under the ashes and are lighted again.’ M. M. 

Verse 9. 

Note 1. The mother is the Earth whose surface Agni 
licks. 

Note 2. I believe the Dawn is alluded to whom the 
Vedic poets represent now as preceding Agni, now as 
following him. See Bergaigne, II, pp. 14, 15. 

Note 8. For vartanir dha of the SamhitapAtha the Pada- 
patka has vartanfz dha; comp. Rig-veda Pratisakhya, 
δα 259. Vartaniz of course is correct. Comp. X, 
172, 1. gdvak sakanta vartanim. 

Verse 10. 

Note 1. The mothers of the young child are very 
probably the mothers of Agni represented as a young child. 
They may be the Waters which Agni leaves resting on 
the surface of the earth while he himself rises to heaven. 
Or the mothers may be the woods or plants which he 
burns and thus throws them down as it were. 

Verse 12. 

Note 1. ‘Which has feet in its own rudders, M. M. 

That the ship has feet seems to mean only that it has the 
faculty of moving forward freely and quickly, and not that 
any real beings having feet are designated by this com- 
parison. The ship that carries the worshippers across all 
dangers, is the protection and help which Agni grants, or 

the sacrifice which he helps to perform. 

[46] L 
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Verse 12. 

Note 1. Comp. Geldner, Vedische Studien, I, 275. 

Note 2. Ydntak seems to be corrupt; one or two. 

syllables are wanting. Something like y4tdyanta# (IX, 
39, 2) or vardhayanta&, or, as Prof. Max Miiller proposes, 
vydntak would do. He translates: ‘May Heaven and 
Earth and the Rivers . . . accepting (vyanta“) sacrifices of 
milk and corn choose for us, and may the Dawns choose 

for us food as a boon for many days.—Cf. Lanman, 

ΡΡ. 510, 539. 
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MANDALA I, HYMN 141. 

ASHT7AKA II, ADHYAYA 2, VARGA 8-9. 

1. Lo, that beautiful splendour of the god, when 

he was born of strength, has truly come to be 
a wondrous sight. Though he slinks away?, the 
prayer goes straight to him* They have led 
forward the flowing streams of Rita. 

2. The powerful one’, rich in food, the true (friend 

of men) has entered the wondrous (body)*%. His 
second (form of existence) is in the seven kind 
mothers*.- The ten young females‘ have brought 
the third (form) of this bull forth, him the guar- 
dian, in order to milk him. 

3. When the rulers, the liberal lords brought him 
forth by their power out of the depth, out of the 
buffalo’s shape?, when from of old? at the purifica- 
tion of the sweet drink* MAtarisvan produces the 
hidden one (i.e. Agni) by attrition— 

4. When he is led forward from the highest 
father!, he climbs up the. . .*, the plants in his (or, 
in their ?) houses. When* both (Heaven and Earth 
or the two Arazis?) promote his birth, then the 
youngest one became bright by his heat‘. 

5. Then he entered upon the mothers! in whom 
he the bright one grew up far and wide unimpaired?. 
When he has climbed up to the former (mothers) 
who from of old incite (him)*, he runs down in the 
younger, later (or, nearer) ones. 

6'. Then in the strivings for the day * they choose 
him Hotrz. As if to swell their good fortune they 

L2 
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strive towards him ὃ, when praised by many he moves 
everywhere with wisdom and power to the gods and 
to the praise of mortals 4 for (bringing them) refresh- 
ing drink. 

7. When he has scattered himself, the worshipful 
one, driven by the wind, like. . .', with the sound 

(which he produces) (?), he whom it is not possible 
to drive to a place (like cattle): on the flight of the 
burning one who speeds on his black way, whose 
birth is bright, who strays everywhere to the 
atmosphere. . .” 

8. Like a chariot that goes forward, he goes to 
Heaven with his ruddy limbs, adorned with his 

locks of flames’. Then his black (clouds of smoke), 
O burning one(?), the liberal ones (?) (appear)* 
The birds flee as before the fierceness of a hero*. 

9. Through thee indeed, O Agni, Varuza whose 

laws are firm, Mitra and Aryaman, the givers of 
good rain, are glorious, when thou the mighty one 
hast been born, everywhere encompassing with 
wisdom (all beings), as the felly encompasses the 
spokes of a wheel. 

10, Thou, O Agni, youngest (god), furtherest 
treasures and (the friendship of) the gods for him 
who performs worship, who presses Soma. May we 
thus establish thee the young one, O young (son) of 
strength, possessor of great treasures, like the winner 
in a race! 

11. Make good fortune! swell for us like well- 
employed wealth belonging to the house, and like 
firm ability2—(fortune) which can hold both races? 
like reins: and being full of good-will in (the sphere 
of) Rita, (fill our) praise of the gods (with rich 
reward). 
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12. And may the brilliant, joyful Hotv¢ with quick 
horses, with a shining chariot hear us, May he, the 
wise Agni, lead us on the best leading (paths) to 
happy welfare and to bliss. 

13. Agni has been praised with powerful! songs, 
he who has been brought forward furthermore for 
sovereignty. May both those our liberal lords and 
we ourselves spread out? (our power over all foes) 
as the sun (spreads out its light and by it destroys) 
the mist. 

NOTES. 

The same Rishi. The metre is Gagatf; the two last 
verses again are Trishtubh.—None of its verses occurs in 

the other SamhitAs. 
Verse 1. 

Note 1. The meaning seems to be that if Agni be un- 
willing to officiate at the sacrifice, the prayer nevertheless 

_reaches its aim and induces him to do his duty as the 

divine Hotr#. 
Note 2. The verb sddh is very frequently connected with 

substantives such as dhfya# or the like. Comp. also ma- 
tindm fa sddhanam, X, 26, 4. 

Verse 2. 

Note 1. It seems probable that priksha/ is the nomina- 
tive of pr#ksha, and not the genitive of przksh. Comp. 
VI, 8, 1, where it is said of Agni ‘prikshdsya vr/shnak 
arushdsya.’ On the meaning of prvzksha, see above, I, 127, 

5, note 1. 

Note 2. The poet seems clearly to describe the second 
and third form of Agni’s existence, his dwelling in the 
waters and his birth from the fire-sticks. But he is less 
explicit with regard to the first form. The epithet pitu- 
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m4&n would seem to point to Agni as the sacrificial fire 
and the receiver of offerings. But it is rather strange that 
this form of the god should be distinguished from the 
Agni procreated by the ten females, i.e. produced by the 
ten fingers, by the attrition of the kindling-sticks.—Prof. 
Max Miller differs from me in referring the words dasa- 
pramatim ganayanta ydshazaf, not to the third form of 
Agni, but to Agni in general. He translates: ‘The powerful 
one, rich in food, rests always on that wondrous sight 

(Agni on the altar, garhapatya Agni). The second rests 
in the seven kind mothers (vidyudripa; Agni in the 
clouds); the third is for milking the powerful one (Agni 
as the sun, 4dityardpa)—the ten maidens (the fingers) have 
brought forth the guardian.’ 

Note 3. Grassmann no doubt is right in proposing to 
read saptd sivdsu. Of course the waters are alluded to. 

Note 4. Read ddsa pramatim (Boehtlingk-Roth). On 
Agni as the son of the ten fingers, comp. Bergaigne, II, 7. 

Verse 3. 

Note 1. The buffalo Agni was hidden in the depth. 
Comp. X, 8,1. apdm upa-sthe mahishdé vavardha ; I, 95, 9. 
budhndm vi-ré4amanam mahishdsya dh4ma. 

Note 2. The preposition d4nu seems to stand here with 
an ablative (pra-d{va4). 

Note 3. The literal meaning of mddhvas 4-dhavé is 
indicated by passages such as I, 109, 4. 4 dhavatam τηά- 
dhun4; IX, 11, 5. maddhav 4 dhAavata mddhu. Comp. also 

adhavaniya. On the washing of the Soma which is techni- 
cally designated by the verb 4-dh4v, see H. O., Gottinger 
Gelehrte Anzeigen, 1890, p. 426 seq. ; Hillebrandt, Vedische 
Mythologie, I, 216.—The purification of the sweet drink, 

at which Agni is produced, was probably achieved by the 
tempest. 

Verse 4. 

Note 1. The highest father is Heaven. 
Note 2. The meaning of prikshidha’ is unknown. 
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Note 3. Yat is repeated twice, as ydsya in X, 121, 2. 
yasya visve upa-dsate pra-sisham ydsya ἀενάλ. 

Note 4. On ghrind, comp. Lanman, Noun-Inflection, 335. 

Verse 5. 

Note 1. The mothers are the Waters. 
Note 2. The reading, very probably, ought to be vi- 

vavridhé. 
Note 3. Boehtlingk-Roth believe that the reading ought 

to be sanayuvas or sana-gurak. Sana-gurak (cf. sana-gura 
pitara, IV, 36, 3) seems to me quite possible, although 
there is no positive necessity for abandoning the traditional 
reading.—The ‘former’ mothers may be the heavenly 
Waters; the mothers in whom Agni runs down are the 
rivers. Prof. Max Miiller adds that the former mothers 
may possibly be ‘the burnt pieces of wood. Agni runs up 

in them, then leaves them to burn new pieces.’ 

Verse 6. 

Note 1. On the whole verse, compare Pischel, Vedische 

Studien, I, 217. 

Note 2. Comp. above, I, 45, 7, note 1. 

Note 8. The second Pada is translated by Pischel : ‘Wie 
in einen Kénig drangen sie in ihn, wenn sie (Trank)opfer 
darbringen.’ But verse 11 shows that bhagam depends on 

paprikandsak. 
Note 4. Comp. III, τό, 4. ἅ devéshu . . . 4 sdmse uta 

nrindm. 

Verse 7. 

Note 1. The: translation of hvard# is quite uncertain. 
The same must be said of the rest of this Pada. 

Note 2. The sentence is incomplete. 

Verse 8. 

Note 1. On sikvan (or s{fkvas), comp. M. M.’s note, vol. 
xxxii, p. 318; Hiibschmann, Vocalsystem, p. 186. The 
translation is only tentative.—Two syllables are wanting ; 
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we may propose a reading like sikvabhié pdrishkritak 
(comp. H. O., Prolegomena, 76, note 3). 

Note 2. This passage is most obscure. The first words 
of the Pada are the same as above, 140, 5. The ‘black 

ones’ probably are the dark clouds of smoke that surround 
Agni. But it is very strange that these clouds should be 
designated as sirdyaé, ‘liberal ones.’ And the vocative (?) 
dakshi (Padap4zha dhakshi), instead of which we should at 
least expect daksho or dakshin, is no less strange. The 
text seems thoroughly corrupt. 

Note 3. See Lanman, p. 557. 

Verse 10. 

Note 1. Comp. Geldner, Vedische Studien, I, 121. 

Verse 1]. 

Note 1. Comp. above, verse 6, Pada 2. 
Note 2. Comp. VIII, 24, 14. ddksham pri#kantam. 

Note 3. The human and the divine race. I do not 
believe that Dr. Neisser (Zur Vedischen Verballehre, 17) is 
right in interpreting yamati as an indicative. 

Verse 13. 

Note 1. The translation of simivadbhi is only tentative. 
Simi (I, 151, 1) cannot be identical with sdmi. 

Note 2. Νίζ tatanyus (nish fatanyuk, SamhitapAsha) of 
course is derived from tan, not from stan. Comp. I, 105, 

12. satydam tatana sfiryak; IV, 5,13. βὔγαζ varnena tatanan 
ushasaA, &c. 
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MANDALA I, HYMN 142. 

ASH7AKA II, ADHYAYA 2, VARGA 10-11. 

Aprt Hymn. 

1. Being inflamed, Agni, bring hither to-day the 
gods to the man who holds forth the (sacrificial) 
ladle. Spin out the ancient thread (of sacrifice)? 
for the sacrificer who has prepared Soma. 

2. Measure out, O Tandnapat', the sacrifice rich in 
ghee, rich in honey, of a priest like me, of a Sacrifices 
who has toiled hard. 

3. The brilliant, purifying, wonderful NarAsamsa ! 
mixes the sacrifice with honey three times a day, 

the god worthy of worship among the gods. 
4. Agni, magnified’ by us,-bring hither the 

bright, beloved Indra. For this my prayer is 
addressed ? to thee whose tongue is good. 

5. (Priests) hold forth the (sacrificial) ladle, 
strewing the sacrificial grass at the decorous service 
of the sacrifice;—I? trim? (the sacrificial grass) which 
best receives the gods with its wide extent, a big 
shelter for Indra. 

61. May the divine doors open themselves, the 
increasers of Azta, the never sticking, large ones, 
the purifying, much-desired (doors), that the gods 
may come forth. 

7. May Night and Dawn, of glorious appearance, 
the two neighbouring (goddesses), wearing beautiful 
ornaments’, the young* mothers of ita, sit down 
together on the sacrificial grass ὃ, 

8. May the two divine Hotrzs, eager in praising 
(the gods), the sages with lovely tongues, perform 
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for us to-day this successful sacrifice which attains 
to Heaven. . 

9. The brilliant (goddess) placed among the gods, 
among the Maruts?, Hotra Bharatt?, 14, Sarasvatt, 

and Maht*: may these worshipful (goddesses) sit 
down on the sacrificial grass. 

10. May Tvashér?, inclined towards us, pour forth 
for us, in our navel}, that wonderful seed with many 
treasures ἢ, plentiful by itself, for the sake of pros- 
perity and wealth 3. 

11. Letting go (the sacrificial food to the gods) 
sacrifice by thyself to the gods, O tree’. May* 
Agni make the offerings ready *, the god among the 
gods, the wise one. 

12. For Him who is accompanied by Pfishan and 
by the Maruts, by the Visve deva4,-(by) Vayu}, 
who is moved by the GAyatra song, for Indra pro- 
nounce the Sv4h4 over the offering. 

13. Come hither to the offerings over which the 
Svahé has been pronounced, in order to feast. 
Indra! Come hither! Hear our call! Thee they 
call at the worship. 

NOTES. 

The hymn is an Aprisdkta. The same Rishi. Metre, 
Anushtubh. The whole hymn is closely related to I, 13.— 

Verse 10: cf. VS. XXVII, 20; TS. IV, 1, 8, 3; MS. II, 
12, 6. 

Verse 1. 

Note 1. The third Pada of this verse is identical with 

VIII, 13, 14. 

Verse 2. 

Note 1. Comp. I, 13, 2, note 1. 
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Verse 3. 

Note L Comp. I, 13, 2, note 1. 

Verse 4. 

Note 1. ‘Magnified’ is i/itaé# ; comp. the note on J, J, 1. 

The verse is addressed to the Ida. 
Note 2. The text has 4kkha . . . vakydte. To me there 

seems to be no doubt that this is the passive of vaé, not of 
vaik. Comp. the name of the priest akk#Aavaka, and the 
phrase akkAoktibhizZ matindm, I, 61, 3; 184,2. The same 
passive of vak is found III, 39, 1. mati hriddk & vakyd- 
mana (then follows akkha . . . gigati); X, 47, 7 (st6ma4/) 

. manasa vakydmanak.—It may be observed that in 
our passage as well as in ITI, 39, 1 and X, 47, 7, the forms 

vakyate, vakydmana, ναξγάτηληδἪ are preceded by a vowel ; 

and we may infer that the poet did not say ufydte, &c., in 
order to avoid the hiatus. 

Verse 5. 

Note 1. The poet begins as if he intended to say, ‘ Priests 

. . » lay down the sacrificial grass.’ But he continues, 
‘I lay down.’ Dr. Neisser (Bezzenberger’s Beitrage, XX, 
60) tries to explain the difficulty in a way in which 
I cannot follow him. 

Note 2. On the verb vrig technically connected with 
barhi#, see Geldner, Vedische Studien, I, 152 seq., and 

compare vol. xxxii, I, 38, 1, note 2; I, 64, 1, note 2. 

Verse 6. 

Note 1. With the whole verse compare I, 13, 6. 

Verse 7. 

Note 1. Pischel’s opinion (Vedische Studien, II, 113 seq.) 
that pésak means ‘Gestalt, ‘Form,’ ‘ Farbe, ‘rapa,’ does 
not convince me. 

Note 2. See Geldner, Kuhn’s Zeitschrift, XXVIII, 195. 
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Note 3. Comp. VIII, 87, 4. ἅ barh{Z sidatam suméat. 

Geldner (Vedische Studien, IT, 190) translates: ‘das schéne 
Opfergras.’ 

Verse 9. 

Note 1. ‘Should we read mérteshu for maritsu?’ M. M. 
This conjecture seems perhaps rather bold. 

Note 2. Hotra Bharati, i.e. the personified Offering of 
the Bharatas, seems to be one goddess, more usually called 
simply Bharati. Comp. I, 22, 10; II, 1, 11; ΠῚ, 62, 335 
Bergaigne, Religion Védique, I, 322; H. O., Religion des 
Veda, 243, note 2. Pischel’s opinion (Vedische Studien, 

II, 85) is different. 
Note 8. See above, I, 13, 9, note I. 

Verse 10. 

Note 1. On the navel as the symbol of the connection 
between father and son, see Bergaigne, I, 35, 36, and 
comp. the well-known name Nabhanedishéha. 

Note 2. For puri vdram very probably puruvdram 
should be read (Grassmann). See II, 40, 4. puruvdram... 

rayas pésham vi syatam n&bhim asmé. 
Note 3. With the last Pada compare II, 40, 4, quoted in 

note 2, and II, 3, 9. pragdm Tvdshéa vi syatu ndbhim asmé ; 
see also Taittirilya Samhita IV, 1, 8, 3. Tvashéré is gene- 

rally considered as giving sons; see H. O., Religion des 
Veda, 234. 

Verse 11. 

Note 1. Comp. I, 13, 11, note 1. 

Note 2. The second hemistich recurs I, 105, 14. 

Note 8. See Neisser, Zur Vedischen Verballehre, 22. 

Verse 12. 

Note 1. The text has ‘for VAyu,’ not ‘for (the god) 
accompanied by Vayu.’ But there is no doubt that p(- 
shazvate, &c., refers to Indra, and that Vayu is named 

merely as a companion of Indra. 



“a 

MANDALA I, HYMN 143. 157 

MANDALA I, HYMN 143. 

ASHTAKA II, ADHYAYA 2, VARGA 12. 

1. 1 bring forward my most powerful, entirely 
new (pious) thought (i.e. hymn). the prayer of my 
words! to Agni, the son of strength ; he is the child 
of the Waters ?, the beloved one, who together with 
the Vasus has sat down on the Earth as a Hotrz 
observing the appointed time (for sacrificing). 

2. Being born in the highest heaven Agni became 
visible to Matarisvan. By the power of his mind, 
by his greatness when kindled, his flame filled 
Heaven and Earth with light. 

31. His flames are fierce; never ageing are the 
flames of him who is beautiful to behold, whose face 

is beautiful, whose splendour is beautiful. The 
never sleeping, never ageing (rays) of Agni whose 
power is light, roll forward like streams across the 
nights (9) 5. 

4. Him the all-wealthy, whom the Bhvzgus have 
set to work on the navel of the earth, with the 

whole power of the world'—stir up that Agni by 
thy prayers in his own house—(him) who alone 
rules over goods like Varuza. 

5. He who is not to be kept back like the roar of 
the Maruts, like an army! that is sent forward, like 
the thunderbolt of heaven—Agni eats with his sharp 
jaws, he chews, he throws down the forests as 
a warrior throws down his foes. 

6. Would Agni eagerly come to our diya? 
Would He the Vasu together with the Vasus fulfil 
our desire? Will He, the driver, stir our prayers 
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that they may be successful? (Thus thinking) 
I praise Him whose face is bright, with this my 
prayer. 

7. He who has kindled him strives! towards 
Agni as towards Mitra (or, towards a friend)— 
(to Agni) whose face shines with ghee, the charioteer 
of Atta. May he who when kindled becomes a 
racer’, shining at the sacrifices ὃ, lift up our bright- 

coloured prayer. ᾿ 
81. Preserve us, O Agni, never failing with thy 

never-failing, kind and mighty guardians; protect 
our people all around with those .undeceived, undis- 
mayed, never slumbering (guardians), O thou our 
wish ?! 

NOTES. 

The same Rishi. Metre, Gagati; the last verse Trish¢ubh. 
The hymn has been translated by Kaegi, Siebenzig Lieder 
des Rigveda, p. 100.—Verse 7 = TB. I, 2, 1, 12. 

Verse 1. 

Note 1. Comp. VIII, 59, 6. νᾶ ζάλ matim. 

Note 2. Agni who is considered as born from the Waters, 
is identified several times with a god who, like MAtarisvan, 

in my opinion had an independent origin, with Ap4m napat 

(‘Child of the Waters’). Comp. Bergaigne, Rel. Védique, 
II, 17 seq.; H. O., Religion des Veda, 118 seq. 

Verse 8. 

Note 1. There is no sufficient reason for transposing 
verses 3 and 4 (Kaegi). 

Note 2. Probably we should read ati aktin; comp. VI, | 
4, 5. ati eti aktfin—See Bergaigne, Mélanges Renier, p. 96. 
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Verse 4. 

Note 1. Bhivanasya seems to depend on magmana ; 

comp. VII, 82, 5. bhuvanasya magmana. ° 

᾿ Verse 5. 

Note 1. Pischel (Vedische Studien, I, 231) seems to me 
to be right in denying that séné ever means ‘Geschoss,’ 
and in translating sén4 svish/4 ‘exercitus effusus.’ The 
opinion of Prof. von Bradke and Prof. Bloomfield is dif- 
ferent; see Zeitschrift der Deutschen Morgenl. Gesellschaft, 

XLVI, 456; XLVIII, 549. 

Verse 7. 

Note 1. The text adds the dativus ethicus vas, ‘ for you’ 
(comp. Delbriick, Altindische Syntax, 206), which can 

scarcely be translated. 
Note 2. Geldner (Vedische Studien, I, 168) has shown 

that akr4 very probably means ‘horse.’ Agni is very 
frequently compared to a horse.—Comp. Ludwig, Ueber 
die neuesten Arbeiten auf dem Gebiete der Rigveda- 
Forschung, p. 54; Roth, Zeitschrift der D. Morg. Ges., 
XLVIII, 118. 

Note 3. See above, I, 31, 6, note 2. 

Verse 8. 

Note 1. With Padas C D compare the verse VI, 8, 7. 

adabdhebhidé tava gop4&bhis ishte asm&kam p4hi trisha- 
dhastha sdrin. 

Note 2. ‘What is ishfe? Is it thou our wish, or thou 

our sacrifice?’ M. M. 
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MANDALA I, HYMN 144. 

ASH7AKA II, ADHYAYA 2, VARGA 13. 

1. The Hotr?? goes forward " (in order to fulfil) his 
duty by his wonderful power, directing upwards the 
brightly adorned prayer. He steps towards the 
(sacrificial) ladles which are turned to the right’, 
and which first kiss his foundation “, 

2. They have greeted with shouts the streams of 
Rita! which were hidden at the birthplace of the 
god, at his seat. When He dwelt dispersed in the 
lap of the waters, he drank the draughts by (the 
power of) which he moves *. 

3. Two (beings) of the same age? try to draw 
that wonderful shape (Agni) towards themselves, 
progressing in turns towards a common aim?. 
Then he is to be proclaimed by us like a winner? 
(in a contest). The charioteer* (governs all things) 
as if pulling in the reins of a draught-horse. 

4. He whom two (beings) of the same age? 
serve, two twins dwelling together in one common 
abode, the gray one has been born as a youth by 
night as by day’, the ageless one who wanders 
through many generations of men. 

5. The prayers, the ten fingers! stir him up. 
We, the mortals, call him, the god, for his pro- 

tection. From the dry land he hastens to the 
declivities®, With those who approached him he 
has established new rules *. 

6. Thou indeed, O Agni, reignest by thy own 
nature over the heavenly and over the terrestrial 
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world as a shepherd (takes care of his cattle). 
These two variegated, great (goddesses) striving for 
gloriousness, the golden ones who move crookedly 1, 
have approached thy sacrificial grass. 

7. Agni! Be gratified and accept graciously this 
prayer, O joy-giver, independent one, who art born 
in the Xzta, good-willed one, whose face is turned . 
towards us from all sides, conspicuous one, gay in 
thy aspect, like a dwelling-place rich in food}. 

NOTES. 

The same Rishi. Metre, Gagati—No verse occurs in 
the other Sasmhitds. 

Verse 1, 

Note 1. The Hotri is Agni. 

Note 2. Comp. III, 27, 7, where it is said of Agni: 
purdastat eti maydy4.—The poet says éti pra, and not pra 
eti, in order to avoid the hiatus. 

Note 3. Comp. below, III, 6, 1. dakshiz4-v4z. 

Note 4. ‘Which first, i.e. at the time when the sacrificial 

vessels are put down, kiss his dhaman (foundation), i.e. the 
place of Agni.’ Sayama. 

Verse 2. 

Note 1. Comp. IX, 75, 3. abhi im ritdsya dohdnas 
andshata, and VIII, 12, 32. nébha yag#dsya dohana pra 
adhvaré. I take ἀομάπδ as acc. plur. of an abstract noun 
dohané formed like gardnv4, bhanddna, &c. But possibly it 
might be the nom. plur. either of the same noun or of 
a nomen agentis dohdna: ‘the streams of Rita (the liba- 
tions?) or the milkers of Rita, hidden at the birthplace 
of the god, have greeted him with shouts. It would 

[46] M 
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be difficult, however, to say why the milkers of Rita 
(i.e. the priests?) are called ‘hidden at the birthplace of 
the god.’ Prof. Max Miiller thinks of a reading pari- 
vritah, ‘surrounding Agni.’ He refers the ‘streams of 
Rita’ (nom.) to the water, cf. I, 105, 12. 7itam arshanti 
sindhavak. 

Note ἃ. Svadh&s adhayat yabhid ἵγαῖα, In my opinion 
svadh4 means ‘the inherent power,’ ‘the power of moving 
according to one’s own will,’ and then the drink which 
confers this power on a being, especially on the dead 
ancestors.—Comp. M.M., vol, xxxii, p. 32 seq.; H. O., 

Religion des Veda, 531, note 2, 

‘Verse 3. 

Note 1. According to Sayavza the two beings spoken of 
here and in the next verse are the Hotrz and the Adhvaryu. 

Note ἃ. See I, 130, 5. ayu#gata sam4ndm artham dkshi- 

tam ; ITI, 61, 3. samandm artham araniydma4na., 
Note 8 On bhdgad# nd havyas, see Geldner, Vedische 

Studien, I, 121. 
Note 4, The charioteer is Agni. 

Verse 4, 

Note 1. See verse 3, note 1. 
Note 2. Comp. Gaedicke, Der Accusativ, p. 175. He 

translates: ‘bei Tage noch bei Nacht ergrauend.’ 

Verse 5. 

Note 1. Vris (ἅπαξ λεγόμενον) is ranged in the Nighaztus 
among the angulindmani and explained by Sayama accord- 
ingly. The word seems indeed to mean ‘finger.’ Compare 
with our passage IX, 8, 4; 15, 8; 93,13 97, 57. 

Note 2. Comp. I, 33, 4. ἀπάπολΛ ddhi vishuzdk té νί 4yan, 
and especially X, 4, 3. ἀμάποζ ddhi pravdta y4si haryan. 
I cannot follow Pischel (Vedische Studien, II, 69 seq.) in 
explaining these passages. ‘Over the heavenly expanse he 
hastens down towards us.’ M. M. 
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Note 8. See Pischel, Vedische Studien, I, 300. Like 

Pischel I do not know who ‘they who approached Agni’ 

are. Possibly the worshippers or priests are alluded to. 
‘He received new praises with (or from) those who 
approached him.’ M. M. 

Verse 6. 

Note 1. Sayama explains the two female beings here in 
question as Heaven and Earth. Does the ‘crooked move- 
ment’ refer to the daily revolution of the sky? 

Verse 7. 

Note 1. The last Pada recurs X, 64, 11. 



164 VEDIC HYMNS. 

MANDALA I, HYMN 145. 

ASHTAKA II, ADHYAYA 2, VARGA 14. 

1. Ask ye him. Hehascome. He knows. He 
the intelligent one moves forward; He moves along 
(his way) (?). In him all commands, all wishes 
dwell. He is the lord of strength, of mighty power. 

2. They ask him. He himself! does not ask in 
turn what he, the wise one, has grasped by his own 

mind alone*. He does not forget the first word 
nor another word. Unconfused he adheres to his 
own power of mind. 

3. To him go the sacrificial ladles, to him go 

the racers'. He alone may hear all my words. 
He who pronounces many praishas?, the conqueror, 
the accomplisher of sacrifices whose blessings are 
flawless, the young child has assumed vigour. 

4. When he has come together! (with his com- 
panions’), he goes to greet them®. As soon as 
born he steals upon (his prey) together with his 
companions. He strokes the...‘ to give him 
delight and joy, when the loving ones® approach 
him who stands on them *. 

5. He, the animal living in the water and walking 
in the forest!, has been placed on the highest skin? 
(sky ?). He has proclaimed his rules to the mortals : 
for Agni, the knowing one, is intent upon Rita 
(Right) and is true. 

NOTES. 

The same Rishi. Metre, Gagati; the last verse is_ 
Trishtubh.—No verse occurs in the other Samhitds. 
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Verse 1, 

Note 1. The Samhita text has 5ἅ nv iyate, the Pada text, 

sah πά iyate. Comp. Pratisakhya 314. I propose to read 
s4nu (= sd anu) fyate. 

Verse 2. 

Note 1. See Geldner, Ved. Studien, IT, p. 188. 

Note 2. Possibly we should read svéna evd. 

_ Verse 3. 

Note 1. The text (drvati/) implies that these race-horses 
are mares. Probably, as Sayama explains, the prayers 
(stutaya%) are alluded to. See on the prayers compared 
with horses, Bergaigne, II, 284 seq. 

Note 2. Praish4 is the technical designation of the 
sacrificial commands of one priest (or more especially, of 
the Maitravaruza) to another priest ; comp. Schwab, Das 

Altindische Thieropfer, p. 90; H. O., Religion des Veda, 
390. 

Verse 4. 

Note 1. Sam@rata may be the third person of singular or 
of plural. 

Note 2. I supply ‘ with his companions’ in consideration 

of the second Pada (ytgyebhiz). It is difficult to say 
who Agni’s companions are (the flames? the officiating 
priests ?). 

Note 3. Ludwig's conjecture, ipa stéyam Aarati, is very 

ingenious. ‘He stealthily approaches them.’—On upa- 
sth4yam, comp. also Bollensen, Zeitschrift der Deutschen 
Morgenl. Gesellschaft, XLVII, 586. 

Note 4. The meaning of svantam, which occurs here and 
in the obscure passage X, 61, 21 (adha gdévak upamatim 
kanay4h anu svantdsya kdsya Ait para ἴγυλ), is unknown. 
Possibly it is related to svatra, which means something like 

‘ powerful’ or ‘prosperous.’ 
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Note δ. The prayers? The oblations? 
Note 6. Api-sthitam may have active or passive meaning, 

‘he who stands on somebody or something,’ and ‘he on 
whom somebody or something stands.’ 

Verse 5. 

Note 1. The first Pada (and probably also the fourth) 
belong to the metrical type described by H. O., Prole- 
gomena, p. 68 seq.: the first part, before the caesura, 
consists of four syllables; and then the Pada goes on as if 

it had the pentasyllabic opening. 
Note 2. After Agni’s abode in the Waters and in the 

wood has been mentioned in the first PAda, the second 

Pada possibly refers to his heavenly abode to which the 
adjective upamd (‘highest’) seems to point. Thus the 
‘highest skin’ would be the sky. But Sayama, who refers 
it to the Vedi, may possibly be right. His explanation 
would very well agree with the second hemistich. 
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MANDALA I, HYMN 146. 

ASH7AKA II, ADHYAYA 2, VARGA 15. 

1. I praise Agni who has three heads and seven 
rays (or reins)!, who is without flaw, sitting in the 
lap of his parents? and of whatever moves or is firm, 
who has filled (with his light) all the lights of 
Heaven. 

2. The big bull has grown up to them'; the 
ageless one who from here (from this world) dis- 
tributes his blessings, the tall has stood up erect. 
He puts down his feet on the surface of the wide 
(Earth); his red ones? lick the udder (the cloud?). 

3. Walking towards their common calf the two 
well-established! milch-cows? walk about in different 
directions. They measure interminable paths; they 
have invested themselves with all great desires. 

4. Wise poets? follow his track? who in manifold 
ways protect the ageless one with their hearts. 
Wishing to acquire him they have searched the 
river?, He the Sun‘ became visible to them, to 

the men®. 
5. He is worthy to be looked for, round about 

in his race-courses, the noble who is to be magnified’, 
the great one’, in order that the small may live, as 
he, the all-visible liberal lord, has become a pro- 
genitor for those germs in many places. 

NOTES. 

The same Rishi. The metre is Trishtubh.—No verse 

occurs in the other Samhitas. 
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Verse 1. 

Note 1. Sayava refers the three heads of Agni to the 
three Savanas, or the three worlds, or the three sacrificial 

fires. The last explanation seems to be most probable. 
The seven reins (rays) are, according to SAyana, the seven 

metres or the seven flames of Agni. The last explanation 
is recommended by III, 6, 2 (see below). But it is possible 
also to think of the seven priests (sapta hotara%).—Comp. 

II, 5, 2 (see below), and Taitt. Samhita I, 5, 3, 2 (to which 
passage Ludwig refers): saptd te agne samidha/ saptd 
gihvaéh saptd rishayak sapta dh&ma priydni, δες. 

Note 2. The parents are Heaven and Earth. 

Verse 2. 

Note 1. The text has the dual feminine; no doubt 

Heaven and Earth are meant. 

Note 2. The horses or flames of Agni. 

Verse 3. 

Note 1. On su-méka, comp. the aricle of Prof. Windisch 
in Festgruss an Bohtlingk, p. 114. 

Note 2. The cows seem to be Night and Dawn; comp. 

above, I, 95, 1; 96, 8: Night and Dawn are called su- 
méke, I, 113, 3. 

Verse 4. 

Note 1. The priests. 

Note 2. I have translated paddm nayanti in the way 
indicated by Atharva-veda XI, 2, 13. viddhdsya padaniA- 
iva; comp. also Manu VIII, 44. Prof. Max Miller 

translates, ‘Wise poets lead (Agni) to the ageless place, 
keeping many things in their heart—or, lead the ageless 
Agni to his place (the sacrifice).’ 

Note 3. They have tried to find Agni in his proper 
dwelling, in the water. 

Note 4. The Sun is here identified with Agni. 

Note 5. On the form nrfn standing for different cases, 
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compare Lanman, Noun-Inflection, 430; Bergaigne, 
Religion Védique, I, 136, note 1; Pisghel, Vedische Studien, 
I, 42, and Géttinger Gel. Anzeigen, 1890, p. 541 seq.; 
Hillebrandt, Zeitschrift der Deutschen Morgenl. Gesellschaft, 

XLVIII, 420. Here it seems most natural to take. nrfn, 
as Pischel has proposed, as standing for the dative plural. 
Bartholomae (Studien zur indogermanischen Sprachge- 
schichte, I, 118, comp. p. 48), referring to III, 14, 4, believes 

that nrfn (or, more correctly, *nrfm), both here and there 
is genitive plural, and that Agni is called ‘the sun of men’ 

because men are able to light this sun themselves. To me 

it seems very doubtful that this is a Vedic idea, and as to 
the verse IIT, 14, 4, I believe that nvfn there is a regular 

accusative plural: Agni is called there, ‘a sun that spreads 
out men over their dwellings.’ 

Verse 5. 

Note 1. téényak. Comp. I, 1, 1, note 2. 
Note 2. Agni may be called mahdh, ‘the een one.’ 

But it seems more natural to read mahé, the ancient 

pronunciation of which word before a word commencing 

with a vowel (maha’) coincided, or nearly coincided, with 
that of maha%. The translation then would be: ‘he who 
is to be magnified in order that the great and the small 
may live.’ 
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MANDALA I, HYMN 147. 

ASHT7AKA II, ADHYAYA 2, VARGA 16. 

1. How, O Agni, have the resplendent ones wor- 
shipped thee, aspiring through the powers of the 
Ayu!, when? the gods, obtaining kith and kin of both 
races* (human and divine ὃ), rejoiced in the song of 
Rita (or Right)4? 

2. Give heed to this my proffered hymn, O 
youngest one, which is most: rich in liberal gifts’, 

O self-dependent one! The one abuses thee, the 
other praises thee: I thy reverer revere thy body, 
O Agni?! 

3. Thy guardians, O Agni, who saw and saved 
the blind son of Mamat4 from distress'\—he the 
possessor of all wealth has saved them who have 

done good deeds*. The impostors, trying to deceive, 
have not deceived. 

4. The niggard, O Agni, the harmful and malicious 
who injures us by falsehood: may the heavy spell 
recoil on him; may he injure his own body by his 
evil words}. 

5. And, O strong one, whatever mortal knowingly 
injures another mortal by falsehood: from such a 
one, O praised Agni, protect him who praises thee. 
Agni! Do not deliver us to distress. 

NOTES. 

The same Rishi and metre.—Verse 2 = VS. XII, 42; 

TS. IV, 2, 3, 4; MS. II, 7,10. Verse 3 = RV. IV, 4, 13; 

TS. I, 2, 14,5; MS. IV, 11, 5. 
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Verse 1. 

Note 1. The Ayu seems to be Agni himself. Or is it 
admissible to interpret 4yé4 as standing metri causd for 
aydvak? Then the hemistich would refer to the mythical 
sacerdotal tribe of the Ayus, the ancient worshippers of 
Agni. Comp., for instance, X,7,5; 46, 8. The translation 

would be, ‘How, O Agni, have the resplendent Ayus wor- 

shipped thee, aspiring with their powers?’ 
Note 2. ‘ Because.’ M. M. 
Note 8. Comp. VIII, 103, 7. ubhé toké tanaye dasma 

vispate parshi rddhad maghénam. 
Note 4. As to ritasya siman, comp. Vag. Samh. XXII, 

2, and ritasya slékah, Rig-veda IV, 23, 8. Our Pada recurs 

IV, 7, 7 with the reading ritdsya dh&man. 

Verse 2. 

Note 1. With vaéasak mamhish¢hasya compare mamhish- 
thabhik matibhiZ, VIII, 23, 23. 

Note 2. Cf. Aufrecht, Kuhn’s Zeitschrift, III, 200. 

Verse 3. 

Note 1. Dirghatamas the son of Mamata is the reputed 
author of this section of the first Mazdala which belongs 
indeed to a family of priests claiming descent from him. 
The story of the blindness of Dirghatamas and of the 
distress into which he fell is told in the Mahabharata 
I, 4179 seq., ed. Calc.; comp. also Geldner, Vedische Studien, 
IT, 145. 

Note 2. Considering the construction of the whole verse 
from the grammatical point of view only, one will scarcely 
be tempted to translate otherwise than we have done. But 
it is rather strange that Agni is represented here as saving 
those very guardians by the aid of whom he has saved 
MAmateya. The meaning which one should expect to 
find expressed, is rather that Agni, as he has saved 
Mamateya by his guardians, has saved also, and will save, 
all pious worshippers. This meaning may be established 
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if we consider the construction of the verse as similar, for 

instance, to that of I, 37, 12 (vol. xxxii, p. 64): marutah 
yat ha να bdlam gan4n akufyavitana,‘O Maruts, with 
such strength as yours, you have caused men to tremble.’ 

Thus we may, I believe, translate here, ‘Agni! With such 
guardians as thine who have seen and saved the blind son 
of Mamaté from distress, he, the possessor of all wealth 

(i.e. Agni), has saved all those who have done good deeds.’ 

Bergaigne (III, 191) understands the verse in the same 
way. 

᾿ Verse 4. 

Note 1. The Vedic idea of the evil deeds recoiling on 
the evil-doer himself has been treated of by Bergaigne, ITI, 

190 seq. 
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MANDALA I, HYMN 148. 

ASHTAKA II, ADHYAYA 2, VARGA 17. 

1. When Matarisvan ...1 had produced by attri- 
tion the Hotz, the ...? who belongs to all gods, 

whom they have established among the human 
clans, shining like the sun, resplendent that (he 
might show his beautiful) shape— 

2. They did not deceive him! who had granted 
a hymn (to the worshipper). Agni is my protection ; 
therewith he is satisfied. They took pleasure in all 
his? works—(in ale works) of the singer who ope 
praise. 

3. Whom the worshipful (gods)! took ard’ placed 
in his own seat (as priest) with their praises: him 
they? have carried forward, taking hold. of him in 

their search, hastening like horses that draw a 
chariot. 

4. The marvellous one destroys many things with 
his jaws. Then! the resplendent one shines in the 
forest. Then the wind blows after his flame day by 
day as after the arrow of an archer, after a weapon 
that has been shot. 

5. Him whom no impostors, no harmful’ foes’, 
no harm-doers may harm when he dwells in (his 
mother’ s) womb, him the blind ones bereft of sight 
did not damage by looking at him* His own 
friends have protected him. 
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. NOTES. | 

The same Rishi and metre.—Verse 1 = MS. IV, 14, 15. - 

Verse 1. 

Note 1. The first Pada is identical with the first Pada of 
I, 71, 4 (see our note there) with the exception of the word 
vishzak, instead of which that parallel passage has the 
reading vi-bhrvztak, It seems impossible to explain vish/dZ, 
and the concurrence of the metrical irregularity in the same 
part of the Pada—though metrical irregularities are not 
infrequent in this hymn—invites to a correction of the 
text. If vi-bhvitak in I, 71, 4 (see note there) refers 
to MAtarisvan, which I consider as doubtful, it would be 

easy to find for our passage an equivalent of that word - 
little differing from the traditional visht4s, namely, vi- a 
sthitaZ: ‘when Matarisvan, standing in different placbs,- 
had produced him by attrition. Of course whoever 
adopts a conjecture like this, can scarcely avoid under- 
standing vi-bhritah in I, 71, 4 as an epithet of MAtarisvan, 
not of Agni. Another way to correct our passage would 
be to put into the text a form derived from the root vish, 
‘to accomplish a work,’ for instance, vishfyd (to be read as 
trisyllabic): ‘when Matarisvan by his effort, &c. Grass- 

mann’s vi-sitaz is quite improbable. . 
Note 2. Visva-apsum (Sazzhit4 text, visv{psum), evidently 

an epithet of Agni the Hotrz, seems corrupt. Shall we 
read visvd-psum (‘endowed with all food’}—comp. VIII, 
22, 12. havam visvapsum visvavaryam—or visva-puisham 
(Samh., visvapusham, ‘all-nourishing’) or visvd-apasam 
(‘doing all works’)? Also visvd-psnyam may be thought 
of. It is impossible, of course, to arrive at any certain 
conclusion. 

Verse 2. 
Note 1. ‘He’ seems to be Agni. Sdyasa, however, 

explains; dad4nam id agnaye kurvazam eva mam. This 
would lead to a translation like this: ‘(The enemies) did 
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not deceive (me, the worshipper) who had addressed a hymn 
(to Agni).’ 

Note 2. On ‘his’ Sayava remarks, ‘yagam4nasya mama.’ 
_ But the word may refer to Agni. 

_ Verse 3. 

Note 1. There is no reason for abandoning here the usual 
meaning of yag#lya. On the gods seeking after Agni, comp. 

Bergaigne, I, 110. - 

Note 2. It is very probable, to say the least, that ‘they’ 
are again the gods. _ 

Verse 4. 

Note 1. Is the first 4t dissyllabic? More probably the 
Pada is deficient by one syllable. . 

Verse 5. 

Note 1. Two syllables are wanting before the caesura of 
the first Pada. 
_ Note 2. Was there a belief that a blind man by turning 
his blind eyes on somebody could do him harm? Possibly 
we might have to translate: ‘Him (his foes) blind and bereft 
of sight did not damage though looking at him (i.e. though 
turning their blind eyes on him).’—Prof. Max Miiller writes: 
‘Could it be: Even the blind saw, but did not injure him 
(andh&& apasyan nd dabhan) ; abhikhy4, when he was seen, 
no longer in the womb?’ 
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MANDALA I, HYMN 149. 

ASHTAKA II, ADHYAYA 2, VARGA 18. 

11, Towards, great wealth this lord of the house* 
advances’, the strong one in the abode of strong 
wealth. Let the stones honour him as he speeds 
forward. 

2. He the manly (bull) as of men so of the two 
worlds, whose stream is drunk by living beings? 
in consequence οὗ his renown—he who running 
forward has ripened in {his mother’s) womb—__ 

3. He who lighted up the .. .’ stronghold, the 
racer, the sage, like a...* horse, shining like the 
sun, endowed with hundredfold life. - 

_ 4. He who has a twofold birth (celestial and ter- 
restrial), the flaming one has approached the three- 
fold light, all spaces of the atmosphere, the Hotzz, 

the best sacrificer, in the abode of the Waters. 
5. This is the Hotz having a twofold birth? who 

has bestowed all the best gifts, out of desire of glory, 
on the quick mortal who worships him. . 

NOTES. 

The same Rishi. Metre, Vira4g.—Verses 3-5 = SV. II, 
1124-1126, 

Verse 1. 

Note 1. My translation of this verse differs from that of 
Pischel, Ved. Studien, II, 100. 

Note 2. On pati# dan, comp. Hiibschmann, Vocalsystem, 
142; Bartholomae, Arische Forschungen, I, 70; Joh.Schmidt, 

Kuhn’s Zeitschrift, XX VII, 309 ; Pischel, Vedische Studien, 



MANDALA I, HYMN 149. 177 

II, 93 seq.; Bartholomae, Indogermanische Forschungen, 
III, 100 seq. 

Note 3. Comp. X, 93, 6. mahaz sa raydh 4 ishate. 

Verse 2. 

Note 1. Comp. I, 80, 4, and similar passages, in which 

the waters are called giva-dhanydd, ‘the prize (of ee 
which living beings have gained.’ 

Verse 3. 

Note 1. We do not know what narmizi is. Possibly in 
this word two words, na drmizi, are contained, so that the 

particle na would be repeated in each of the three Padas. 
The translation would then be: ‘he who lighted up the 
armini (?) like a stronghold.’ 

Note 2. I place no confidence in the attempts to find the 
meaning of a word like nabhan¥af with the aid of etymo- 
logy only. The same word occurs in I, 173, 1 as an 

epithet of the S4man which the priest, who is compared 
to a bird, sings (gfyat sma nabhanyam yatha vé&). It 
occurs also in VII, 42, 1. pra krandanié nabhanyasya 

vetu. The connection in which these words stand, seems 

to show that the meaning is: ‘the noise of the sacrificial 

fire shall arise;’ very probably the fire is compared to 
a horse, and its noise to the neighing of that horse. 
Thus nabhanYa would be in VII, 42, 1, quite as in our pas- 
sage, an epithet of a horse. This epithet may refer either 
to the swift motion of the horse and of the Saman ascend- 
ing to the gods, or more probably to the gay voice of the 

horse, the loud noise of the SAman. 

Verse 5. 

Note 1. Two syllables are wanting in the first Pada. 

[1:6] Ν 
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MANDALA I, HYMN 150. 
ASHTAKA II, ADHYAYA 2, VARGA 19. 

1. I thy indigent’ worshipper say much to thee, 
O Agni, dwelling in thy protection as (in the pro- 
tection) of a great impeller’. 

2. Away even from the libation of a rich man who 
is feeble, who is a niggard, who never comes forward 

and does not care for the gods. 

3. The mortal (who worships thee ?), O priest, is 
brilliant, great, most powerful in heaven. May 
we, O Agni, addicted to thee, be always foremost. 

NOTES. 

The same Rishi. Metre, Ushvih.—Verse 1=SV. I, 97. 

Verse 1. 

Note 1. On arf, see Bergaigne, Religion Védique, IT, 218. 

Note 2. Or, ‘of the great impeller’—the Sun-god who 
impels or stimulates his horses? Comp. VI, 6, 6? 
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MANDALA I, HYMN 188. 

ASHTAKA II, ADHYAYA 5, VARGA 8-9. 

Arrt Hymn. 

1. Being kindled thou reignest to-day, a god with 
the gods, O conqueror of thousandfold (wealth)! As 

messenger, as a sage, carry the oblations (to the 
gods). 

2. O Tandnapat! For him who walks in right- 
eousness the sacrifice is anointed with honey. May 
he! grant thousandfold food. 

3. Receiving libations, worthy of being magnified! 
bring hither to us the worshipful gods. Agni! 
Thou art a winner of thousandfold (bliss). 

4. They have spread with might the eastward- 
turned sacrificial grass, blessing (our tribe) with 
a thousand men}, (at the place) where you reign, 
O Adityas! 

5. The Prince, the Sovereign, the mighty ones, 
the eminent ones', the (Divine) Doors, which are 

many and more than many, have sent forth streams 
of ghee. 

6. Adorned with gold, wearing beautiful ornaments 
you verily reign high? in your splendour. Sit down 
here, ye two Dawns?. 

7. May the two fine-voiced divine Hotrzs, the 
sages, perform as the first this sacrifice for us. 

8. Bh4ratt! I/4! Sarasvati! All ye (goddesses) 
whom I invoke, promote us to splendour. 

9. Tvashérz indeed, the eminent (god) has shaped 
all forms, all cattle. Do thou by sacrifice produce 
their increase. 

N 2 
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10. Yield up by thyself, O tree, (the sacrificial food) 
to the abode of the gods'. May Agni make the 
offerings relishable. 

11. Agni going in front of the gods is anointed 
with this Gayatra song; he shines when Svahé is 

pronounced (over the oblations). 

NOTES. 

The Rishi is Agastya, the metre Gayatri. This Apri 
hymn is closely related to hymn X, 110, the author of 

which no doubt knew and imitated our hymn.—No verses 

occur in the other Samhitas. 

Verse 2. 

Note 1. I have taken dadhat as a third person, the sub- 

ject being Tandnapat. But it may be a participle referring 

to yag#ah : ‘the sacrifice which procures thousandfold food 
is anointed with honey.’ 

Verse 8. 

Note 1. The text has idyak. 

Verse 4. 

Note 1. ‘ This is the Dasavira sacrifice of the SAktyas. 

Ten valiant sons are born to those who perform it.’ Pa#ka- 
vimsa Brahmana XXV, 7, 4. 

Verse 5. 

Note 1. These are evidently names of the divine doors.— 

As to the nominative dura, see Lanman, p. 486. 

Verse 6. 

Note 1. On adhi-vi-rag, comp. IX, 75, 3. adhi triprish7hah 
ushdsaf vi ragati. 

Note 2. I.e. Dawn and Evening. 

Verse 10. 

Note 1. Literally: ‘to the abode, for the gods.’ Comp. 
the corresponding verse (10) of the Apri hymn X, 110. 
devénam pathad. 
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MANDALA I, HYMN 189. 

ASHTAKA II, ADHYAYA 5, VARGA 10-11. 

1. Agni! Lead us to wealth on a good path, 
O god who knowest all rules. Drive away from us 
sin which leads us astray. We will offer to thee 
the fullest praise. 

2. Agni! Thou who art young, help us safely 
across all difficulties. Be for us a broad, large, 

wide stronghold, for our kith and kin, with luck 
and weal?. 

3. Agni! Drive away from us all plagues. (Then) 
they shall plague’ peoples who do not stand under 
Agni's protection (Give) us back again the earth, 
O god, together with all the immortals, O worshipful 
one, that it may go well with us. 

4. Protect us, Agni, with thy unwearied guardians, 
thou who flamest in thy beloved seat. May no 
danger, O youngest of the gods, attain thy praiser, 
not now nor in future, O mighty one! 

5. Do not deliver us, O Agni, to the harmful foe, 

to the greedy one, to the impostor, to misfortune. 
Do not surrender us, O mighty one, to one who has 
teeth, who bites, nor to one who has no teeth, nor 

to one who will hurt us. 
6. May a (god) like thee, O Agni, who art born 

according to Azta, being praised spread out a shelter 
for the body (of the worshipper that protects) from 
every one who tries to harm or to revile him. For 
thou, O god, art a descrier! of everything that leads 
us astray. 
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71, Thou, O Agni, distinguishing both (kinds of 

men, the pious and the impious, or the Aryans and 

the Dasyus*), eagerly approachest (Aryan) men at 
(the time of) the advancing (day), O worshipful one. 
At (the time of) rest thou hast become governable 
to the man (or, to Manu; or, thou art to be praised 

by men‘); thou art to be smoothed down like 

a horse® by the Usigs. 
8. We have pronounced our invocations, I the 

son of Mana’, before this mighty Agni. May we 
obtain (our wishes) through a thousand A’shis. 
May we find a food-giving... rich in quickening 
rain?, 

NOTES. 

The same Rishi. Metre, Trishtubh.—Verse 1=VS. V, 
36; VII, 43; XL, 16; TS. 1, 1, 14, 3; 4,43,1; TB. II, 8, 

2,3; TA.I,8,8; MS.1I,2,13; IV,10,2; 14,3. Verse2= 
TS. I, 1,14,4; TB.II,8,2,5; TA. X, 2,1; MS. IV, 10, τ; 

14,3. Verse 3=TB. II, 8,2,4; MS. IV, 14, 3. 

Verse 2. 

Note 1. ‘ For health and wealth, M. M.; see vol. xxxii, 

Ρ. 193. 

Verse 3. 

Note 1. If the accent is correct (Samh. abhyamanta, Pad. 
abhi dmanta), the clause, though containing no subordi- 
nating word, must be understood as standing in logical 
dependence on the following, or—which in our case seems 

more probable—on the preceding clause. Examples of 
this kind have been collected by Delbriick, Altindische 
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Syntax, p. 43.—That krish¢iz should be nominative is very 
improbable; comp. Lanman, Noun-Inflection, 393. See 
also Leo Meyer, Kuhn’s Zeitschrift, XVI, 9. 

Verse 6. 

Note 1. Prof. Max Miller (vol. xxxii, p. 229) translates, 
‘For thou, god, art the deliverer from all assaults ;’ he 

derives vishpa¢ ‘from vi and spas, to bind.’ 

Verse 7. 

Note 1. This verse has been treated of by Geldner, 
Vedische Studien, IT, 156, 158. 

Note 2. Geldner (loc. cit., 156) proposes two explanations 
for ubhayan. It may refer either to the pious and the 

impious spoken of in the preceding verses, or to prapitvam 
and abhipitvam, which words Geldner believes to be mas- 

culine. I do not attach such weight to the Avestic frapi- 
thw6 (Vend. III, 3) as to draw, with Geldner, a conclusion 
from this word on the gender of the Vedic prapitva, and in 
every case I think that this explanation of ubhaydn is very 

forced, while it is natural to refer ubhay4n to the pious and 
impious, or as we may express it in conformity with Vedic 
ideas, to ‘men’ (comp. manushad Pada 2, mdnave PAda 3), 

i.e. Aryans, and Dasyus (see VIII, 50, 8; 98,6; IX, 92, 5). 

Then ubhdydn vi vidvan would have exactly the same 
meaning as the words in I, 51, 8. vi gdnihi dryan γέ ka 
dasyavak. 

Note 3. On prapitva we have the two ingenious discus- 
sions of Geldner, Vedische Studien, II, 155 seq., and of 

Bloomfield in the fifth series of his Contributions to the 
interpretation of the Veda, p. 24 seq. In my opinion 
Bloomfield has not succeeded in proving that the words 
ending in -pitva (prapitva, abhipitvd, sapitva, &c.) contain 
the stem pitu, ‘sap, drink, nourishment,’ and that prapitvd 
means the morning-pressure of Soma, which is usually 

designated as pratad#savana, abhipitva, the evening-pressure 
or the tritiya-savana. I do not think it necessary, how- 
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ever, to examine here the single points of his interesting 
and elaborate discussion, for it seems to me that Geldner 

has conclusively shown that the meaning of these words is 

different from what Bloomfield believes it to be: abhipitva, 
as Geldner (p. 155) states, is ‘Erholung,’ ‘ Rast,’ and ‘die 
Zeit des Rastens,’ ‘ Feierabend,’ ‘Abend ;’ prapitva (p. 178), 
on the other hand, means ‘ Vorlauf, ‘das aufs Ziel Zugehen,’ 

‘die vorgeriickte Tageszeit.’ 

Note 4. Sdsya/, ‘governable, does not give an impos- 

sible meaning. But should we not have to correct sdmsyak 
‘thou art to be praised by men?’ 

Note δ. On akrd#, comp. Vedische Studien, I, 168, and 

above, I, 143, 7. 

Verse 8. 

Note 1. Mana is another name of Agastya. See Zeit- 
schrift der Deutschen Morg. Gesellschaft, XLII, 221. 

Note 2. On the last words of the hymn—the regularly 

repeated conclusion of the Agastya hymns—see M. M., 
vol. xxxii, p. xx, and also Bartholomae, Bezzenberger’s 
Beitrage, XV, 212. I do not think it very probable that 

isha is here the name of an autumn month, as found in the 

Satapatha Brahmaza and others of the more modern Vedic 
texts; to me it would seem rather strange that such 

a prayer for the fertility of that month should have formed, 
among the Agastyas, the standing conclusion of their sacri- 

ficial hymns. But the names of the two months isha and 
dirga seem to point to the existence of two adjectives mean- 

ing ‘giving food’ and ‘ giving sap.—Then follows vrigdna, 
used as a masculine. Geldner (Vedische Studien, I, 151) 

indicates the following passages, in which he believes that 
this masculine vrigana occurs: V, 44,1; VI, 35,5; VII, 32, 

27; X, 27, 4; and the concluding Pada of the Agastya 
hymns. Of these passages the two first seem to be open 

to doubt as to the correctness of the text. In V, 44, I 

the true reading may be prati#indm vr/shanam dohase ; 
comp. verse 3, vrésha sisuk, and I, 173, 6, where possibly 
vrishanam should be read instead of vriganam (Géttinger 
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Gelehrte Anzeigen, 18yo, 417). In VI, 35, 5 I propose to 
read vrinagam (Gott. Gel. Anzeigen, loc. cit., 416). In VII, 

32,27 and X, 27, 4 vrigana (Padap. νγζσάηδά ; the letter ἃ 
follows) and vrigdneshu seem to be masculine, though it is 

not absolutely impossible to see in these forms the nom. 
plur. and loc. plur. of the neuter vrigana. But I believe 
that any attempts to derive conclusions from these three 
passages on the meaning of the masculine vvigdna are 
hopeless. 
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MAMWVALA II, HYMN 1. 

ASH7AKA II, ADHYAYA 5, VARGA 17-19. 

17, Thou, O Agni, the flaming one, (art born) 
from out the Heavens?, thou (art born) from out 
the Waters and the stone (the flint); thou (art born) 
from out the forests and the herbs; thou art born 

bright, O Lord of men, (as belonging) to men ". 
21, To thee, O Agni, belongs the Hotrz’s and the 

Potvz’s office exercised at the appointed season; to 
thee belongs the office of the Neshévz; thou art the 

Agnidh? for the righteous. To thee belongs the 
office of the Prasdstrz; thou actest as an Adhvaryu, 

and thou art the Brahman and the master of the 
house in our house®. . 

31. Thou, O Agni, art Indra, a bull among (all) 
beings. Thou art the wide-ruling Vishvzu, worthy of 
adoration. Thou art the Brahman, a gainer of 
wealth, O Brahmamzaspati% Thou, O Vidhartrz 
(i.e. who keepest asunder all things), art united with 
Puramdhi (or the Liberality of the, gods) ὃ. 

4. Thou, O Agni, art the king Varuva whose laws 
are firm; thou becomest Mitra, the wondrous one, 

worthy of being magnified. Thou art Aryaman, 
the lord of beings, whom I may enjoy’. Thou, 
O god, art Amsa?*, desirous of distributing (goods) 
in the assembly *. 

5. Thou, O Agni, being Tvash¢r2, (grantest) to 
thy worshipper abundance in heroes. To thee, 
who art accompanied by the (divine) wives', who 
art great like Mitra, belongs relationship*. Thou, 
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the quick inciter*, givest abundance in horses. 
Thou, rich in wealth, art the host of men‘. 

6. Thou, O Agni, art Rudra, the Asura of the 

high Heaven’; thou, being the host of the Maruts, 
rulest over nourishment. Thou goest along with 
the flame-coloured Winds, bringing happiness to our 
home. Thou, being Pishan, protectest thy wor- 
shippers by thy own might. 

7. Thou, O Agni, art a giver of wealth to him 

who does service to thee!; thou art the god Savitvz, 
a bestower of treasures. Thou, being Bhaga, O lord 
of men, rulest over wealth. Thou art a protector 

_in his house to him who has worshipped thee 3. 
8. Towards thee, in the house, the lord of the 

clan, O Agni, the clans strive, towards thee, the 

bounteous king. Thou with the beautiful face 
possessest all things. Thou art equal to thousands, 
to hundreds, to ten (of others). 

9. Thee, O Agni, men (make) their father by 
their sacrifices}; thee who shinest with thy body 
they (invite) to brotherhood by their (sacrificial) 
work. Thou becomest a son to him who has 
worshipped thee. As a kind friend thou protectest 
against attack. 

10. Thou, O Agni, art Azbhu, to be adored when 

near. Thou rulest over strength’, over wealth rich 
in food. Thou shinest2, thou burnest for the sake 

of giving (wealth). Thou art a hewer 5, an expander 
of sacrifice. 

11. Thou, Agni, O god, art Aditi to the worshipper. 
Thou, being Hotra Bh§érati?, growest strong by 
prayer. Thou art Id4, living a hundred winters, 
for (the increase of) ability. Thou, the killer of 
Vritra, O Lord of wealth, art Sarasvati 3, 
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12. Thou, O Agni, well kept, art the highest vital 

power. In thy lovely colour and in thy appearance 
(dwell all) beauties. Thou art great strength that 
carries us forward. Thou art abundant wealth, 

extending on all sides. 
13. The Adityas have made thee, O Agni, their 

mouth; the bright ones have made thee their 

tongue, O Sage. The Rati-s4# gods (i.e. the ‘boun- 
teous’ gods) accompany thee at the sacrifices. In 
thee the gods eat the offering which is offered to 
them. 

14. In thee, O Agni, with (thy) mouth! all the 
guileless? immortal gods eat the offering which is 
offered to them. Through thee the mortals taste 
their drink. Thou hast been born, the bright one, 
as the child of the plants. 

151. Thou art united with them and equal to 
them in strength, O well-born Agni, nay, thou sur- 

passest them, O god, when thy power ® has expanded 
here in its greatness over Heaven and Earth, over 

both worlds. 
16. The liberal lords who pour out, O Agni, over 

thy praisers gifts at the head of which there are 
cows !, the ornament of which are horses: lead both 
ourselves and them to welfare. May we speak loud 
in the assembly 5, rich in valiant men. 

NOTES. 

The Rishi is Gritsamada, the metre Gagati.i—Verse 1= 
VS. XI, 27; TS. IV, 1, 2,5; TA. X, 76,1; MS. II, 7, 2. 
Verse 2=RV. X, 91, 10. Verse 6=TS. I, 3,14, 1; TB. 

III, 11, 2,1. Verse 13=TB. II, 7, 12, 6. 
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Verse 1. 

Note 1. Among the numerous texts which treat of the 
different origins of Agni (see Bergaigne, I, 20 seq.), especi- 
ally the following two verses may be compared with this 

passage: VI, 48, 5. yam ἄραλ ddrayak vana garbham sitasya 
piprati sahasa yah mathitdk g&yate nrfbhik prithivyah 
adhi sfnavi; X, 45, 1. diva# pari prathamdm gage agnih 
asmdt dvitiyam pdri gatdvedas tritiyam apsi nrimdnah 
a4gasram indhana enam garate svadhiZ. 

Note 2. The text (dyubhif£ ἐνάτῃ 4susukshd#iz) seems to 
be corrupt. I believe that tvam, which is so frequently 
repeated through this verse and through the next verses, 
has been put here in the wrong place, and that we should 
read, dyubhyas & susukshaniz. 

Note 3. With the last words of this verse, comp. the con- 

clusion of verse 14. 

Verse 2. 

Note 1. This whole verse is repeated, X, οἱ, 10. 

Note 2. In my opinion there is no doubt that instead of 

the traditional reading, agnit, the correct form is agnit. 

The word is a compound of agn{ and idh and means ‘ the 
inflamer of the fire.’ Cf. M.M., Hist. of A.S.L., 1859, 

PP. 450, 469. 
Note 3. This is the most ancient list of the ‘seven 

priests,’ by the side of whom the gvzha-pati or ‘ master of 
the house’ is mentioned as the eighth. Comp. the formula 
in which the Adhvaryu names the officiating priests, 
Katyayana IX, 8, 8 seq., and see the remarks of Weber, 

Indische Studien, X, 141, 376, and my own exposition, 

Religion des Veda, 383 seq., 396. The ‘Brahman’ men- 
tioned in our verse is the Brahmanékkhamsin of the later 
ritual. Comp. Katyayana IX, 8,11; Satapatha Brahmaza 
IV, 6, 6, 5. 

Verse 3. 

Note 1. On verses 3-6, see von Bradke, Dydus Asura, 
Pp. 52 seq. 



190 VEDIC HYMNS, 

Note 2. Brzhaspati or Brahmamaspati is the Brahman 
among the gods. But it is doubtful whether the title of 

Brahman in this connection should be understood in the 

later technical sense of the word, as the Ritvig who has to 
superintend the whole sacrifice. Comp. H. O., Religion 
des Veda, 396, note 1. 

Note 8. Vidhartr? seems to be here another name of 
Bhaga; comp. VII, 41, 2. bhdgam huvema... yak vi- 

dhart4). It is known that no god is so frequently mentioned 
in connection with Puramdhi as Bhaga. The passages 

have been collected by Grassmann in his Dictionary, s. v. 
puram-dhi. 

Verse 4. 

Note 1. Prof. von Bradke (Dy4us Asura, 53) believes 
that the text is corrupt; he thinks that the fourth Pada 
may have occupied the place of a lost continuation of the 

relative clause, yd4sya sam-bhigam. I cannot but share 
the feeling on which Prof. von Bradke’s remark rests, 

though I do not believe that the solution of the difficulty 
which he proposes is very probable. Could not the correct 
reading be y4si (instead of yAsya) sam-bhigam, ‘thou goest 
to the enjoyment (of goods)?’ Comp. VI,71,6, where the 
traditional text has vamdsya h{ kshdyasya deva bhffred, 
and kshayasya doubtless should be changed into kshayasi. 

Note 2. On Amsa, as one of the Adityas, comp. Ber- 
gaigne, III, 39, 99. 

Note 8. Vidathe: comp. the note on I, 31, 6. It is 
tempting to conjecture vidhaté (comp. verse 5), but there is 
no necessity for such a conjecture. Comp., for instance, 

VI, 24, 2. vidathe dati v4gam. 

Verse 5, 

Note 1. Gndvas should be read without accent, as Grass- 

mann, Prof. Weber, and M. Henry (Revue Critique, Jan. 12, 
1891, p. 23) have seen. Cf. Lanman, 518, 519. 

Note 2. The meaning probably is, ‘Thou art related to 

the other gods and to men,’ or ‘ Thou art related to us.’ 

Comp. VIII, 27, 10; 73, 12. 
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Note 3. Agni seems to be identified here with Apam 

napat, who frequently is called 4su-héman. Comp. Win- 
disch, Festgruss an Roth, 143 seq. 

Note 4. The men, of course, are the Maruts, as is shown 

by the well-known use of sdrdhat (cf. vol. xxxii, p.67 seq.). 

Verse 6. 

Note 1. Comp. von Bradke, Dy4us Asura, 53 seq. 

Verse 7. 

Note 1. As to aramkrfte, cf. VIII, 67, 3. 

Note 2. Or, thou art a protector to him who has wor- 
shipped thee in his house—Among the various ways for 

explaining or removing the metrical deficiency of the last 
Pada the correction dame 4 (for dame) is recommended by 
verse 8. 

Verse 9. 

Note 1. Ish¢ibhiZ, standing by the side of simy4, seems 
to be derived from the root yag. Thus igé, ig4nd stand by 
the side of sasamé, sasamAna.—Cf. ishzibhiZ matibhif, IT, 

18, 1. 
Verse 10. 

Note 1. The names of the three Xzbhus are Xzbhu, Vaga, 
Vibhvan. The word v&ga used here evidently alludes to 
the second of these names. 

Note 2. Bergaigne (Religion Véd., II, 406) no doubt is 
right in believing that the verb v{ bhdsi (‘thou shinest’) 

alludes to the name Vibhvan. Comp. X, οι, 1. vibhu% 
vibhava. 

Note 3. Vi-s{kshu# again seems to convey an allusion to 
the Ribhu myth. When dividing the cup of Tvashéri into 

four cups, the Rzbhus say, sdkhe vi siksha (IV, 35, 3). 
This vi siksha and the corresponding adjective vi-sikshu 

should be derived from the root sas, ‘to cut to pieces.’ 

Verse 11. 

Note 1. Here we have the three goddesses of the Apri 
hymns, Bharati, Ida, and Sarasvati. Of the goddess 
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Bharati the full name is given, Hotra Bhdrati, i.e. ‘the 
Offering of the Bharatas.’ Comp. Bergaigne, I, 322 seq. 

Note ἃ. Comp. VI, 61, 7, where Sarasvatt is called vrztra- 

ghni. 
Verse 14. 

Note 1. Or ‘through (thee who art their) mouth.’ 
Note 2. Comp. I, 19, 3. visve devdsad adrihaz ; vol. xxxii, 

PP. 53: 55. 
Verse 15. 

Note 1. On this verse, compare Pischel, Vedische Studien, 

I, 97. 
Note 2. On prikshda&, see above, I, 127, 5, note 1. 

Verse 16. 

Note 1. On go-agra, compare Pischel, Vedische Studien, 
I, 51. 

Note 2. Vidathe: comp. the note on I, 31, 6. 
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MANDALA II, HYMN 2. 

ASHTAKA II, ADHYAYA 5, VARGA 20-21. 

1. Increase Gatavedas by your sacrifice', worship 
Agni for ever with your offering and your prayer? 
—him who has been kindled, the receiver of good 
offerings, the solar hero, the heavenly Hotvz, the 

charioteer ὃ in our settlements “. ᾿ 
2. For thee Nights and Dawns have been lowing, 

O Agni, as milch-cows in the folds for their calf}. 
A steward 2, as it were, of Heaven, thou shinest on 

the human tribes, O bountiful one, on continuous 

nights ὃ, 
3. The gods have set him to work, as a steward! 

of Heaven and Earth, endowed with wonderful 

power, at the bottom of the air: Agni who is well 
known like a chariot, brightly shining, deserving 
of praise like Mitra (or, like a friend) in (human) 
dwellings. 

4. They have established him who grows in the 
air, in his house, the serpent! with beautiful splen- 
dour like gold 3, the winged (son ἢ) of Przsni? who 
lights up with his eyes both tribes (of gods and of 
men), like a guardian of the way (?) 4. 

5. May he, the Hotrz, encompass the whole sacri- 
fice. Men strive towards him with offerings and 
prayer. (Agni) with golden jaws’, hurrying around 
in the growing (plants) 2, lighted up the two worlds 
like the Sky with the stars. 

6. Thus mayst thou, being brightly kindled for 
our welfare or being exhausted (?)?, shine upon 
us with thy wealth. Carry hither to us the two 

[46] oO 
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worlds for the sake of happiness, Agni, O god, 
that they may eagerly partake? of the offering of 
the man (or, of Manus). 

7. Give us, Agni, mighty, give us thousandfold 
(gifts). Open strength for us like a door! for the 
sake of glory. Make Heaven and Earth inclined 
towards us through (our) spell. Make the Dawns 
shine like the brilliant Sun. 

8. Being kindled after dawns and nights may he 
shine with his red light like the sun, Agni, being 
a good sacrificer with the help of the offerings of 
man (or, of Manus)", the king of the clans, and the 
welcome guest of Ayu. 

9. Thus, O Agni, ancient one, our human prayer 
has prospered among the immortals who dwell in 
the great heaven. May the cow' when milked, yield? 
freely to the singer in our settlements hundredfold 
(wealth) of all kinds. 

10. May we, O Agni, (attain) bliss in valiant men 
by our racers, or may we shine over (all) people 
by our sacred spells. May our unconquerable lustre 
beam on high like the sun over the fivefold dwell- 
ings (of the five peoples). 

11. Be thou, O mighty one, worthy of praise 
among us, (thou) from whom the well-born, liberal 
(lords) have sought nourishment?, unto whom the 
strong ones, O Agni, go for sacrifice, who shinest 
in thy abode among (the worshipper’s) own kith. 

12. May we both, O GAtavedas, the praisers and 

the liberal (lords), be in thy protection, O Agni. 

Help us to good, resplendent, abundant wealth which 
is accompanied by offspring, by good progeny. 

13 = II, 1, 16. 
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NOTES. 

The same Rishi and metre.—Verse 7=TS. II, 2, 12, 6; 
MS. IV, 12, 2. 

Verse 1. 

Note 1. In this Pada one syllable is wanting. It may 

be thought that the first word should be pronounced 
iag#éna. For supplying the missing syllable by conjecture 

there would, however, be many ways. Comp. also H. ΟἹ, 
Hymnen des Rig-veda, I, p. 79. 
Note 2. Tana gird: comp. I. 38, 13 (vol. xxxii, p. 82). 

Note 3. Dhfs-sidam. The exact meaning is, ‘who 
occupies a decisive position.’ 

Note 4. Vrigdneshu: comp. I, 60, 3, note 2. 

Verse 2. 

Note 1. Comp. VIII, 88, 1. abhi vatsdm nd svdsareshu 
dhenavad {ndram girbhiZ navamahe. 

Note 2. See I, 58, 7, note 1. 

Note 3. See Lanman, p. 482; Gaedicke, p. 89. ‘ During 
continuous nights.’ M. M. 

Verse 3. 

Note 1. See I, 58, 7, note 1. 

Note ἃ. Cf. VIII, 84, 1. ratham na védyam. 

Verse 4. 

Note 1. I follow the conjecture of Bohtlingk-Roth, who 

propose to read hv4ardm. Comp. Atharva-veda IV, 1, 2 
(Asvalayana SrautasOtra IV, 6,3; Sankhdyana Srautasitra 
V, 9, 7). surdzam hvardm. The meaning of the word is 
conjectural ; comp. I, 141, 7, note1. If we read hvaré, the 

translation could be ‘ brilliant like gold, in a hidden place.’ 

(M. M.) 
Note 2. Comp. Pischel, Vedische Studien, I, 52. 

02 
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Note 3. Or, the winged (bird) of Przsni? No other 
passages which make Agni the son (or the bird) of Présni 
are known to me. 

Note 4 The accent of pathds points to a genitive, 
dependent on payum, of a word which is, however, different 
from pathas. Grassmann thinks that pathds is a lengthening 
for pathas, but Lanman (Noun-Inflection, 470) is quite right 
in observing that this is hard to believe in the first syllable of 
a Pada. Should we not correct the text and read pathak 
(gen. sing. governed by p4yim)? The reading pathds 

may be due to the influence of the neighbourhood of 
payum. 

Verse 5. 

Note 1. See vol. xxxii, p. 301. 
Note 2. Comp. X, 92, 1. sushkAsu harizishu garbhurat. 

Verse 6. 

Note 1. Ludwig translates sam-dadasv4n: ‘zum heile 

(dich selber] aufreibend ;’ Grassmann, ‘oder seist erloschen 
du ;’ Gaedicke (p. 89), ‘ und wenn du verléschest ;’ Griffith, 
‘a liberal giver ;’ Neisser (Bezzenberger’s Beitr. XIX, 286), 
‘deine Kunst zusammennehmend. Sdyaza says, ‘samda- 
dasvan samyak prayakkAan.’ Prof. Max Miiller suggests, 
‘being a liberal benefactor.’ 

Note 2. There was no reason for correcting devd-vitaye 
as Ludwig once proposed. He has himself abandoned this 
conjecture. 

Verse 7. 

Note 1. As to this metaphor (‘ opening’ strength or the 
like), comp. VIII, 5, 21. uta nak ἀϊνγάλ ishak ... dpa dvara- 
iva varshathah, and the passages collected by Dr. Hirzel, 
Gleichnisse und Metaphern im Fig-veda (Leipzig, 1890), 
103. 

Verse 8. 

Note 1. The third Pada is repeated in X, 11, 5. 
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Verse 9. 

Note 1. The milch-cow of course is the prayer. 

Note 2. Ishdmzi seems to be an infinitive like parshani 
neshdw#i tarishanzi (Delbriick, Altindisches Verbum, 227 ; 

Neisser, Bezzenberger’s Beitrige, XX, 43). I believe it to 
come from the root ish, ‘to incite’ As to the syntac- 
tical peculiarities of these infinitives, comp. Delbriick, 
Altindische Syntax, 416. 

Verse 11. 

Note 1. Ishay is a denominative from {sh, as Orgay is 
derived from (irg (comp. Asvalayana Srautas(tra V, 7, 3). 
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MANDALA I], HYMN 3. 

ASHTAKA II, ADHYAYA 5, VARGA 22-23. 

Aprt Hymn. 

1. Agni being kindled, set down on the earth, has 
stood up with his face towards all worlds. May the 
Hotz, the purifier, the ancient, wise one, may god 
Agni sacrifice to the gods, he who is worthy (of 
being the sacrificer). 

2. Nardsamsa, anointing the abodes (of the sacri- 
fice), equal by his greatness to the three heavens, 
endowed with beautiful light, moistening the offer- 
ing, his mind being intent on scattering ghrzta— 
may he anoint the gods on the summit of sacrifice. 

3. Being magnified? in our mind, Agni, sacrifice 
for us to-day to the gods before the human 
(sacrificer)*, thou who art worthy (of being the 
sacrificer), Conduct hither the unshakable host of 
the Maruts. Sacrifice, O men, to Indra who sits on 

the Barhis. 
4. O divine Barhis! On this (Barhis) which is 

large, rich in valiant men, which has been spread on 
this Vedi (or sacrificial altar) rich in gain, ready for 
wealth, which is anointed with ghvzta, sit down, 

O Vasus, O Visve devas, O Adityas? worthy of 

worship ! 

5. May the divine doors which are easily passable, 
open themselves wide when invoked with adoration. 
May they, the far-embracing, undecaying ones, open 
wide, purifying our glorious race! which is rich in 
valiant men. 

6. May Dawn and Night, grown strong from of 
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old, joyful like two birds (?)1, (do) their work well 
for us—they who weave, turned towards each other, 
the stretched-out warp, the ornamented form of the 
sacrifice *, (the two goddesses) flowing with plenty, 
rich in milk. 

7. May the two divine Hotrzs, the first ones, 
very knowing, very marvellous, perform the sacrifice 
rightly with their (sacrificial) verse. Sacrificing to 
the gods they anoint (them)', observing the right 
time, on the navel of the Earth, over the three 
ridges (of the three worlds). 

8. May Sarasvati, the accomplisher of our prayer, 
may the goddess IA, all-victorious Bharati—may 

the three goddesses, according to their wont, sit 
down on this Barhis and protect it, the faultless 
shelter. 

9. Through (the god’s) hearing (our prayer) 
a manly son is born (to us), tawny-coloured, rich in 
gain, bringing vigour, loving the gods. May Tvashérz 
deliver for us a son, the navel (i.e. the tie that binds 
generations together), and may he then go to the 

abode of the gods. 
101. May the tree (i.e. the sacrificial post) stand 

by, letting loose (the offering which goes to the 
gods). May Agni make the offering ready in 
consequence of our prayers. May the prescient 
divine butcher carry the thrice-anointed offering 
to the gods. 

11. He? is joined with ghvzta*. His womb (on 
the altar) is ghvzta. He rests on ghvta. His 
abode is ghrvzta. Carry hither (the gods) according 
to thy wont! Rejoice?! Carry, O bull, the offering, 
over which the Svah& has been spoken, (to the 
gods). 
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NOTES. 

The same Rishi. Metre, Trishfubh ; verse 7: Gagati.— 

Verse 9=TS. III, 1, 11,2; TB. II, 8, 7,4; MS. IV, 14, 8. 

Verse 11=VS. XVII, 88; TA. X, το, 2. 

Verse 3. 

Note 1. The text has i/itd#. Comp. above, I, 1, 1, 

note 2. 

Note 2. Comp. X, 53, 1. ni hi satsat (scil. agniZ) antaraz 
pirvad asmat. 

Verse 4. 

Note 1. It is very probable that the poet intends to dis- 
tinguish the Vasus, the Visve dev4s, and the Adityas as 
three categories of gods. But then we should expect the 
accent δα γᾶ. Comp. VII, 51, 3. Adity4% visve maritaé 
ka visve devéh ka visve; X, 125, 1. aham_ rudrébhiz 

vasubhik £arami ahdm Aditya{Z uta visvadevaik. 

Verse 5. 

Note 1. Comp. the Grthya Mantra addressed to the 
Mckhala, of which it is said ‘varzam pavitram punati nak 

agat, Sankhayana Grthya II, 2, 1, &c. 

Verse 6. 

Note 1. The meaning of vayya (comp. IX, 68, 8) is 
uncertain. Possibly it is derived from vi, ‘the bird.’ Ac- 

cording to Sayaza it would mean ‘weavers’ (vanakusale 
iva). Vayyeva may be vayye iva (dual feminine), in spite 

of the artificial theory of the Pragrihya vowels; see 
Lanman, p. 361; H. O., Hymnen des Rig-veda, I, 456. 

Or it may be vay¥a iva, dual masculine or singular femi- 
nine (comp. VII, 2, 6). 

Note 2. Comp. VII, 42, 1. adhvardsya pésah. 
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Verse 7. 

Note 1. Comp. VIII, 39, 1. agniZ dev4n anaktu nav. 

Verse 10. 

Note 1. With the first hemistich compare especially, III, 
4, 10 (see below). 

Verse 11. 

Note 1. ‘He’ of course is Agni. 
Note 2. Differing from M. M., vol. xxxii, p. 185, 1 take 

ghritam as an accusative. 

Note 3. Comp. III, 6, 9 (see below). 
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MANDALA II, HYMN 4. 

ASHTAKA II, ADHYAYA 5, VARGA 24-25. 

1. I call for you Agni, shining with beautiful 
shine, praised with beautiful praise 1, the guest of 

the clans, the receiver of fine offerings, who is 

desirable like Mitra (or, like an ally), Gatavedas 

the god, among godly people. 
2. The Bhvzgus worshipping him in the abode of 

the waters! have verily 3 established him among the 
clans of Ayu. Let him surpass all worlds, Agni, the 
steward of the gods’, the possessor of quick horses. 

3. The gods have established beloved Agni 
among the human clans as (people) going to settle 
(establish) Mitra’. May he illuminate the nights 
that are longing (for him), he who should be treated 
kindly by the liberal (worshipper) in his house. 

4. His prosperity is delightful as good pasture (?)'; 
delightful is his appearance when the burning one is 
driven forward, he who quickly shaking his tongue 
among the plants waves? his tail mightily like a 
chariot-horse. 

5. When they praised! to me the monstrous 
might of the eater of the forests *, he produced his 
(shining) colour as (he has done) for the Usigs*. 
With shining splendour he has shone joyously, he 
who having grown old has suddenly become young 
(again). 

6. He who shines on the forests’ as if he were 
thirsty, who resounded like water on its path, like 

(the rattle of the wheels) of a chariot ?—he whose 
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path is black, the hot, the joyous one has shone, 

laughing ὅ like the sky with its clouds. 
7. He who has spread himself burning over the 

wide (earth), moves about like an animal, free, 
without a keeper. The flaming Agni, burning 
down the brushwood, with a black trail!, has, as 

it were, tasted the earth. 

8. Now in the remembrance of thy former bless- 
ings this prayer has been recited to thee at the 
third sacrifice. Give to us, Agni, mighty strength 
with a succession of valiant men, with plenty of 
food ; (give us) wealth with good progeny ®. 

9. Give, O Agni, such vigour to thy praiser 
together with his liberal (lords), that the Gvztsa- 
madas, rich in valiant men, victorious over hostile 

plots, attaining (their aim) in secret, may overcome 
through thee (their rivals) who get behind 1, 

NOTES. 

The Rishi is Som4huti Bhargava, the metre Trishtubh.— 
No verse occurs in the other Samzhitds. 

Verse 1. 

Note 1. To me there seems to be no doubt that the 
meaning of suvrzkt{ is something like ‘beautiful prayer,’ 
‘beautiful song,’ and then ‘a god who is invoked with beau- 
tiful songs.’ Thus suvriktdyah or other cases of the same 
word stand by the side of stém4z . . . gfrah, VIII, 8, 22; 

of girak, I, 64,1; VIII, 96, 10, comp. X, 64, 4; of brahma, 

VII, 31,11; 97,9; of stémaiz, VII, 96,1; of dhitibhiZ, VI, 
61,2; of Akkhoktibhi£ matindm, I, 61, 3, and so on. Comp. 

also VII, 83, 9. havamahe v4m vrishanz4 suvriktibhik; X, 
41, 1. ratham ... suvriktibhid vaydm vyush/4 ushdsak 
havamahe; X, 80, 7. avokama suvriktim. 
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This being the meaning of the word, I cannot think it 
probable—and herein I differ from the opinion pronounced 
by Prof. Max Miiller, vol. xxxii, p. 109—that it stands in 

connection with the verb vrig in its well-known use referring 
to the Barhis. In my opinion (comp. also Geldner, Vedische 

Studien, I, 151) suvrzkt{ may be connected with another 

use of vrig, with the meaning of this verb ‘to draw a god 
towards himself, averting him from other sacrificers’ 
(materials regarding this use of vrig have been collected 
by Geldner, loc. cit., 144). Or possibly the word may be 
derived, as Prof. von Roth believes, from ri& (comp. suvita 
derived from i). It is true that the substantive rzkti does 
not occur by itself: but, as Prof. Max Miiller remarks (loc. 
cit.), this would not be fatal to Prof. von Roth’s etymology, 

because many other words in the Veda occur as uttarapadas 
only. If we accept this theory, we should of course have 

to separate suvrzkt{ from ndmovvikti and svavrzkti. 

Verse 2. 

Note 1. Comp. X, 46, 2. imam vidhantak ap4m sadhasthe. 

Note 2. Literally, ‘doubly.’ ‘In two places, in the abode 
of the waters and among the clans of man.’ M.M. Com- 
pare, however, X, 46, 2 (see last note). 

Note 8. Devandm aratfZ ; comp. I, 58, 7, note 1. 

Verse 3. 

Note 1. The meaning seems to be that people going to 
settle anywhere, secure safety by cerenfonies addressed to 

Mitra, i.e. possibly by concluding alliances which stand under 

the special protection of Mitra. Comp. IV, 33,10; H. O., 
Religion des Veda, 186, note 1.—Mitra is kshetras&dhas, 

VIII, 31, 14. 

Verse 4. 

Note 1. Svdsya-iva seems to be corrupt. Possibly we 
might read sQydvasd-iva push. In X, 11,5 we read, 

sdda asi ranvah, yavasa-iva pishyate. IV, 16,15. dkak nd 

ranv& sudrfsi-iva pushi4.—The translation of the traditional 
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reading would be, ‘ His prosperity is delightful, like that of 
a person belonging to us.’ 

Note 2. Bhdribhrat seems to be a participle: but then 
dodhaviti must be accented (dddhaviti). 

Verse 5. 

Note 1. On the verb pan, comp. Pischel, Vedische Studien, 
I, 199 seq. 

Note 2. Vand4d seems to be, as Grassmann has seen, 

a compound of van, ‘the forest’ (comp. the genitive vaném, 
the locative vamsu), and of 4d. Of Agni is said several 
times ‘ van4ni atti.’ 

Note 8. On the mythical ancestors designated as the 
Usigas, see Bergaigne, I, 57 seq. 

Verse 6. 

Note 1. The forests, of course, are the fuel. 

Note 2. To rathy4-iva probably £akrd (nom. plur.) is to 
be supplied. 

Note 3. The ‘laughing’ of the sky is the lightning (Ben- 
fey, Vedica und Verwandtes, 138). The flames of Agni 
flash through the smoke as the lightning shines in the 
clouds. 

Verse 7. 

Note 1. See Geldner, Vedische Studien, II, 29 seq. ; 

Roth, Zeitschrift der Deutschen Morgenland. Gesellschaft, 
XLVIII, 107. 

Verse 8. . 

Note 1. The text has trittye viddthe (comp. I, 31, 6, 
note 2). Does this mean at the tritiya-savana? Three 
vidathas are spoken of also in VI, 51, 2; VII, 66, το. 

Note 2. On the metrical irregularity, comp. H. O., Die 
Hymnen des Rig-veda, I, 67. 

Verse 9. 

Note 1. ‘May prevail, destroying through thee the 

neighbours lying in ambush.’ M.M. To me guha seems to 
be connected with vanvantah. 
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MANDALA II, HYMN 5. 

ASHT7AKA II, ADHYAYA 5, VARGA 26. 

1. The brilliant Hotzz! has been born “, the father 

to protect the fathers ὃ, aspiring after noble wealth. 
May we be able to bridle the strong (horse) ". 

2. He the leader of the sacrifice towards whom 
the seven reins (or rays) are stretched, the Potrz 
promotes, as (he has done) for Manu, the divine 
eighth (rein) ; all those (reins he promotes) 1, 

3. Or when he has run along, and has recited the 

sacred words’, and has pursued that (duty) 2, he has 
encompassed every kind of wisdom as the felly 
(encircles) the wheel. 

4. For He has been born as the bright PrasAstvz, 

with bright power of mind. (A man) who knows 
his firm laws, mounts up on them as on the branches 
(of a tree). 

5. The lively milch-cows were attached to his, 
the Neshévz’s, (bright) colour’. Was it according 
to the wish of the three sisters who have gone 
there ?? 

6. When (coming) from the mother the sister has 
approached, bringing ghvzta}, the Adhvaryu rejoices 
at their? coming as corn (rejoices) at rain. 

7. May He the Atvig (priest) himself make the 
Ritvig (serve) for his own refreshment!. And may 
we readily gain the praise and the sacrifice?; we 
have offered it, 

8. In order that He the knowing one (Agni) may 
readily serve all the worshipful (gods), this sacrifice, 
O Agni, which we have performed, rests in thee. 
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NOTES. 

The same Rishi. Metre, Anush¢ubh.—Verse 3=SV. I, 

g4; TS. III, 3, 3,3; MS. II, 13, 5. 

Verse 1. 

Note 1. As the Hotrz is mentioned here, the following 
verses contain each the names of the other priests as given 
in II,1,2. Only the Agnidh is left out; possibly the 
words svak svdya dhdyase krinutdm vitvik ritvigam 

(verse 7) contain an allusion to this priest, who may well be 
termed the Rztvig belonging to Agni and refreshing him. 

Note 2. With the first Pada of our verse, compare IX, 
64, το. indus pavishZa &étanad. 

Note 3. The meaning seems to be: Agni, who has pro- 
tected the fathers, has been born again, and will do the 
same for the present sacrificer. 

Note 4. The strong horse, of course, is Agni. Comp. III, 

27, 3 (see below). On the construction (vaginak y4mam), 
see Delbriick, Altindische Syntax, p. 417. 

Verse 2. 

Note 1. On the seven rays or reins of Agni, see I, 146, 1, 

note1. Besides the seven priests a mysterious eighth Xitvig 
priest is spoken of (X, 114, 9. kam ritvigd4m ash¢amdm 

stram Ahu/); thus Agni has a mysterious eighth rasmf{ 

(ray or rein) besides the seven. Comp. Bergaigne, Religion 
Védique, II, 144. 

Verse 3. 

Note 1. Vokat brdhmazi: this seems to be an allusion to 
the Brahman priest (see verse 1, note 1). 

Note 2. Véé is third singular. See Joh. Schmidt, Kuhn’s 
Zeitschrift, XXV, οἱ. 

Verse 4. 

Note 1. Comp. VIII, 13, 6. vayas-iva anu rohate. Prof. 
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Max Miller (vol. xxxii, p. 207) translates, ‘springs up like 
young sprouts.’ 

Verse 5. 

Note 1. It is the Nesh¢vz’s office to lead the wife of the 
sacrificer to the place where the sacrifice is being performed. 
Thus Agni, the divine Neshérz, is represented as accom- 
panied by female beings, by the ‘ milch-cows, meaning the 
oblations of ghrzta, &c., or possibly the dawns. 

Note 2. Are the ‘ three sisters’ (comp. Bergaigne, I, 321 ; 
II, 107) identical with the milch-cows spoken of in the first 
hemistich? Ludwig (vol. iv, p. 166) very appropriately 

calls attention to the fact that three cows were milked at 
the sacrifice of the full and the new moon. Comp. Hille- 
brandt, Altindisches Neu- und Vollmondsopfer, p. 12 seq. 
Three dawns are mentioned in VIII, 41, 3. 

Verse 6. 

Note 1. The sister bringing ghvzta seems to be the sacri- 

ficial spoon. Is the mother the milk-vessel or possibly the 
cow? 

Note 2. Does ‘their’ refer to the mother and the sister 
(cf. Delbriick, Altindische Syntax, p. 102)? Or are ‘the 
three sisters who have gone there’ referred to? 

Verse 7. 

Note 1. The one Ritvig is Agni; the other possibly is 
the Agnidh who refreshes the νι Agni. See verse 1, 
note I. 

Note 2. After 4t we should expect, instead of dram, 

another accusative, possibly 7/#am (see VII, 66, 11): ‘may 
we master the praise, the sacrifice, and the verse.’ Aram 

may have found its way into the text from verse 8. 
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MANDALA II, HYMN 6. 

ASHTAKA II, ADHYAYA 5, VARGA 27. 

1. Accept, O Agni, this my piece of wood and 
this my sitting down (reverentially) !, and hear these 
words of mine. 

2. Let us worship thee, Agni, child of vigour, 

with this (piece of wood ?)?, O winner of horses 3, 
with this well-spoken (hymn), O well-born one. 

3. May we thus as thy devoted servants pay 
devotion by our words to thee who acceptest words 
(of prayer), to thee who aspirest after wealth, O 
giver of wealth. 

4. Thus be thou a liberal, bountiful lord, O lord 

of goods, O giver of goods. Drive hatred away 
from us. 

5. Thus (give) us? rain from the sky; thus (give) 
us unattainable strength ; thus (give) us thousandfold 
food. 

6. To him who magnifies thee, who desires thy 
help, O youngest messenger, (invoked) by our word, 
best sacrificing Hotz, come near. 

7. For thou, Agni, O sage, who knowest both 

races (of gods and of men), passest (to and fro) 
between them, like a messenger belonging to thy 
own people’, belonging to thy allies. 

8. Thus gladden (the gods)! as the knowing one; 
sacrifice, O intelligent one, in due order, and sit 

down on this Barhis. 

[46] P 
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NOTES. 

The same Rishi. Metre, Gdyatrii—Verse 4=VS. XII, 

43; TS. IV, 2, 3,4; MS. II, 7, 10.—The hymn has been 

translated by M. M., Selected Essays, II, p. 143. 

Verse 1. 

Note 1. It does not seem probable that upasad is to be 

translated here according to its meaning in the later ritual, 
as one of the preparatory ceremonies of the Soma sacrifice. 

See Weber, Indische Studien, X, 363; Hillebrandt, Vedische 
Mythologie, I, 300. 

Verse 2. 

Note 1. Ay& may be used adverbially: comp. ITI, 12, 2; 
VI, 17,15; IX, 53,2; τού, 14. But it is more probable 

that samidha or girf should be supplied from verse 1. 
Comp. II, 24, 1. ay4 vidhema gird; IV, 4, 15. ayd samidha 
vidhema. : 

Note 2. Comp. VIII, 61, 7. asvam-ishfaye. 

Verse 5. 

Note 1. The conjecture βάπαλ, proposed by Bohtlingk- 

Roth and Grassmann, is not necessary. The verb is to be 

supplied ; comp. the passages collected by Pischel, Vedische 
Studien, I, 19. 

Verse 7. 

Note 1. Ganyeva seems to be ganya iva, comp. IT, 39, 1. 
ditd-iva μάνγὰ ganya purutrd; IV, 55, 5. pat pati# ganyat 
amhasah nah. 

Verse 8. 

Note 1. Comp. VII, 17, 4. ydkshat dev4n amr/t4n pipra- 
yat £a; VIII, 39, 9. yakshat 4a piprayat 4a nah. 
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MANDALA II, HYMN 7. 

ASH7AKA II, ADHYAYA 5, VARGA 28. 

1. Bring us, O youngest god, Βμᾶγαϊα 1, Agni, the 
best, resplendent, much-desired wealth, O Vasu?! 

2. May no malign power of a god or of a mortal 
overcome us. Help us across such hostile power. 

3. And may we dive with thee across all hostile 
powers as across streams of water. 

4. Bright, O purifier, worthy of adoration, Agni, 
thou shinest mightily; thou hast been worshipped 
by offerings of ghvzta}. 

5. Thou, O Bhérata?, Agni! hast been worshipped 
by us with offerings of heifers, of bulls, of eight- 

footed (cows) 3. 
6. The old excellent Hotz who feeds on wood 

and drinks butter, he is the wonderful son of 

strength. 

NOTES. 

The same Rishi and metre—Verse 1=TS. I, 3, 14, 3; 
MS. IV, 11,4. Verse 4=TS.I, 3,14, 5. Verse 6=VS. 

XI, 70; TS. IV, 1, 9,2; MS. II, 7, 7. 

Verse 1. 

Note 1. Agni Bharata is Agni as the protector of the 
Bharata tribe or as invoked by that tribe. 

Note 2. With the beginning of this verse, I, 44, 4 should 

be compared. 

P2 
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Verse 4. 

Note 1. Comp. VIII, 19, 22. agniz ghritébhiz dhutad. 

Verse 5. 

Note 1. See verse 1, note I. 

Note 2. Roth (Petersb. Dictionary) supplies vagbhi’ or 
rigbhid ; comp. VIII, 76, 12. vizam ashfpadim. But there 
is no doubt that ash/4padi, standing by the side of vas& and 
ukshan, has the same meaning as in the later ritual, viz. 
a cow with calf. 
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MANDALA II, HYMN 8. 

ASHT7AKA II, ADHYAYA 5, VARGA 29. 

1. As one who runs a race! (praises) his chariots, 
praise thou the yoking of Agni (to the chariot of 
sacrifice), of the most glorious, bountiful (god)— 

2. Who is the best leader for his worshipper, who 
undecaying makes the malign decay’, the cheerful- 

᾿ faced who has been worshipped with offerings— 
3. He who is praised in the houses on account of 

his beauty in the evening and at dawn, whose law is 
not set at nought, 

4. The bright one who shines with his light as 
the Sun with his splendour, with his undecaying 
(flames)!, he who is anointed (with ghv‘ta). 

5. The hymns have strengthened Agni the de- 
vourer? along (the extent of) his own royalty®. He 
has assumed every beauty. . 

6. May we unharmed stand under the protection 
of Agni, Indra, Soma, of the gods; may we over- 

come our foes.: 

NOTES. 

The Rishi is Gritsamada; the metre is Gayatri, the last 

verse being Anush¢ubh, as is frequently the case in Gayatri 

hymns (see H. O., Hymnen des Rig-veda, I, 146).—No 
verse occurs in the other Samhitas. 

Verse 1. 

Note 1. Vagayati means ‘he strives for vaga,’ vagdyati 
‘he incites to quickness.’ The accent is not always correct 
in the traditional text. 
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Verse 2. 

Note 1. Comp. II, 16, 1. indram aguryam gardyantam. 

Verse 4. 

Note 1. As to agdraih, ‘the undecaying (flames), comp. 

III, 18, 2; VI, 5, 4; 6, 2; VII, 3, 3; X, 87, 20. 

Verse 5. 

Note 1. That Agni should be identified here with the 
Rishi Atri (see Bergaigne, II, 468) is very improbable. 

Possibly dtri means simply ‘the eater’ (from ad), though 
the poet in calling him so may have intended to allude to 
the name of the .X¢shi. 

Note 2. Comp. I, 80, 1 seq. 4rfan dnu svardgyam; 84, 
10 seq. vasvi# anu svardgyam. 
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MANDALA II, HYMN 9. 

ASHT7AKA II, ADHYAYA 6, VARGA 1. 

1. The Hotrz who is found on the Hotz?’s seat 
has sat down (there), the fierce, the resplendent, the 

dexterous one, the protector of (his own) infallible 
laws 1, the highest Vasu, he who brings thousandfold 

(gain), the pure-tongued Agni. 
2. Be thou our messenger, be our protector far 

and wide; be thou, O bull, a leader towards 

greater wealth. O Agni! for the continuation of 
our children and of ourselves be thou an unremitting, 
brilliant protector. 

3. May we worship thee at thy highest birth 
(-place), O Agni; may we worship thee with praises 
in thy lower abode. I honour the womb from which 
thou hast sprung. When thou hast been kindled, 
they have offered offerings in thee. 

4. Agni, being the best sacrificer perform thou 
the sacrifice with the oblation. With thy readiness 

to hear (us) hail our gift, the wealth (which we offer). 
For thou art the treasure-lord of treasures; thou art 

the deviser of brilliant speech. 
5. Thy wealth of both kinds! never fails, when 

thou art born (kindled) day by day, O wonderful one. 
Make thy singer, O Agni, rich in food; make him 
the lord of wealth with excellent offspring. 

6. With this face of thine, as a bounteous (lord), 
a sacrificer to the gods, the best performer of sacri- 
fices with happiness, as an undeceivable guardian 
and far-reaching protector, shine among us, O Agni, 

with light and wealth. 
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NOTES. 

The same Rishi. Metre, Trish¢tubh.—According to an 
observation of Bergaigne’s, hymns of six verses composed 

in Trishtubh should precede hymns of the same extent 
composed in Gayatri. Though this law is not without 
exceptions (see H. O., Die Hymnen des Rigveda, I, 
202 seq.), the suspicion is raised that the hymns 9 and 10 

should each be divided into two Trikas.—Verse 1=VS. 
XI, 36; TS. III, 5,11, 2; IV, 1, 3,3; MS.1I,7,3. Verse 2 

=TS. III, 5, 11,2; MS. IV, 10,4. Verse 3=VS. XVII, 
75; TS. IV, 6,5,4; MS.II,10,6. Verse 6=TS. IV, 3, 13, 

2; MS. IV, to, 5. 

Verse 1. 

Note 1. The long compound looks suspicious; possibly 
it should be read adabdhavratak prdmati. 

Verse 5. 

Note 1. Vasu and dhana frequently receive the epithet 

ubhaya; see VI, 19, 10; VII, 82, 4; 83,5; X, 84,7. No 

doubt celestial and terrestrial goods are referred to, see II, 
14,11; V, 68,3; VI, 59,9; VII, 97,10; IX, 19,1; 100, 3. 
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MANDALA II, HYMN 10. 

ASHT7AKA II, ADHYAYA 6, VARGA 2. 

1. Agni is to be invoked as the first like a father, 
when he has been inflamed by Manus? in the abode 
of 43. When he has invested himself with beauty, 
the wise immortal, he, the glorious strong (horse) is 
to be smoothed (by the worshippers as by grooms). 

2. Agni with bright splendour, mayest thou hear 
my call with all my prayers, thou a wise immortal. 
The two tawny (horses) draw thy chariot or the two 
red (horses), or He the wide-ranging one has made 
the two ruddy (horses draw his chariot)'. 

3. They have generated the well-born (Agni) in 
her who lies on her back. Agni became a germ in 
the manifoldly-adorned (wives)*. Even in the.. .° 
the wise one dwells by night uncovered in his 
powers “. 

4. I besprinkle with my offering, with Ghvvta, 
Agni who abides turned towards all beings, who 
widely extends throughout, who is mighty in his 
vigour, who shows himself most capacious by the 
food (which he consumes), and robust}. 

5. I besprinkle Him who is turned towards (us) 
from all sides ; may he gladly accept that with his be- 
nevolent mind. Agni, who is like a beautiful youth, 
who has the appearance of one eagerly striving, is not 
to be touched, when he hurries around with his body. 

6. Mayst thou know the portion (belonging to 
thee), being strong through thy desire. With thee 
as our messenger may we speak like Manu. Gaining 
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wealth? [ invoke with my (sacrificial) ladle, with my 
eloquence, the faultless Agni who mixes the honey- 
drink, 

NOTES. 

The same Xishi and metre. On the position of this 
hymn in the collection and its division into Trikas, see the 

note on II, 9.—Verses 4-5= VS. XI, 23-24; TS. IV, 1, 2, 

4-5; MS. II, 7, 2. 

Verse 1. 

Note 1. Comp. VII, 2, 3. Manuné sdmiddham. 
Note 2. {fd is a synonym of {da; ilAk padé means the 

same as {/4yahk padé. 
Verse 2. 

Note 1. I cannot accept Prof. Lanman’s scansion of this 
Pada (Noun-Inflection, 342), uta arushdha akre vibhrztrat. 

In my opinion the only reading in conformity with the use 
of Vedic poets is ut&rushd dha, &c. 

Verse 3. 

Note 1. Comp. III, 29, 3 (see below). Of course the 
kindling-stick is alluded to. 

Note 2. The wives are the plants——Comp. Lanman, 

Ρ. 548. 
Note 3. The meaning of sfrivd (ἅπαξ λεγόμενον) is un- 

known. The Indian explanation (‘night’) of course is 
a guess, but this guess may be right. 

Note 4. ‘Uncovered by the night,’ M.M. On méahobhi&, 
cf. vol. ’xxxii, p. 197. 

Verse 4. 

Note 1. See vol. xxxii, p. 212. 

Verse 6, 

Note 1. There is no reason for conjecturing dhanas&m 
(Ludwig). Comp. X, 65, 10. indriyam sémam dhanas&/ αὶ 
imahe. 
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MANDALA III, HYMN 1. 

ASHTAKA II, ADHYAYA 8, VARGA 13-16. 

1. Thou wilt have me, O Agni, as a strong 
(master) of Soma!: therefore thou hast made me 
the carrier (of the gods ?) to perform worship at the 
sacrifice. Sending my thoughts to the gods* I make 
the (press-) stone ready*; I toil, O Agni: find thou 
pleasure in thy own body®. 

2'. Eastward we have turned the sacrifice?; may 
the prayer increase. They honoured Agni with fuel 
and adoration. They have taught (him) the sacri- 
ficial ordinances of the sages of Heaven*. Though 
he (Agni) is clever and strong, they have sought 
a way for him. 

3. He has conceived freshness ', the wise one of 

pure ? powers, he who is by his birth well allied with 
Heaven and Earth. The gods have found Agni the 
conspicuous one in the waters, in the work® of the 
sisters. 

4. The seven young (wives)! made the blessed 
one grow who had been born white, ruddy in his 
growth. They ran up to him like mares? to a new- 
born foal. The gods wondered at Agni at his birth. 

5. Spreading with his bright limbs to the aerial 
space, purifying his power! by wise purifications, 
clothing himself in light, the life of the waters’, he 

creates mighty, perfect beauty. 
6. He has gone to (the waters) who do not eat, 

the undeceived ones, the young (daughters) of 
Heaven who are not clothed and (yet) are not naked. 
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Here the former young (women) having the same 
origin, the seven sounds! have conceived one germ. 

7. His compact masses assuming every shape are 
spread in the womb of ghee, in the streaming of 
honey. There the swelling milch-cows have sta- 
tioned themselves. Great are the parents of the 
wonderfully mighty (Agni) who are turned towards 
each other!. 

8. Having been carried (in the waters) thou hast 
shone forth, O son of strength, assuming wonderful 

shapes brilliant and fierce. The streams of honey 
and ghee drip, where the male has grown by wisdom. 

9. By (his) nature he has found his father’s udder’; 
he has sent forth his streams and his showers?. 
Walking ® hidden to his dear friends he has not 
been hidden to the young (daughters) of Heaven‘. 

10. He bore (in his womb) the germ of the sire, 
of the father who begat him’. He, being one, 
sucked many (nurses) rich in milk. Observe for 
this manly, bright one the two wives bound in 
kinship, belonging to men®*. 

11. The great one has grown up in the wide 
unbounded space!. The Waters (have made) Agni 
(grow): for many glorious ones? (have come) to- 
gether®. He lay in the womb of Avta, the domestic 
(god) Agni, in the work ‘ of the uterine sisters. 

12. Like a horse that carries (the prize), in the 
assembly of the great (waters)', visible to his son’, 
he whose . .. is light®: he who as father begat the 
ruddy cows ὁ, he the son of the waters is the most 
manly, restless ® Agni. 

13. To him, the glorious son of the waters and of 

the plants, the blessed wood! has given birth, in his 
many shapes. Even the gods, for they agreed in 
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their mind, honoured him who had been born the 

most wonderful and strong. 
14. Mighty rays of light like brilliant lightnings, 

milking (the sap of) immortality in the boundless 
stable, accompanied Agni whose ... is light!, who 
had grown up in his own house, as it were in secret. 

15. I magnify thee, worshipping thee with offer- 
ings; I magnify (thee) desirous of thy friendship, of 
thy favour. Together with the gods give help to 
him who praises thee, and protect us with thy 
domestic faces. 

16. As thy followers, O Agni, best leader, winning 
all precious (treasures), pressing onward with fertile 
glory, may we overcome the godless who seek to 
combat us. 

17. Thou hast been here as the banner of the 

gods, Agni, joy-giving, knowing all wisdom. As the 
domestic (god) thou hast harboured the mortals. 
As the charioteer thou goest along straightway after 
the gods. 

18. The immortal, the king, has sat down in the 
dwelling of the mortals, performing the sacrifices. 
He the ghee-faced one has shone forth widely, Agni 
knowing all wisdom. 

19'. Come to us with thy gracious friendship, 
speeding, great, with thy great blessings. Bestow 
on us plentiful victorious wealth; make our share 

glorious and adorned with fine speech. 
20. These old births of thine, O Agni, and the 

recent ones I have told forth to thee the ancient 
_ one. These great libations (of Soma) have been 

prepared for the manly one; generation by genera- 
tion Gatavedas has been placed (on the altar). 

21. G&tavedas, placed (on the altar) generation 
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after generation, is kindled by the Visvamitras, the 
indefatigable (or everlasting). May we dwell in the 
grace of him the worshipful, yea, in his blissful 
kindness. 

22. Bring thou, O strong one, this sacrifice of ours 

to the gods, O wise one, as a liberal giver. Bestow 

on us, O Hotrz, abundant food; Agni, obtain by 

sacrificing mighty wealth for us. 
23. Procure, O Agni, for ever, to him who im- 

plores thee, (the gift of) nourishment ', the wonderful 

acquiring of the cow. May a son be ours, offspring 
that continues our race. Agni, may this favour of 
thine abide with us! ' 

NOTES. 

The Rishi is Visvamitra Gathina, the metre Trish¢ubh.— 

Verse 1 = MS. IV, 11, 2. Verse 19 = MS. IV, 14, 15. 

Verse 23=SV. I, 76; VS. XII, 51; TS. IV, 2, 4, 3; MS. 

II, 7,11; IV, 13,13 12, 3. 

Comp. on this hymn Geldner, Vedische Studien, I, 157 
seq., and the article of Regnaud, Etudes Védiques, I’hymne 
III, 1 du Rig-Véda. 

Verse 1. 

Note 1. Vakshi, which is very frequent as 2nd person of 
vah, occurs also as belonging to vas (see VII, 98, 2. pitim it 
asya vakshi), and in this sense no doubt it is to be under- 
stood in our passage.—Ludwig and Geldner take tavasam 
vakshi agne as a parenthesis. G. translates: ‘Du hast 
mich zu deinem Somaschenken—denn dich geliistet nach 
dem starken, o Agni—bestellt, dass ich vor den Weisen 
opfern soll.’ To me it seems more natural to understand 
the first Pada as one continual clause; vakshi is accented 
on account of the logical dependence in which this clause 
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stands, the clause being considered, even without a sub- 

ordinating word, as a dependent one. See Delbriick, Alt- 

indische Syntax, p. 42; A. Mayr, Sitzungsberichte der 

phil. hist. Classe der Kais. Akademie der Wissenschaften, 

Vol. LXVIII (Vienna, 1871), 248, 259.—If we were to con- 

sider vakshi asa locative infinitive (see Bartholomae’s theory 

on such infinitives, Indogermanische Forschungen, II, 271 

seqq.), the translation would be: ‘Thou hast made me, 

O Agni, a strong carrier of Soma at the carrying (of the 
oblations), &c. I do not think, however, this interpretation 

of vakshi very probable, nor is it, as far as I can see, 

favoured by any passage which contains the word.—For 

sémasya tavdsam, Prof. Max Miiller suggests the translation 
‘strong of Soma, i.e. full of Soma. 

Note 2. The text has vidathe. ᾿ 

Note 3. The traditional text has 4é#ha didyat, which 
means, ‘shining towards or as far as the gods.’ The verb 

di with akéfa occurs still in two other passages of this 
Mandala, in 15, 5 and 55, 3. In the first of these passages 

the text seems to be correct: devin akkha didy4dnat, 

‘ shining as far as the gods.’ In the second passage I believe 
that we ought to read akkha didhye pirvy4xi, ‘1 think of 
the ancient things, or more exactly, ‘I send my thoughts to 

the ancient things.’ In the same way it seems to me very 

probable that in our verse didhyat would be the correct 
reading, for the participle refers to the priest who says of 

himself, ‘I make the stone ready;’ and this priest does not 

send his light (dfdyat) but his thoughts (didhyat) to the 
gods. Comp. I, 132, 5 = 139, 1.devdn 4kkha nd dhitdyah ; 
III, 4, 3, and numerous passages which represent the mati, 

the girak, &c., as going towards (4kkha) the gods, such as 
III, 39, 13 42, 3; VII, 10, 3; 36, 9; X, 43, 13 47, 6.— 

Prof. von Roth (Zeitschrift der D. Morg. Ges., XLVIII, 108) 
speaks of the ‘hiufige Verwechslungen von Formen der 
beiden Wurzeln 2 di scheinen und 1 dhi wahrnehmen, den- 

ken.’ The reading didyat in our verse, and didye III, 55, 

3, may rest on the influence of III, 15, 5. devén akkha 
didyanad. 
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Note 4. On the accent of yu#gé the same may be said as 
above (note 1) regarding the accent of vakshi. 

Note δ. I.e. cause the fire to flare up. 

Verse 2. 

Note 1. The verses 2, 3, and 4 have been translated by 

Bergaigne, Religion Védique, I, 109. 

Note 2. Many sacrificial rites are performed from west to 
east ; comp. with regard to the Barhis, I, 188, 4; X, 110, 

4; with regard to the sacrificial ladle, III, 6,1; V, 28,1; 

to the Havirdh4nas, Vagas. Samhita V, 17. Thus the 
whole sacrifice is spoken of as proceeding in an eastward 
direction; see X, 66,12. prd#kam nak yag#dm pra nayata ; 
X, 87, 9. yag#am pré#kam ... pra naya. 

Note 3. Comp. Mahabharata XIV, 280. tasmat svayam 

sadhi yag#e vidhanam. Vidatha indeed is here an equivalent 
of vidhana. 

Verse 3. 

Note 1. The meaning seems to be that Agni won vigour 
(maya) by dwelling in the waters (see Pada 3); comp. the 
well-known words ἄρα h{ stha mayah-bhuvak (X, 9, 1), 

‘for you, O waters, give vigour.’ 
Note 2. More exactly, of purified faculties. 
Note 3. The accent apdasi, instead of dpasi, looks very 

suspicious. It is easy, but perhaps too easy, to correct 

dpasi, as possibly in III, 6, 7. dpa# should be read for apa. 
(In I, 31, 8; 151, 4 Grassmann is wrong in assuming 
a neutral stem apds- ‘die Arbeit.’) To me Ludwig's 
conjecture updsi (in the lap of the sisters, i.e. of the 
waters) seems excellent. Updsi occurs in V, 43, 7; X, 27; 

13 in the meaning of updsthe. Thus upasi svasrézdm 
would be the same as apdm upasthe; comp. I, 144, 2; 
VI, 8, 4; IX, 86, 25; X, 45, 33 46, 1. 2, &c—Comp. 

below, verse 11, note 4. 

Verse 4. 

Note 1. Of course the seven wives are the rivers or 

waters. 
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Note 2. I cannot adopt Prof. Weber’s conjecture as¥ak 
(Altiranische Sternnamen, 10). His translation is: ‘Die 
Gétter liefen zu dem wundersamen Agni bei seiner Geburt 
(neugierig) hinzu, wie die jungen Madchen zu einem neu- 
gebornen Kinde.’ 

Verse 5. 

Note 1. For krdtum pundndaé, cf. III, 31, 16; VIII, 12, 

11; 13,13 53, 6. 

Note 2. I take pari as belonging to vdsanak ; sdkik and 
ἄγυ are objects. Comp. X, 16, 5. 4yuk vasanak; X, 53, 3. 

sah ἄγυλ & agAt surabhif vdsanah. 

Verse 6. 

Note 1. The number of the seven sounds (comp. Sten 
Konow, Das Samavidhdna-bréhmaua, p. 33, note 3) seems 
to be connected with the seven Rishis, see IX, 103, 3. vanik 

rishinam saptd (comp. IX, 62, 17). The seven sounds 
seem to be identified with the seven rivers also in III, 7, 1 

(see below). Comp. Bergaigne, Religion Védique, II, 132; 
H. O., Religion des Veda, 117, note 1. 

Verse 7. 

Note 1. Heaven and Earth. 

Verse 9. 

Note 1. Comp. Bergaigne, Religion Védique, II, 99. 
Note 2. See volume xxxii, 441 seq. (I, 2, 3, note 1). 

Note 8. Here I believe we have an anacoluthon. The 

poet seems to have intended to say, ‘Him who walked... 

the daughters of Heaven saw.’ — Prof. Max Miiller translates 
this hemistich : ‘He found him (the father) moving along 
with dear friends, with the young maidens of Heaven—he 
was not hidden.’ 

Note 4. Agni was hidden to the gods but not to the 
waters. 

Verse 10. 

Note 1. The verse X, 3, 2, though very obscure, seems 

to contain a similar idea. Should the meaning be that 

[46] Q 
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Agni bears in his womb the Dawn, the daughter of 
Heaven ? 

Note 2. The waters. 
Note 8. This phrase, which I have translated as literally 

as possible, is very obscure. The two wives seem to be 

wives of Agni. Are they Night and Dawn (the two 
sabardughe, III, 55, 12?), whose designation as ‘ belonging 
to men’ seems not to be impossible? Or the two kindling- 
sticks (comp. V, 47, 5)? Or the two Darvis (V, 6, 9)? 

Verse 11. 

Note 1. Comp. V, 42, 17. ura ἀενὰλ anibadhé sy4ma. 
Note 2. This is feminine. 
Note 3. The phrase yasdsak sdm h{ pdrviz occurs also 

X, 46,10. It may have been, as Geldner believes, a pro- 

verbial locution. But the verb which it is most natural to 
supply, seems to be gam (i, ya), so that the meaning may 
have been: ‘Many superior (wives) are wont to assemble,’ 
i.e. where one such wife is, there will be many. This is 
applied here to the waters, in X, 46, 10 to such beings as 
{shaf, Atayak or the like. That yasds may be meant for 

the waters is shown by VII, 36, 6, where the yasdsak 
vavasanak, mentioned by the side of Sarasvati, evidently 
are the waters.—It should be observed that several 
expressions of this hymn have been made use of by the 
author of X, 46. 

Note 4. Or rather ‘in the lap’ (updsi). Comp. above, 
verse 3, note 3. 

Verse 12. 

Note 1. With regard to αἰκγάζ I adopt the translation 
proposed by Geldner (Ved. Studien, I, 168).—On the 
accent of mahfnam, see Lanman, p. 398. 

Note 2. This seems to be the human worshipper. I can- 
not follow Prof. von Roth, Zeitschrift der Ὁ. Morg. Gesell- 
schaft, XLVIII, 118, who explains sdnave as a corrupt third 
person of the verb su. 

Note 3. See above, I, 44, 3, note 1. 
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Note 4. The dawns. 

Note 5. Comp. above, I, 36, 1, note 2. 

Verse 13. 

Note 1. V4nd: the wood considered as a wife. 

Verse 14. 

Note 1. See verse 12, note 3. 

Verse 18. 

Note 1. The text has vidathani. 

Verse 19. 

Note 1. Comp. Kuhn, Kuhn’s Zeitschrift, I, p. 445. 

Verse 23. 

Note 1. f/m, which more especially means the nourishing 

substance of the cow. Comp. H. O., Religion des Veda, 

72, 326.—Prof. Max Miiller translates: ‘Procure to him 
who implores thee, O Agni, exuberant land for ever, rich 

in cows.’ 

Q2 
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MANDALA III, HYMN 2. 

ASH7TAKA II, ADHYAYA 8, VARGA 17-19. 

To AGni VatisvANARA. 

1. For Vaisv&nara, the increaser of Azta, for Agni 

we produce! a Dhishaw4? like purified ghee. And 
verily® by their prayer the invoking men (accom- 
plish) him, the Hotz, as the axe accomplishes a 
chariot. 

2. By his birth he has given splendour to both 
worlds (Heaven and Earth). He became the praise- 
worthy son of his parents, Agni, the carrier of 
oblations, never ageing, with satisfied mind, unde- 

ceivable, the guest of men, rich in light. 
3. Through the power of their mind, within the 

sphere of their superior strength the gods have 
procreated Agni by their thoughts. Desirous of 
winning the prize! I address Him who shines with 
his splendour, who is great in his light, as (one who 
desires to win the prize addresses his) race-horse. 

4. Desirous of winning the choice, glorious, and 

praiseworthy prize (which is the gift) of the joy-giver, 
we choose the boon of the Bhyzgus', the Usig ἡ, who 
has the mind of a sage, Agni, who reigns with his 
heavenly light. 

5. Men, having spread the sacrificial grass, holding 
the sacrificial ladle, have placed here in front (as 
Purohita), for the sake of (the divine) blessing, Agni 
renowned for strength, with great splendour, united 
with all the gods, the Rudra of sacrifices!, who 
accomplishes the oblations of active (worshippers). 

6. O (Agni) whose flame is purifying, around thy 



MANDALA III, HYMN 2. 229 

dwelling, O Hotz, the men who at the sacrifices 
have spread the sacrificial grass, O Agni, seeking 
(how to do) honour (to thee), and (desiring) thy 
friendship, surround thee (reverentially) ;—bestow 
thou wealth on them! 

7. He has filled the two worlds (Heaven and 
Earth) and the great Sun, when the active ones 

(i.e. the priests) held him fast who had been born. 
He the sage is led round for the performance of 
worship, like a racer for the winning of the prize’, 
with satisfied mind. 

8. Adore ye him, the giver of offerings, the best 
performer of worship; honour ye him the domestic 

Gatavedas. Agni, the charioteer of the mighty 
ita, he who dwells among manifold tribes, has 

become the Purohita of the gods. 
9. The immortal Usigs have purified three logs 

for the vigorous? Agni? who wanders round the 
earth®: of these they have placed one among the 
mortals for their enjoyment; two have passed into 
the sister world ¢. 

10. The food offered by men has sharpened him, 
the sage of the tribes, the lord of the tribes, as 

an axe. Busily he goes to the heights and to the 
depths. He has held fast the germ in these worlds. 

11. He the generator, the strong one, stirs in the 
resplendent bellies like a roaring lion, Vaisvanara 
with his broad stream of light, the immortal, dis- 

tributing goods and treasures to his worshipper. 
12. Vaisvanara has mounted the firmament, the 

back of heaven, as of old, glorified by those who are 
rich in good thoughts. He, creating wealth for the 
creatures as of old, goes watchful round the common 
course. 
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13. The righteous, worshipful priest deserving of 
praise, the dweller in heaven! whom Ma§tarisvan 
has established (on earth): him we approach whose 
way is bright and hair golden, the resplendent Agni, 
for the sake of ever new welfare. 

14. Like the flaming one (the sun ?) on his way, 
the quick one, of sun-like aspect, the banner of 

heaven, who dwells in light, who wakes at dawn— 

Agni the head of heaven, the unrepressed, him we 
approach with adoration, the strong one mightily. 

15. The joy-giving, bright Hot7z, in whom is no 
falsehood, the domestic, praiseworthy dweller among 
all tribes, like a splendid chariot, wonderful to be- 

hold, established by Manus: him we constantly 
approach for the sake of wealth. 

NOTES. 

The same Rishi. The metre is Gagati—Verse 7=VS. 
XXXII, 75. Verse 9 = MS. I, 3, 35. 

Verse 1. 

Note 1. Literally, ‘we generate.’ 
Note 2. On the meaning of this word, which I may be 

allowed to leave in its Sanskrit form, I refer to I, 96, 1, 
note 2. 

- Note 8. Literally, ‘doubly.’ Comp. below, III, 17, 5, 
note I. 

Verse 3. 

Note 1. Va4gam sanishyan refers to the worshipper who 
_ desires to obtain v4ga (quick strength, and the booty or 

prize obtained by it), and in the comparison, to the owner 
of a race-horse who desires to win the race. 
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Verse 4. 

Note 1. Comp. I, 60, 1 (see above). 
Note 2. Comp. Bergaigne, Religion Védique, I, 57 seq. 

Verse 5. 

Note 1. Comp. von Bradke, Dy4us Asura, p. 54. 

Verse 7. 

Note 1. Again, as in verse 3, v4gasitaye means, with 
reference to the race, ‘for the winning of the prize,’ and 
with reference to sacrifice, ‘for the obtainment of quick 

strength, of booty, &c.’ 

Verse 9. 

Note 1. See above, I, 36, 1, note 2. 

Note 2. Agni is stated here to have one terrestrial and 
two celestial forms: the fire belonging to men, and, it 
seems, sun and lightning. Comp. M. M., Physical Religion, 

229; Bergaigne, Religion Védique, I, 22. With regard to 

the three forms of Agni, compare also H. O., Religion des 
Veda, 106 seq. 

Note 8. On pdrigman, comp. above, I, 79, 3, note 2. 
Note 4. Into the celestial world. 

Verse 18. 

Note 1. I read divikshayam (Bergaigne, Rel. Védique, I, 
55, note). The blunder has been caused by X, 63, 5. 

dadhiré divi ksh4yam. 
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MANDALA III, HYMN 38. 

ASHT7AKA II, ADHYAYA 8, VARGA 20-21. 

To Acni VatsvANARA. 

1. They have worshipped Vaisvanara with his 
broad stream of light with prayers! and treasures 
in order that he may walk on firm ground. For 
immortal Agni honours the gods, and from of old 
he has not violated the laws. 

2. The wonderful messenger goes between the 
two worlds (heaven and earth), the Hotz who has 
sat down, the Purohita of Manus. He takes care of 

his wide dwelling day by day, Agni who, incited by 
the gods, gives wealth for our prayers. 

3. The priests have exalted with their thoughts 
Agni, the banner of sacrifices, the achiever of sacri- 
fice. From him in whom they have put together 
their (sacrificial) works and their prayers, the sacrificer 
desires blessings. 

4. The father of sacrifices, the miraculous lord of 

those who know prayers(?)!, Agni, is the measure 
and rule’ of the sacrificers; he has entered the two 

manifold-shaped worlds; the sage beloved by many 
people is glorified in his foundations. 

5. The gods have established here in great beauty 
Agni the bright with his bright chariot, whose every 

law is golden!, Vaisvanara who dwells in the waters, 
who finds the sun, the diver, the swift one covered 

with strength, the quick one. 
6. Agni, spreading out with his thought the mani- 

fold-adorned sacrifice, together with the gods and 



MANDALA III, HYMN 3. 233 

with the people of Manus, goes as a charioteer to 
and fro with (gods and men) who accomplish the 
sacrifice, the quick, domestic (god), the dispeller of 
curses. 

7. Agni, be wakeful! in our life which may be 
blessed with offspring; swell with sap; shine upon 

~ us (plenty of) food. Stir up vigour and the great 
ones, O watchful (god). Thou art the Usig (or 
willing one) of the gods, the good-minded (lord) of 
prayers. 

8. The lord of the tribe, the vigorous’ guest, the 

guider of prayers, the Usig (or willing one) of those 
who invoke him, Gatavedas, the light of worship— 

him men constantly praise with adoration, with 
solicitations for their welfare. 

9. The resplendent, joyous god, Agni on his 
chariot, has with his might encompassed the dwell- 
ings. May we honour in our house with beautiful 
prayers! his commands who is rich in manifold 
prosperity. 

10. O Vaisvanara, I love thy statutes by which 
thou hast found the sun, O far-seeing one. When 
born thou hast filled the worlds, heaven and earth; 

Agni, thou encompassest all these (beings) by 
thyself. 

11. For Vaisvanara’s wonderful deeds he the sage 
alone has by his great skill mightily? let loose (his 
powers ὃ. Agni has been born exalting both his 
parents, Heaven and Earth, rich in seed. 

‘NOTES. 

The same Aishi and metre.—Verse 10 = MS. IV, 11, 1. 

Verse 11 = TS. I, 5, 11, 1. 
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Verse 1. 

Note 1. A meaning like ‘ prayer’ seems to recommend 
itself for most of the passages in which the substantive vip 
occurs, for instance, V, 68, 1. pra vak mitraya gayata varunzdya 
vipd gird ; IX, 22, 3. eté ptas vipashitak sémAsak ... vipd 
vi Anasuk dhiyahk; IX, 65, 12. αγᾶ Aittdk vipd andya hari 
pavasva dhdray4 ; III, 10, 5 (see below), &c. As the verb 

vip means ‘to be in trembling agitation, the same word as 
a substantive may designate enthusiastic thoughts or 
prayers. Comp. vépate mat?, IX, 71, 3; X, 11, 6, and the 

nouns vipra, vipasA{t, vipodha&. We need not enter here 

upon the question, whether some concrete trembling or 

shaking objects also were designated as νίραζ, and whether 
Bergaigne (Religion Védique, I, p. vii) is right in taking 

the vip dyah-agr4, with which Trita killed the boar 
(X, 99, 6), as a ‘priére 4 pointe de fer’ (comp. Macdonell, 
Journ. R. Asiatic Society, 1893, p. 431; 1895, p. 185).—In 
our verse vipak may be either nominative or accusative. 
I have translated it as an accusative; in the case of the 

nominative the translation would be: ‘The prayers have 
worshipped Vaisvanara with treasures.’ 

Verse 3. 

Note 1. The text has vidathasya. 

Verse 4. 

Note 1. Asurak vipak-kitam. On the meaning of dsura, 
which implies the possession of secret, supernatural power, 
see H. O., Religion des Veda, 162 seq.—Comp. von Bradke, 
Dy4us Asura, pp. 64-65. 

Note 2. ‘Richtschnur und Weg der Opferer,’ Pischel, 
Vedische Studien, I, 306. 

Verse 5. 

Note 1. Literally, ‘whose rules are yellow.’ The mean- 

ing is that Agni’s whole sphere of activity bears the golden 
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yellow colour. Sayaza gives the interesting remark 
‘haritvafam iti sAkhantaram,’ but no doubt hdrivratam is 
right. 

Verse 7. 

Note 1. Comp. Neisser, Bezzenberger’s Beitrige, XIII, 

297. 

Verse 8. 

Note 1. Comp. I, 36, 1, note 2. 

Verse 9. 

Note 1. Comp. II, 4, 1, note 1. 

Verse 1]. 

Note 1. Prof. Max Miiller proposes to translate, ‘has sent 

forth his great song,’ and observes, ‘ Might not brzhat be 
like bréhat sAma, a name of a hymn?’ 
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MAMWDPALA III, HYMN 4. 

ASHTAKA II, ADHYAYA 8, VARGA 22-23. 

Arrt Hymn. 

1. Log by log! be kind towards us. Flash 
by flash grant us thy, the Vasu's, favour Bring 
hither, O god, the gods that we may sacrifice. 
Sacrifice, O Agni, as a kind friend to thy friends. 

2. Thou whom the gods, Varuza, Mitra, Agni, 

thrice every day bring hither by sacrifice day by 
day, Tandnapat, make this our sacrifice honey-sweet, 

having its abode in ghee’, (this sacrifice) which 
worships (the gods). 

3. (Our adoring) thought rich in all boons goes 
forward for worshipping as the first the Hotz?7 of 
the sacred food (i), for saluting the strong bull with 
adoration and homage. May he, the best sacrificer, 

incited (by our prayers) sacrifice to the gods. 
4. Upwards your' course has been directed at 

the worship; upwards (your) flames? are gone; ready 

(for receiving you) is the air’, Or the Hotzz has 
sat down at heaven’s navel. We spread out the 
sacrificial grass which receives the gods. 

51. Choosing in their mind the sevenfold work of 
the Hotrzs?, enlivening everything (the gods) came 
hither in the right way. (The divine doors?) with 
men as their ornaments‘, born at the sacrifices‘, 

have come hither and thither to this sacrifice, many 
of them. 

6. Hither (shall come) the two Dawns’, the 
neighbourly (goddesses) of glorious appearance’. 



MANDALA III, HYMN 4. 237 

Of different forms, they both smile. (They shall 
come) that Mitra and Varuvza may be satisfied with 
us, and Indra accompanied by the Maruts with their 
powers ὃ, 

7. I catch hold of the two divine Hotv‘s first. 
The seven strong ones! rejoice according to their 
wont. Teaching the right, they proclaim the right, 
the guardians of law, contemplating the law. 

81, May Bharatt, in concord with the Bharatts, 

1/44 with the gods, Agni with men, Sarasvati with 
all (beings) belonging to Sarasvati (come) hither ; 
may the three goddesses sit down on this sacrificial 
grass. 

9. O divine Tvashévz, grant us and send forth 
this our seed which is to thrive: (the seed) from 
which a manly son is born able and skilful, who 
sets to work the press-stones, loving the gods. 

10. O tree}, send (the offering) forth to the gods, 
May Agni the slaughterer make the offering ready. 
May the same, the very true Hotz, sacrifice according 

as he knows the generations of the gods. 
11. Agni, being kindled, come hither, on one 

chariot with Indra, with the quick gods. May Aditi, 

the mother of noble sons, sit down on our sacrificial 

grass. With Svaha may the immortal gods rejoice. 

NOTES. 

The same Rishi. Metre, Trishtubh.—Verse 9 = TS. 
III, 1, 11,1; MS. IV, 13, το. Verse το =VS, XXVIII, 

a1; TS. IV, 1, 8,3; MS. II, 12, 6. 
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Verse 1. 

Note 1. Agni is invoked as personified in each log of fuel 
which is put on the sacrificial fire. 

Note 2. Comp. VII, 39, 1. sumatim vdsvak. 

Verse 2. 

Note 1. Comp. II, 3, 11. ghritdm asya yoni. 

Verse 3. 

Note 1. Comp. X, 110, 3. 54 endn yakshi ishita# ydgiyan 
(cf. also X, 110, 9). 

Verse 4. 

Note 1. The text has the dual vim. But who are the 
two beings addressed? According to Sdyava, Agni and 
the Barhis, which does not seem very probable. The 

structure of the phrase gives the impression-—though this 
impression is by no means certain—that vam, which belongs 
to gatu, is to be supplied to sokfmshi also. If we are right 
in this supposition, are not the two beings in question the 
two first of the three sacred fires, the Ahavaniya and 
Garhapatya? These two fires are frequently spoken of in 
the ritual texts as of a dyad, with the omission of the third 
fire—Prof. Max Miiller proposes to change vam into va. 

According to him the meaning may be: Either the road 
has been made upward, i.e. the flames have gone upward 
to the sky, or Agni has sat down at heaven’s navel. 

Note 2. Comp. VII, 43, 2. drdhv& sokimshi devaytni 

asthu. 
Note 3. Possibly the words drdhva sokimshi prdsthita 

rag4msi may form one clause, ‘upwards (your) flames are 
gone towards the sky.’ M. M. 

Verse 5. 

Note 1. On this verse, comp. Pischel, Vedische Studien, 

II, 115 seq. 

Note 2. On the seven priests of the ancient Soma 
sacrifice, comp. H. O., Religion des Veda, 383 seq. 
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Note 8. That this subject is to be supplied, is shown by 
the regular composition of the Apri hymns. It is con- 
firmed by the word pirvif, which is evidently an epithet of 

the divine doors ; comp. I, 188, 5; VII, 2, 5. 

Note 4. ‘In human form. M. M. 
Note 5. The text has vidatheshu. 

Verse 6. 

Note 1. I.e. Night and Dawn. 

Note 2. Comp. above, I, 142, 7. 
Note 3. Comp. M. M., vol. xxxii, p. 196 seq. 

Verse 7. 

Note 1. Comp. above, I, 127, 5,note1. Pischel (Vedische 

Studien, I, 96) may be right in taking the seven przkshdsah 
as the Angiras, the sapta vipraz. 

Verse 8. 

Note 1. The verses 8-11 are repeated in VII, 2, 8-11. 

Verse 10. 

Note 1. The tree is the sacrificial post (ydpa). 
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MANDALA ΠῚ, HYMN 65. 

ASHTAKA II, ADHYAYA 8, VARGA 24-25. 

1. Shining Agni has awoke over against the 
Dawns, the priest who traces the footsteps of the 
sages'. With his broad stream of light kindled by 
the pious, the carrier (of the gods) has opened the 
two doors of darkness. 

2. Agni has grown strong by praises, by the 
speeches of the praisers, by hymns, the adorable 
one. Loving many aspects of Azta the messenger 
has shone up at the bursting forth of the Dawn. 

3. Agni has been established among the tribes 
of men, the son of the waters, Mitra}, acting in the 

right way. The delightful, worshipful one has 
reached the top; the priest has become one who 
should be invoked by prayers. 

4. Agni becomes Mitra?, when he has been kin- 
dled; he the Hotrz (Agni becomes) Mitra; he, 
G&atavedas, (becomes) Varuza. The quick Adh- 

varyu, the domestic (god, Agni, becomes) Mitra, 
the Mitra (i.e. friend or ally) of the rivers and of the 
mountains. 

5. He observes the deceiver’s dear summit?, the 
footstep of the bird'; the vigorous one? observes 
the course of the Sun. Agni observes at his (?) 
navel the seven-headed (song ὃ)"; tall (Agni) ob- 
serves the enjoyment of the gods. 

6. The Azbhu! has created for himself a good 
name worthy of being magnified, he, the god who 
knows all laws. The skin of the herbs?, the bird’s 

footstep’ rich in ghee: Agni watches (all) that, never 
failing. ; 
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7. Agni has approached the place! rich in ghee 
(the altar), with broad passages, (the place) long- 
ing (for him), longing (himself). He the resplendent, 
bright, tall purifier has made his two parents * new 
again and again. 

8. As soon as born he has grown by the grass}, 
when the sprouting (grass-)blades strengthen him 
with ghee. Like waters beautiful on their precipitous 
path, Agni, being in the lap of his parents, has 
escaped into wide space. 

9. Receiving praise the vigorous one! has shone 
forth with his fuel, on heaven’s summit, on the 

earth’s navel. May Agni worthy of being magnified, 
(being) Mitra and Matarisvan, the messenger, carry 
hither the gods that they may receive our sacrifice. 

10. The tall one has, by (receiving) fuel, upheld 
the firmament, Agni, becoming the highest of lights, 
when Ma§tarisvan for the sake of the Bhzzgus! 
kindled the carrier of oblations, (Agni) who dwelt 
in secret. 

11=III, 1, 23. 

NOTES. 

The same Rishi and metre.—No verse occurs in the 

othcr Samhitas. 

Verse 1. - 

Note 1. On pada-vi, comp. Pischel, Vedische Studien, 

I, 299. 

Verse 3. 

Note 1. Mitra has here and in verse 4 two meanings: it 

is the name of the god Mitra, with whom Agni is identified 
(Bergaigne, Religion Védique, III, 134 seq.),and it means 
also ‘friend’ or ‘ally’ (comp. H. O., Religion des Veda, 
186, note 1). See von Bradke, Dyaus Asura, p. 13. 

[46] x 
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Verse 4. 

Note 1. See verse 3, note 1. 

Verse 5. 

Note 1. All this is very enigmatical. In the parallel pas- 
sage, IV, 5, 8, we have, instead of ripd# dgram, the reading 

rupa# 4gram, which is confirmed by verse 7 of the same 

hymn (agre rupdZ) and by X, 13, 3 (pa#ka pad&ni τυράλ dnu 
aroham); in support of the reading ripas, on the other 
side, the verse, X, 79, 3 (τἱράζ updsthe δπίάλ), may be 
quoted. The meaning of rip is unknown; rip means 
‘deceit’ and ‘deceiver :’ but what is the summit of the 
deceiver? Bergaigne (Religion Védique, II, 77 seq.) has 

tried to solve the riddle, but it is really hopeless —The 
meaning of the following words, paddm νέλ, is not quite so 
obscure ; there is at least some probability that the bird is 
Agni himself (cf. below, III, 7, 7), or possibly the sun. The 

latter explanation is advocated by Prof. Max Miiller, who 
writes: ‘May it not be a description of sunrise? priyam 
ripak agram I do not understand; but padam ved is the 

place of the bird, as in I, 130, 3. ved na garbham, the nest 

of the bird or of the sun. This nest is covered by a stone, 

is in fact the vraga, which has to be opened to let out the 

light of day. It is also the yoni or the altar. Ripak 

agram may possibly be the summit of the Pami or of Vritra, 

X, 79, 3. 
Note 2. See above, I, 36, 1, note 2. 

Note 3. Saptd-sirshan (‘seven-headed’) occurs again in 
two other passages of the Rig-veda (VIII, 51, 4, and X, 67, 

1); in both it is an epithet of words which signify ‘hymn’ 
or ‘ prayer’ (arka, dhi). Possibly a similar word should be 
supplied here. But why are the prayers called ‘seven- 
headed?’ Does this refer to unknown technicalities of the 
Vedic liturgy? Does it stand in connection with the seven 
tones of the scale, with the expression βαριά dhitaya/, with 
the number of the seven Hotris? ‘Celui quia sept tétes 
est sans doute un personnage équivalent a lui seul au 
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groupe des sept prétres,’ says Bergaigne (II, 145), which is 

very ingenious, but should not be given as a doubtless fact. 
—Prof. Max Miiller observes that saptasirshan may be, 
like saptasya, the vraga of Pazi, opened by Agni, IV, 51, 4, 

and that Brzhaspati is called saptdsya, IV, 50, 4, and 

saptagu, X, 47, 6. 

Verse 6. 

Note 1. Agni is here called Aibhu in his quality as 
a skilful artisan. See Bergaigne, Religion Védique, II, 408. 

Note 2. There seems to be no doubt that sas4 (comp. 
sasyd) means ‘herb’ or possibly ‘grain’ in X, 79, 3; the 
text there has sasdm nd pakvdm ; comp. I, 66, 2. yavah na 
pakvak. The same meaning is quite admissible in I, 51, 3; 
V, 21,4; VIII, 72,3; though these passages are too uncer- 

tain for deciding anything. I cannot find any reason for 

believing that we have here and in IV, 5,7; 7, 7 (see below), 

another word derived from the root sas, and meaning ‘the 
sleeper.’ At all events I neither pretend to know what 
mysteries are hidden under the ‘skin of the herbs, nor 
what stories may have happened to the ‘peau du dormeur’ 
(Bergaigne, 11, 78 seq.). 

Note 8. See verse 5, note 1. 

Verse 7. 

Note 1. Y6nim, literally ‘womb.’ 
Note 2. Probably Heaven and Earth. 

Verse 8. 

Note 1. Prof. Max Miiller refers this to the grass of the 

barhis, or the tender blades in which the spark is caught 
and kept alive by ghee. 

Verse 9. 

Note 1. Comp. above, I, 36, 1, note 2. 

Verse 10. 

Note 1. I have adopted, though I do not believe it cer- 
tain, Grassmann’s opinion on the meaning of pari in this 
connection. Comp. H. O., Religion des Veda, 123, note 4. 

R 2 
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MANDALA III, HYMN 6. 

ASHTAKA II, ADHYAYA 8, VARGA 26-27. 

1. Bring forward, ye pious singers, stirred in 
your thoughts}, (the ladle) which is turned towards 
the gods. Carrying (the sacrificial butter) from left 
to right? it turns eastward, rich in strength, bringing 
the offering to Agni, full of ghee. 

2. When born thou hast filled the two worlds, 

nay thou hast even exceeded them, O friend of 
sacrifices. May, O Agni, thy seven-tongued horses? 
move along, by the greatness of heaven and earth’. 

3. Heaven and Earth the worshipful! establish 
thee as Hotsz for the house, whenever the pious 
human tribes offering food magnify the bright light. 

4. (Thou art) seated, the great one, in a firm 
place!, between the two mighty Heavens’, thou who 
art longed for—(between) the two united® never- 
ageing, inviolable wives, the two juice-yielding milch- 
cows‘ of the far-reigning one’. 

5. Thy, the great (god’s) laws, O Agni, are great. 
Through the power of thy mind thou hast spread 
out the two worlds. Thou hast become a messenger 
at thy birth, thou, O bull, the leader of the tribes. 

6. Or bind to the pole by means of thy (art of) 
harnessing the two long-maned, red (horses) of Reta, 
that swim in ghee’, and carry hither, O god, all 
gods; perform splendid worship, O Gatavedas ! 

71, Even from heaven thy shining lights have 
shone; thy splendour follows many resplendent 
dawns, when the gods, O Agni, praised the cheerful 
Hotvz’s work ? who eagerly burns in the forests®. 
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8. Whether it be the gods who rejoice in the 
wide air, or those who dwell in the heavenly light, 

or those who are helpful', ready to hear our call, 
and worshipful; or whether the horses of thy 

chariot, O Agni, have turned themselves hither— 
9. Come hither with them, O Agni, on one chariot 

or on many chariots, for thy horses are powerful. 
Bring hither, after thy nature, the thirty and the 
three gods with their wives, and rejoice (in the 
Soma). 

10. He is the Hotv¢ whose sacrifice even the two 
wide worlds salute over and over again for the sake 
of prosperity. Turned to the east", the two well- 
established? (goddesses, Heaven and Earth), the 

righteous, true ones stand as at the sacrifice? of 
(Agni) the right-born. 

r=III, 1, 23. 

NOTES. 

The same Rishi and metre.—Verse 1=TB. II, 8, 2, 5; 
MS. IV, 14, 3. Verse 9= AV. XX, 13, 4. 

Verse 1. 

Note 1. The translation of manand is conjectural, and 
based only on the etymology. The passage 4t {t ra4g4nam 
manana agribhnata, IX, 70, 3, does not help us much. 
‘Does not X, 47, 7. st6m4s hridispr/sak manasa vakyd- 

mand, indicate the original reading, manasa vaky4m4n4m?’ 

M. M. 
Note 2. The srizak are called dakshin4vr/tah, I, 144, 1. 

By the word dakshizAavdt the poet probably intended to 
designate the ladle also as procuring a Dakshiza (sacrificial 

fee) to the priest. 
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Verse 2. 

Note 1. On prayagyu, see M. M., vol. xxxii, p. 335, and 
Pischel, Ved. Studien, I, 98. 

Note 2. The flames of Agni. 
Note 3. Comp. below, 7,10. The meaning seems to be: 

by thy (Agni’s) greatness which is equal to that of Heaven 
and Earth. 

Verse 3. 

Note 1. I refer yag#iyasa#, though it is a plural, to 
Heaven and Earth. Comp. Delbriick, Altindische Syn- 
tax, 103. 

Verse 4. 

Note 1. The Padapatha has dhruva#. I think it should 
be dhruvé, comp. II, 41, 5. dhruvé sddasi uttame. . . Asdte; 

IX, 40, 2. dhruvé sddasi sidati. 

Note 2. I.e. Heaven and Earth. 

Note 8. Askra seems derived from 4-sak (Joh. Schmidt, 
Kuhn’s Zeitschrift, XXV, 71). 

Note 4. Or ‘the two milch-cows which instantly give 

_ milk, if sabar- is to be connected with the Greek ἄφαρ ; 

comp. Bartholomae, Bezzenberger’s Beitrage, XV, 17. 
Note 5. Vishzu is not the only god who is called uru- 

gaya, and there is no reason therefore why the epithet 
should not be referred here to Agni. 

Verse 6. 

Note 1. Comp. Lanman, Noun-Inflection, pp. 402, 413.— 

See below, IV, 2, 3. 

Verse 7. 

Note 1. See Geldner, Vedische Studien, I, 114 seq. 

Note 2. Should the accent be apaz? Comp. III, 1, 3, 

note 3. 
Note 8. It is very probable that usddhak (comp. III, 34, 

3; VII,7,2) is an epithet of Agni. We should expect the 
genitive ; usddhak, which violates the construction, seems 
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to stand metri causa. Or is usddhak an accusative sin-. 

gular neuter, so that the literal translation would be: ‘When 
the gods praised the work, burning in the forests, of the 
Hotri’? 

Verse 8. 

Note 1. On ὕπια, comp. Pischel, Vedische Studien, I, 223. 

Verse 10. 

Note 1. Comp. above, II, 2, 7. 

Note 2. See Windisch in the Festgruss an Boehtlingk, 
p. 114. 

Note 3. There is one syllable above the number; the 

metre and meaning would be all right if we were to read 
adhvaré (for adhvaréva): ‘(the two goddesses) stand at the 
sacrifice, ὅς. Prof. Max Miiller explains: ‘ Adhvar4-iva, 

like two sacrifices, like two sacrificial altars, barhis.’ 
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MANDALA ΠῚ, HYMN 7. 

ASHTAKA III, ADHYAYA 1, VARGA 1-2. 

1. They who have risen out of the drink of the 
white-backed one, have entered the two parents, 
the seven sounds, The (all-)encompassing parents 
come together; they go forth to aspire after long 

life’. 
2. The milch-cows dwelling in heaven? are the 

mares of the manly one. He has bestridden the 
goddesses who carry the sweet (food)*. Thee who 
livest in peace in the abode of Azta, the one cow® 
circumambulates, making her way. 

3. He has mounted the (mares)! that became 
well-manageable, the wise lord, the finder of riches. 

He with the dark blue back, with many faces, has 

made them depart from the drink of the brush- 
wood ?, 

4. Giving mighty vigour to the never-ageing son 
of Tvashérz!, the streams? carry Him the firmly 
fixed one. Flashing in his abode with his limbs 
he has entered upon the two worlds as if they were 
one. 

5. They know friendship towards the manly, the 
red one, and they delight in the command of ruddy 
(Agni), (the gods) shining from heaven, resplendent 
with bright shine, to whose host [ἃ belongs, the 
mighty praise. 

6. And finding it out by following the noise they 
brought to the great one’s great parents a song 
of praise, when the bull about nightfall (Ὁ) has 
grown strong according to the singer’s own law’. 
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7. With the five Adhvaryus the seven priests 
watch the beloved footstep which the bird has 
made. Turned forwards the never-ageing bulls? 
rejoice: for they, being gods, have followed the 
laws of the gods, 

8=III, 4, 7. 
9. The many (mares) are full of desire for the 

mighty stallion. For the manly, bright one, the 
reins easily direct (the horses). Divine Hotrz! 
Thou who art a great joy-giver and wise, bring 
hither the great gods and the two worlds?. 

10. The dawns, O wealth-giver, the mighty sacri- 
ficers', well spoken and bright have shone with 
wealth. And by the earth’s greatness’, O Agni, 
forgive us even committed sin’, that we may be 
great. 

1r=III, 1, 23. 

NOTES. 

The same Rishi and metre.—No verse of this hymn 

occurs in the other Sammhitds. 

Verse 1. 

Note 1. On the meaning of this difficult verse con- 

jectures only can be given. The white-backed one may 
be Agni. If this is right, ‘they who have risen out of 
Agni’s drink,’ may be Agni’s rays or flames (ye rasmayak 
. . - prakarshezodgakkhanti, SAyana); these flames enter 
upon the two mothers, i.e. Heaven and Earth, and upon 

the seven sounds, the sacrificial songs which are identified 

with the terrestrial and celestial seven rivers (comp. above, 
III, 1, 6). All this rests on the supposition that the tradi- 
tional text is correct. Now Ludwig remarks with reference 
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to the pronoun yé: ‘ Warscheinlicher ist, dass wir hier eine 
archaistische anwendung der form auf e fiir fem. vor uns 
haben,’ and Griffith says that yé is ‘apparently used for 
the feminine.’ I do not believe in this possibility, but for 
γέ (ya) the true reading may be y&(Z). In this case the 
seven vazis would be subject : ‘ They who have risen out of 
the drink of the white-backed one, the seven sounds have 

entered the two parents.’ The meaning of this may be: 
The sacrificial songs, rising as it were out of the offering 
made to Agni, and in the same way the streams of water 
which, in the shape of clouds of smoke rise out of the offer- 
ing (comp. I, 164, 51), have gone to Heaven and Earth. 

' That the parents in the third Pada are again Heaven 
and Earth is shown by X, 65, 8. pariksh{té pitdra .. . 
dy4vaprithivi. It may be observed that the author of 
X, 65 (see especially the verses 6-8) evidently imitated the 

expressions of the hymn, III, 7. ‘The coming together of 
Heaven and Earth marks the beginning of the day and of 
the year” M.M. 

Verse 2. 

Note 1. On divdkshas, comp. Joh. Schmidt, Pluralbil- 

dungen der Neutra, 417 seq. 

Note 2. The milch-cows, mares, or goddesses seem to be 
the celestial waters or Dawns. 

Note 3. Comp. X, 65, 6, quoted at the end of this note. 
Is the cow (V4é, according to Sd&yama) the Dawn which 
daily returns in her due way? Or the butter offered to 
Agni? In our verse and in the parallel passage, X, 65, 6, 

the vartan{ of the cow is mentioned ; it may be observed 

that the vartan{ of Ushas is referred to in X, 172, 1. 4. 

And Ushas is represented in I, 123, 9 as coming to the 
nishkritd : comp. X, 65, 6. γᾶ gau# vartanim pari-éti nik- 
kritam. 

Verse 3. 

Note 1. See verse 2. 

Note 2. The meaning may possibly be the following. 
The Waters dwell in the plants as their sap (comp. H. O., 
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Religion des Veda, 113). Agni, when burning or drinking 
as it were, the brushwood, destroys this dwelling of the 

Waters ; he makes the Waters depart from the wood. 

Verse 4. 

Note 1. On Agni as the son of Tvashévi, see Hillebrandt, 

Vedische Mythologie, I, 522 seq. 
Note 2. ‘Could vahdtat be the suydm4 of verse 3?’ 

M. M. 
Verse 6. 

Note 1. Or, ‘when the singer’s bull .. . has grown strong 
according to his own law’? The bull, of course, is Agni. 

Verse 7. 

Note 1. See above, 5, 5. 6. 

Note 2. The flames of Agni? 

Verse 9. 

Note 1. Rasmayaé, ‘the reins, at the same time means 

‘the rays’ (of Agni). Suy&ém4/ being an apposition to 
rasmayah, one is tempted to derive it from the root yam, 

‘to direct,’ but it may contain the word y&ma, ‘the way, 

and mean ‘having a good way.’—It is difficult to believe 

that rasmdyahk suy4mdz is a second subject of vrishayante, 
in which case the translation would be: ‘The many (mares) 
are desirous of the mighty stallion, the . . . reins (or rays) 
of the manly, bright one.’ 

Note 2. ‘ Bring hither to the two worlds the great gods.’ 

M. M. 
Verse 10. 

Note 1. On prikshd-prayagah, comp. M. M., vol. xxxii, 

P- 335; Pischel, Vedische Studien, I, 98. 
Note 2. The meaning seems to be: By thy greatness 

which is equal to that of the earth. 
Note 3. Comp. X, 63, 8. kritét dkr#tat énasak. See 

also I, 24, 9; VI, 51, 8. 
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MANDALA III, HYMN 8. 

ASHTAKA III, ADHYAYA 1, VARGA 3-4. 

1. The worshippers of the gods anoint thee at 
the sacrifice, O lord of the forest}, with heavenly 
honey®. When standing upright bestow wealth 
(on us) here, or when abiding in this mother’s lap*. 

2. Situated in front of the kindled (fire), accepting 
our sacred spell which protects from old age and 
gives valiant offspring, driving away far from us 
lack of thoughts}, rise up* for the sake of great 
prosperity. 

3. Rise up, O lord of the forest, on the summit 
of the earth. Erected by skilful erection bestow 
splendour on (the worshipper) who fits out the 
sacrifice as a vehicle '. 

4. A well-clothed youth dressed has come hither. 
He becomes more excellent when born’. Wise 
sages full of pious thoughts, longing for the gods in 
their mind, bring him forth. 

5. He who has been born is born! in the 
auspiciousness of days, growing up in the assembly 
and at the sacrifice? Wise, active men purify him 
by pious thoughts; the priest approaching the gods 
raises his voice ὃ, 

6. You whom the worshippers of the gods have 
fastened down (in the earth), or whom the axe has 
fashioned, O lord of the forest: may those divine 
posts! standing (here) take care to bestow on us 
treasures with offspring. 

7. (The posts) which have been hewn on the 
earth and fastened down, and to which the sacrificial 
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ladles have been raised!: may they, giving bliss to 
our fields?, eagerly seek precious goods for us 
among the gods. 

8. May the Adityas, the Rudras, the Vasus, the 
good leaders, Heaven and Earth, the Earth?! and 

the Air—may the gods unanimously bless this 
sacrifice; may they raise up the banner of the 
sacrifice (the Ydipa). 

9. Like swans ranging themselves in rows, array- 
ing themselves in brightness the sacrificial posts 
have come to us. Led up by the sages they go 
forward as gods to the abode of the gods. 

10. Like horns of horned animals the sacrificial 
posts with their head-pieces! are seen on the earth. 
Hearing (us) in the emulating call of the invoking 
(priests) may they protect us in the racings of 
battles. 

11. O lord of the forest, rise with a hundred 

branches; may we rise with a thousand branches 
(offspring)—thou whom this sharpened axe has led 
forward to great prosperity. 

NOTES. 

The same Rishi. The metre is Trish¢ubh (verses 3 and 7 
Anush/fubh). 

This Sdkta is a collection of liturgical verses that refer 
to the erecting and anointing of the sacrificial post, and to 
the winding of a rope about it. See Aitareya Brahmana 
11,2; Asvalayana Srautasitra III, 1, 8 seq.; Sankhdyana 

Srautasditra V, 15,2 seq.; Schwab, Das Altindische Thier- 

opfer, 68 seq.; Bergaigne, Recherches sur I’Histoire de la 
Liturgie Védique, 16. On the ritual acts referring to the 
sacrificial post which seem to be connected with ancient 
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tree-worship, comp. also H. O., Religion des Veda, go seq., 
256.—Verses 1-5 = TB. III, 6, 1, 1. 3; MS. IV, 13, 1. 

Verse 3=MS.1I, 2,11. Verse 4=TA. I, 27,2. Verse 10 

=TB. II, 4,7, 11. Verse 11=TS. I, 3, 5,1; VI, 3, 3, 3. 

Verse 1. 

Note 1. The tree of which the sacrificial post is made. 
Note 2. The post is anointed with butter, see Schwab, 

l.c., 69. This butter is spoken of as honey also in the 

Yagus, which refers to this rite, ‘May the god Savitré 
anoint thee with honey,’ Taittirtya Samhita I, 3, 6, 1. 

Note 3. In the lap of the mother Earth. 

Verse 2. 

Note 1. Amati has nothing to do with the verb am; it is 
the contrary of mati. See Rig-veda IV, 11, 6. Amatim ... 

amhahk ... dukmatim; X, 33, 2, and such passages of the 
younger Vedic Samhités as Vag. Samh. XVII, 54 (Apa 

A4matim dudmatim badham4n4d). The same is the opinion 
of Geldner (Ved. Studien, II, 184, note 4). 

Note 2. The sacrificial post is addressed. 

Verse 3. 

Note 1. Comp. below, III, 24, 1. 

Verse 4. 

Note 1. The sacrificial post, round which a rope of grass 
(Schwab, Thieropfer, p. 49) is tied, is compared here with 
a well-dressed youth. This seems to contain an allusion 

to the Upanayana ceremony, at which the youth was 
invested with the sacred girdle, and which was considered 
as a second birth (comp. Pada B: ‘He becomes more 
excellent when born’). There is no doubt that this 
rite is as old and older than the Rig-veda; see H. O., 

Religion des Veda, 466 seq. It may be noted that several 
Grihya-sitras prescribe the use of our verse at the Upana- 
yana (Asvalayana I, 20, 9, &c.). 
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Verse 5. 

Note 1. Does this expression refer again to the second 

birth (see the preceding note)? 
Note 2. The text has vidathe. 
Note 3. Comp. V, 76, 1. ut viprazim devaydh vadkah 

asthuk. The conjecture devayém easily suggests itself, 
but it is not necessary. 

Verse 6. 

Note 1. In the Rig-veda, svaru means the sacrificial post 
itself, not, as in the later ritual texts (Schwab, Thieropfer, 

pp- 11, 74), that splinter of the wood of the sacrificial post 

(yQpasakala), with regard to which Katydyana (VI, 3, 
17) prescribes: ‘Ydpasakalam asy4m (scil. rasandyam) 
avagOhati.’ ‘He hides the splinter of the wood of the 
sacrificial post in the rope (tied round the post).’—See 
Weber, Indische Studien, IX, 222. 

Verse 7. 

Note 1. Comp. below, IV, 6, 3. 

Note 2. Comp. VIII, 71, 12. kshaftraya sddhase. 

Verse 8. 

Note 1. The Earth is mentioned twice, firstly together 

with the Heaven, in the compound Dy4va4-Ksh&ma, and 
then separately as Prithivi. 

Verse 10. 

Note 1. On the wooden head-piece of the sacrificial post 
(Aashdla), see Schwab, Das Thieropfer, p. 9. 
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MANDALA III, HYMN 9. 

ASH7TAKA III, ADHYAYA 1, VARGA 5-6. 

1. We, thy friends!, have chosen thee for our 

protection, (we) the mortals (thee) the god, the 
offspring of the Waters, the blessed one with fine 
splendour ?, who gloriously advances, the unmenaced 
one. 

2. When thou, finding pleasure in the wood, hast 

gone to thy mothers, the Waters, that return of 

thine, Agni, (to this world) should not be slighted, 
when dwelling afar thou hast come hither. 

3. High above (all) pungent sharpness thou hast 
grown up!, and verily thou art kind-hearted. Some 

go forward here and there ; others sit around thee, 

in whose friendship thou abidest *. 
4. He who has passed beyond (all) failures, 

beyond all hindrances’, the guileless, watchful ones? 
have found him as a lion (is found), when he had 
gone into the Waters ; 

5. He who had run as it were by his own might, 
Agni, who thus dwelt in concealment—Him Mata- 
risvan brought hither from afar, from the gods, when 
he had been produced by attrition (of the woods). 

6. (And thus) the mortals have taken thee up, 
O carrier of sacrificial food towards the gods’, be- 
cause thou, O (god) belonging to Manus, protectest: 
all sacrifices by the power of thy mind, O youngest 
one! 

71. This is something glorious; herein thy 
wonderful power shows itself even to the simple, 
that the cattle lie down round about thee when 
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thou hast been kindled, O Agni, at the approach of 
darkness 3. 

8. Make your offerings in (Agni), the best per- 
former of worship, the sharp one who purifies with 
his flames’. Serve ye obediently the god, the quick 
messenger, the agile, the old, the adorable. 

9'. Three hundred and three thousand gods and 
thirty and nine did service to Agni. They sprinkled 
him with ghee and spread out for him the sacrificial 
grass: then they made him sit down as a ΗΠ οἵγε. 

NOTES. 

The same Rishi. The metre is Brzhati; the last verse 

is Trishtubh.—Verse 1=SV. I, 62. Verse 2=SV. I, 53. 

Verse 9=VS. XXXII, 7; TB. II, 7, 12, 2. 

Verse 1. 

Note 1. For this expression, compare I, 30, 7; VIII, 21, 

2. 9. 

Note 2. Comp. VIII, 19, 4. subhagam sudiditim. 

Verse 3. 

Note 1. Comp. I, 81, 5. ati visvam vavakshitha ; 102, 8. 

ati id4m visvam bhivanam vavakshitha. _ 
Note 2. The different officiating priests seem to be 

alluded to. 
Verse 4. 

Note 1. Comp. I, 42, 7. ati nak saskatak naya; VII, 97,4. 

parshat πα ati saskatak ; Lanman, Noun-Inflection, 467. 

Note 2. The gods who searched for Agni. 

Verse 6. 

Note 1 For devébhya# havyavahana, comp. X, 118, 5; 

119, 133; 150, 1. 

[46] 5 
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Verse 7. 

Note 1. Comp. Prof. von Schroeder's translation of this 
verse, Kuhn’s Zeitschrift, XXIX, 205. 

Note 2. Regarding apisarvaré, comp. VIII, 1, 29; Geldner, 
Vedische Studien, II, 178. I cannot adopt the conclusions 

of Prof. Bloomfield, Contributions to the Interpretation of 

the Veda, Fifth Series, p. 36. ‘Wild animals run away 
from the fire at night, tame animals are attracted by it.’ 
M. M. 

Verse 8. 

Note 1. For this Pada, comp. VIII, 43, 31; 102, 113; X, 
21,1. 

Verse 9. 

Note 1. This verse is identical with X, 52, 6. 
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MANDALA III, HYMN 10. 

ASHTAKA III, ADHYAYA 1, VARGA 7-8. 

1%. Thee, O Agni, the highest king of human 
tribes, the god, thoughtful mortals kindle at their 
worship. 

2. Thee, O Agni, the νι, the Hotv?7, they 

magnify at the sacrifices. Shine as the guardian of 
Rita in thy own house?. 

3. He indeed who may worship thee, the Gata- 
vedas, with fuel, acquires abundance in valiant men, 

O Agni; he will prosper. 
4. May He, the banner of the sacrifices, Agni, 

come hither with the gods, anointed by the seven 
Hotris1 for the sake of the man who offers sacrificial 
food. 

5. Bring ye forward an ancient, mighty speech to 
Agni, the Hotz, who is like a worshipper bearing 
the lights of prayers}. 

6. May our prayers increase Agni, since he is 
born deserving of praises, the conspicuous one, for 
the sake of great strength and wealth. 

71, May Agni, as the best sacrificer at the worship 

(of men), perform the sacrifice to the gods for the 
man devoted to the gods. As a joyous Hotr? thou 
reignest (passing) beyond (all) failures. 

8. Thus, O purifier, shine on us glorious abun- 
dance in heroes. Be the nearest (friend) to those 
who praise thee, for their welfare. 

9. Thus the priests full of admiring praise, having 
awoke, kindle thee, the immortal carrier of sacrificial 

food, the increaser of strength. 
5.2 
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NOTES. 

The same Rishi. The metre is Ushvih.—Verse 5=SV. I, 

98; TB. III, 2,11, 1. Verse 7=SV. I, 100. 

Verse 1. 

Note 1. The first Pada is identical with VIII, 44, 19. 

Verse 2. 

Note 1. Comp. above, I, 1, 8. 

Verse 4. 

Note 1. The most ancient list of officiating priests at the 
Soma sacrifice contained seven priests. See H. O., Religion 
des Veda, 383 seq. Hence Agni is called saptahoté, cf. III, 
20, 14. 

Verse 5. 

Note 1. On vip, see the note on III, 3, 1. As to the 
‘lights’ of the vipas, comp. vakah gyétik-agrah, VII, ror, 1, 
the expression gyotizshtoma—though this word is not 
known in the Rig-veda—and the materials collected by 
Bergaigne, Religion Védique, I, 285. 

Verse 7. 

Note 1. The second PAda is identical with I, 15, 12. 
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MANDALA III, HYMN 11. 

ASH7AKA III, ADHYAYA 1, VARGA 9-10. 

1. Agni is the Hotz, the Purohita of our worship, 
he who dwells among many tribes, He knows the 
sacrifice in due order. 

2. He, the immortal carrier of oblations, the 

Usig!, the messenger, with satisfied mind, Agni 

sets himself in motion? (incited) by the thought (of 
praying men ?). 

3. Agni takes heed? (of us) by the thought (the 
prayer ?), the banner of the sacrifice, the ancient 
one; for his purpose triumphs ?. 

4. The gods have made Agni, the old-renowned 
son of strength, the G4tavedas, their carrier (to- 

wards the sacrifice) }. 
5. Agni the undeceivable one who goes before the 

human tribes, he is the quick chariot ', ever new. 
6. Overcoming all attacks, He, the uninjured 

mind (power) of the gods, Agni, is most mightily 
renowned. 

7. Through the vehicle! (which carries the gods) 
towards the delights (of sacrifice), the worshipping 
mortal attains the dwelling-place* of (Agni) whose 
flames are purifying. 

8. May we, the priests, by our prayers obtain all 
the blissful gifts of Agni Gatavedas. 

9. Agni! May we win all the best things in 
(the trials of) strength. In thee the gods have 
established them 1. 
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NOTES. 

The same Rishi. The metre is Gayatri.—Verse 2=VS. 
XXH, 16; TS. IV, 1, 11,4; MS. IV,10,1. Verses 5, 7, 6 

=SV. II, 9c6-908. Verse 5=TB. II, 4, 8, 1. 

Verse 2. 

Note 1. Comp. Bergaigne, Religion Védique, I, 57 seq. 
Note 2. On the intransitive use of vizvati, comp. Gae- 

dicke, Der Accusativ im Veda, p. 53. 

Verse 3. 

Note 1. The meaning seems to be that Agni is intent on 
his purpose (d4rtham, Pada 3); comp. I, 10, 2. tat indrak 
artham fetati. 

Note 2. Comp. Neisser, Bezzenberger’s Beitrige, XX, 42. 

Verse 4. 

Note 1. See the note on I, 127, 8. 

Verse 5. 

Note 1. On Agni considered as a chariot, see Bergaigne, 

Religion Védique, I, 144. 

Verse 7. 

Note 1. Comp. I, 127, 8, note 1. 

Note 2. Comp. above, ITI, 2, 6. 

Verse 9. 

Note 1. 1.6. all the best things (Pada 1); comp. VI, 5, 2. 
tvé vasini .. . 4 irire yagzlydsah. 
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MANDALA III, HYMN 12. 

ASHTAKA III, ADHYAYA 1, VARGA 11-12. 

To Innra-Acni. 

1. Indra-Agni, in consequence of our prayers 
come hither to the pressed (Soma), to the precious 
cloud’. Drink of it incited by our thoughts (i.e. by 
our prayers). 

2. Indra-Agni, the brilliant’! sacrifice of him 

who praises you goes forward together (with the 
Soma libations, the praises, &c.). Thus drink this 
pressed (Soma)! 

3. By this stirring sacrifice I choose Indra and 
Agni who show themselves as sages!; may they 
here satiate themselves with Soma. 

4. I call the bounteous!, the killers of foes 5, the 
united conquerors, unconquered, Indra-Agni, the 
greatest winners of booty. 

5. The praisers rich in hymns, knowing all the 
ways (of the sacrifice), laud you. Indra-Agni, 
I choose the food (which you give). 

6. Indra-Agni, you have hurled down by one 
deed the ninety strongholds together of which the 
DAsas were the lords. 

7. Indra-Agni, the thoughts (of the worshippers) 
go forward towards (you) from the work (of sacrifice) 
along the paths of ᾿ξ. 

8. Indra and Agni, yours are powerful abodes 
and delights. You cross the waters: this is the 
deed which belongs to you?. 

9. Indra and Agni, you display the lights of 
heaven in your deeds of strength; that mighty 
deed of yours has been known far and wide. 
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NOTES. 

The same Rishi and metre. The hymn is addressed to 
the couple Indra and Agnii—Verses 1-3=SV. II, 19-21. 
Verse 1=VS. VII, 31; TS. I, 4, 15, 13; MS. I, 3, 17. 

Verses 4-6=SV. II, 1052-1054. Verses 5-8=SV. II, 925- 
928. Verse 5=MS. IV, 11,1. Verse 6=TS. I, 1, 14, 1; 

MS. IV, 10,5. Verses 9,7,8=SV. II, 1044-1045. Verse 9 

=TS. IV, 2, αἰ, 1; 3,13, 8; TB. III, 5, 7, 3; MS. IV, 10, 

4; 11,1. 

Verse 1. 

Note 1. ‘Cloud, of course, means that which comes from 

the cloud. In the Soma hymns of the ninth Mazdala, the 
word nabha# seems frequently to refer to the water with 
which the Soma is mixed (see IX, 69, 5; 71, 1. 33 74,43 

83, 5; 86,14; 97,21; Prof. Hillebrandt’s opinion on these 

passages is different, see his Vedische Mythologie, I, 212). 
Perhaps we should go too far in believing that in our verse 

the poet invited the gods to come and drink that water, 
but possibly the mixture of water and of the juice of the 
Soma plant descending from heaven and nourished by the 

heavenly waters represented itself to the poet’s mind as 

something coming from, and thus being identical with, the 

cloud. 

Verse 3. 

Note 1. On ζέϊαπαζ, Prof. Max Miiller remarks, ‘ perhaps 
which appeals to you . . . so that they take note of it.’ 

Verse 3. 

Note 1. There may be doubts about kavi#khddd. Prof. 
Max Miiller remarks, ‘is it, wishing for sages?’ I think 

that my translation is recommended by X, 81, 1. pratha- 

makkhat. 
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Verse 4. 

Note 1. Comp. I, 169, 5. τἄγαΛ tosatam4; VIII, 38, 2. 
tos4s4 rathay&v4na .. . indragni, and Brugmann in Kuhn’s 
Zeitschrift, XXIV, 24. 

Note 2. Or, the killers of Vrztra. 

Verse 8. 

Note 1. On aptur and apttrya, comp. Pischel, Vedische 

Studien, I, 122 seq., and H. O., Géttingische Gelehrte. 

Anzeigen, 1889, 4 seq. 
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MANDALA III, HYMN 13. 

ASHTAKA III, ADHYAYA 1, VARGA 13. 

1. To this god Agni I sing’ for you most power- 
fully. May he come to us with the gods; may he, 
the best sacrificer, sit down on the sacrificial grass. 

2. The righteous one to whose skill the two 
worlds (Heaven and Earth) and (all) blessings cling 
—Him the men rich in offerings magnify, Him those 
who long for gain, that they may obtain his blessing. 

3. He, the priest, is the guide of these (men)?, 
and he indeed (is the guide) of sacrifices. Praise 
ye this Agni who is the giver, the winner of wealth. 

4. May this Agni give us most blissful shelter 
for our (sacrificial) feast, whence he may shower 
wealth on us in heaven, the (human) dwellings’, and 
in the waters. 

5. The singers kindle Agni, the Hotrz, the lord 
of the tribes, the brilliant, the wonderful, with his 

excellent thoughts}. 
6. And mayst thou, the best invoker of the gods, 

help us in our spell, in our hymns. Shine bliss on 
us, Agni whom the Maruts strengthen’, the greatest 

winner of thousandfold (wealth). 
7. Now bestow on us thousandfold wealth with 

offspring and prosperity, splendid, most powerful, 
and undecaying abundance in heroes, O Agni! 
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NOTES. 

The Rishi is Rishabha Vaisvamitra. The metre is 

Anushtubh.—Verses 6, 7=MS. IV, 11, 2.—Comp. con- 

cerning this hymn, Aitareya Brahmama II, 40. 

Verse 1. 

Note 1. Arka (arka) may be first or second person. 
Comp., for instance, VI, 16, 22. pra vak sakhayak agndye 
stémam ... arka gdya ka vedhdse; X, 50, 1. pré vak mahé 

. arka (Samhitap. dra) visvanardya visvabhuve, and see 
Benfey, Die Quantitatsverschiedenheiten in den Samhita- 
und Pada-Texten der Veden, III, p. 8.—On the metre of 

the second Pada, comp. my Prolegomena, p, 188. 

Verse 3. 

Note 1 Perhaps we should supply, on account of the 
preceding nominative, viprak (‘priest’): of these (priests). 

Verse 4. 

Note 1. Kshitfbhyaz seems to me to be co-ordinated 

with div{ and apsi 4; comp. X, 89, 11. The locative 

kshitfshu would not have suited the metre as well as the 
dative. Prof. Max Miiller proposes to translate: ‘Whence 
he may shower wealth on our dwelling, whether he be in 
the sky or in the waters.’ 

Verse 5. 

Note 1. Comp. X, 172, 2. 4 yahi vasvya dhiyd4. 

Verse 6. 

Note 1. Comp. Sankhayana Srautas(tra VIII, 16. indrak 

marutvan .. . marutstotraA marudgazak marudvrzdhak 

marutsakha. 
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MANDALA ΠῚ, HYMN 14. 

ASH7AKA III, ADHYAYA 1, VARGA 14. 

1. The joy-giving Hotz has taken his place at 
the sacrifices!, He the true, the sacrificer, the highest 

sage, the worshipper. Agni whose chariot is lightning, 
the son of strength, whose hair is flame, has spread 
forth his light over the earth. 

2. It! has been offered to thee—be pleased with 
the adoring speech*?—to thee who is observant of it, 
O righteous, strong one. Bring hither thou who art 
wise, the wise (gods). Sit down on the sacrificial 

grass in the middle (of it) for bliss, O worshipful one! 
3. To thee, Agni, Night and Dawn who further 

thy strength’, shall hasten on the paths of the wind. 
When (the mortals) anoint the ancient one? with 
offerings, they? stand in the house as on a chariot- 
seatt, 

4. Mitra and Varuza, O strong Agni, and all the 
Maruts shall sing to thee a pleasant song, when 
thou, O son of strength, standest with thy flames, 

a sun spreading out men? over the (terrestrial) 
dwellings. 

5. We have given thee thy desire to-day, sitting 
down near thee adoringly with outstretched hands’: 
sacrifice thou to the gods as a priest with thy mind 
most skilled in sacrifice, with unerring thoughts, 
O Agni! 

6. From thee indeed, O son of strength, proceed 

manifold divine blessings and gains’. Give us 
thousandfold true wealth according to thy guileless 
word, O Agni! 
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7. What we have done here for thee at this 
sacrifice, we mortals, O skilful and thoughtful god, 
take thou notice of all that, O (god) with the good 
chariot! ; make all this (sacrificial food) here savoury, 
immortal Agni! 

NOTES. 

The same Rishi. The metre is Trishtubh.—Verse 5 = 
VS. XVIII, 75. 

Verse 1. 

Note 1. On vidatha, comp. I, 31, 6, note 2. 

Verse 2. 

Note 1. The subject to be supplied seems to be ndmak- 
uktiz. 

Note 2. The words ndma/-uktim gushasva form a paren- 
thesis, as Ludwig has seen. 

Verse 3. 

Note 1. It is possible that here, as in several other pas- 

sages, a confusion between the two verbs vagayati and 
vagayati has taken place. If the reading were vagaydnti, 
we should have to translate, ‘ Night and Dawn who are 

striving together (as if running a race against each other ?).’ 
Note 2. The ancient one is Agni. 

Note 3. The two goddesses, Night and Dawn. 

Note 4. The Padap4s/a has vandhura-iva, which may be 
the dual of vandhur (I, 34,9). But more probably it should 

be vandhure-iva (nom. dual, neuter or loc. sing.), comp. I, 
64, 9. 4 vandhureshu .. . tasthau; I, 139, 4. d4dhi vam 

sthdma vandhire; III, 43, 1. vandhuresh¢#&A, and see III, 

6, 10, adhvaréva. On contracted Pragréhya vowels, see 
H. O., Die Hymnen des Rig-veda, I, p. 456. 
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Verse 4. 

Note 1. On nrfn and the different theories proposed for 
this word, see above, I, 146, 4, note 5. 

Verse 5. 

Note 1. Comp. X, 79, 2. uttanahastaz. 

Verse 6. 

Note 1. For this hemistich, comp. VI, 13, 1; 34, I. 

Verse 7. 

Note 1. The traditional text has ἱνάπι visvasya surd- 
thasya bodhi, which can only mean, ‘take thou notice of 
every one who has a good chariot’—which Bergaigne 
(Quelques observations sur les figures de rhétorique dans 
le Rig-veda, p. 15) explains: ‘Le char en question est la 
pri¢re qui améne le dieu au sacrifice.’ I believe that the 
text is corrupt; instead of surathasya I think we should 

read surathasya (=suratha asya). 
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MANDALA III, HYMN 15. 

ASH7AKA III, ADHYAYA 1, VARGA 15. 

1. Flaming with thy broad stream of light beat 
away fiends, sorcerers, plagues. May I dwell in 
the protection of the great, well-protecting (god), 
under the guidance of Agni who readily listens to 
our call. 

2. Be thou our protector when this dawn shines 
forth, be thou (our protector) when the sun has risen. 
Cherish, O Agni, well-born in body, this praise of 
mine as (a man rejoices) in the birth (of a son), in 
his own offspring". 

3. Beholding men, shine thou after many (dawns)', 
O bull, Agni, red in the dark (nights). O Vasu! 
Lead us and bring us across anguish. Help us, 
the Usigs?, to wealth’, thou youngest (of the gods) ! 

4. Shine, O Agni, thou the invincible bull, who 

hast conquered all strongholds and all delights, the 
leader of the first, the protecting’, mighty sacrifice, 
O GAtavedas, best guide. 

5. O singer, thou who art wise, brightly shining 
towards the gods!, bring to us thy many perfect 
shelters, and gain like a victorious car?; Agni, (carry) 
thou (hither) towards us the two well-established? 
worlds (Heaven and Earth). 

6. O bull, increase and rouse our gains. Agni! 
(Increase) for us the two worlds (Heaven and Earth) 
rich in milk, O god together with the gods, shining 
with beautiful shine! May a mortal’s hatred never 
enclose us. 

7=lIll, 1, 23. 
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NOTES. 

The Ashi is Utkila Katya, the metre Trishfubh.— 

Verse 1= VS. XI, 49; TS. IV, 1, 5,1; MS. II, 7, 5; 
ΠῚ, 1. 6. 

Verse 2. 

Note 1. Comp. VII, 1, 21. tanaye nitye; X, 39, 14. nit- 

yam na sinim tanayam dadhanaé, and besides IT, 26, 3. 

ganena...visé...ganmana... putrai#; Hirzel, Gleich- 
nisse und Metaphern im Rig-veda, 77. 

Verse 3. 

Note 1. For this expression, compare IV, 19, 8; IX, 71, 
7; X, 31, 7, and especially III, 6,7; VI, 39, 4. 

Note 2. The poet compares himself and his friends with 
the mythical priestly tribe of the Usigs (Bergaigne, Religion 
Védique, I, 57 seq.), using, as it seems, at the same time 
the word usi{ga in its adjective sense ‘the willing ones.’ 

Note 3. The Padapazha is right in giving rayé; comp. 
VIII, 26, 13. subhé dakrate. 

Verse 4. 

Note 1. Is the text correct? I think that ρᾶγόξ should 
be corrected into payo or payud: ‘the leader and protector 

of the first mighty sacrifice.” The mistake may have been 

caused by the genitives which surround the word. 

Verse 5. 

Note 1. Geldner (Vedische Studien, I, 160) translates this 

hemistich: ‘Die vielen sicheren Zufluchtsorte (= Opfer- 
platze) bis zu den Géttern erleuchtend als Weiser, o Sanger.’ 
I do not believe that sarma is the object of didyana# ; and 
‘ Zufluchtsorte = Opferplatze’ is too much in the style of 
Sayama. I take d#kAsidr4 sa4rma as depending on abhi 
vakshi; comp. I, 34, 6. tridh&tu sdrma vahatam. 

Note 2. For abhi vakshi vagam, comp. III, 30, 11; VI, 

21, 12. 
Note 3. On suméka, comp. Windisch, Festgruss an 

Boehtlingk, 114. 
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MANDALA III, HYMN 16. 

ASHTAKA III, ADHYAYA 1, VARGA 16. 

1. This Agni rules over abundance in valiant 
men, over great happiness. He rules over wealth 
consisting in offspring and cows; he rules over the 
killing of foes. 

2. Ὁ Maruts?, ye men, cling to this furtherer? who 
possesses joy-furthering boons—(the Maruts) who? 
in battles overcome ill-minded (foes), who have 
deceived the enemy‘ day by day. 

3. As such, O bounteous Agni, prepare? us riches? 
and wealth in valiant men, which, O highly glorious 
one, may be most exalted, rich in offspring, free from 

plagues, and powerful. 
4. The maker who victoriously (stands) over all 

beings, the maker who makes the praise arrive 
among the gods?: he stands firm among the gods, 
among the host of heroes, firm also in the praise of 
men. 

5. Give us not up, Agni, to want of thought? nor 
_ to want of heroes nor to want of cows, O son of 

strength, nor to the scoffer. Drive away hostile 
powers’. 

6. Help us at this sacrifice, O blessed one, with 
mighty gain which is accompanied by offspring, O 
Agni! Let us be united with greater, gladdening, 
glorious wealth, O thou of mighty splendour ! 

[46] τ 
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NOTES. 

The same Rishi. The metre is Pragatha, each Pragatha 
distich being composed of one Brhati and one Satobrtzhati. 
The position of the Sakta in the collection and the opening 
words of verse 3 show that the three Pragathas are not 
independent, but form one hymn.—Verse 1 = SV. I, 60. 

Verse 2. 

Note 1. Comp. VII, 18, 25. imém narak maruta# sas- 

Rata anu. 

Note 2. The passages which Grassmann gives for the 
meaning of vrédh, ‘ stirkend, erquickend,’ I, 167, 4; X, 89, 

10, are quite doubtful. Probably we should have to alter 
the accent and read vvidhdm. 

Note 3. The relative clause seems to refer to the Maruts, 

not to the goods (γᾶγαλ). 
Note 4. Comp. VI, 46, το. γέ. . . satrum Adabhut. 

Verse 3. 

Note 1. Literally, ‘sharpen.’ 
Note 2. The genitive seems, as is also Prof. Ludwig’s 

opinion, to be the partitive genitive, so that the literal 

meaning would be: ‘Prepare us (a deal) of riches and of 
wealth, &c. Comp. piba sutdsya, ‘drink of the pressed 
Soma,’ &c. 

Verse 4. 

Note 1. On fakrik devéshu 4 divak, comp. IV, 2, 9; 
VIII, 31, 9. 

Verse 5. 

Note 1. On dmati, comp. above, III, 8, 2, note. 

Note 2. Comp. VI, 59, 8. ἄρα dvéshAmsi ἃ krztam. 
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MAMNDALA III, HYMN 17. 

ASHTAKA III, ADHYAYA 1, VARGA 17. 

1. He who is inflamed after the primitive ordi- 
nances, is anointed with ointments’, the giver of all 
treasures, he whose hair is flame, whose stately robe 
is ghee, the purifier, skilled in sacrifice, Agni—that 
he may sacrifice to the gods. 

2. As thou hast performed, O Agni, the Hotvz’s 
duty for the Earth, as thou hast done it for Heaven, 

O GAtavedas, full of intelligence, in the same way 
sacrifice with this offering to the gods. Prosper 
this sacrifice to-day as thou hast done for Manus. 

3. Thou hast three lives, O GAtavedas, and three 

births from the Dawn!, O Agni! Being wise, sacrifice 
with these to the favour of the gods, and bring 
luck and welfare to the sacrificer. 

4. Praising Agni full of splendour, full of beauty, 
we adore thee, O Ga&tavedas, deserving to be 
magnified. Thee the gods have made their mes- 
senger, their steward’, and carrier of offerings, the 

navel of immortality. 
5. O Agni, the Hotz? who before thee was an 

excellent sacrificer, who verily' sat down and brought 
luck by himself?: sacrifice according to his rules, 
O intelligent one, and set down our sacrifice at the 
feast of the gods. 

NOTES. 

The Rishi is Kata Vaisvamitra, the metre Trish¢ubh.— 

Verse 1= TB. I, 2, 1, 10. Verse 3 = TB. III, 2, 11,2; 

T2 
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MS. IV, 11, 15 12, 5. Verse 4= TB. III, 6, 9,1; MS.IV, 

13, 5- 

Verse 1. 

Note 1. Possibly the poet intended to allude also to the 

other meaning of aktibhi4, which means both ‘ ointments’ 
and ‘nights.’ The nights render Agni conspicuous and 
anoint (a#g) him as it were with beauty. I do not believe 
that the existence of a Vedic word aktu, ‘ ointment,’ should 

be denied; cf. Bechtel, Nachrichten d. Géttinger Ges. d. 

Wiss. 1894, p. 398. 

Verse 3. 

Note 1. See Bergaigne, Religion Védique, II, 14. Prof. 

Max Miller translates : Three lives are thine, the dawns are 

thy three birthplaces, or three dawns are thy birthplaces. 

Verse 4. 

Note 1. See above, I, 58, 7, note 1. 

Verse 5. 

Note 1. Literally, ‘doubly.’ Grassmann is right in 
observing that the Vedic poets show a certain predilection 
for the word dvité when speaking of Agni’s being estab- 
lished and doing his work at the sacrifice. Prof. Max 

Miller thinks of Agni’s two homes, earth and heaven. 
Note 2. On the Hotvz more ancient than Agni, comp. 

Bergaigne, Religion Védique, I,109. Probably this simply 
refers to the Agni or the fire used at former sacrifices. 
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MANDALA III, HYMN 18. x 

ASH7AKA III, ADHYAYA 1, VARGA 18. 

1. Be kind, O Agni, when we approach thee, as 

a friend a friend, as parents?, a straight leader. 

For full of deceit are the tribes of men: burn thou 
against (all) malign powers so that they turn back. 

2. Burn, O Agni, the nearer enemies, burn the 

curse of the distant evil-doer. Burn, O Vasu, 

seeing the unseen ones. May thy never-ageing, 
never-tiring flames? spread out. 

3. Wishing for (thy blessings), O Agni, by fuel 
and ghee I offer this sacrificial food for (the attain- 
ment of) advancing power and of strength; wor- 
shipping thee with my spell as far as I have power 
(I offer) this divine prayer for the attainment of 
hundred(fold blessings). 

4. (Shining) forth with thy flame, O son of strength, 
praised (by us), bestow mighty vigour on those who 
toil for thee, bright luck and welfare, O Agni, on 
the Visvamitras! We have cleaned thy body many 
times. 

5. Give us treasures, O best gainer of riches: 
such indeed art thou, Agni, when thou hast been 

kindled. In the blessed praiser’s house thou hast 
placed, together with wealth, thy mighty(?) arms’, 
thy marvellous shapes. 

NOTES. 

The same Rishi and metre—Verse 2 = TA. IV, 5, 5. 
Verse 3 = AV. ΠῚ, 15, 3. 
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Verse 1. 

Note 1. It is rather strange that Agni is compared with 
the two parents. Generally it is the two Asvins, or Heaven 
and Earth, or the pair of Indra and Varuza, &c., who are 

compared with father and mother (see Hirzel, Gleichnisse 
und Metaphern im Rigveda, 71 5.4. No doubt in our 
verse the dual was chosen on account of the metre.—I do 
not think that Bollensen (Orient und Occident, II, 473) and 

Kirste (Bezzenberger’s Beitrage, XVI, 297) are right in 
believing that a dative of pit? is found here, and in trans- 

lating : ‘as a good (son) to his father.’ 

Verse 2. 

Note 1. The meaning of aydsak is doubtful; comp. 

Brugmann in Kuhn’s Zeitschrift, XXIV, 24 seq.; M. M., 

vol. xxxii, p. 371 (VI, 66, 5); von Bradke, Festgruss an 
Roth, 124. 

Verse 5. 

Note 1. On svipra, see I, 96, 3, note 3. Kardsna must 
mean something like ‘arm,’ though the exact meaning is 
doubtful. In VIII, 32, το the compound sréprdkarasna 
occurs. Prof. Max Miiller writes: ‘Thou hast brightly 
assumed a body with soft arms or with stretched-out arms, 
if we do not read srzprakarasné.’ 
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MANDALA III, HYMN 19. 

ASHTAKA III, ADHYAYA 1, VARGA 19. 

1. I choose Agni as Hotz? at this sacrificial meal, 
the clever sage all-knowing and not foolish. May 
he, the excellent sacrificer, sacrifice for us amid the 

host of the gods; may he obtain liberal boons 
(for us) for the sake of wealth and strength. 

2. To thee, O Agni, I stretch forth the (ladle) 
rich in sacrificial food, splendid, full of gifts, full of 
ghee. From left to right, choosing the host of the 
gods ', he has established the sacrifice with gifts and 
goods *, 

3. Whoever is favoured by thee, is blessed 
with the sharpest spirit. Favour him with good 
offspring, O god rich in favours'! Agni, may we, 
(dwelling) in the copiousness of manliest wealth, be 
rich in perfect praise of thee, the Vasu. 

4. On thee indeed, O Agni, sacrificing men have 

put many faces of (thee) the god’. Bring hither 
then the host of the gods, O youngest one, when 
thou wilt sacrifice to-day to the divine host*. 

5. When the gods will anoint thee as the Hotvz 
at the sacrificial meal making thee sit down for the 
sacrifice, be thou here, O Agni, our furtherer, and 

bestew glory on our bodies. 

NOTES. 

The Rishi is Gathin Kausika, the metre Trish¢ubh.— 

Verse 3 = TS. I, 3, 14,6; MS. IV, 14, 15. 
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Verse 2. 

Note 1. Comp. below, IV, 6, 3. This parallel passage 

shows that pradakshizit belongs to υγᾶπάζ, not to asret. 

Agni is represented as choosing, i.e. inviting the host of 
the gods by moving around the sacrificial food from left to 
right. See concerning the Paryagnikaraza, which seems 
to be alluded to, Hillebrandt, Neu- und Vollmondsopfer, 

42 seq. 
Note 2. Or, ‘with the (divine) givers and with the 

Vasus.’ 

Verse 3. 

Note 1. Boehtlingk-Roth seem to be right in reading 
siksho. Comp. VIII, 52, 8. ydsmai ἐνάτῃ... siksho s{kshasi 
d4stshe. 

Verse 4. 

Note 1. They have inflamed many fires, each of which is 
a face of the god Agni. 

Note 2. Or, ‘that thou mayest sacrifice, &c. See Del- 
briick, Syntaktische Forschungen, I, 148. 
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MANDALA III, HYMN 20. 

ASHTAKA III, ADHYAYA 1, VARGA 20. 

1. The carrier (of the gods)! calls by his hymns 
Agni, Ushas (dawn), the two Asvins, Dadhikra? at 

daybreak. May the gods rich in light, unanimously 
longing for our sacrifice, hear us. 

2. Agni, threefold is thy strength; three are thy 
abodes; three are thy many tongues, O thou who 
art born in Azta! And three, O Agni, are thy 
bodies beloved by the gods. With these protect 
our prayers unremittingly, 

31%. Agni! Many are the names, O GAtavedas, 
of thee the immortal one, O self-dependent god! 
And whatever the secret powers of the powerful 2 
are, thou all-enlivener, in thee they have placed 
together (those) many (powers), O (god) after whose 
relations men ask ὃ. 

4. Agni is the divine leader of the divine tribes 
like Bhaga, the guardian of the seasons!, the 
righteous. May He, the killer of Vvztra’, the 
ancient one, the possessor of all wealth, bring the 
singer across all troubles. 

5. 1 invite hither? Dadhikra?, Agni, and the 

goddess Ushas, Brzhaspati and the god Savitvz, 
the Asvins, Mitra and Varuza and Bhaga, the 
Vasus, Rudras, and Adityas. 

NOTES. 

The same Rishi and metre—Verse 2 = TS. II, 4, 11, 
a; III, 2, 11, 1; MS. II, 4, 4. Verse 3= TS. III, 1, 

11, 6. 
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Verse 1. 

Note 1. The ‘carrier’ of the gods is the Hotré. See 
above, I, 127, 8, note 1, and compare the article of 

Dr. Neisser quoted there. See also M. M., vol. xxxii, 

PP- 40-43 (I, 6, 5). 

Note 2. On Dadhikr& or ᾿ϑδάμίκγάνδη, the deified horse 

of Trasadasyu, see Pischel, Vedische Studien, I, 124; Lud- 
wig, vol. iv, p. 79; H. O., Religion des Veda, 71. Prof. 

Max Miller writes, ‘It seems to me some form of Agni 

generally in company with matutinal gods.’ 

Verse 8. 

Note 1. The reader who compares this passage with 19, 
4, will observe a general resemblance pointing to the 

conclusion that both verses belong to the same author. 
Note 2. Maya4% mayinam : comp. concerning the idea of 

may4, H. O., Religion des Veda, 163, 294. 

Note 8. With prishfabandhu, comp. bandhupr#kA, ban- 
dhveshd. 

Verse 4. 

Note 1. Perhaps ritu-p4% should be changed into rita- 
pas: ‘the god who protects the Rita, the righteous.’ 

Note 2. Or ‘the killer of foes.’ 

Verse 5. 

Note 1. Possibly we have to read, on account of the 
metre, ihd hve. 

Note 2. See above, verse 1, note I. 
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MANDALA III, HYMN 21. 

ASHT7AKA III, ADHYAYA 1, VARGA 21. 

1. Take this our sacrifice to the immortals; 
accept graciously these offerings, O G4Atavedas. 
O Agni, partake of the drops of fat and ghee, 
O Hotvz, having sat down as the first. 

2. To thee, O purifier, the drops of fat mixed 
with ghee drip down. O (god) who followest thy 
own ordinances, give us the best boon for this feast 
to which the gods come eagerly. 

3. To thee, the priest, O Agni, (belong) the drops 
dripping with ghee, O good one! Thou art kindled 
as the best Azshi. Be a furtherer of our sacrifice! 

4. For thee, O liberal one?, full of power, the 

drops of fat and ghee drip down, O Agni! Praised 
by the sages thou hast come hither with mighty 
light. Accept graciously the offerings, O wise one! 

5. For thee the richest fat! has been taken out 
from the midst. We give it to thee. On thy skin, 
O Vasu, the drops drip down. Accept them eagerly 
for each of the gods. 

NOTES. 

The same Xzshi. Verses 1 and 4 are Trish¢ubh, verses 

2 and 3 Anush¢ubh, verse 5 Viradripa Satobrzhatt. 
The hymn belongs to the ritual of the animal sacrifice. 

It has to be recited, according to the prescription of the 
later Vedic texts, while the vap4 (omentum) of the 
sacrificial animal is roasted and the drops of fat drip down 
from it. See Schwab, Das Altindische Thieropfer, p. 114 
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seq., and the Siitra texts quoted by him (for instance, 
Asvalayana Srautasdtra ITI, 4, 1). Bergaigne (Recherches 

sur I’Histoire de la Liturgie Védique, 18) seems to be right 
in observing : ‘Bien qu'il (I’hymne III, 21) soit récité tout 
d'une piéce dans le pasubandha, pendant la cuisson de la 
vapa, pour les gouttes de graisse qui tombent dans le feu, 

sa complexité métrique ... le trahit et nous y fait voir une 
simple collection de vers liturgiques.’ It may be observed, 

however, that the two last verses seem to form a distich of 

an irregular Pragatha type; comp. H. O., Die Hymnen des 
Rigveda, vol. i, p. 118.—Verses 1-5 = TB. III, 6, 7, 1. 2; 

MS. IV, 13, 5. 

Verse 4. 

Note 1. On the word dadhrigu, cf. Bloomfield, American 
Or. Soc. Proceedings, March, 1894, p. cxxiii. 

Verse δ. 

Note 1. Vapakhyam havik, Sayaza. This explanation is 
evidently correct. After the sacrificial animal has been 
killed, the omentum, which is very rich in fat, is first drawn 

out of its body and offered. See H. O., Die Religion des 

Veda, 360 seq. 
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MANDALA III, HYMN 22. 

ASHTAKA III, ADHYAYA 1, VARGA 22. 

1. This is that Agni with whom the desiring 
Indra took the pressed Soma into his body. 
Having obtained thousandfold strength like a 
horse, a racer?, thou art praised, O GAtavedas! 

21. Thy splendour, O Agni, which dwells in 
heaven and on earth, in the plants, O worshipful 
one, and in the waters, wherewith thou hast spread 
through the wide air—that light of thine is fierce, 
waving *, man-beholding. 

3. Agni, thou goest to the floods of heaven. 
Thou hast spoken to the gods who are liberal (9) ". 
(Thou goest) to the waters which (dwell) on high 
in the ether of the sun, and to those which approach 
below. 

4. May the fires of the soil united with those on 
the hill-sides!, without guile graciously accept our 
sacrifice and plentiful food free from all plague. 

5=ITl, 1, 23. 

NOTES. 

The same Kishi. The metre is Trishtubh, except in 
verse 4 which is Anushfubh.—A conjecture on the ritual 
use for which the hymn has been composed, see in the note 

on verse 4.—Verses 1-5 = VS. XII, 47-51; TS. IV, 2, 4, 
2. 3; MS. H, 7, 11.—A sort of commentary on this 

hymn is found in the Satapatha Brahmasza VII, 1, 1, 
22 seq. 

Verse 1. 

Note 1. In the traditional text the words, ‘a horse, 

a racer, are accusatives. But it is the dtya who attains 
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(san) the v4ga and who is called vagin (comp. M. M., 
vol. xxxii, pp. 116, 442, and on sdpti, ibid. p. 102): see 
I, 130, 6; III, 2, 7; 38, 1 (V, 30, 14; IX, 93,1; 96, 15, 

&c.) ; VII, 24, 5; IX, 43, 5; 82,2; 85, 5; 86, 3; 96, 20; 
X, 96, 10 (I, 52, 1, and III, 2, 3 do not contradict this). 
Pischel (Vedische Studien, I, 105) believes that dtyam na 
stands for 4tya# nda, which seems impossible to me. But 
I think that we should correct the text and read atyak 
na saptiz. The preceding accusatives have caused the 
blunder. ; 

Verse 2. 

Note 1. Comp. Grassmann, Kuhn’s Zeitschrift, XVI, 165. 

Note 2. Comp. ketu# arnavah s(iryasya, VII, 63, 2. 

Verse 8. 

Note 1. In the translation of dh{shzya I have followed 

Pischel, Vedische Studien, II, 87, though this translation is 

quite uncertain. Should the meaning be: ‘the gods who 
dwell on the dhishvya altars’? 

Verse 4. 

Note 1. Agni purishya, i.e. the fire dwelling in the soil 
(comp. Roth in Kuhn’s Zeitschrift, XX VI, 64), is mentioned 
very frequently in the Mantras belonging to the Agni- 
eayana, i.e. to the construction of the brick altar. Agni is 
considered as residing in the soil used at that rite. Now in 

the Yagus texts the whole of our hymn occurs among the 
texts to be recited at the Agnizayana (Taitt. Sash. IV, 2, 
4, 2, &c.; comp. also Asvalayana SrautasOtra IV, 8, 20). 

Perhaps we may conjecture, therefore, that the Agni#ayana 
rite in its simplest form was known already in the Rig-veda 

period, and that our hymn was destined for it—The 
pravana fires (fires dwelling on the hill-sides) may be the 
fires dwelling in the rivers which run down the pravamas or 
descents. 
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MANDALA III, HYMN 28. 

ASH7AKA III, ADHYAYA 1, VARGA 38. 

1. Produced by attrition, well preserved in his 
abode, the young sage, the leader of worship, Agni 
ever young in the forests! that grow old—GAtavedas, 
has here assumed immortality *%. 

2. The two Bharatas!, Devasravas and Devaviata, 

in the midst of wealth have produced by attrition 
Agni the skilful (god). Agni, look forth with 
mighty wealth, and then be? for us a guide of food 
day by day. 

31. The ten fingers have brought him to the 
birth, the ancient, beloved (Agni), well born in his 
mothers?. Praise, O Devasravas, the Agni of 

Devavata who ὃ should be the lord of people. 
4. I have laid’ thee * down in the best (place) of 

the earth 5, in the place of 1/4 8, in the auspiciousness 
of days. O Agni, as the god who has belonged to 
Manus‘, shine with wealth on the Drzshadvatt, on 

the Apay4, on the Sarasvatt. 
5=III, 1, 23. 

NOTES. 

The Rishis are Devasravas Bharata and Devavata Bha- 
rata (see verse 2); the metre is Trishtubh (verse 5 
Satobrthati).—No verse occurs in the other Samhitas. 

Verse 1. 

Note 1. The ‘forests’ are the fuel. ‘Does the poet 
mean: Never consumed in the consumed wood or forests, 
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i.e. the fire burns and is kept alive while the wood is burnt 
up?’ M.M. 

Note 2. Or, ‘he has received the drink of immortality ’— 
which may refer to the ghee offered in the fire. 

Verse 2. 

Note 1. On the tribe of the Bharatas having their seats, as 
verse 4 seems to show, on the borders of the Sarasvati and 

of the Drvishadvati, see H. O., Buddha (first edition), 413 
seq. 

Note 2. This is an imperative in -tat, signifying, as 
Delbriick has shown (Syntaktische Forschungen, III, 2 seq. ; 

Altindische Syntax, 363), an injunction to be carried out 
after something else has been done or has happened. Agni 

is first to look about (v{ pasya), and shall then become 
(bhavatat) a guide of food, i.e. he shall lead plenty of food 
to the worshipper's house.—Prof. Max Miiller translates 
ish4m net4, ‘a guide to food.’ 

Verse 8. 

Note 1. Should this Satobrzhati, standing alone among 
Trishfubh verses, be considered as forming a distich to- 
gether with verse 2? Comp. H.O., Die Hymnen des Rig- 
veda, vol. i, p. 102, note 7. 

Note 2. The woods. 
Note 8. Agni, not Devavata, is referred to. 

Verse 4. 

Note 1. Or, ‘he has laid.’ The form may be first or 
third person, present or perfect. 

Note 2. Agni is addressed. 
Note 8. The best place of the earth, the place of I/4 

(i.e. of the nourishment coming from the cow, of the ghee 
offered into Agni) is the sacrificial ground or more 
especially the spot on which the sacrificial fire is estab- 
lished. 

Note 4. Or‘to men.’ The Padap4tha has .m4nushe, but 
m4nushad seems more probable. 
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MANDALA III, HYMN 24. 

ASH7AKA III, ADHYAYA 1, VARGA 24. 

I. Agni, be victorious in battles; thrust away the 
plotters. Difficult to overcome, overcoming malign 
powers, bestow splendour on (the worshipper) who 
fits out the sacrifice as a vehicle}. 

2. Agni, thou art kindled with nourishment?, the 
immortal offerer of a feast (to the gods). Accept 
graciously our worship. 

3. Agni, wakeful one, son of strength, into whom 
offerings are poured, sit down with thy splendour 
on this sacrificial grass of mine. 

4. Agni, together with all Agnis, with the gods 
exalt our prayers and those who are respectful at 
the sacrifices. 

5. Agni, give wealth to the worshipper, abun- 
dance in valiant men; further us! that we may be 

rich in sons. 

NOTES. 

The Réshi is Visvamitra, the metre G4yatri, the first 

verse Anush/ubh. On this combination of a_begin- 
ning Anushfubh with Gadyatris following, comp. H. O., 
Die Hymnen des Rig-veda, vol. i, p. 148.—Verse 1 = VS. 
IX, 37. Verse 5 = TS. II, 2, 12,6; MS. IV, 12, 2; 14, 6. 

[46] υ 
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Verse 1. 

Note 1. See above, III, 8, 3, and on yag#dvahas, I, 127, 

8, note 1; Bergaigne, Religion Védique, II, 287, note 2. 

Verse 2. 

Note 1. I: especially designating the nourishment 
coming from the cow (personified as 1/4), such as ghee. 

Verse 5. 

Note 1. Literally, ‘sharpen us.’ 
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MAN/ALA III, HYMN 25. 

ASH7AKA III, ADHYAYA 1, VARGA 25. 

1. Agni, thou art for ever the wise son of Heaven 
and of the Earth, the all-wealthy one. In thy 
peculiar way! sacrifice here to the gods, O intelli- 
gent one! 

2. Agni, the knowing, obtains (for his worshipper) 
heroic powers ; he obtains (for him) strength, being 
busy for the sake of immortality. Bring then the 
gods hither, O (Agni), rich in food. 

3. Agni, the wise, shines on Heaven and Earth, 

the two immortal goddesses who encompass all 
people—he who rules through his strength, and who 
is full of light through adoration. 

4. Agni and Indra, come hither to the sacrifice in 
the house of the worshipper rich in pressed (Soma), 
never failing, ye two gods, at the drink of Soma. 

5. Agni, thou art kindled in the house of the 
waters, (our) own (god), O son of strength, Gatavedas, 
who exaltest the abodes (in which thou dwellest) by 

thy blessing. 

NOTES. 

The same Rishi. Metre, Virag.—Verse 4= MS. IV, 12, 6. 

Verse 1. 

Note 1. On rédhak, see Pischel, Vedische Studien, II, 45. 
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MANDALA III, HYMN 26. 

ASHTAKA III, ADHYAYA 1, VARGA 26-27. 

1. With our offerings revering in our mind Agni 
Vaisvanara, the follower of truth, the finder of the 

sun—we, the Kusikas?, desirous of goods, call with 

our prayers the god who gives rain, the charioteer, 
the cheerful. 

2. We call that beautiful Agni to help us, Vaisva- 
nara, MAtarisvan the praiseworthy’; we the men 
(call) Brzhaspati® for (the worship) of the divine 
host, the priest who hears us, the guest who swiftly 
glides along. 

3. Vaisvanara, neighing like a horse, is kindled 
by the women?, by the Kusikas, from age to age; 
may this Agni give us abundance in valiant men 
and in horses and treasures, he who wakes among 
the immortals. 

4. May the Vagas? come forward, the Agnis with 
their powers. United? they have harnessed the 
spotted deer for their triumphal procession®. The 
Maruts, mightily growing, the all-wealthy, make the 
mountains tremble, the unbeguiled ones. 

5. The Maruts who possess the beauty of Agni’, 
belong to all races of men. We implore their fierce, 
strong help. They are tumultuous, the sons of 
Rudra, clothed in rain, hot-spirited like lions ?, givers 

of rain. 
6. We implore with our best praises every host, 

every troop (of the Maruts)?, the splendour of Agni, 
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the power of the Maruts. With the spotted deer as 
horses 2, with gifts that cannot be taken away, they 
go to the sacrifice wise in the (sacrificial) ordinances 8. 

7. Agni am I, by birth Gatavedas. Ghee is my 
eye; (the drink of) immortality is in my mouth. The 
threefold song! traversing the aerial space, the im- 
perishable Gharma?, the sacrificial food am I by name. 

8. With three purifying strainers he (Agni) puri- 
fied the song, with his heart the thought, discovering 
the light. The mightiest treasure he produced by 
the powers of his own nature, and then he looked 
over heaven and earth. 

9. Carry him who is the inexhaustible spring with 
a hundred rills, who has knowledge of prayers (?), 
the father of (every speech) that should be uttered, 
the roaring one!, gladly excited in the lap of his 
parents—carry him the truth-speaking across (all 
dangers), O ye two worlds! 

NOTES. 

VisvAamitra is the Rishi of this Sdkta with the exception 
of the seventh verse of which the Atman or Brahman is the 
Rishi. The metre is Gagati verses 1-6, Trish¢ubh verses 
7-9.—Verse 5 = TB. Il, 7, 12, 3. Verse 7 = VS, XVIII, 
66; MS. IV, 12, 5. 

The position of this Sdkta in the collection shows that it 
is to be divided into three independent hymns. This is 
confirmed by the metre, the first and second of these three 
hymns being in Gagati, the third in Trish¢ubh, and also by 
the contents: the first hymn is addressed to Agni Vaisva- 
nara, the second to Agni accompanied by the Maruts, 
the third contains mystical speculations about the nature 

and the deeds of Agni. 
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Verse 1. 

Note 1. The Kusikas are identical with the Visvd4mitras, 
or possibly the latter form one branch of the Kusikas ; see 
H. O., Zeitschrift der Deutschen Morgenlindischen Ge- 
sellschaft, XLII, 209. 

Verse 2. 

Note 1. On the relation of Matarisvan to Agni, see above, 
I, 96, 4, note 1. 

Note 2. Brihaspati, though in his origin distinct from 
Agni, is here identified with him, like Matarisvan. 

Verse 3. 

Note 1. By the ten fingers. Comp. above, I, 71, 1. 

Verse 4. 

Note 1. I adopt the interpretation of Bergaigne (Religion 
Védique, II, 405, note 1) and Pischel (Vedische Studien, I, 

46). Vagaik seems to be the proper name synonym with 
Ribhavah; the Maruts may be called V4gah as they are 
called several times Ribhukshazak. But it is possible that 
we should have to translate simply, ‘May the powers of 
strength,’ &c. ; comp. below, 27, 1. 

Note 2. Possibly we have to supply, ‘united with their 

spotted deer, with their beauty, &c.; see II, 36, 2. yagvialh 
sammisla4 prfshatibhif rishtibhiZ; VII, 56, 6. sriyA sdm- 
misla#Z. Or the meaning may be, ‘the Maruts united with 

Agni or with the Agnis;’ comp. I, 166, 11. sA4mmisla4 
indre. 

Note 3. On subhé, see M. M., I, 87, 3, note 2 (vol. xxxii, 

p. 162). 

Verse 5. 

Note 1. Or, they receive their beauty through Agni. 
Note 2. Of heshdkratu the probable explanation has 

been given by Pischel, Vedische Studien, I, 48. See also 
von Bradke, Kuhn’s Zeitschrift, XXVIII, 297. 
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Verse 6. 

Note 1. Comp. V, 53, tJ, vol. xxxii, p. 320. 
Note 2. Comp. II, 34, 4, vol. xxxii, p. 302, note 5. 

Note 3. The text has viddtheshu. 

Verse 7. 

Note 1. Comp. VIII, 51, 4. arkdm saptasirshavam... 
tridhdtum uttamé padé. Is the song called tridh&tu because 
it is sung by the three Udgatris (singers)? Or because it 
generally comprises three verses (see H. O., Zeitschrift der 
Deutschen Morgenlindischen Gesellschaft, XXXVIII, 

453)? 
Note 2. The Gharma is the offering of hot milk brought 

to the Asvins. On the probable meaning of this offering, 
see H, O., Religion des Veda, 447 seq. 

Verse 9. 

Note 1. The translation of mef{ (comp. IV, 7, 11; 
Atharva-veda XI, 7, 5; Taitt. Samh. V, 7, 8, 1) is quite 

conjectural. 
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MANDALA III, HYMN 27. 

ASHTAKA III, ADHYAYA 1, VARGA 28-30. 

1. Forward (goes) your! strength tending heaven- 

ward, rich in offerings, with the (ladle) full of ghee. 
To the gods goes (the worshipper) desirous of their 

favour. 
2. I magnify’ with prayer Agni who has know- 

ledge of prayers (Ὁ), the accomplisher of sacrifice, 
who hears us, and in whom (manifold wealth) has 
been laid down. . 

3. O Agni, may we be able to bridle thee the 
strong god! ; may we overcome (all) hostile powers. 

4. Agni, inflamed at the sacrifice, the purifier who 
should be magnified, whose hair is flame—him we 
approach (with prayers). 

5. With his broad stream of light the immortal 
Agni, clothed in ghee, well served with oblations, is 
the carrier of offerings at the sacrifice. 

6. Holding the (sacrificial) ladles, performing the 
sacrifice they have with right thought pressingly 
brought Agni hither? for help. 

7. The Hotrz, the immortal god goes in front 
with his secret power ', instigating the sacrifices 3. 

8. The strong (horse, i.e. Agni) is set at the races. 
He is led forth at the sacrifices, the priest, the 
accomplisher of sacrifice. 

9. He has been produced? by prayer, the excel- 
lent one. I have established? him, the germ of 
beings, for ever the father of Daksha ὃ. 
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το. I have laid thee down?, the excellent one, 

with the nourishment? of Daksha, O thou who art 

produced by power, O Agni, thee the resplendent 
one, O Usig 5. 

11. The priests, eager to set to work the Δ 11], 
kindle with quick strength Agni the governor’, him 
who crosses the waters ὃ. 

12. I magnify! the child of vigour at this sacri- 
fice, who shines under the heaven, the thoughtful 
Agni. 

13. He who should be magnified and adored, who 
is visible through the darkness, Agni, the manly, is 
kindled '. 

14. Agni, the manly, is kindled, he who draws 
hither the gods likea horse. The (worshippers) rich 
in offerings magnify him. 

15. We the manly ones will kindle thee the manly 
(god), O manly Agni who shinest mightily. 

NOTES. 

The same Rishi. The metre is Gayatri—The position 
of the hymn in the collection shows that it is to be divided 

into Trizas, and this is confirmed by the ritual use of 
several of these Trikas (see Bergaigne, Recherches sur 
l' Histoire de la Liturgie Védique, 19, note 1). Some of the 
Trikas at least, however, do not seem to form independent 

hymns; verse 10 very probably stands in connection with 
verse 9, and the same seems to be the case with verses 12 

and 13. Ludwig (IV, 305) and Bergaigne (loc. cit.) consider 
the whole Sfkta as a collection of Samidhenis or verses to 
be recited for each piece of wood thrown into the fire. 
Comp. Hillebrandt, Neu- und Vollmondsopfer, 77.—Verse 1 
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= TS. II, 5,7, 2; TB. III, 5, 2,1; MS. 1, 6,13; IV, 14, 3. 

Verses 2, 3 = TB. II, 4, 2,4. 5; MS. IV, 11, 2. Verse 4 

= TS. II, 5, 8,6; TB. III, 5, 2, 3. Verses 5-6 = TB. III, 

6,1,3; MS. IV, 10, 1 (verse 5 = MS. IV, 11, 2). Verses 
7-9 = SV. II, 827-829. Verses 13-15 = SV. II, 888-890 ; 

TB. Il, 5, 2,2; AV. XX, 102, 1-3. 

Verse 1. 

Note 1. Of the priests and sacrificers? 

Verse 2. 

Note 1. The text has ἴζε. 

Verse 3. 

Note 1. Comp. above, II, 5, 1. 

Verse 6. 

Note 1. Comp. IV, 17, 18. vayd4m hi 4 te Aakrima 
sabddhaz. 

Verse 7, 

Note 1. Maydyd: comp. H. O., Religion des Veda, 163, 
294. 

Note 2. Vidathani: comp. I, 31, 6, note 2. 

Verse 9. 

Note 1. This seems to mean, ‘he has been set to work.’ 

Note 2. A dadhe must be first person (comp. ni dadhe, 
verse 10) for the bhata4n4m garbha is Agni. 

Note 3. Or, the father of intelligence. Daksha is the 
personified intelligence. Comp. vol. xxxii, p. 245 seq. ; 
Bergaigne, Religion Védique, III, 93 seq. 

Verse 10. 

Note 1. See above, III, 23, 4. 

Note 2. The text has i/4, the same word as in 24, 2.— 

Prof. Max Miller observes, ‘ Could it be, ni ἐν dadhe iA, 

I have placed thee on the altar with nutriment, son of the 

strength of Daksha ?’ 
Note 3. Or, ‘the willing one.’ 
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Verse 11. 

Note 1. ‘Setting to work the Right (Rzta)’ means here 
‘performing the sacrifice.’ The sacrifice is considered as 
a sphere especially pervaded by the power of Rita. Comp. 

H. O., Religion des Veda, 197. | 
Note ἃ. Yantiram (comp. VIII, 19, 2. agnim f/ishva 

yantiram ; Lanman, 486) must be the same as yantdram 
(comp. paprup? [M. M.] See de Saussure, Mémoire sur le 
Systéme Primitif des Voyelles, p. 207; but comp. also 
Kretschmer, Kuhn’s Zeitschrift, XX XI, p. 447). To me it 

seems to be an accommodation to aptuiram, facilitated 
probably by the influence of the genitive yantir. See 
Lanman, Noun-Inflection in the Veda, p. 486; Wacker- 

nagel in Kuhn’s Zeitschrift, XXV, 287. 

Note 3. See Pischel, Vedische Studien, I, 122 seq.; 

H. O., Géttingische Gelehrte Anzeigen, 1889, p. 4 seq. 

Verse 12. 

Note 1. The text has ive. In the same way i/ényah 
verse 13, idate verse 14. 

Verse 18. 

Note 1. Observe sam idhyate here and verse 14, s4m 
idhimahi verse 15. The verses 13-15 form one Trtha. 
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MANDALA III, HYMN 28. 

ASHTAKA III, ADHYAYA 1, VARGA 81. 

1. O Agni Gatavedas, accept graciously our offer- 
ing, the sacrificial cake at the morning libation, 

O god who givest wealth for our prayers. 
2. The sacrificial cake, O Agni, has been baked 

or made ready for thee: accept it graciously, O 
youngest (god). 

3. Agni, accept eagerly the sacrificial cake which 
has been offered, which has stood overnight. Thou 

art the son of strength, established at the sacrifice. 
4. At the midday libation, Gatavedas, accept here 

graciously the sacrificial cake, O sage. Agni, the 
wise ones do not diminish at the sacrificial distri- 
butions! the portion which belongs to thee, the 
vigorous one ’, 

5. Agni, at the third libation take joyfully the 
sacrificial cake, O son of strength, which has been 
offered. And in thy admirable way place our wakeful 
sacrifice, blessed with treasures, before the immortal 

gods. 
6. Agni, grown strong, O GdAtavedas, accept 

graciously our offering, the sacrificial cake which has 
stood overnight. 

NOTES. 

The same Rishi. The metre is Gayatri in verses 1, 2, 6, 

Ushzih in verse 3, Trish¢ubh in verse 4, and Gagati in 
verse 5.—No verse occurs in the other Samhitas. 
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This Sdkta and the following are, as their position at the 
end of the Anuvaka and the number of their verses show, 

later additions to the original collection. The 28th hymn 

contains verses destined for the offerings of sacrificial 

cakes to Agni at each of the three Savanas. Quite in the 
same way hymn 52, which also belongs to the later 

additions, refers to sacrificial cakes offered to Indra. The 
oblation of such cakes to Indra at each Savana is found 

also in the later Vedic ritual (comp. Katyd4yana IX, 9, 

2 seq.; Weber, Indische Studien, X, 369, 376), and several 

verses of ITI, 52 are indicated there as Puronuvaky4 verses 
for those very offerings; see Asvalayana Srautas(itra V, 4, 

2. 3. After each cake-offering to Indra follows the 
Svish¢akrit-oblation to Agni: and for these oblations 

Asvalayana (loc. cit. Saitra 6) prescribes verses 1, 4, and 5 
of our hymn, according to the order of the three Savanas. 
From the text of the hymn it seems to be evident that 

verses 1—3 have been composed for the first, verse 4 for the 
second, and verses 5-6 for the third Savana. With this 
distribution the change of the metres evidently stands in 
connection. In accordance with the theories of the later 

Vedic theologians, we have here the Gayatri as the charac- 
teristic metre of the first, the Trish¢ubh of the second, the 

Gagati of the third Savana. 

Comp. also Asvalayana VI, 5, 25, and the very ingenious 

but at the same time somewhat hazardous observations of 
Bergaigne, Recherches sur I’ Histoire de la Liturgie Védique, 
16 seq. 

Verse 4. 

Note 1. The text has viddtheshu. 

Note 2. Comp. I, 36, 1, note 2. 
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MANDALA III, HYMN 29. 

ASHTAKA III, ADHYAYA 1, VARGA 82-34. 

1', This is the support on which the rubbing (for 
producing the fire) is performed ὃ; the creative organ® 
has been prepared. Bring hither the house-wife‘; 
let us produce Agni by rubbing in the old way. 

2. In the two fire-sticks dwells GAtavedas, as the 
germ (lies) safe in pregnant women—Agni who 
should be magnified' day by day by wakeful men 
who bring offerings. 

3. Place it! skilfully into her who lies extended 3, 
Having conceived she has quickly given birth to the 
manly one. He whose summit is red—bright is his 
splendour—the son of I/4 has been born in the (due) 
way ὃ. 

4. In the place of I/, on the navel of the earth 
we will lay thee down, Gatavedas, that thou, O Agni, 

mayst carry the offerings (to the gods). 
5. Rub, ye men, the truthful sage, the wise, 

the immortal, the fair-faced. Bring forth, ye men, 

Agni, the banner of sacrifice, the first in the front, 
the gracious one. . 

6. When they produce him by rubbing with their 
arms, he shines forth flaming in the wood like a red 
race-horse. Like the bright one on the path of the 
Asvins? the unrestrained (Agni) spares the stones, 
burning the grass’. 

7. Agni, when born, shines forth resplendent, the 

racer, the priest, praised by the sages, the giver of 
rain, whom the gods placed in the sacrifices, to be 
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magnified, as the omniscient carrier of the sacrificial 
offerings. 

8. Sit down, O Hotvz, in the space which is thine, 
as the knowing one. Place the sacrifice in the abode 
of good works (i.e. on the altar). Eagerly longing 
for the gods thou shalt worship the gods by 
offerings. Agni, bestow mighty vigour on the 
sacrificer. 

9. Produce a mighty? smoke, ye friends. With- 
out fail go forward towards strength. This Agni is 
the conqueror in battles, rich in valiant men, he by 

whom the gods have overpowered the Dasyus. 
10. This is thy birth-place in due time whence 

born thou shonest forth; knowing it, O Agni, sit 
down on it, and make our prayers prosper. 

11. He is called Tanghapat as the Asura’s germ. 
Nardsamsa he becomes when he is born, MAatarisvan 

when he has been shaped in the mother?. And he 
has become the rush of the wind in his swift course”. 

12. Rubbed forth by skilful rubbing, established 
by skilful establishing, as a sage, O Agni, perform 
excellent sacrifices. Sacrifice to the gods for him 
who is devoted to the gods’. 

13. The mortals have generated the immortal 
one, the. . .1, advancing one with strong jaws. The 

ten unwedded sisters? united take care of the man 
(Agni) when he has been born. 

14. He the god of the seven Hotvzs shone forth 
from of old, when he flamed up in his mother’s lap, 
at her udder. Day by day the joyous one never 
closes his eyes, when he has been born from the 
Asura’s (i.e. of the Heaven’s ?) belly!. 

15. The onsets of (Agni) when he attacks his 
enemies, are like those of the Maruts. (He is) the 
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first-born (son) of the sacred spell. They know every 
(fire). The Kusikas have raised their brilliant 
spell; they have kindled Agni, every one in his 
house. 

16. After we had chosen thee here to-day, O wise 
Hotrz, while this sacrifice was going on, thou hast 
firmly sacrificed and firmly laboured. Come to this 
Soma, expert and knowing! _ 

NOTES. 

The same Rishi. The prevalent metre is Trishfubh.— 
Verses 1, 4, 10,12 are Anush¢ubh; verses 6, 11, 14, 15, 

Gagati. 
The Sdkta, which belongs to the later additions (see the 

note on hymn 28), consists of a number of verses and small 
groups of verses referring to the production of fire by the 
attrition of the two fire-sticks, The order in which the 

verses stand does not always agree with the natural order 
of the ritual acts—Verse 2=SV. I, 79. Verse 3 = 
VS. XXXIV,14. Verse 4 = VS. XXXIV,15; TS. III, 5, 
11,1; MS.I, 6,2. 7; IV,10,4; 11,1. Verse 8= VS. XI, 

35; TS. IU, 5, 11,2; IV, 1, 3,3; MS.II, 7, 3; IV, 10, 4. 
Verse 10 = VS, III, 14; XII, 52; XV, 56; TS. 1, 5,5, 23 

IV, 2, 4, 33 7, 13, 5; TB. I, 2, 1,16; II, 5, 8,8; MS. I, 
5, 1; 6,1; AV. III, 20, 1. Verse 13 = TB. I, 2, 1, 19. 
Verse 16 = VS. VIII, 20; TS. I, 4, 44,2; MS. I, 3, 38; 

AV. VII, 97, 1. 

Verse 1. 

Note 1. The verses 1-3, Ὁ have been translated by Muir, 

Original Sanskrit Texts, V, p. 209. 
Note 2. On the adhimanthanasakala, the piece of wood 

on which the lower fire-stick is laid, see Satapatha Brah- 
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maza III, 4, 1, 20. sozdhimanthanam sakalam Adatte agner 

ganitram asity atra hy agnir gayate. Schwab, Das Altin- 
dische Thieropfer, p. 78 seq. 

Note 3. Pragdnana seems to be used in the concrete 

sense as the male organ. As such, the poet may have 
considered the so-called pramantha in the generation of 
Agni, which is described as having the shape of the male 
organ (Schwab, loc. cit., 78; see also Roth, Zeitschrift der 

Deutschen Morgenl. Gesellschaft, XLITI, 591). It does not 
seem very probable that the darbhapi#gila of which Sayaza 

thinks should be meant. 
Note 4. Sayava explains this as meaning the Arawi (fire- 

stick), i.e. the lower Aravi,the receptacle of the upper fire- 

stick. In the Taittiriya Brahmawza I, 2, 1, 13 the two 

Arazis are addressed as mahi vispatni. 

Verse 2. 

Note 1. The text has idyah. 

Verse 3. 

Note 1. The upper fire-stick or, more accurately, the 
pramantha. 

Note 2. Comp. above, II, 10, 3. The lower Arami is 
alluded to, which is considered as a wife and more particu- 
larly as the nymph Urvasi (Katydyana V, 1, 30, &c.). 

Note 3. Prof. Pischel (Vedische Studien, I, 301) takes 
the genitive {/A4yaz as dependent on vayune : ‘ wurde der 

Sohn geboren am Orte (Wege) der Opferspende.’ To me 
it seems unnatural not to connect {/4yas with putra/, which 
words are connected also by the Sandhi (the Samhita text 
has {/4y4s putré, not {/Ay4# putrd). 

Verse 8. 

Note 1. For ydman, cf. I, 37, 3; III, 2,14; VI, 15, 5. 
Should not the bright one on the path of the Asvins be the 
sun? Sdyana thinks of the chariot of the Asvins, which 
also may be right. 

[46] x 
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Note 2. Are the stones and the grass identical with the 

stones and grass-blades occurring in the later ritual of the 

agnyAdheya and agnimanthana (Satapatha Br. II, 1, 1, 8; 

III, 4, 1, 21; KatyAyana IV, 8, τό, &c.)? 

Verse 9. 

Note 1. Literally, a manly, strong, or bull-like smoke. 

Verse 11. 

Note 1. This is a play upon words (Matarisva and dmi- 

mita mAtdri, ‘he has been shaped in the mother’). 

Note 2. Von Bradke (Dy4us Asura, p. 51): des Windes 

Heerde (?) wird er, wenn er dahingleitet. 

Verse 12. 

Note 1. This PAda is identical with I, 15, 12. It is 

a galita. 
Verse 13. 

Note 1. The meaning of asremdn (comp. X, 8, 2. asrema 

vatsah [i.e. Agni] simivan aravit) is unknown. 
Note 2. The ten fingers. 

Verse 14. 

Note 1. Comp. von Bradke, loc. cit., 50. 

Verse 15. 

Note 1. Or prathamagém brdhmamah visve it vidud: ‘all 
(people) know him the first-born (son) of the sacred spell’? 
Comp. I, 34, 2. somasya vendm anu visve {t viduz.—Prof. 
Max Miller writes: ‘Prathamag4’ is the wind, X, 168, 3. 
It might here refer to the Maruts, who are often said to 
sing prayers; they know all about Brahman (prayer).’ 
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MANDALA IV, HYMN 1. 

ASHTAKA III, ADHYAYA 4, VARGA 12-15. 

1. Thee, O Agni, the gods concordantly have 
ever set to work as their divine steward; with this 
intention} they have set thee to work. They have 
generated? thee, Ὁ worshipful one 2, the immortal 
among the mortals, the wise, god-loving god; they 
have generated every wise, god-loving (Agni) 5. 

2. Do thou, [Ὁ Agni?',] turn to brother Varuza, 

towards the gods? with thy kindness’, to (Varuma) 
who accepts the sacrifice, to the eldest (god) who 
accepts the sacrifice, the righteous Aditya who 
supports the (human) tribes, the king who supports 
the (human) tribes. 

3. O friend, turn to thy friend (Varuma), as 
a wheel of a chariot! rapidly (follows) the swift 
(horse), for our sake, O wonderful one, rapidly. 
O Agni, find mercy (for us) with Varusa, with the 
all-brilliant Maruts. Bless (us), O flaming one, 
that we may propagate ourselves, that we may 
press onward ; bless us, O wonderful one! 

4. Mayst thou, O Agni, who knowest Varuaa, 
deprecate for us the god’s anger. Being the best 
sacrificer, the best carrier (of the gods), flaming, 
remove from us all hatred. 

5. As such, O Agni, be for us the lowest? (god) 
with thy help, our nearest (friend) while this dawn 
shines forth. Being liberal (towards us), cause, by 
sacrificing, Varuza to go away from us. Love 
mercy ; readily hear our call. 

X 2 
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6. His, the fortunate god's, appearance is excellent, 

and most brilliant among mortals. Like the bright, 
heated butter of the cow (the appearance) of the 
god is lovely, like the bountifulness of a milch-cow. 

7. Three! are those highest, true, and lovely 
births of this god Agni. Being enveloped in the 
infinite? he has come hither, the bright, brilliant, 

shining Aryan. 
8. He, the messenger, longs for all seats, the 

Hotvz with the golden chariot, with the lovely 

tongue, with the red horses, of marvellous appear- 
ance, brilliant, always lovely like an assembly 
abundant in food. 

9. He, the kinsman of sacrifice, has enlightened 
men'. They lead him forward by a great rope’. 
He dwells in his (the mortal’s) dwelling, accomplish- 
ing (his task). The god has obtained the com- 
panionship of the mortal. 

10. May this Agni, the knowing one, lead us to 
the god-given treasure which belongs to him'. 
That (treasure) which all the immortals have 
created by their thought, which Dyaus, the father, 
the begetter (has created): that real (treasure) they 
have besprinkled *. 

11, He has been born in the dwellings as the 
first, at the bottom of the great (air)}, in the womb 
of this air ?, footless, headless, hiding both his ends, 

drawing towards himself (his limbs ?), in the nest 
of the bull 5. 

12. The host! came forth wonderfully at first, in 
the womb of Azta, in the nest of the bull*, lovely 

and young, of marvellous appearance, and brilliant 5, 
Seven friends* were born for the bull. 

13. Here our human fathers have sat down}, 
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aspiring after Azta% Invoking the dawns’, they 
have driven out the milch-cows which dwelt in the 
rock-stable, in the prison. 

14. Having rent the rock they cleaned themselves. 
Others around told forth that (deed) of theirs. 
Taking . . ; as an instrument (?) 1, they sang triumph- 
antly*. They found the light; they chanted their 
prayers. 

15. Longing for the cows in their mind, those’ 
men, the Usigs}, have opened with godly words 
the fast-holding, closed rock, which enclosed and 

encompassed the cows, the firm stable full of cows. 
16. They have devised the first name of the’ 

milch-cow ; they have found the three times seven 

highest (names or essences) of the mother’. The 
hosts?, understanding this, acclaimed. The red 

one® became visible through the brilliant (milk ?)* 
of the cow. 

17. The confused? darkness disappeared; the 
sky appeared in splendour; the shine of the 
goddess Dawn rose up. The Sun ascended to 
the wide plains, beholding right and wrong deeds 
among the mortals. 

18, Then, afterwards, being awoke they looked 
around; then they took that treasure given by 
Heaven, all the gods in all the houses. O Mitra, 
may true (fulfilment) belong to (our) prayer, 
O Varuza! 

19. I will address flaming Agni, the Hsia the 
supporter of everything’, the best sacrificer. He 
has perforated, as it were, the pure udder of the 
cows, (and has made flow the milk) purified like the 
poured sap of the Soma shoots. 

20. He, the Aditi (i.e. the freedom) of all the 
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worshipful gods, the guest? of all men, Agni, choos- 
ing (for us) the protection of all gods—may he, 
Gatavedas, be merciful. 

NOTES. 

The Rishi is Vamadeva, the metre Trish¢ubh, except in 

verses 1-3, the metres of which are Asha, Atigagati, and 

Dhriti respectively. —Verses 4-5= VS. XXI, 3-4; TS. II, 

5,12, 3; IV,2,11,3; TB. III,7,11,3; 12,6; TA.II, 4, 4; 
IV, 20,3; MS. IV, 10,4; 14,17. Verse 20=VS. XXXIII, 

16; TB. II, 7, 12, 5.—The hymn has been translated and 

commented upon by Bergaigne, Quarante Hymnes du 
Rig-véda, p. 11 seq. 

This Sakta seems to be composed of two independent 
hymns. Grassmann believed that the first three verses are 
the fragment of one hymn, and that verses 4-20 form 
a second hymn. His reason was that verses 1-3 are 
composed in metres similar to Atyashd, while the rest are 

composed in Trishtubh. I think that he was on the right 
way, but his opinion should be slightly modified. In 
verses 1-5 Agni is invoked to appease the anger of Varuza ; 
while, on the other hand, no allusion to Varuza occurs in 

verses 6-20. I believe, therefore, that the first hymn 
should be considered as consisting of verses 1-5; it is 

composed in the metres of the Atyash/i class (1-3) with 
two concluding Trish¢ubh verses (4, 5). The second hymn 
comprises the verses 6-20. The arrangers of the Samzhitd, 
however, considered these two hymns as one, as is shown 

by the position which they have assigned to it, before the 
second Sdkta, which has the same number of verses (20) 
as this first Sdkta. Comp. my Prolegomena, p. 141. 

Verse 1. 

Note 1. 1.6. with the intention that he should act as the 

steward of the gods. As to iti kratva, comp. I, 138, 3. iti 
e 
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krdtva bubhugriré. Delbriick, Altindische Syntax, p. 530, 
paraphrases {ti krdtva: mit Entschluss ‘so sei es,’ 

Note 2. Sayaza, whom Ludwig follows, seems to be right 

in explaining yagata as a vocative (‘ yaganiya’), and ganata 

as 3rd plural (‘aganayan’). Bergaigne takes both forms 

as 2nd plural imperative: ‘honorez l’immortel chez les 
mortels ; engendrez le Dieu qui honore les Dieux.’ 

Note 3. I cannot believe that Bergaigne is right in trans- 
lating visvam Adevam, ‘celui qui honore tous les Dieux.’ 
His theory is that ‘visvam dépend ... de 4, qui logique- 
ment gouverne le terme devd a l’accusatif.’ 

Verse 2. 

Note 1 The metre shows, as Benfey (Vedica und Ver- 
wandtes, p. 19, note 1) has pointed out, that this vocative 
agne is a spurious addition. 

Note 2. Should we not read devam? ‘Turn to brother 
Varuna with thy kindness, towards the god who accepts 
the sacrifice, 

Note 3. Or ‘for the sake of his kindness,’ ‘for winning 
his favour (for the mortals)’? Sumatf may be dative; see 

Lanman, p. 382; Brugmann, Grundriss der vergleichenden 
Grammatik, II, p. 602. Comp. I, 186, το. ἀξξλδ sumndya 
vavritiya dev&n, ‘may I turn to the gods for the sake of 
their favour.’ 

Verse 3. 

Note 1. I believe that rathyeva (Padap4shka rdthy4-iva) 
stands for rdthyam-iva. Comp. Lanman, p. 331; Roth, 

Zeitschrift der Deutschen Morgenlandischen Gesellschaft, 
XLVIII, p. 681 seq. Prof. Max Miiller refers rathy4-iva 

to two horses; he translates: ‘O friend, bring hither thy 

friend, as two swift chariot-horses bring rapidly a swift 

wheel.’ 

Verse 5. 

Note 1. 1.6. the nearest to men. 
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Verse 7. 

Note 1. Literally ‘thrice.’ But I think that we should 
correct tri (‘three’). The same blunder seems to occur in 
III, 56, 5. tri sadhdstha sindhava trif (read tri) kaviném, 
‘Three are your abodes, O rivers; three (are those) of the 
sages. Comp. also III, 56,8; I, 116, 4. 

Note 2. This seems to mean, in the infinite sky. 

Verse 9. 

Note 1. Manushak seems to be acc. plur.; comp. VII, 86, 

7. aketayat akitak, ‘he has enlightened the unenlightened 

ones.’ Bergaigne takes mdnusha as a genitive depending 
on yag#abandhué, ‘fils du sacrifice de Manus.’ 

Note 2. Bergaigne compares IX, 87, 1, where it is said 

that they lead Soma to the sacrificial grass like a horse by 
ropes (Akk#a barhiz rasandbhiz nayanti). Sayara says, 
stutirdpaya raggva, ‘by a rope which has the shape of 

praises.’ 

Verse 10. 

Note 1. Comp. below, verse 18. 

Note 2. I.e. anointed, adorned. ‘Poured down.’ M.M. 

Verse 11. 

Note 1. Μαμάζ budhné seems to mean, mahas ragasak 
budhné ; comp. rdgasa/ budhnam, I, 52,6; budhnéd rdgasah, 
II, 2,3; mahdaz ragasaf, I, 6, 10; τάραϑαλ mahdf, I, 168, 6; 

mahf ragasi, IX, 68, 3. 
Note 2. With the second Pada, compare IV, 17, 14. 

tvakah budhné ragasa# asyd yonau. 
Note 3. The bull seems to be Agni himself. Comp. 

verse 12. 

Verse 12, 

Note 1. The word sardha (or sérdhak? see note 3), which 
in most passages is applied to the host of the Maruts (see 
vol. xxxii, p. 67 seq.), seems here to refer to the company 

of the Angiras or seven Aéshis, alluded to in the fourth 
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Pada. The seven Rzshis, ‘our fathers’ (verse 13), have, 
with the aid of Agni, rent the mountain and delivered the 
cows or dawns (verses 13 seqq.; IV, 2, 15 seq.). Comp. 
H. O., Religion des Veda, p. 145 seq. 

Note 2. The bull again seems to be Agni. Comp. 

verse I1, note 3. 

Note 3. Do these epithets (comp. verse 8, Pada 3) refer 
to the sérdha (host)? Or are they applied to Agni, so that 
we would have to translate: ‘Lovely was the young one 
(Agni), of marvellous appearance, and brilliant’? In this 
way Bergaigne interprets the passage. If this translation 

is right, sardhak may be considered as neuter, and the first 

Pada could be translated: The first host came forth 

wonderfully. 
Note 4. Evidently the seven Rishis (see note 1). Ber- 

gaigne: Les sept pri¢res? ou les sept rivicres? 

Verse 13. 

Note 1. The seven Rishis sat down for chanting and 
sacrificing, by which they have opened the mountain-prison 
of the cows. 

Note 2. The mention of Rita in this cormection is both 
Vedic and Avestic. Comp. Darmesteter, Ormazd et 
Ahriman, p. 146 ; H. O., Religion des Veda, p. 144, note 2. 

Note 3. The cows in this myth seem to be a mythical 
representation of the dawns. Comp. M. M., Science of 
Language, II, p. 584; H. O., Religion des Veda, pp. 147, 

149 seq. 

Verse 14. 

Note 1. Pasvayantra (comp. slékayantra, IX, 73, 6) is 
quite doubtful. Does there exist a stem pasva, meaning 

possibly, ‘the herd of cattle’? And can we translate, 

‘they who had their (battering- ?) machines directed on the 
cow-herds’? Or, ‘holding the herds with their instruments 
(i.e. with the ropes used for drawing the cows out of the 

cavern)’ ?—Prof. Max Miiller suggests the translation, ‘the 
cattle-drivers,’ and writes, ‘Does it stand for pasu-yantra- 
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saz? Yantra seems the same as yoktra, or something like it, 

cf. X, 94, 7, 8. Pasuyantra would be they who hold the 
ropes of the cattle, who drive them away.’ Bergaigne’s 
translation, ‘n’ayant rien (d’autre) pour conduire le bétail’ 
(pasu-ayantra), and that of Roth (‘die der Sperre ledigen 
Thiere [pasvak ayantrasa%] erhoben ein Freudengeschrei,’ 
Zeitschr. der Ὁ. Morg. Gesellschaft, XLVITI, 678), do not 

carry conviction, nor does a conjecture like pasvd yantdrahk 
(‘the leaders of the cattle together with the cattle itself 
shouted triumphantly’), seem to furnish a satisfying solu- 
tion of the difficulty. 

Note 2. See Geldner, Vedische Studien, I, 120. 

Verse 15. 

Note 1. On the Usigs, compare Bergaigne’s Religion 
Védique, I, 57 seq. 

Verse 16. 

Note 1. The mother seems again to be the cow, or more 
exactly the Dawn considered as the mother of the cows 
(mata gavam, IV, 52, 2. 3; VII, 77, 2), and as the mother 
of the Rzshis (IV, 2, 15). Comp. V, 45,2. 4 arvaét gévam 
mata gdnati νάϊ. The seven names of the cow are men- 
tioned also in I, 164, 3, its three times seven names, in 

VII, 87, 4. 
Note 2. Bergaigne (Quarante Hymnes, p. 14) and Pischel 

(Ved. Studien, II, 121 seq.) give to the word vra the 
meaning ‘woman’ (Bergaigne: ‘femme,’ particulitrement 
‘femme en rut,’ ‘femme amoureuse’). I prefer to follow 
the opinion of Bechtel, Nachrichten der Gottinger Gesell- 
schaft der Wissenschaften, philolog.-historische Klasse, 

1894, p. 393 seq. The hosts seem to be the assembly of 

the Rishis. 

Note 8. The dawn. 
Note 4. Comp. IX, 81, 1 (H. O., Religion des Veda, 

p. 147, note 1). dadhn& yat im unnitas yasdsa gavam, ‘ When 
(the Somas) have been drawn, together with the brilliant 
curds of the cow.’ The brilliant milk of the cow which the 
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Rishis have obtained, seems to be considered as a magical 
means for procuring to men the aspect of the brilliant light 
of the dawn. Comp. H.O., Religion des Veda, p. 450. 

Verse 17. 

Note 1. On didhitam, comp. Geldner, Ved. Studien, IT, 

9, and see Rig-veda II, 17, 4; IV, 16, 4. 

Verge 19. 

Note 1. Comp. vol. xxxii, p. 330 (V, 54, 10, note 1). 

Verse 20. 

Note 1. ‘Guest’ is atithiZ ; the play on words (aditiZ and 
atithiZ) is untranslatable. 
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MANDALA IV, HYMN 2. 

ASHTAKA III, ADHYAYA 4, VARGA 16-19. 

1. He who has been established as the steward 
among the mortals, the immortal, righteous one, and 
among the gods, being a god himself, the Hotz, the 

best sacrificer shall mightily flame!; Agni shall rise 
up! with the offerings of Manus. 

2. Here, O Agni, son of strength, thou goest for 
us to-day as a messenger, thou who art born, between 
the two races (of men and gods), having harnessed, 
O tall one, thy puissant, manly, brilliant (stallions). 

3. Harnessing the two mighty, red steeds that 
swim in ghee—(the steeds) of Azta, I think, that 
are most swift with their mind!, the ruddy ones, 
thou goest (as a messenger) between you, the gods, 
and the tribes of men?. 

4. O Agni, with thy good horses, and thy good 
chariot, rich in bounties, bring hither from among 
them (the gods)? Aryaman, Varuza, and Mitra, 

Indra and Vishzu, the Maruts and the Asvins, to 

him who offers good oblations. 
5. This sacrifice, O Agni; is rich in cows', in 

sheep and horses, in manly friends; it is never to 

be despised ; it is rich in nourishment, O wonderful 
lord?, rich in offspring; it is long-lasting wealth, 
broad-based, with (brilliant) assemblies. 

61. Bea self-strong protector, Ὁ Agni, of the man 
who in the sweat of his brow brings fuel to thee’, or 
heats his head desirous to worship thee. Deliver 
him from every harmful man. 
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7. The man who brings food to thee who art 
desirous of food, he who stirs up! the cheerful guest 
and rouses him, the godly man who kindles thee .in 
his dwelling : to him may belong lasting and generous 
wealth. 

8. The sacrificer who praises thee in the evening 
and in the morning and gratifies thee: that liberal 
man thou shouldst bring across all distress, like 
a well-impelled horse ', (dwelling) in his house. 

g. The man who worships thee, the immortal one, 
O Agni, and who honours thee, holding the sacri- 
ficial ladle—may he, the toiling (sacrificer), not be 
deprived of wealth; may no distress that comes 
from a harmful (foe), surround him. 

10. That mortal whose well-ordered sacrifice thou, 

as the god, acceptest, O Agni, as a liberal giver, 
may his worship! be welcome, O youngest god, (the 
Hotrz’s work performed) for a worshipper whose 
helpers we may be. 

11. May he, the knowing one, distinguish wisdom 
and folly of mortals}, like straight and crooked backs 

(of horses)?, And for the sake of wealth and noble 
offspring, O god, grant us Diti and keep off Aditi® 

12. The undeceived sages instructed the sage 
(Agni), setting him down in the dwellings of Ayu?. 
Hence mayst thou behold, O Agni, with thy eyes? 
these beings visible and secret (that move) on the 
Arya’s ways ὃ. 

13. Bring thou, O Agni, youngest (god), who art 
a good guide, a plentiful, brilliant treasure to the 

worshipper who presses Soma, who serves thee and 
toils, to help him, O brisk one, who fillest the dwell- 

ings of peoples. 
141, And whatsoever we have done, O Agni, out 
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of devotion for thee, with our feet 3, with our hands, 

with our bodies: (in those deeds of ours) the wise 
have held up the Avta, aspiring after it, like those 
who manage a chariot by means of the two pole- 
arms (9) 5. 

15. And may we be born from the Dawn, the 
mother, as the seven priests}, as the first worshippers 
among men®, May we be the Angiras, the sons of 
Heaven. May we flaming break the rock which 
contains the prize of the contest. 

16. And as our first, ancient fathers, O Agni, were 

aspiring after Xzta'—they attained to pure devotion*, 
chanting their litanies. Cleaving the earth they 
disclosed the red (cows). 

17. The pious men, well performing the acts (of 
worship), resplendent, melting! the generations of 
the gods* like ore’, kindling Agni, strengthening 
Indra, went along ὁ, besieging the stall of cows. 

18. He looked (on the gods) as on herds of cattle? 
in a rich (pasture)*, when the generations of the 
gods (were) near him, O mighty one*®. After (the 
generations) of the mortals the Urvasis‘ have 
pined, for the growing strong of the Arya‘, of the 
nearer Ayu 8 

19. We have done our work for thee; we have 

been good workers—the brilliant dawns have shone 
out Azta!,—brightening ? the perfect Agni who mani- 

foldly shines with fine splendour, (brightening) the 
god’s beautiful eye. 

20. We have recited these hymns for thee, the 
sage, O Agni, worshipper (of the gods)!; accept 
them! Blaze up; make us wealthier. Bestow great 

wealth on us, O bountiful one! 
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NOTES. ᾿ 

The Rishi is Vamadeva, the metre Trishtubh.— Verse 5= 

TS. I, 6, 6, 4; III, 1,11, 1; MS. I, 4,3. Verse 6=TA. 

VI, 2, 1. Verse 11=TS. V, 5, 4, 4. Verse 16=VS. 

XIX, 69; TS. II, 6,12,4. Verses 16-19=AV. XVIII, 3, 

21-24. 

Verse 1. 

Note 1. On this use of these infinitives, comp. Delbriick, 
Altindische Syntax, p. 412.—Manusha& seems to be gen- 
itive ; comp. II, 2, 6. havy4 mdnushaé ; II, 2, 8. hétrabhiz 

. manushaé; I, 76, 5. manushasé havirbhid. 

Verse 2. 

Note 1. Comp. below, IV, 6, 9. 

Verse 3. 

Note 1. As to the horses of Rita, comp. above, ITI, 6, 6. 

In spite of the different accent there is no doubt that 

ghrztasnuva, which occurs in that verse, is the same word 
as ghrvitdsnd, in our verse, a compound of ghrita with 

a noun snu which seems to be different from s&nu, and 

connected with the root sn4 (cf. ghritasnd, IV, 6, 9; and 

see Bechtel, Hauptprobleme der Indogerm. Lautlehre, 
p. 211). Vvridhasnu, on the other hand, seems to be no 
compound, but an adjective formed like vadhasnu, ni- 
shatsni. It is evident, however, that the poet here 
employed the two words vrédhasni and ghvitdsnu as 
parallel expressions. 

Note 2. Read mart4m (for mart4n ; gen. plur.). Comp. 
’ below, verse 11; VI, 47, 16. visaA manushy4n, where we 

ought to read manushyam. See Lanman, p. 353; Pischel, 

Vedische Studien, I, p. 44; Bartholomae, Studien zur Indo- 

germanischen Sprachgeschichte, I, p. 48. 



320 VEDIC HYMNS. 

Verse 4. 

Note 1. ‘Could it be Mitrdm eshdm, the rapid Mitra?’ 

M.M. 
Verse 5. 

Note 1. The meaning is, it is rich in reward consisting in 
cows, &c. 

Note 2. The text has asura. Cf. H.O., Religion des 
Veda, p. 164. 

Verse 6. 

Note 1. With the first Pada, comp. below, 12, 2. 

Note 2. On svdtavan, see Benfey, Vedica und Lin- 
guistica, p. 1 seqq.; Lanman, p. 559; Joh. Schmidt, Kuhn’s 

Zeitschrift, XXVI, p. 357 seq-; H. O., Prolegomena, 

P. 471. 
Verse 7. 

Note 1. Nisishat is not derived, as is the case for 

instance with 4 sishamahi, VIII, 24, 1, from (ni-)sas (Grass- 

mann, Ludwig), but from ni-s4 (Béhtlingk-Roth); comp. 
VII, 3, 5. nisfsinas dtithim. We must read, consequently, 

nisisat, formed like dadhat (3rd sg. subj. pres., or possibly 
nom. sing. part. pres.). 

Verse 8. 

Note 1. Bohtlingk-Roth conjecture harmydv4n ‘im 
Hause, im Stall gehalten. It is true that beasts may be 
kept in the harmya; comp. VII, 56, 16; X, 106, 5; 
Zimmer, Altindisches Leben, p. 149. But I do not think 

that ‘being kept in the harmya’ could be expressed by 

harmya-vat. Hemydvat seems to be derived from the 
root hi, and to have the same meaning as 4suhéman; such 

a word very well fits into a phrase referring to a swift 
horse. Hemy4vat stands to heman in the same relation 
as omydvat to oman. All this was pointed out first by 
Ludwig (vol. iv, p. 22). 

Verse 10. 

Note 1. Literally the Hotvz’s work (performed for such 
a Yagamana). 
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Verse 11. 

Note 1. I read martain (gen. plur.); comp. above, verse 
3, note 2. It is possible, however, to leave the text un- 

changed; in this case the translation would be: ‘ May he, 

the knowing one, distinguish wisdom and folly, the (wise 

and foolish) mortals like straight and crooked backs (of 
horses).’ 

Note 2. Comp. vitdprzsh/fa, ‘straight-backed,’ a frequent 
epithet of horses. 

Note 8. For Prof. Max Miiller’s interpretation of this 
passage, comp. vol. xxxii, p. 256. See also Bergaigne, Rel. 

Védique, ITI,97; Pischel, Vedische Studien,I, 297 seq. It 
is very strange that the poet should ask the god to keep off 
Aditi (comp. I, 152, 6. d4ditim urushyet) who must here be 
considered, consequently, as a malevolent deity. I think that 

this conception of Aditi is derived from the idea of this 

goddess as punishing sin; it is the same goddess who may 
free the sinner from the bonds of sin and who may fetter 
and destroy him. Keeping off Aditi seems to mean, con- 
sequently, removing from the mortal the danger of being 

bound by the fetters of sin; the idea is the same as above 
in IV, 1, 5, where Agni is invoked to make Varuza, the son 

of Aditi, go away (comp. H. O., Religion des Veda, p. 336, 
note 1). In that case granting Diti would mean granting 
freedom from those same fetters. (On Diti, who very 
appropriately has been called a mere reflex of Aditi, see 

M. M., loc. cit.; Bergaigne, III, 97 seq.) 

Verse 12, 

Note 1. On Ayu, the mythical ancestor of the human 
race, see Bergaigne, Religion Védique, I, p. 59 seq. 

Note 2. On padbhiz, comp. Pischel, Ved. Studien, I, 228 

seq.; Bartholomae, Bezzenberger’s Beitrage, XV, 3 seq.; 
Bloomfield, Contributions to the Interpretation of the Veda, 
Second Series, p. 32 seq. (American Journal of Philology, 
XI, 350 seq.). I believe that in our verse padbhif should 

be derived from a noun pds, and translated, ‘ with thy eyes,’ 

[46] Υ 
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while in verse 14 we ought to read padbhiz#, and to 
translate, ‘ with the feet.’ 

Note 3. Pischel (Ved. Studien, I, 229, note 1) believes 
that γγάλ is nom. sing., referring to Agni. But compare 
VI, 51, 2. vigd marteshu vrigind ka pdsyan abhi sashfe 
sfirak αγγάζ évan. This verse makes it very probable 
that arya is a genitive dependent on évaiX, évan (‘ behold- 
ing right and wrong deeds among the mortals, the Sun 

looks upon the Arya’s ways’). On the stem arf, ‘the Arya,’ 
see Pischel, Zeitschrift der Deutschen Morgenlandischen 
Gesellschaft, XL, p. 125. 

Verse 14. 

Note 1. This verse has been commented upon by Pischel, 
Ved. Studien, I, 229 seq. 

Note 2. On padbhif or rather padbhiZ, comp. verse 12, 
note 2. 

Note 8. In translating bhur{g I have followed, though 
not without doubt, the theory of Pischel, Ved. Studien, 

I, 239 seq.—Pischel seems to be right in making vétam 

depend both on yemud (comp. IV, 23, 10) and on Asushanah 
(comp. above, IV, 1, 13, and below, verse 16). 

Verse 15. 

Note 1. The seven Xéshis or Angiras, the sons of Heaven 
and the Dawn (cf. above 1, 16). 

Note 2. nvfn (or rather nvfm) is genitive plural. See 
Lanman, p. 430; Pischel, Vedische Studien, I, p. 42. 

Note 3. Here we have again the seven Rishis breaking 
the mountain in which the cows were imprisoned. 

Verse 16. 

Note 1. The apodosis is wanting. As verse 15 shows, 
the meaning is: As our fathers have done their mighty 

deeds, aspiring after Rita, thus may we do the same. 
Note 2. Sukit (Padap. sufi it) possibly stands for suzim 

it; cf. Roth, Zeitschrift der Deutschen Morgenlandischen 
Gesellschaft, XLVIII, p. 680. Or may we correct sufi it... 
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didhiti (instr. sing.), ‘they went along in pure devotion’? 
Didhiti seems to be what is called in III, 31,1; IX, 102, 
1. 8, retdsya didhitiz. 

; Verse 17. 

Note 1. See Zimmer, Altindisches Leben, p. 252. 

Note 2. Evidently the pious men, not the gods, form the 
subject. I propose to read, -therefore, devim (gen. plur.) 
ganima ; cf. verse 18 devaénadm yat ganima. They kindle 
Agni; they strengthen Indra: in short, they treat the 

divine people as the smith treats the metal. 
Note 3. I do not enter here upon the archaeological 

question as to the meaning of a4yak. Comp. on this much- 

discussed question especially Max Miiller, Biographies of 
Words, p. 252 seq:; Schrader, Sprachvergleichung und 
Urgeschichte (2nd ed.), p. 271 seq.; von Bradke, Methode 

der arischen Alterthumswissenschaft, p. 93 seq. 
Note 4. Cf. X, 61, 13. parishadvanak agman. 

Verse 18. 

Note 1. Pasvdh is genitive sing.; it depends on ydthd. 

Cf. V, 31,1; VI, το, 3. 

Note 2. There is no reason for taking, as Lanman 
(p. 516) does, kshumati as acc. plur. neut., which would 
be kshuménti. See Joh. Schmidt, Pluralbildungen der In- 
dogermanischen Neutra, p. 237; Bartholomae, Kuhn’s 

Zeitschrift, XXIX, p. 493. Bartholomae translates, ‘ bei 

einem wolhabenden.’ 
Note 3. Is this vocative ugra right? It would be easy to 

correct, with Ludwig, ugrd (‘when the mighty generations 
of the gods were near him’) or ὑρτάλ, as suggested by 
Delbriick (Grassmann’s Translation, vol. i, p. 573): ‘the 
mighty one (Agni) looked on them,’ &c. 

Note 4. I believe that Geldner (Ved. Studien, I, 260, 

note 1) is right in contending that Urvas?, wherever it 
occurs, is the name of an Apsaras and nothing else. The 
name of Ayu, occurring in the fourth Pada, confirms this ; 
for Ayu, as is well known, is the son of Purfravas and of 

the nymph Urvasi. Geldner translates, ‘Selbst mit den 

Υ 2 
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Sterblichen hatten die Urvasis Mitleid.” But I do not 
think that krip means ‘having compassion. In my 
opinion we should, with Ludwig, supply ganima to mar- 
tanim, so that devdndm gdnimd in the second Pada 
corresponds with mdrtén4m (gdnimé) in the third. This 
ganimé is an accusative which depends on akrépran (‘they 
pined after...,’ cf. IX, 85, 11. πᾶκε suparzdm upapapti- 
vamsam girak vendnam akripanta pirvik; X, 74, 3. γέ 
kripdvanta ratnam). Thus the meaning seems to be: 
When the cows had been conquered, and when Agni looked 
over the generations of the gods that were near him, the 
Urvasis, i.e. the Apsarases such as Urvast, longed for the 
love of mortals such as Pur(dravas, and for the propagation 
of the human generations ; they gave birth to children such 
as Ayu. 

Note δ. Or ‘of the indigent’? Or is arya# nom. plur. 
fem. referring to the Urvasis? Or nom. sing. masc. refer- 
ring to Agni? 

Note 6. On Ayu, see note 4. But I cannot tell why he 

is called the nearer Ayu. Is this nearer Ayu opposed, as 
a nearer or later (para) ancestor, to the pitdrak pardsah 
pratndsaf, the Argiras, mentioned in verse 16? The same 
nearer Ayu (upara which stands there in Opposition to 
piirv4bhiz) is mentioned also in I, 104, 4, connected, as it 

seems, with some Apsarases. I do not pretend to be able 
to interpret that very difficult verse, but I am convinced 
that it has been misinterpreted both by Roth (Siebenzig 
Lieder, p. vii) and by Bergaigne (I, 60). 

Verse 19. 

Note 1. I.e. the dawns have sent forth their shine, which 

is a visible manifestation of the eternal law of Rita. 
Note 2. The construction is: we have been good workers, 

brightening &c. The words, ‘the brilliant dawns have 
shone out Rita, are a parenthesis. 

Verse 20. 

Note 1. The text is nearly identical with the first hemi- 
stich of I, 73, 10 (see above). 
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MANDALA IV, HYMN 3. 

ASH7AKA III, ADHYAYA 4, VARGA 20-22. 

1. Draw Rudra hither for your protection}, the 
king of sacrifice, the truly sacrificing Hotz of the 
two worlds?, the golden-coloured Agni, before the 

unseen thunderbolt (strikes you). 
2. This is the home which we have prepared for 

thee as a well-dressed, loving wife (prepares the 
marriage-bed) for her husband}, Directed hither- 
ward, dressed (in offerings and prayers ?)? sit down. 
These (sacrificial ladles or prayers?) are turned 
towards thee, O most skilful one?! 

3. To him who hears us, who is not proud, who 

beholds men, to the merciful, immortal god recite 

a prayer, O worshipper, a hymn—(to Agni) whom 
the presser (of Soma), the Madhu-presser, magnifies 
like the pressing-stone '. 

4. Thou who art well-intentioned, give heed to 

this our toiling}, to this Azta*, O observer of Rta ! 

When will our hymns share in thy rejoicings ἢ When 
will our friendship dwell in thy house ? 

5. How wilt thou, O Agni, before Varuza, and 

how wilt thou, and which sin of ours wilt thou 
blame before Dyaus? How wilt thou speak to 
bountiful Mitra, to the Earth? What (wilt thou 
say) to Aryaman, to Bhaga ? 

6. What wilt thou say, O Agni, when thou hast 
grown strong on the Dhishya altars!'? What to 
strong Vata who goes forward in triumph?? To 
the Ndsatya * who goes round the earth‘, to...5? 
What, O Agni, to Rudra, the man-killer ? | 
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7. How (wilt thou speak) to great Pdshan who 
brings prosperity? What (wilt thou say) to martial 
Rudra, the giver of offerings'? What sin? wilt thou 
announce to wide-ruling Vishzu, what, O Agni, to 
the mighty weapon (of the gods) ? 

8. How wilt thou answer, when thou art asked, 

to the righteous! host of the Maruts? How to the 
mighty Sun, to the quick Aditi?? Accomplish 
thy work, O GAtavedas, thou who knowest the 

Heaven! 
9. I magnify? the Azta of the cow? ruled by Reta 

and also by the raw one’, the honey-sweet, ripe 

(milk), O Agni. Though being black this (cow) 
swells of bright drink, οἵ... ὁ milk. 

10. With Arta indeed, with the milk of the back}, 

the bull has been anointed, Agnitheman. Without 

trembling he moved on bestowing his vigour. The 
speckled bull has poured out his bright udder 3, 

111, By the Azta the Angiras have broken the 
rock and cleft it asunder; they have shouted 
together with the cows. Prosperously the men 
have surrounded? the Dawn. The Sun appeared _. 
when Agni (the fire) had been born ὃ. 

12. By the Azta the immortal, uninjured? god- 
desses, the Waters, O Agni, with their honey-sweet 
waves have sped forward? for ever to flow (along 
their course), like a racer incited by shouting when 
(the race-horses) are let loose. 

13. Go never on thy crooked way to the spirit 
(which avenges the guilt) .of anybody’, of a vassal 
who has trespassed, or of a friend. Require not (of 
us) a sinful brother’s debt*. May we not have to 
suffer under the spirit which avenges a friend’s or 
a (hostile) deceiver’s guilt 5, 
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14. Protect us, O Agni, with all thy protection, 
thou who art protected, O martial one!, and art 

gladdened (by us). Sparkle forth, and destroy even 
strong evil! Slay the Rakshas even though it has 
grown large. 

15. Be gracious, O Agni, tiiough these our 

hymns. Touch, O hero, this wealth moved by our 
prayers. And accept, O Angiras, our sacred words. 
May the praise, beloved by the gods, resound to 
thee !. 

16. I, the priest, have rehearsed to thee the 

omniscient one, O Agni, worshipper (of the gods), 
all these songs, these inmost words, these recitations 

and words of wisdom, to thee the wise one, with 

prayers and hymns. 

NOTES. 

The same Rishi and metre.—Verse 1=SV. I, 69; TS. 
I, 3, 14,1; TB. II, 8, 6,9; MS. IV, 11, 4. Verse 6= 

MS. IV, 11, 4. 

Verse 1. 

Note 1. On the identification of Agni with Rudra, comp. 
Bergaigne, Rel. Védique, III, 36; von Bradke, Dyaus Asura, 
p. 54 (Rig-veda I, 27,10; III, 2, 5; VIII, 72, 3). 

Note 2. The second Pada of this verse is identical with 
VI, 16, 46. 

Verse 2. 

Note 1. Cf. Hirzel, Gleichnisse und Metaphern im Rig- 
veda, p. 69. 

Note 2. On padrivitak Sayama remarks, yashfavyadevais 
tegobhir v4 parivitak. In the commentary on I, 128, I, on 
the other hand, he says, nn paridhibhir νὰ parito 

veshfitah. 
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Note 3. I take su-apaka as a compound of su and a-paka 
(comp. Vag. Samh. XX, 44 = Taitt. Br. II, 6, 8, 4 = Maitr. 

Samh. III, 11, 1, where Tvash/vé is called apakaf). In 

Rig-veda VI, 11, 4 we read: ddidyutat si 4pAka’ vibhava ; 
in VI, 12, 2. 4 yasmin tvé si ἄράκε yagatra, ἄς. Should 
we not correct in both passages suap4kaZ, suapdke ? 

Verse 3. 

Note 1. The pressing-stone (grévan) is frequently con- 

sidered as speaking, as praising the gods. Cf. Hillebrandt, 
Vedische Mythologie, I, p. 152 sq. 

Verse 4. 

Note 1. The Padapatha has sdmyai. I think it should 
be samyah. 

Note 2. I.e. to this sacrifice, which is considered as one 

of the chief manifestations of Rita. See H. O., Religion 
des Veda, p. 197. 

. Verse 6. 

Note 1. At the Soma sacrifice fire burns on eight altars 
called Dhishzya ; see Weber, Indische Studien, X, pp. 366, 

375: 
Note 2. See vol. xxxii, p. 164. 

Note 8. This is the only passage in the Rig-veda in 
which n4satya occurs in the singular. 

Note 4. On parigman, cf. above, I, 79, 3 note. 

Note &. Kshé (cf. Lanman, pp. 440, 448, 534) is evidently 

corrupt. But neither Bollensen’s conjecture, ukshzé, nor 
those of Ludwig (4akshe, yakshe), carry conviction. 

Verse 7. 

Note 1. It is very strange to find Rudra here desig- 

nated as ‘giver of offerings. But it seems too bold 
to explain havik-dé as a dative of havik-4d (‘eater of 
offerings ’). 

Note 2. I read with Grassmann τέρα (‘sin’) for rétahk 
(‘sperm’). 
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Verse 8. 

Note 1. The text has ritdya, used as an adjective (see 
Bergaigne, Rel. Védique, ITI, 216). 

_ Note 2. Aditi is masculine and seems to be an epithet 

(‘unrestrained, free’) of the Sun. Cf. vol. xxxii, p. 262; 
Bergaigne, III, 92. Probably at the same time the word 
is intended to allude to the goddess Aditi. 

Verse 9. 

Note 1. The text has i/e, on which Ludwig says, ‘so viel 
wie nile. fle of course cannot be the same as nile, but 

should we not conjecture ni/é? Cf. above, IV, 1, 11. 

vrishabhasya ni, and IV, 1, 12. ritdsya yéna vrishabhasya 
ni/é. The translation would be, ‘By Rita the Rita is 
restrained in the nest of the cow.’ 

Note 2. The ‘ Rita of the cow,’ if the reading is correct 
(see note 1), seems to be the milk. 

Note 8. The ‘raw one’ is the cow as opposed to the ripe 
milk. 

Note 4. The meaning of gdmarya (ἅπαξ λεγόμενον) is 
unknown. Cf. Bergaigne, II, 398, note 1. Sdyaza reads 
ga amaryena. ‘I should prefer σὰ amartyena.’ M. M. 

Verse 10. 

Note 1. Does this mean, with the milk that comes from 

the ridge of heaven? Cf. IV, 20, 4. sm dndhas4 mamadah 

préshthYena. 
Note 2. This Pada seems to be an imitation of VI, 66, 1, 

where Prisni (‘the speckled one’) is the mother of the 
Maruts: sakr#t sukram duduhe prisnik tidhak. See vol. 
xxxii, p. 368, 

Verse 11. 

Note 1. Here we have again the same myth of the 
Af’giras and the cows, to which so many allusions are found 
in the preceding hymns. 

Note 2. The red cows of the myth are the dawns; the 
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Angiras besiege the stronghold in which these cows are 
imprisoned. 

Note 3. On the kindling of the fire as a charm by which 
the sun is made to rise, see H.O., Religion des Veda, 

p- 109 seq. The Angiras kindle the fire for performing 
their sacrifice ; thereby they make the sun rise. 

Verse 12. 

Note 1. The same epithet is applied to the waters also 
in X, 104, 8. 

‘Note 2. The optative dadhanyud is very strange. Pro- 

bably we ought to read dadhanvud. 

Verse 13. 

Note 1. The meaning seems to be that Agni is requested 
not to turn against the sacrificer a spirit which has to 
avenge the guilt committed by a third person. ‘Why not 
read yag#am? Go not secretly to anybody’s sacrifice, not 

of a hostile house, not of a friend. Do not require (of us) 
a sinful brother’s debt. May we not feel the might of 

friend or foc.’ M.M. 
Note 2. Geldner (Ved. Studien II, 157) translates and 

interprets: ‘tilge nicht, O Agni, die Schuld eines falschen 
Bruders,’ namlich die Schuld an die Manen, also dem Sinn 

nach ‘mache ihn kinderlos.’ This is quite unacceptable. 
Note 3. The text is evidently corrupt. I propose to 

read: m& sdkhyud yakshdm mé ripé/ bhugema. Comp. V, 
70, 4. m4 kdsya adbhutakrati yakshdm bhugema tantibhi. 

Verse 14. 

Note 1. I cannot adopt Bergaigne’s opinion on simakha 
(Quarante Hymnes, p. 75). 

Verse 15. 

Note 1. Or, awake for thee. 
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MANDALA IV, HYMN 4. 

ASH7AKA III, ADHYAYA 4, VARGA 23-25. 

1. Produce thy stream of flames like a broad 
onslaught. Go forth impetuous like a king with 
his elephant?; ...? after thy greedy onslaught, 
thou art an archer; shoot the sorcerers with thy 
hottest (arrows). 

2. Thy whirls fly quickly. Fiercely flaming touch 
(them). O Agni, (send forth) with the ladle! thy 
heat, thy winged (flames) ; send forth unfettered thy 
firebrands all around. 

3. Being the quickest, send forth thy spies against 
(all evildoers). Be an undeceivable guardian of this 
clan. He who attacks us with evil spells, far or 
near, may no such (foe) defy thy track. 

4. Rise up, O Agni! Spread out against (all 
foes)! Burn down the foes, O (god) with the sharp 
weapon! When kindled, O Agni, burn down like 

dry brushwood, the man who exercises malice 
against us. 

5. Stand upright, strike (the foes) away from us ! 
Make manifest thy divine (powers), O Agni! 
Unbend the strong (bows) of those who incite 
demons (against us)?, Crush all enemies, be they 
relations or strangers. 

6. He knows thy favour, O youngest one, who 
makes a way for a sacred speech like this. Mayst 
thou beam forth to his doors all auspicious days 
and the wealth and the splendour of the niggard. 

7. Let him, O Agni, be fortunate and blessed 
with good rain, who longs to gladden thee with 
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constant offerings and hymns through his life in his 
house. May such longing ever bring auspicious 
days to him. 

8. I praise thy favour ; it resounded here. May 
this song (which is like) a favourite wife, awaken for 
thee’. Let us brighten thee, being rich in horses 
and chariots. Mayst thou maintain our knightly 
power day by day. 

9. May (the worshipper) here frequently of his 
own accord approach thee, O (god) who shinest in 
darkness’, resplendent day by day. Let us worship 
thee sporting and joyous, surpassing the splendour 
of (other) people. 

10. Whoever, rich in horses and rich in gold, 
approaches thee, O Agni, with his chariot full of 
wealth—thou art the protector and the friend of him 
who always delights in showing thee hospitality. 

11. Through my kinship (with thee) I break 
down the great (foes) by my words'. That (kin- 
ship) has come down to me from my father Gotama. 
Be thou attentive to this our word, O youngest, 

highly wise Hotvz, as the friend of our house. 
12. May those guardians of thine, infallible Agni, 

sitting down together protect us, the never sleeping, 
onward-pressing, kind, unwearied ones, who keep off 
the wolf, who never tire. 

131. Thy guardians, O Agni, who seeing have 
saved the blind son of Mamata from distress—He 
the possessor of all wealth has saved them who 
have done good deeds. The impostors, though 
trying to deceive, could not deceive. 

14. In thy companionship we dwell, protected by 
thee. Under thy guidance let us acquire gain. 
Accomplish both praises?, O (thou who art the) 
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truth! Do so by thy present power, O fearless 
one! 

15. May we worship thee, O Agni, with this log 
of wood. Accept the hymn of praise which we 
recite. Burn down those who curse us, the 

sorcerers, Protect us, O (god) who art great like 
Mitra, from guile, from revilement, and from dis- 

grace. 

NOTES. 

The hymn is addressed to Agni Rakshohan. The same 

Rishi and metre.—Verses 1-15=TS. I, 2, 14, 1-6; MS. 

IV, 11, 5. Verses 1-5=VS. XIII, 9-13; MS. II, 7, 15. 

Verse 1. 

Note 1. On {bhena, cf. Pischel-Geldner, Vedische Studien, 

I, p. xv. 

Note 2. The meaning of dri#4naZ, which evidently should 
be pronounced druménak (H.O., Prolegomena, p. 478), is 
uncertain. This verb is stated to occur still in one other 

passage, Maitr. Sash. II, 4, 2. tad ya evam vidvant suram 
pibati na hainam drdwati (druvati, two MSS.). But should 
we not read there hruv4ti? [And possibly in our passage, 
as Prof. Max Miiller observes, hriz4nd Ὁ] 

Verse 2. 

Note 1. On guhvd, see Pischel, Vedische Studien, II, 113. 

Wherever butter is poured out with the ladle, the flames 
arise. 

Verse 5. 

Note 1. The third Pada is identical with X, 116, 5 b. 

Verse 8. 

Note 1. Or ‘resound to thee’ (sdm gareta). Cf. above, 
3,15. Shall we read, in consideration of this parallel 
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passage, sim devavata garatam iydm giz (‘ may this song 
beloved by the gods resound’ or ‘ awaken’)? 

Verse 9. 

Note 1. On déshavastak, see above, I, 1, 7, note 1. 

Verse 1]. 

Note 1. I have taken mahdé as acc. plural. If it is.gen. 
singular, the translation will be: ‘ Through my kinship with 
the great (Agni) I break down (my foes) by my words.’ 

Verse 13. 

Note 1. This verse is identical with I, 147, 3. See the 

notes there. The original place of this verse seems to be 
in the first Mazdala, because it mentions Mamateya. 

Verse 14. 

Note 1. Probably the praise or song of the gods and of 
men. See vol. xxxii, p. 439. 
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MANDALA IV, HYMN 5. 

ASHTAKA III, ADHYAYA 5, VARGA 1-3. 

1. How may we unanimously offer mighty light? 
to bountiful Agni Vaisvanara? With his mighty 
perfect growth he supports the high bank? like a 
pillar. 

2. Do not reproach Him, the self-dependent one, 
who has given this bounty to me, the god to the 

mortal, the clever one to the simple, the wise im- 
mortal, the most manly, restless? Agni Vaisvanara. 

3. Agni, the sharp-pointed, the mighty bull with 
thousandfold sperm, has proclaimed to me the great, 
doubly-powerful? Saman, the prayer, having found, 
as it were, the hidden track of a cow *. 

4. May Agni, he who is rich in wealth, whose 
teeth are sharp, consume with his hottest flames 

those who violate the laws founded by Varuwa, the 
beloved, firm (laws) of attentive Mitra. 

5'. They who roam about like brotherless girls ?, 
of evil conduct like women who deceive their hus- 
bands, being wicked, sinful, and untrue—they have 

created for themselves this deep place’. 
6. On me, however small, but innocent, thou, 

O purifying Agni, hast fiercely placed this mighty, 
deep, vigorous prayer, like a heavy burden, this 
Prishtha!, consisting of seven elements”. 

7. Let our prayer which purifies Him, through 
the power of mind (inherent in it), reach Him who 
is the common (property of all men) alike, the good 
(name?) of Prvzsni on the skin of the herbs, on the 
summit of the.. .'. 
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8. What should be openly uttered by me of this 
speech? They secretly speak of that which is 
hidden?. When they have uncovered, as it were, 

the water of the cows’, he guards the beloved 
summit of the .. .3, the footstep of the bird‘. 

9. He has found in secret that great face of the 
great ones which the bright cow accompanied}, 
the ancient (face) shining in the abode of ἄξια, the 
quickly running, quickly moving. 

to. And resplendent near his parents (Heaven 
and Earth), in their presence, he thought of the 
secret, good (name?) of Pyzsni. The tongue of 
the manly, forward-bent flame (seized) that which 
was near at hand in the highest abode of the mother, 
the cow!. 

11. I speak, when being asked, Avta (i.e. truth), 

out of reverence (for Agni, or for the gods), out of 
hope! placed in thee, O G4tavedas, as I am here*, 
Thou rulest over all this wealth whatever (dwells) 
in heaven and earth. 

12. Which of this wealth is ours, what treasure ? 
Mayst thou who knowest it declare to us (that 
treasure), O GAtavedas! What is the highest (aim) 
of this our way, is hidden. We have not come 
scolding to an empty (?)! place. 

131, What is the limit, what the objects? What 
pleasant (wealth) may we obtain as swift (horses 
gain) the prize? When will the Dawns, the divine 
consorts of the immortal, expand over us with the 
sun’s splendour ? 

14. And what do those insatiable ones here say, 
O Agni, with their sapless, feeble, weak speech that 
has to be listened to? Let them unarmed fall into 

nothingness, 
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15. The face of this kindled, manly Vasu has 
shone gloriously in the house. Clothed in brilliancy, 
with his shape beautiful to behold, the bountiful has 
shone like a house’ with its wealth. 

NOTES. 

The hymn is addressed to Vaisvanara. The same Rishi 
and metre.—No verse occurs in the other Samhitds. 

Verse 1. 

Note 1. Cf. especially I, 45, 8 (above, p. 42). brzhat 
bh&s bibhrata% haviz. 

Note 2. Cf. vol. xxxii, p. 93 (I, 38, 11, note 2). 

Verse 2. 

Note 1. See above, I, 36, 1, note 2. 

Verse 3. 

‘Note 1. Dvibdrh4Z is neuter. See Lanman, p. 560; Joh. 
Schmidt, Pluralbildungen der Indogermanischen Neutra, 

Ρ. 132. 
Note 2. Agni has discovered the ϑδάπιδη which he pro- 

claims to the mortal, like the track of a last cow. 

Verse 5. 

Note 1. See H. O., Religion des Veda, p. 539. 
Note 2. Abhratara/ cannot be accusative plural fem., as 

Zimmer (Altindisches Leben, p. 419) seems to take it. 
The correct interpretation has been given by Pischel, 
Vedische Studien, I, p. 299. 

Note 3. I.e. hell. 

Verse 6. 

Note 1. In the younger Vedic ritual certain Stotras are 

technically designated as prish¢ha or ‘ backs’ of the liturgies 

[46] Ζ 
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(see, for instance, Weber, Indische Studien, X, 385). Does 
the word stand here in the same sense? Or should we 
correct présh¢fam ἢ 

Note 2. The seven tones of the scale? 

Verse 7. 

Note 1. This passage is obscure. The text runs thus: 
sasdsya karman adhi Adru prfsnek agre rupdh drupitam 
(4rupitam Samhitépacka) gabaru. As to the first words, 
see ITI, 5,6. To &&ru possibly a noun like ndma should 

be supplied (cf. below, verse 10). The last Pada (cf. 
above, III, 5, 5, note 1) is simply untranslateable. 

Verse 8. 

Note 1. Of the milk alluded to in the third Pada ?—On 
nizik, cf. Lanman, p. 436; Joh. Schmidt, Pluralbildungen 

der Indogerm. Neutra, p. 397. 

Note 2. The water of the cows is the milk, cf. X, 12, 3. 

Roth (Zeitschr. der Ὁ. Morgenl. Gesellschaft, XLVIII, 
682): als sie den Schatz der Kiihe entdeckt hatten (var 
iva=varam iva). 

Note 3. Rupa agram. 
Note 4. Comp. above, III, 5, 5 with note 1; III, 5, 6 

note 2. 

Verse 9. 

Note 1. The sun, the face of the great gods (cf. I, 115, 1), 

accompanied by the dawn ? 

Verse 10. 

Note 1. Is the meaning of all this that Agni, shining on 
the altar between heaven and earth, desires, and consumes 

with his flames, the oblation of butter which has its home 

in the udder of the cow? 

Verse 11. 

Note 1. On 4sasa, see Lanman, p. 492 seq.; Bartholomae 

Indogermanische Forschungen, I, 182 seq.; Bechtel, Haupt- 
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probleme der Indogerm. Lautlehre, p. 262. This noun is 

not to be derived from the root sds, but from sams. 

Note 2. Compare I, 79, 2 (with note 3). 

Verse 12. 

Note 1. Comp. X, 108, 7, where the Pavis say to Saram4: 

réku padam dlakam 4 gagantha (‘the place is empty (?); 
thou hast come in vain’). 

Verse 13. 

Note 1. This verse has been treated of by Pischel, Ved. 
Studien, I, 306. 

Verse 15. 

Note 1. On this comparison, see Hirzel, Gleichnisse und 
Metaphern im Rigveda, p. 102 seq. 
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MANDALA IV, HYMN 6. 

ASHTAKA III, ADHYAYA 5, VARGA 4-5. 

1. Stand upright for us, O Agni, Hotvz of the 
sacrifice, the best performer of sacrifices among the 
gods. For thou art the master of every thought ; 
thou promotest the worshipper’s prayer. 

2. The unerring Hotz has sat down among the 
people, joy-giving Agni, the wise one at the sacri- 
fices’, Like Savitrz he has sent his light upward. 
Like a builder he has reared his smoke up to 
the sky. 

31. (The ladle) glowing, filled with gifts, with 
butter, is stretched forth. From left to right (does 
Agni move) choosing the divine people. Upright 
(stands) the (sacrificial) post like a new-born foal ?; 
well-placed, well-established it anoints the victims ὃ. 

4. After the sacrificial grass has been spread 
and the fire kindled, the delighted Adhvaryu has 

stationed himself upright. Agni, the Hotvz, chosen 
from of old, goes round thrice, like a shepherd. 

5..As Hotvz, measuredly running, Agni, the joy- 

giving, sweet-tongued, the righteous, 'goes around 
by his own might. His flames run forward like 
race-horses ; all beings are afraid when he has shone 
forth. 

6. Beautiful, O fair-faced Agni, is thy aspect, who 

art terrible and manifold; pleasant (it is). As they 
have not hindered thy light by darkness, no bespat- 
terers have left stains on thy body. 

7. He whose mother (?)! has not been hindered 
from giving birth, nor his father and mother when- 
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ever they were incited (?)?: this Agni, the purifier, 
well-established like Mitra*, has shone among the 
tribes of men,— 

8. Agni, whom the twice-five sisters}, dwelling to- 

gether, have engendered among the human tribes, who 
awakes at dawn, who is bright like an elephant’s (?)? 
tooth, whose mouth is beautiful, who is sharp like 
an axe. 

9'. Agni, those golden horses of thine swimming 
in ghee, the red ones which go straight forward, the 
fleet ones, the brilliant, manly, wonderful horses, 

puissant stallions, have called hither the divine 
people. 

10. Those victorious, never-tiring', fierce flames 

of thine, O Agni, which move about, hasten? to 

their goal like hawks; they roar mightily like the 
host of the Maruts. 

111, (This) hymn has been produced for thee, 
O Agni, when thou wert kindled. May (the priest) 
recite the litany; mayst thou distribute (treasures) 
to him who sacrifices. Men have set down Agni- 
as the Hotvz, the Usigs, adoring (Him), the praise 
of Ayu’. 

NOTES. 

_ The same Rishi and metre.—Verse 6=TS. IV, 3, 13, 1. 

Verse 2. 

Note 1. The text has viddtheshu. Cf. above, I, 31, 6 
note. 

Verse 3. 

Note 1. With the first hemistich compare above, III, 19, 2. 

See also VI, 63, 4. 
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Note ἃ. On akrd, see Geldner, Vedische Studien, I, 168. 

Note 3. The meaning seems to be that the sacrificial 
post, which has been anointed itself, imparts ointment to 
the victim tied to it. 

Verse 7. 

Note 1. The meaning of sdtu is uncertain. Boehtlingk- 
Roth give ‘ receptaculum.’ Joh. Schmidt (Kuhn’s Zeitschrift, 
XXV, p. 29, cf. Hiibschmann, Indogerm. Vocalsystem, 

p. 75) translates ‘ Mutterleib, and connects the word with 

stri. If‘ womb’ is right, it seems to be the womb from 
which Agni was born. 

Note 2. Does this ish¢du belong to ish, ‘to incite,’ or to 

ish, ‘to wish’? ‘Whenever he (Agni) wishes.’ M. M. 
Note 3. On the well-established Mitra, comp. H.O., 

Religion des Veda, p. 186, note 1. 

Verse 8. 

Note 1. The ten sisters of course are the fingers. 
Note 2. In translating atharja# πά dantam I have fol- 

lowed the opinion of Pischel (Vedische Studien, I, 99) on 
the meaning of atharf, though his theory is very doubtful. 

Verse 9, 

Note 1. With this description of Agni’s horses, comp. 
above, IV, 2, 2. 3. 

Verse 10. 

Note 1. On aydsah, cf. above, III, 18, 2, note 1. 
Note 2. See Geldner, Kuhn’s Zeitschrift, XXVII, 234. 

Verse 1]. 

Note 1. The second hemistich of this verse is nearly 
identical with V, 3, 4. 

Note 2. Cf. narasamsa, vol. xxxii, Ὁ. 439. 
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MANDALA IV, HYMN 7. 

ASHTAKA III, ADHYAYA 5, VARGA 6-7. 

1. This (Agni) has been established here as the 
first by the establishers, the Hotvz, the best sacrificer 
who should be magnified at the sacrifices, whom 
Apnavana and the Bhvzgus have made shine, 
brilliant in the woods, spreading to every house. 

2. Agni! When will the splendour of thee, the 
god, appear in the right way? For verily the 
mortals have seized thee who shouldst be magnified 
in the houses. 

3. Seeing the righteous, wise one, like the heaven 

with the stars, who produces joy at all sacrifices, 
from house to house— 

4. The quick messenger of Vivasvat who rules 
over all human tribes: Him the Ayus have brought 
hither to every house, the light, him who belongs to 
the Bhvigus. 

5. Him the knowing one they have set down in 
the right way as the Hotvz, the gay one with his 
purifying flames, the best sacrificer with his seven 
(forms !)— 

6. Him who is enveloped in many mothers, in 
the wood 1, who does not rest thereon (?)*, who is 

brilliant, though hidden in secret, easily to be found, 

and striving for all that is desired. 
7. When the gods rejoiced in the . . . of the 

herbs?, in that udder, in the foundation of Rita, 

the great Agni, to whom offerings are made with 
adoration, the righteous one, always approached 
eagerly for the sake of sacrifice. 
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_ 81. Thou, the knowing one, hast eagerly per- 
formed the messengership of the sacrifice, looking 
over both ends, over the two worlds. Thou goest 
as a messenger, chosen from of old, thou who 
knowest best the ascents to heaven. 

9. Thy path is black. Light is before thee, the 
red one. Thy flame is speedy. This is one of the 
wonders: when the virgin conceives (thee as her) 
child}, thou becomest a messenger, as soon as thou 
art born. ᾿ ' 

10. As soon as he is born, his strength shows 
itself, when the wind blows upon his flame. He 
turns his sharp tongue among the dry brushwood. 
Even solid food he tears to pieces with his teeth. 

11. When he thirstily has grown strong by thirsty 
food}, restless Agni appoints a thirsty messenger. 
Consuming (the wood) he follows the...? of the 
wind. He seems to drive forward a quick horse ; 
the racer speeds along. 

NOTES. 

The same Aishi. The metre is Gagatt in verse 1, 

Anush¢ubh in verses 2-6, Trish¢ubh in verses 7-11.—Verse 
1=VS. III, 15; XV, 26; XXXIII, 6; TS. I, 5, 5, 13 
MS. T, 5, 1. 

Verse 5. 

Note 1. The seven flames or tongues of Agni? The 
seven Hotvis? The seven Ratnas? 

Verse 6. 

Note 1. Cf. IX, 107, 18. pari gébhik Uttara’ sidan vaneshu 
avyata. 
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Note 2. Possibly we might conjecture dsritam, ‘ who rests - 
thereon.’ 

Verse 7. 

Note 1. On sasasya, cf. above, ITI, 5, 6, note 2. Viyuta 

seems to be a locative standing parallel with the locative 
fidhan. We have here sasdsya viyutd .. . ritasya dh4man, 
quite as in V, 21, 4 the two accusatives vitdsya yénim and 

sas4sya yénim stand parallel. The meaning of viyutd, 
however, seems to me quite uncertain. Is it an action- 
noun derived from vi-yu, ‘to separate,’ ‘to keep off, or from 
(vi-) va, ‘to weave’? Professor Max Miiller proposes : ‘at 
the removal of the grass or tinder in which the spark is 
kept.’ 

Note 2. sdsmin fidhan ; cf. below, 10, 8. 

Note 3. Cf. above, I, 147, 1. 

Verse 8. 

Note 1. With this verse, compare below, hymn 8, verse 4. 

Verse 9. 

Note 1. The wood, the child of which is Agni. 

Verse 11. 

Note 1. I take 4nnd here as an instrumental.—Compare 
with our passage VII, 3, 4. tréshu yat anna samavrzkta 
gambhaik; X, 79, 5. γάλ asmai 4nnam trishi 4dadhati ; 
X, 91, 7. tréshi ydt d4nna vévishat vitishtZase ; X, 113, 8. 

agnif πά gambhaiz tvishi dnnam Avayat. 
Note 2. medm ; cf. above, III, 26, 9. 
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MANDALA IV, HYMN 8. 

ASHTAKA III, ADHYAYA 5, VARGA 8. 

1. I press on for you with my prayer to the 
all-possessing messenger, the immortal bearer of 
offerings, the best sacrificer. 

2. He, the great one, knows indeed the place 

of wealth}, the ascent to heaven; may he, (there- 
fore,) conduct the gods hither. 

3. He, the god, knows how to direct the gods for 
the righteous (worshipper), in his house. He gives 
(us) wealth dear (to us). 

4. He is the Hotvz; he who knows the office 

of a messenger, goes to and fro (between men and 
gods), knowing the ascent to heaven. 

5. May we be of those who have worshipped 
Agni with the gift of offerings, who cause him to 
thrive and kindle him. : 

6. The men who have brought worship to Agni, 
are renowned as successful by wealth and by power- 
ful offspring. 

7. May much-desired wealth come to us day by 
day; may gains arise among us. 

8. He (Agni), the priest of the tribes, (the priest) 
of men, pierces (all hostile powers) by his might as 
with a tossing? (bow). 
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NOTES. 

The same Rishi. The metre is Gayatri—Verse 1=SV. 
1,12; MS. II, 13, 5. 

Verse 2, 

Note 1. Comp. Pischel, Ved. Studien, II, 118. 

Verse 8. 

Note 1. Kshipr& evidently is an instrumental. Cf. kshi 
pradhanvan, kshipréshu, kshipréva dhanvand, II, 24, 8. 
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MANDALA IV, HYMN 9. 

ASHT7AKA III, ADHYAYA 5, VARGA 9. 

1. Agni, have mercy! Thou art great, who hast 
come to this pious man to sit down on the sacrificial 

grass. 
2. He who cannot be deceived, the zealous, the 

immortal has among men become the messenger 
of all. 

3. He, the joy-giving Hotzz, is led around the 
sacred seat at the heaven-aspiring sacrifices. And 
he sits down as the Potzz also. 

4. Agni sits down also as (the sacrificer’s) wife? 
at the sacrifice, and as the master of the house in 

the house, and as the Brahman 3. 

5. Thou zealously approachest as the Upavaktr7! 
of the people who perform the sacrificial service, and 
(thou approachest) the offerings of men. 

6. And thou zealously performest the messenger- 
ship for the man in whose sacrifice thou takest 
pleasure, in order to bear the mortal’s offering (to 
the gods). 

7. Find pleasure! in our rites, in our sacrifice, 

O Angiras. Hear our call! 
8. May thy unerring chariot, by which thou 

protectest the worshippers, encompass us from 
every side. 
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NOTES. 

The same Rishi and metre.—Verse 1=SV.I, 23. Verse 8 
=VS. III, 36; MS. I, 5, 4. 5. 11. 

Verse 4. 

Note 1. ‘Wir vermuten: utaégna agnir adhvare . . . die 
correctur diirfte evident sein.’ Ludwig. The same con- 
jecture has been proposed already in 1868 by Prof. Max 
Miiller (Chips, 2nd ed., vol. iii, p. 157). [π᾿ my opinion the 
traditional text is correct. 

Note 2. The Brahman very probably is not the Brahman 
of the later ritual, but the Brahman4kkhamsin. See H.O., 

Religion des Veda, p. 396. 

Verse 5. 

Note L The Upavaktr? is identical with the Prasdstrz or 
Maitravaruaa of the later ritual. H.O., Religion des Veda, 

Ρ. 390. 

Verse 7. 

Note 1. On goshi, cf. Bartholomae, Studien zur Indog. 
. Sprachgeschichte, I, 21. 
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MANDALA IV, HYMN 10. 

ASHTAKA III, ADHYAYA 5, VARGA 10. 

11. O Agni! May we to-day successfully perform, 
with thy heedfulness’, this praise* which touches 

thy heart, which is like a horse, like auspicious 
power of the mind. 

2. For verily thou, O Agni, hast become the 
charioteer of auspicious power of the mind, of real 
ability, and of the mighty Ata. 

3. Through these our hymns direct thyself hither- 
wards to us like the sun with its light',O Agni, 
gracious with all thy faces. 

4. May we to-day worship thee, oO Agni, praising 
thee with these songs. Thy roarings thunder like 
(the thunder) of Heaven. 

5. Thy sweetest aspect, O Agni, shines near us 
for glory’s sake, now by day, now by night, like 
gold. 

6. Like purified ghvzta is thy stainless body ; (it 
is) brilliant gold: that (body) of thine has shone}, 
O self-dependent one, like gold. 

7. For even a malice which one has committed, 
thou verily drivest away entirely, O righteous Agni, 
from the sacrificing mortal }. 

8. May our friendship, O Agni, our brotherhood 
with you, the gods, be blessed. This is our navel 

(i.e. relation) in our seat, in this udder’. 
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NOTES. 

The same Rishi. The metre is stated to be Padapankti 
(verses 4, 6, 7, Padapankti or Ushwih; verse 5, Mahdpada- 

pankti; verse 8, Ushzih): see on this metre M. M., 

vol. xxxii, p. xcviii seq.; H. O., Prolegomena, p. 98; 

Kiihnau, Die Trishtubh-Gagati-Familie, p. 234 seq.— 
Verse 1=SV. I, 434; MS. I, το, 3. Verses 1-3=SV. II, 

1127-1129 ; VS. XV, 44-46. Verses 1-4=TS. IV, 4, 4, 7. 

Verse 1, 2, 4= MS. II, 13, 8. Verse 3=MS. IV, 10, 2. 

Verse 6=TS. IT, 2, 12,7; MS. IV, 12, 4. 

Verse 1. 

Note 1. The Avasdna in this verse ought to stand before 
hridisprisam, not after this word, as the traditional text 

places it. Ridhydma, consequently, cannot be accented. 
Note 2. Dr. Neisser’s opinion on dha is different 

(Bezzenberger’s Beitrige, XVIII, 312). 

Note 8. I read stémam, which is frequently found as the 
object of the verb ridh, and which in several passages 
receives the epithet hrdispr¢s. 

Verse 3. 

Note 1. On the syntactical form of this comparison, see 
Bergaigne, Mélanges Renier, p. 95. 

Verse 6. 

Note 1 Or rokate, ‘shines’? 

Verse 7. 

Note 1. The Avasina ought to stand before martat. Cf. 
above, verse 1, note 1. 

Verse 8. 

Note 1. Cf. above, IV, 7, 7. The meaning seems to be: 

in this sacrificial place, where the cows give milk. 
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MANDALA IV, HYMN 11. 

ASHTAKA III, ADHYAYA 5, VARGA 11. 

1. Thy auspicious face, O mighty Agni, shines in 
the neighbourhood of the sun'. Brilliant to see, it 
is seen even by night. Soft to behold is the food 
in thy (beautiful) body. 

2. O Agni, disclose (wise) thoughts for him who 
praises thee; (disclose) the opening, when thou, 
O strong-born, hast been praised with trembling. 
Grant unto us, O very great one, such a rich prayer 
as thou with all the gods wilt hold dear, O brilliant 
one. 

3. From thee, O Agni, genius is born, from thee 

(wise) thoughts, from thee beneficent hymns. From 
thee comes wealth adorned with heroes? to the thus- 
minded mortal who worships thee. 

4. From thee the racer is born that wins booty, 

whose energy expands round-about!, the helpful, 

of true strength; from thee delightful wealth sent 
by the gods; from thee, O Agni, the swift and 

impetuous horse. 
5. Thee, O Agni, the pious mortals seek to win 

by their prayers as the first, thee the god with 
agreeable speech, O immortal, who drivest away 

malice, the household god, the lord of the house, 

the wise one. : 
6. (Drive) far from us senselessness and anguish ; 

(drive) far all ill-will from him whom thou attendest?. 
Be gracious at evening, Agni, son of strength, to him 

whom thou, the god, attendest with welfare. 
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NOTES. 

The same Rishi. Metre, Trishtubh.—Verse 1=TS. IV, 
3, 13, 1. 

Verse 1. 

Note 1. Comp. above, IV, 10, 5. rokate upaké. 
Note 2. Literally, ‘in thy appearance’ (ripé). Thus the 

Soma is stated, IX, 16, 6, to purify itself ropé avydye, 
literally, ‘in the appearance of the sheep,’ i.e. in the filter 
made of sheep’s hair. 

Verse 3. 

Note 1. See Lanman, p. 560; Pischel, Ved. Studien, IT, 
115. 

Verse 4. 

Note 1. On vihay44, see V. Henry, Les livres VIII et IX 

de l’Atharva-véda (1894), p. 40 (AV. VIII, 2, 7). 

Verse 6. 

Note 1. Probably the correct Padapasha reading would 

be, as Prof. Bartholomae (Bezzenberger’s Beitrage, XV, 
190) has noticed, ydm nipdsi (cf. Pada d: yam .. . sakase). 

If yat is correct, the translation will be: ‘ (drive) far all ill- 
will when thou protectest (us).’—Bartholomae proposes 
either to change asmat to asméat, or to interpret it as an 

equivalent of asmat. It is possible, though in my opinion 
not very probable, that the text should be changed. The 

ablative asmat very frequently depends on 4ré. 

[46] Aa 
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MANDALA IV, HYMN 12. 

ASHTAKA III, ADHYAYA 5, VARGA 12. 

1. May the man who holds the sacrificial ladle 
and kindles thee, O Agni, who thrice prepares food 
for thee on this day, victoriously overcome (his foes) 
through his lustre, wise through the power of thy 
mind, O GAtavedas. 

21, He who toiling brings fuel to thee, doing 
service to thy, the great (god’s) face, O Agni, 
kindling thee at evening and at dawn—he prospers, 
obtains wealth, and destroys his enemies. 

3. Agni is master of mighty royal power’; 
Agni (is master) of gain, of the highest wealth. He, 
the youngest, self-dependent (god) in the right way 
distributes treasures to the mortal worshipper. 

4. Whatever sin, O youngest (god), we have 
committed against thee in thoughtlessness, men as 
we are, make thou us sinless before Aditi; release 

us from (every) guilt on all sides, O Agni! 
5. Even from great guilt, O Agni, from the prison 

of gods and of mortals—let us, thy friends, never 
be harmed ; grant luck and weal to kith and kin. 

61. As you formerly have released, O Vasus, the 
buffalo cow bound by the foot, O worshipful gods, 
thus take away from us this distress. May, O Agni, 
our life be further prolonged. 
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NOTES. 

The same Aéshi and metre.—Verse 4=TS. IV, 7, 15, 6; 

MS. ΠῚ, 16, 5. Verse 5=MS. IV, 11,1. Verse 6=TS. 

IV, 7, 15,73 MS. IIT, 16, 5; IV, 11, 1. 

Verse 2. 

Note 1. With the beginning of this verse, comp. above, 
IV, 2, 6. 

Verse 3. 

Note 1. Comp. Roth, Zeitschr. der D. Morg. Ges., 

XLVIITI, 114. 

Verse 4. 

Note 1. Grassmann is right in giving to purushatr& the 

meaning ‘unter den Menschen, and in observing with 
reference to our passage: ‘wo die Bedeutung “nach 
Menschenweise” (s. purushata) besser passt.’ The same is 
the opinion of Bohtlingk-Roth. No doubt we should 
read purushdt4; cf. VII, 57, 4=X, 15, 6. yat vak dgak 

purushat4 kdr4ma; IV, 54, 3. a#itti γάϊ Aakvima.. . puru- 
shatvata. 

Verse 6. 

Note 1. This verse is identical with Rig-veda X, 126, 8. 

Aa2 
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MANDALA IV, HYMN 18. 

ASHTAKA III, ADHYAYA 5, VARGA 13. 

1. Benevolent Agni has looked on the breaking 
of the shining dawns, on the bestowal of treasures. 

Come to the dwelling of the virtuous (mortal), ye 
Asvins. The god Sfrya rises with his light. 

2. The god Savitvz has sent his light upward’, 
shaking his banner? like a warrior who fights for 
cows®, Varuza and Mitra follow the law, when 

they make the Sun rise on heaven. 
3. Him whom (the gods) dwelling in firm peace, 

and never losing their object, have created for dis- 
persing the darkness—Him, the San, the all-observer, 

the seven young fallow mares carry forward. 
4. With (thy horses) most ready to run thou 

goest' forward, spreading out thy web (of light), 
removing (from the world) the black cloth (of dark- 
ness), O god. The rays of the Sun have shaken? 
the darkness, and have sunk it into the waters like 

a hide. 
5. Unsupported, unattached, spread out down- 

wards-turned—how is it that he? does not fall down? 
By what power of his does he move? Who has 
seen (that)? Erected as the pillar of Heaven he 
protects the firmament. 
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NOTES. 

The same Rishi and metre.—Verse 4=TB. II, 4, 5, 4. 

This hymn and the next evidently form a couple. They . 

have the same number of verses, and are composed in the 
same metre. They are both addressed to Agni in his 
matutinal character, or rather to the Asvins, who are in- 

voked to partake of the matutinal oblation (13, 1; 14, 1. 4). 

The first verse of 13 is quite similar to that of 14; the 
same may be said of the second verses of the two hymns; 
the concluding verse of both is identical. 

Verse 2. 

Note 1. Cf. above, IV, 6, 2. 

Note 2. Cf. Zend drafsha, ‘ banner.’ 

Note 8. Cf. IV, 40, 2. sdtva bharishds gavishaz. 

Verse 4. 

Note 1. The Sun is addressed. 

Note ἃ. It is more natural to take ddvidhvatak as nom. 

plur. than as gen. sing. (Ludwig). 

Verse 5. 

Note 1. The Sun. 
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MANDALA IV, HYMN 14. 

ASHTAKA III, ADHYAYA 5, VARGA 14. 

1. Agni Gatavedas, ‘he god, has looked on the 
dawns that shine with all their τηρεῖ, Come hither, 
O NAsatyas 3, wide-ruling (gods), on your chariot to 
this our sacrifice. 

2. The god Savitrz has sent his shine upward, 
producing light for the whole world. The Sun, 
shining with his rays, has filled Heaven and Earth 
and the air. 

3. The red one’, carrying hither (bliss) *, has 
come with her light, the great, brilliant one, shining 

with her rays. Ushas, the goddess, awakening (all 
beings) to welfare, goes along on her well-yoked 
chariot. 

4. May those chariots and horses, most ready to 
drive, drive you' hither at the break of dawn. For 
these Somas are for you! that you may drink the 
honey-drink 5, Rejoice, O manly ones, at this sacri- 
fice. 
5.=I1V, 13, 5. 

NOTES. 

The same Rishi and metre.—No verse of this hymn 

occurs in the other Samhitas. On the parallelism in which 
IV, 14 stands to IV, 13, see the introductory note on 

IV, 13. 
Verse 1. 

Note 1. On mahobhiA, see vol. xxxii, p. 196 seq. (I, 165, 
5, note 3). Here the word refers to the powerful light of 
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the dawn, not of Agni, cf. VI, 64, 2. ishak devi ré6zama4na 

mahobhi&. 
Note 2. On the mention of the Nasatyas (Asvins) in this 

connection, compare the introductory note on IV, 13. 

Verse 3. 

Note 1. The Dawn as before. 
Note 2. That an object like ‘bliss’ is to be supplied, is 

shown by such passages as I, 48, 9. ushak . . . Avdhanti 

bhiiri asmabhyam satbhagam; I, 92, 3. (the Dawns) isham 
vahanttZ sukréte suddnave ; I, 113, 15. (the Dawn) avahanti 
péshya varyani. 

Verse 4. 

Note 1. The text has the dual of the pronoun. The 
Asvins are addressed. 

Note 2. It is the peculiar character of the Asvins that 
they drink mddhu ; see Hillebrandt, Vedische Mythologie, 

vol. i, p. 239 seq. H.O., Religion des Veda, p. 208, note 4 ; 
Ρ. 367, note 2. 
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MAMN/ALA IV, HYMN 165. 

ASHTAKA III, ADHYAYA 5, VARGA 15-16. 

1. Agni, the Hotvz, he who is a strong horse, is 
led around at our sacrifice, the god worshipful among 
the gods. 

2. Agni goes thrice! around the sacrifice, like a 
charioteer, conveying the enjoyment? to the gods. 

3. Agni, the lord of booty, the sage, has circum- 
ambulated the oblations, bestowing treasures on the 
worshipper. 

4. This (is the Agni) who is kindled in the front 
for Devavata’s son, the Svz#gaya', the brilliant (god), 

the deceiver of foes. 
5. May the strong mortal be the master of this 

(god), of an Agni like this, with sharp teeth and 
bountiful. 

6'. Him they clean day by day like a racer that 
wins (booty), like (Soma), the red young child of 
Heaven ?. 

7. When Sahadeva’s son, the prince, thought of 
me with two bay horses’, I rose up like one who is 
called. : 

8. And immediately I accepted from Sahadeva’s 
son, the prince, those adorable two bay horses which 
he offered me. 

9. May this prince Somaka, Sahadeva’s son, live 
long, for your sake, O divine Asvins! 

το. Give long life, O divine Asvins, to this son 

of Sahadeva, the prince ! 
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NOTES. 

The same Rishi. Metre, Gayatri—Verses 1-3= TB. III, 
6,4,1; MS. IV, 13,4. Verse 3=SV. I, 30; VS. XI, 25; 

TS. IV, 1, 2, 5; MS. I, 1,9. 
The first three verses are characterised by the constant 

allusions to Agni’s being carried around, and, in connection 
therewith, by the frequent repetition of the preposition pari. 
Probably these verses formed an independent Trif#a-hymn, 

the position of which would be according to the laws of 
arrangement of the Samhita; this Tri#a seems, conse- 
quently, to belong to the original collection of hymns. The 
verses 4-10, on the other hand, or at least the verses 7—10, 

would seem to be a later addition; the verses 4-6 can be 

considered as a Tri#a belonging to the original Sasmhita, 
though in this case it is difficult to explain why the verses 
7-10, which do not contain any reference to Agni, have 

been inserted here at the end of the series of Agni hymns. 
Another argument against the separation of the verses 4-6 
from the rest of the Sikta is the mention of the prince 

Srifigaya in verse 4: verses 7-10 refer to a prince Somaka 

Sahadevya, and we know from the Aitareya Brahmaza 
(VII, 34, cf. Satapatha Brahmaza II, 4, 4, 4) that this 

prince also belonged to the Svz#gaya tribe. 

Verse 2. 

Note 1. Cf. above, IV, 6, 4. 

Note 2. I.e. the offering which the gods enjoy. 

Verse 4. 

Note 1. This Sri#gaya Daivavata is mentioned also in 

VI, 27, 7. 
Verse 6. 

Note 1 The first Pada of this verse is identical with the 

first Pada of VIII, 102, 12. 
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Note 2. The red young child of Heaven seems to be the 

Soma. The Soma frequently is called arusha (‘red’), and 
is said to be cleansed by men; in 1X, 33, 5; 38, 5, the 
expression divad sisuk (‘the young child of Heaven’) is 
used with regard to him. 

Verse 7. 

Note 1. I.e. when he thought of presenting me with the 
two horses. 
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MANDALA V, HYMN 1. 

ASH7AKA III, ADHYAYA 8, VARGA 12-13. 

1. Agni has been wakened by the fuel of men, in 
face of the Dawn who approaches like a milch-cow. 
His flames stream forward to the sky like quick 
(birds) that fly up to a branch. 

2. The Hotvz has been wakened that there may 
be sacrifice for the gods. Gracious Agni has stood 
upright in the morning. When he has been kindled, 
his brilliant stream of flames has been seen. The 
great god has been released from darkness. 

3. When he has wakened the string of the crowd 
(of worshippers) 1, the bright Agni anoints himself 
with bright cows*. Then the Dakshiza is yoked, 
striving for gain®. He who stands upright has, by 
the sacrificial ladles, sucked her who lies extended ‘¢. 

4. Towards Agni the minds of the pious turn 
together as (all) eyes (turn) to the sun. When both 
Dawns of different colour! give birth to him, the 

white racer is born at the beginning of days. 
5. For He, the noble one, has been born at the 

beginning of days, the red one has been laid down 
in the woods that have been laid down. Agni, the 

Hotz, the best sacrificer, has sat down, bestowing 

his seven treasures on every house. 
6. Agni, the Hotvz, the best sacrificer, sat down 

in the mother’s lap, in the sweet-smelling place, the 

young sage growing up in many places, the 
righteous one, the supporter of tribes, and kindled 
in their midst. 



364 VEDIC HYMNS. 

7. They magnify with adorations that priest 
efficacious at sacrifices, Agni the Hotvz, who has 

spread himself over heaven and earth according to 
Rita; they groom (Agni), the own racer (of men), 
with Ghzzta. 

8. He who likes to be groomed, is groomed in 
his own (abode), the house-friend', praised by sages, 
our auspicious guest, the bull with a thousand horns 
who has the strength of such a one. O Agni! By 
this power thou surpassest all other (beings). 

9. O Agni! Thou overtakest all other (beings) in 
one moment (for the sake of him) to whom Thou 
hast become visible as the fairest one, thou who 

shouldst be magnified, the wonderful, brilliant one, 

the beloved guest of human clans. 
10. To thee, O youngest (god), the tribes bring 

tribute, O Agni, from near and far. Behold’ the 

grace of the most glorious (god)! Mighty, O Agni, 
is thy great and glorious shelter. 

11. Mount to-day, O shining Agni, the shining 
car, in the neighbourhood of the worshipful (gods). 

Knowing the paths, the wide air’, bring hither the 
gods that they may eat the oblation. 

12. We have pronounced an adoring speech to 
the holy sage, to the manly bull. Gavish¢Aira ador- 
ingly has sent his song of praise to Agni as the gold 
(i.e. the sun) far-reaching (is sent by the gods 
upward) to the sky. 

NOTES. 

The Rishis are Budha Atreya (cf. verse 1, dbodhi) and 
Gavishzhira Atreya (cf. verse 12). The metre is Trishtubh.— 
Verse 1=SV. I, 73; AV. XIII, 2, 46; VS. XV, 24; TS. 
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IV, 4, 4,1. Verses 1-2=MS. II, 13, 7. Verses 1-3=SV. 

II, 1096-1098. Verse 5=TS. IV,1, 3,4. Verse 6=MS. 

IV, 11, 1; TB. I, 3, 14, 1. Verse 9=TB. II, 4, 7, 10. 

Verse 10=MS. IV, 11, 4; TB. II, 4,7,9. Verse 12=MS. 

II, 13,7; TB. IV, 4, 4,2; VS. XV, 25. 

Verse 3. 

Note 1. The meaning seems to be: when Agni has set 
into motion the string (representing the prayers, &c.) by 
which the worshippers tie and instigate him and the other 
powers of the sacrifice. Cf. IV, 1, 9. prd tam (scil. agnim) 
mahy4 rasandy4 nayanti; IX, 87, 1. asvam na tv (scil. 
sémam) vaginam margdyantak akkha barhif# rasan&bhih 
nayanti. See also I, 163, 4. 5. 

Note 2. I.e. with bright ghreta. 
Note 3. The Dakshiz4 or sacrificial gift offered by the 

Yagamana to the ministrant priests, is represented here 
as a car which is yoked in the morning. Cf. Bergaigne, 
Rel. Védique, I, 128; III, 283. 

Note 4. ‘He who stands upright’ is Agni; ‘she who 
lies extended’ seems to be the cow, i.e. the ghvita which 

Agni sucks by means of the sacrificial ladles.—See also 
Pischel, Vedische Studien, II, 113, from whose interpreta- 
tion I differ. 

Verse 4. 

Note 1. I.e. Night and Dawn. ° 

Verse 8. 

Note L I cannot adopt the conjectures of Bartholomae 
(Bezzenberger’s Beitrige, XV, 197) on své damana&. 

Verse 10. 

Note 1. The human worshipper seems to be addressed ; 

the ‘most glorious one’ is very probably Agni. 

Verse 11]. 

Note 1. Vidvan, which may be construed with the genitive 

or with the accusative, stands here with both cases. 
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MANDALA V, HYMN 2. 

ASHTAKA III, ADHYAYA 8, VARGA 14-15. 

1: The young mother carries in secret the boy 
confined!; she does not yield him to the father. 

People do not see before them his fading? face laid 
down with the Arti ὃ, 

2. Who is that boy, O young woman, whom thou, 
the Pesht', carriest ? It is the queen who has borne 

him. Through many autumns the fruit of the womb 
has increased. I saw him born when his mother 
gave birth to him. 

3. I saw him the gold-toothed, brilliant-coloured 
preparing his weapons far from his dwelling-place 1. 
After I have offered to him the ambrosia cleared 
(from all impure mixture) *—what may the Indra- 
less, the hymnless do to me? 

4. I saw him, the highly shining (Agni), walking 
far from his dwelling-place, like (a bull) together 
with the herd'. Those (women) have not held 

"him, for he has been born. The young women 
become grey”. 

5. Who have separated my young bull from the 
cows that! had no cow-herd, not even a stranger ? 

May those who have held him, let him loose. May 

he, the knowing one, lead the cattle towards us. 

6. Him, the king of dwellings (?)', the dwelling- 
place of people, the Aratis have laid down * among 
men. May the spells of Atri loose him. May the 
reproachers become reproachable (themselves). 

7. Thou hast loosed the bound Sunadsepa from 
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the thousand sacrificial posts ; for he toiled (wor- 

shipping thee). Thus, O Agni, loose from us the 
fetters, O knowing Hotvz, sitting down here. 

81. For thou hast gone away? from me, because 
thou wert angry; (this) the protector of the laws 
of the gods® has told me. (But) Indra, the knowing 
one, has looked after thee. Instructed by him, 

O Agni, I have come hither. 

9. Agni shines with mighty light; he makes all 
things visible by his greatness. He conquers godless, 
wicked wiles. He sharpens his two horns in order 
to pierce the Rakshas. 

10. And may the roarings of Agni mount up to 
the sky, with sharp weapons in order to kill the 
Rakshas. In his rapture his flames break down 
(everything); the godless hindrances do not hold 
him back. 

11. This song of praise, O strong-born (Agni), 
I, the priest, have fashioned for thee, as a skilful 

workman (builds) a chariot’. If thou acceptest that 
(praise), O god Agni, may we conquer thereby waters 
together with the sun. 

12. May the bull! with mighty neck, grown 
strong, with no foe to resist him, get together 
the niggard’s wealth. Thus the immortal (gods) 
have spoken to this Agni: may he grant protection 
to the man who has spread the Barhis; may he 

grant protection to the man who brings offerings. 

NOTES. 

The Rishi of verses 1, 3-8, 10-12 is Kuméra Atreya, or 
Vrisa Gana; or both are the Rishis of these verses. Of 

the verses 2 and 9 Vrisa alone is the Rishi. The metre is 
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Trish¢ubh (verse 12, Sakvart)—Verse 9=AV. VIII, 3, 24. 
Verses 9, 10=TS. I, 2,14, 7. Verse 11=TB. II, 4, 7, 4. 

A part of this hymn is very obscure. I do not think, 
as does Prof. Geldner (Festgruss an Roth, 192), that the 
story of the SAtyayanakam (see Sayamza’s commentary, and 
compare Pa#kavimsa Brahmana XIII 3, 12), of the Puro- 
hita Vrisa, who drives with the king on the royal chariot 
and kills a boy, throws any real light on the difficult points 

of the hymn. Nor does it seem to me that, as is the 

opinion of Prof. Hillebrandt (Zeitschrift der Deutschen 
Morgenlandischen Gesellschaft, XX XIII, 248 seq.), the first 

six verses, which Hillebrandt considers as an independent 

hymn, contain a description of how the fire which they 

try to produce by the attrition of the Aramis, does not 

appear. In my opinion the hymn—which is really one 
hymn as the tradition gives it—is a prayer of a person 
who suffers, who feels himself bound by the fetters of 
distress (verse 7) and persecuted by the power of Rakshas 
(verses 9, 10). Agni, formerly resplendent, has decayed 

and has forsaken him: may Agni be restored to his former 
might (verse 6), and may we ourselves be released from 

all distress (verse 7, &c.). Possibly the hymn is connected 
with the rite of Punarddheya, where the sacrificial fire 

which has brought no luck to the sacrificer, is extinguished, 
and after an interval a new fire is established (H.O., 
Religion des Veda, p. 353). There may of course be other 
special points, beyond the reach of our conjectures, which, 
if known, would elucidate several of the obscure allusions 

so frequent in the first verses of the hymn. 

Verse 1. 

Note 1. The boy very probably is Agni.—With the 
words samubdham guha bibharti, cf. I, 158, 5. sisamubdham 
ava-ddhu. 

Note 2. Not without hesitation I translate mindt as if 
it were the middle mindndm. Possibly the word means: 

‘which violates (the ordinances),’ i.e. which does not shine 
and bring luck to men as it usually does. Νά seems, as it 
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usually does (cf. Delbriick, Altindische Syntax, p. 543), 
to belong to the whole clause, and not to minat. 

Note 8. Béhtlingk-Roth and Grassmann conjecture 
aratndu; Hillebrandt, aratau ; Geldner (Festgruss an Roth, 

192), dratau. Geldner seems to be right (cf. verse 6), 
though it will scarcely be possible to determine what con- 

crete being was here thought of. Geldner says, ‘Gemeint 
ist die Pisa#ikA, welche die Gluth des Feuers entfiihrt hat ;’ 

but, as has already been observed, I do not think that this 

traditional story on the meaning of our hymn is of any 
real value. 

Verse 2. 

Note 1. The meaning of Peshi is unknown. The word 
seems anyhow to describe the wrong mother as low or 
contemptible. Agni is degraded by sojourning with her, 
while his proper nature is glorious, for he is the queen’s 

son. 

Verse 3. 

Note 1. Agni has forsaken his proper dwelling. 

Note 2. On viprtkvat, cf. Taitt. Samhita III, 1, 6, 2. 

yundgmi tisrdk viprékah sliryasya te; Vag. Samhita IX, 4. 
samprékau sthak sim m4 bhadréva prinktam; viprékau 

sthak vi ma papmdana prinktam. Vi-przk seems to mean, 
consequently, ‘to free something from .an admixture,’ and 
amrttam viprékvat seems to be ambrosia in which dwells 
the power of getting free from bad admixtures. Thus in 
the passage quoted from the Taitt. Samhita the Sun is 
referred to as thrice cleared from all impure elements. It 

is quite uncertain whether the expression used here refers 
or not to the myth of the churning of the ocean (Geldner, 
loc. cit.), and I do not think that we should translate 
amrftam vipv/kvat, as Geldner does, ‘das was sich als 

Nektar ausscheidet.’ 

Verse 4. 

Note 1. I read with Bohtlingk-Roth sumddydtham. 
Note 2. The young women seem to be hostile beings of 

[46] ΒΡ 
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the same kind as the young woman mentioned in verse 2. 
They try to seize Agni, but he has been born already ; 

his fiery, unassailable nature has been formed. I do not 

pretend to know what it means that then those female 
foes become grey with age. ‘I think they are the Dawns 
who hold Agni in the dark; but when he escapes and 
is actually born, they, the Dawns, become grey.’ M.M. 

Verse 5. 

Note 1. The relative pronoun yésh4am seems to refer both 
to the bull (maryakdm) and to the cows (gdébhiz). The 
bull probably is Agni who has been separated from the 

cows, i.e. the oblations, prayers, &c. (?) ‘ Possibly the bull 

Agni, the rising sun, has been separated from the cows, the 

clouds or dawns.’ M. M. 

Verse 6. 

Note 1. Vasdm r&g4nam. I cannot follow the interpre- 
tation of Pischel, Vedische Studien, I, 210. 

Note 2. Or nf dadu&, ‘they have bound him’? Cf. ἄνα 
srigantu in the third Pada, and n{fditam in verse 7. 

Verse 8. 

Note 1. The whole verse is nearly identical with X, 32, 6. 
Note 2. I consider αἰγεά (cf. Bartholomae, Arische 

Forschungen, II, 72, 76; Studien zur Indogermanischen 

Sprachgeschichte, I, 21) as 2nd sing. pluperfect of the 
root i. 

Note 8. Varuza ? 

Verse 11. 

Note 1. With the second Pada compare I, 130, 6; V, 
29, 15. 

Verse 12. 

Note 1. The bull of course is Agni. 
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MANDALA V, HYMN 3. 

ASH7AKA III, ADHYAYA 8, VARGA 16-17. 

1. Thou, O Agni, art Varuza, when born; thou 

becomest Mitra when kindled. In thee, O son of 

strength, the Visvedevds (dwell). Thou art Indra 
for the mortal worshipper. ~ 

2. Thou becomest Aryaman when thou bearest ! 
the secret name of the maidens, O self-dependent 
one. They anoint (thee) with cows * like the well- 
established Mitra *, when thou makest husband and 

wife one-minded. 
3. For thy glory the Maruts have cleansed them- 

selves}, who are thy fair and brilliant offspring, 
O Rudra?! The footprint of Vishzu which is put 
down in the highest place : therewith thou protectest 
the secret name of the cows. 

4. By thy beauty, O god, the gods are beautiful 
to behold'. Assuming many (powers or goods) 
they attached themselves to immortality. Men have 
set down Agni as the Hots, the Usigs, honouring 

(him), the praise of Ayu *. 
5. There is no (other) Hotz before thee, a better 

sacrificer! ; no one surpasses thee, O self-dependent 
one, by wisdom. And that house of which thou art 
the guest, he 2, O god, will overcome the mortals by 
his sacrifice. 

6. May we overcome the mortals, O Agni, pro- 

tected by thee, striving for wealth, awaking (thee) 
with offerings; may we (overcome mortals) in the 
contest, in the distribution! of days ; may we (over- 
come them) by wealth, O son of strength ! 

Bb2 
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7. If a man should turn upon us sin or guilt, 
bring ye the evil on him who pronounces evil spells 
(against us). Destroy, O knowing one, such a curse, 
O Agni, (of a man) who injures us by falsehood. 

8. Thee, O god, the ancient (mortals) have made 
their messenger at the break of this (dawn), and 
have sacrificed with their oblations, when thou goest 
along, O Agni, in the abode of wealth, a god kindled 
by the mortals and by the Vasus. 

g. Protect the father—drive away (evil) as the 
knowing one—(the father) who is considered? as 
thy son, O son of strength* When, O sapient 
(Agni), wilt thou look upon us? When wilt thou, 
who knowest A7zta, requite (human deeds) ? 

10. The father! adoring gives many names to 
thee, O Vasu, if thou shouldst take pleasure therein. 
Will not Agni, delighting in his divine power, grant 
us his favour, he who has grown strong ? 

11. Thou indeed, O Agni, youngest one, bringest 
thy praiser across all dangers. Thieves have been 
seen and deceitful men; dishonest people have come 
with unknown designs. 

12. These our processions have been directed 
towards thee. Yes, to thee, the Vasu, this guilt has 

been confessed. Verily this Agni, grown strong, 
will never surrender us to the curse nor to him who 
does harm to us. 

NOTES. 

The Rishi is Vasusruta Atreya; the metre is Trishtubh.— 
No verse of this hymn occurs in the other Samhitds. 

Verse 2. 

Note 1. I think that we must read bibharshi. 
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Note 2. I.e. with butter. 

Note 8. On Mitra as the god of alliances, and the 

anointing of Mitra—possibly of an object that represents 
Mitra—see H. O., Religion des Veda, p. 186, note 1. Cf. 
also Pischel, Vedische Studien, I, 92 seq. 

Verse 3. 

Note 1. I.e. they have adorned themselves. Cf. VII, 

39, 3. urdv antarikshe margayanta subhrdZ. 
Note 2. Rudra of course is here a name of Agni. 

Verse 4. 

Note 1. Sudrfsah, which I have translated as nom. plur., 
may also be understood as gen. sing.: ‘by thy beauty, 
who art beautiful to behold, O god, the gods, assuming, &c.’ 

Note 2. Cf. Narasamsa.—This hemistich is nearly 
identical with IV, 6, 11. 

Verse 5. 

Note 1. Comp. above, III, 17, 5. 
Note ἃ. The construction is rather free. 

Verse 6. 

Note 1. Vidatheshu dhn4m: cf. above, I, 31, 6, note 2 

(p. 26 seq.). 

Verse 9. 

Note 1. See Neisser, Bezzenberger’s Beitrage, XVIII, 
310. 

Note 2. Bergaigne (Religion Védique, II, 103) proposes 
to read yodhi without accent and to derive it, as Delbriick 
does, from yu (not from yudh); he translates the first 
hemistich: ‘ Protége-nous, écarte le pére qui passe pour 

ton fils.” I think that he is right as to the verb yu, but 
that the accent of ydédhi is correct; the words ydédhi vidvan 
form a parenthesis. Agni is invoked to protect the father 

of the sacrificing tribe (comp. verse 10), or the father of 
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Agni himself, i.e. the sacrificer or the priest, who is him- 
self considered, at the same time, as the son of Agni (see 
Bergaigne, I, 37 seq. ; Geldner, Vedische Studien, I, 167). 

Verse 10. 

Note 1. ‘The father’ may either be the father spoken 
of in verse 9 (see verse 9, note 2). Or the word may refer 
to Agni: ‘ He who adores thee, gives many names to thee, 
if thou, the father, O Vasu, &c.’ 
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MANDALA V, HYMN 4. 

ASHTAKA III, ADHYAYA 8, VARGA 18-19. 

1. Thee, O Agni, the treasure-lord of treasures, 

I gladden at the sacrifices, O king! May we, 
striving for gain, conquer gain through thee; may 
we overcome the hostilities of mortals. 

2. Agni, the bearer of oblations, our ever-young 

father, is mighty, brilliant, beautiful to behold among 
us. Shine (on us) food with a good household’. 
Turn all glory towards us ἢ, 

3. Establish Agni as the Hotrz, the sage of the 
clans, the lord of human clans, the bright purifier, 
whose back is covered with ghee, the omniscient. 
May he obtain the best goods (for us) among the 
gods. 

4. Enjoy thyself, O Agni, joined with Id4, uniting 
thyself with the rays of the sun. Enjoy our fuel, 
O GAtavedas, and bring the gods hither that they 
may eat our offerings. 

5. Welcome, as our household-god and the guest 
in our dwelling, come to this our sacrifice as the 
knowing one. Dispelling, O Agni, all (hostile) 
attempts, bring to us the possessions of those who 
are at enmity with us. 

6. Drive away the Dasyu with thy weapon, 
creating strength for thy own body. When thou 
bringest the gods across (to us), O son of strength, 
then, O manliest Agni, protect us in (our striving 
for) gain. 

7. May we worship thee, O Agni, with hymns, 
with offerings, O purifier with glorious light. Stir for 
us wealth with all goods; bestow on us all riches! 
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8. Enjoy, O Agni, our sacrifice, our offering, 

O son of strength who dwellest in three abodes. 
May we be well-doers before the gods. Protect us 

with thy thrice-protecting shelter. 
9. Bring us across all difficulties and dangers, 

O GAtavedas, as with a boat across a river. Agni, 
being praised with adoration as (thou hast been 
praised) by Atri, be a protector of our bodies. 

10. When I, the mortal, call thee, the immortal, 

thinking of thes with humble mind’, bestow glory 

on us, O G&tavedas; may I attain immortality, 
O Agni, with my offspring. 

11. The well-doer to whom thou, O Agni GAta- 

vedas, createst pleasant freedom, will happily attain 
wealth with horses and sons, with valiant men and 

cows. 

NOTES. 

The same Rishi and metre.—Verse 1=TS. I, 4, 46, 2. 

Verse 2=TS. III, 4, 11,1; MS. IV, 12,6; 14,15. Verse 

5=AV. VII, 73,9; TB. II, 4,1,1; MS. IV, 11,1. Verse 

g=TB. II, 4,1,5; TA. X, 2,1; MS. IV, 10,1. Verses 
10, 11=TS. I, 4, 46, τ. 

Verse 2. 

Note 1. According to the traditional text, su-garhapatyd& 
must be an epithet of {sha#z. But the conjecture of 
Bohtlingk-Roth, su-garhapatyd4#, has great probability: 
‘as the good protector of our household, shine food on us.’ 
Cf. AV. XII, 2, 45=TB. I, 2, 1, 20. 

Note 2. The second hemistich is nearly identical with 
IIT, 54, 22. 

Verse 10. 

Note 1. See Pischel, Vedische Studien, I, 221. 
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MANDALA V, HYMN 5. 

ASHTAKA III, ADHYAYA 8, VARGA 20-21. 

Aprt Hymn. 

1. Sacrifice sharp ghvzta to the well-kindled light, 
to Agni Gatavedas. 

2. May the unbeguiled Nard4samsa make this 
sacrifice ready; for he is a sage with honey in his 
hand. 

31. Agni, magnified by us, bring hither to our 
help the bright, beloved Indra, with easy-going 
chariots. 

4. Soft like wool! spread thyself (O Barhis). The 
hymns have been sung to thee. Be to us for success, 
O beautiful (Barhis) ! 

5. O divine, easily passable doors, open your- 
selves for our protection. Fill the sacrifice (with 
bliss) further and further ! 

6. We approach (with prayers) Night and Morn- 
ing, whose face is beautiful, the increasers of vital 

strength, the two young mothers of /7ta. 
7. On the wind’s flight, magnified, ye two divine 

Hotvis of man, come hither to this our sacrifice. 

81. I, Sarasvati, and Maht, the three comfort- 

giving goddesses, they who do not fail, shall sit 
down on the sacrificial grass. 

9. Come hither as a friend, Tvashévz, and mighty 

in welfare, and also by thyself, protect us in every 
sacrifice. 

10. Where thou knowest, O tree (i.e. sacrificial 
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post), the secret names of the gods, to that place 
make the offerings go. 

11. Svahé to Agni and Varuza! Sv4ha to Indra 
and the Maruts! Svahd to the gods for our offering ! 

NOTES. 

The same Réshi. Metre, Gayatri.—Verse 1=VS. III, 2. 

Verse 9=TS. III, 1, 11,2. Verse 1o=TB. III, 7, 2, 5. 

Verse 3. 

Note 1. The first hemistich is identical with I, 142, 4. 

Verse 4. 

Note 1. On dr#za-mrad4%, see Lanman, Noun-Inflection, 

p- 560. 

Verse 8. 

Note 1. This verse is identical with I, 13, 9. 
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MANDALA V, HYMN 6. 

ASHTAKA III, ADHYAYA 8, VARGA 22-23. 

1. I think of that Agni who is a Vasu, to whom 
the milch-cows go home, the swift horses (go) home, 
(our) own racers (go) home. Bring food to thy 
praisers ! 

2. He is Agni who is praised as the Vasu, he to 
whom the milch-cows come together, and the quickly 
running horses, and the well-born liberal patrons. 
Bring food to thy praisers! 

3. For Agni, dwelling among all tribes, gives a 
racer to the clan. Agni (gives a racer) that is truly 
helpful for (winning) wealth?: he (the racer) being 
well cherished, will attain precious gain. Bring food 
to thy praisers! 

4. May we kindle thee’, Agni, O god, the brilliant, 
never ageing, in order that yon highly miraculous 
fuel of thine? may shine in the sky. Bring food to 
thy praisers! 

5. To thee’, O Agni, our oblation is offered with 
a zk, O lord of bright splendour, highly brilliant, 
wonderful lord of the clan, carrier of oblations! 

Bring food to thy praisers ! 
6. Those Agnis make everything precious prosper 

in the Agnis ; they drive forward (precious wealth) ; 
they incite it; they speed it hither in the due way'. 

Bring food to thy praisers ! 
7. Those flames of thine, O Agni, the racers, have 

boasted mightily—they who with the flight of their 
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hoofs have made tremble! the stables of the cows. 
Bring food to thy praisers! 

8. Bring fresh food with fine dwellings, O Agni, 
to us, thy praisers! May we be of those who have 
praised (thee), who have thee as their messenger, 
house by house. Bring food to thy praisers! 

9. Thou warmest in thy mouth, O highly brilliant 
one, the two (sacrificial) ladles full of butter. And 
mayst thou fill us (with gifts) at our hymns, O lord 
of strength! Bring food to thy praisers! 

10. Thus! they have driven, they have led, 

Agni in the due way by prayers and sacrifices. May 
he bestow on us plenty of valiant men, and that 
plenty of swift horses (wished for) *. Bring food to 
thy praisers ! 

NOTES. 

The same Rishi. The metre is Pankti—Verse 1=SV. 
I, 425. Verses 1-2=VS. XV, 41, 42; MS. II, 13, 7. 

Verses 1, 3, 2=SV. II, 1087-1089. Verse 3=TB. III, 11, 

6, 4. Verse 4=SV. I, 419; AV. XVIII, 4, 88; MS. IT, 

13, 7. Verses 4, 5, 9=SV. II, 372-374; TS. IV, 4, 4, 6. 

Verse 9= VS. XV, 43; TS. II, 2, 12, 7. 

Verse 3. 

Note 1. At first sight the conjecture of Bohtlingk-Roth 
and Grassmann, rayim, is very tempting, cf. IX, 12, 9. 
rayim ... su-Abhivam; X, 122, 3. rayi#”4d ... su-Abhiva. 

I believe, nevertheless, that on closer examination the 

traditional text will prove correct. Sd prita# evidently 
refers to the racer (vagin) cf. I, 66, 4=69, 5. vagi nd pritak 

(cf. also X, 101, 7. prizitd dsvan): then it follows that 
su-Abhivam also refers to the racer, and rayé (cf. I, 100, 16; 

III, 53, 16) will be quite right. 
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Verse 4. 

Note 1. Te stands for the accusative ; see Pischel, Zeit- 

schrift der Deutschen Morgenlind. Gesellschaft, XX XV, 

9715; Delbriick, Altindische Syntax, p. 205. 

Note 2. This refers to the sun. By kindling the sacred 

fire men make the sun rise. See H.O., Religion des Veda, 

Ρ. 110. 

Verse 5. 

Note 1. The pronoun ‘to thee’ stands twice, te in the 
first Pada (where it is repeated from the first Pada of 
verse 4, 4 te agne), and tubhyam (or rather tubhya) in the 
fourth PAda, unless we construe te havi. 

Verse 6. 

Note 1. See Pischel, Vedische Studien, II, 127. 

Verse 7. 

Note 1. See Gaedicke, Der Accusativ, p. 57. 

Verse 10. 

Note 1. On the nasalization of ev4f, cf. He O., Prolego- 
mena, p. 469 seq. 

Note 2. Pischel (Vedische Studien, II, 127) explains 
aguk as agush, the contrary of sagtlsh. Bartholomae 

(Studien zur Indogermanischen Sprachgeschichte, II, 159, 
note 2; cf. Indogermanische Forschungen, ITI, 108, note 1) 

conjectures agur (=dgman) yamus: ‘sie haben ihn jetzt 
auf seiner Bahn festgehalten.’ I believe, as S&yava does, 
that this aguryamud contains two independent verbs, σὰ 

and yamvé, which are quite correct forms of the roots ag 
and yam (see Delbriick, Altindisches Verbum, p. 65). As 
to ag, cf. VI, 2, 8. agydse agne vagf nd; V, 30, 14. atyak 
na vagi raghi# agydm4nas; as to yam II, 5, 1. sakéma 
vaginak (i.e. agnéx) y4mam. But should not the accent 
be yamuk? 

Note 3. The fourth PAda is identical with VIII, 6, 24. 
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MANDALA V, HYMN 7. 

ASHTAKA III, ADHYAYA 8, VARGA 24-25. 

1. O friends, (bring) together your united food 
and praise to Agni, the strongest (god) of (human) 
dwellings, the offspring of Vigour, the mighty one— 

2. At whose onslaught', wherever it be, men 

rejoice in the seat of men, whom the worthy ones 
kindle, whom (human) creatures produce. 

3. When we get together the food and the offer- 
ings of men, he has grasped, with the strength of 
his splendour, the rein of Azta. 

4. He indeed produces light even by night to 
him who is afar, when he, the ever-young purifier, 

destroys the lords of the forest. 
5. He at whose officiating (men) pour down the 

offering of their sweat on the paths—to Him who is 
noble by his own nature, the worlds have risen as 

to ridges (of hills) — 
6. He whom the mortal has acquired, the much- 

desired (god), for the refreshment of every one, the 

sweetener of nourishment, the homestead for the 

Ayu— 
7. He indeed, the beast, mows off deserts and 

habitable land like a mower, the golden-bearded 

with brilliant teeth, the Azbhu of undecaying 
strength. 

8. The bright one for whom (the ghrzta) streams 
(quickly) like an axe?, as at (the sacrifice of) Atri. 
Him the well-bearing mother has born, as soon 85 ἢ 
she had enjoyed love’. 

9. He who satisfies thee for refreshment, O Agni 
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who drinkest butter: mayst thou bestow splendour, 
renown, and (wise) mind on such mortals '. 

10. Thus I have seized upon the spirit of Adhrig(?) 
as upon a head of cattle given by thee’. May then 
Atri, O Agni, overcome the Dasyus who do not 
give (to the Brahmans); may Isha overcome the 
men (who do not give). 

NOTES. 

The Rishi is Isha Atreya (cf. verse 10); the metre is 

Anushtubh (verse 10, Pankti)—Verse 1=VS. XV, 29; 

TS. II, 6, 11, 4; IV, 4, 4,3; MS. IV, 11, 1. Verses 2, 3 
=TS. II, 1, 11,3; MS. IV, 12, 4. 

Verse 2. 

Note 1. Yasya sdm-ritau: see I, 127, 3. 

Verse 8. 

Note 1. With the expression svddhitif-iva rfyate (Lan- 

man, Noun-Inflection, p. 375), compare V, 48, 4. ritim 
paraséh-iva. Of course we must ask: what is the thing 
that streams so brightly and quickly as an axe moves? 
The thing in question is stated to stream (riyate) for Agni 

now as it did at Atri’s sacrifice. The expression ‘as at 
Atri’s sacrifice’ seems to show that something like prayers 
or libations is alluded to. The verb riyate, on the other 

hand, seems to point either to rivers, or to streams of Soma 
or of Ghvita. Thus, considering that Ghvita is mentioned 
much more frequently in connection with Agni than Soma, 
we are led to the conclusion that the poet speaks here of 
streams of Ghvita. Should we not for si#ik read suki, 

which would be here as in IV, 1, 6; VI, το, 2; IX, 67, 12, 

an epithet of Ghvita? ‘He for whom the bright (Ghrita) 
streams quickly like an axe.’ The origin of the reading 
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sukik may easily be accounted for; the word was thought 

to refer to Agni—Another interpretation of this hemistich 
has been given by Benfey, Vedica und Linguistica, p. 177. 

Note ἃ. Kran: cf. I, 58, 3, note 1 (p. 47). 

Note 8. ‘Sobald sie den Liebesgenuss erlangt hatte.’ 
Pischel, Ved. Studien, I, 71. 

Verse 9. 

Note 1. The first hemistich speaks of the worshipper in 
the singular, the second in the plural. 

Verse 10. 

Note 1. This hemistich is quite obscure. With manyim 
4 dade, cf., for instance, X, 48, 2. dadsyubhya’ pari n7tmzdm 

4 dade. Adhrigak may be the genitive of a proper name, 
as I have translated it; but this is quite doubtful. Was 

the hymn intended for a charm in which the sacrificer 

seized a head of cattle which represented the spirit of an 
enemy, and thus deprived that enemy of his courage ? 
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MANDALA V, HYMN 8. 

ASHT7AKA III, ADHYAYA 8, VARGA 26. 

1. Thee, O Agni, the men who love Azta have 
kindled, the ancient ones thee the ancient, for the 

sake of bliss, O (god) who art produced by strength ; 
the highly-brilliant, worshipful, in whom all refresh- 

ment dwells, the household god, the lord of the 

house, the chosen. 

2. Thee, O Agni, the clans have set down, the 

ancient guest, the flame-haired lord of the house, 

with mighty light, with many shapes, the winner of 
prizes, giving good shelter and good help, who is 
busy among the decayed (wood) '. 

3. Thee, O Agni, the human clans magnify, who 
knowest (the art of sacrificial) libations, who sepa- 
ratest (what was mixed)?, the highest bestower of 
treasures, who, (though) dwelling in secret, O blessed 
one, (yet) art visible to all, mightily roaring, an 
excellent sacrificer, shining with ghee. 

4. Thee, O Agni, the supporter, we. always have 
praised with our songs and have sat down near thee 
with adoration. Thus being kindled, O Angiras, be 
pleased with us, as a god through the mortal’s bril- 
liant (offering) 1, with thy glorious splendours. 

5. Thou, O Agni, manifold-shaped, bestowest 

vigour on every house in thy ancient way, O much- 
praised one! Thou rulest with might over much 
food. This impetuousness of thine, when thou 
rushest forward impetuously, is not to be defied. 

6. Thee, O Agni, when kindled, O youngest one, 

the gods have made their messenger and bearer of 
[46] cc 
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oblations. Thee who extendest over wide spaces, 
who dwellest in ghee, into whom offerings are poured, 
they have made their eye, impetuous, stirring 
thoughts. 

7. Thee, O Agni, on whom offerings of ghee are 
poured, (men) desirous of thy favour have kindled 
from of old with good fuel. Thus, grown strong, 
increased by the plants, thou spreadest thyself over 
the terrestrial spaces. 

NOTES. 

The same Rishi. Metre, Gagati—_Verse 3=TS. III, 3, 
11,2. Verses 6, 7 = TB. I, 2, 1, 12. 

Verse 2. 

Note 1. The Padap4tha gives garat-visham. I prefer 
this explanation to gara-dvisham (‘ who hates decay’). 

Verse 3. 

Note 1. Agni is, in the later ritual, worshipped as 
‘separator’ (viviki), if the sacrificer’s fires have become 
mixed with other fires. See Taittiriya Brahmaza ITI, 7, 

3,5; Satapatha Brahmana XII, 4, 4, 2 (where this very 

verse is quoted), &c. 

Verse 4. 

Note 1. For yasds4, Bohtlingk-Roth conjecture ydsasA, 
which seems to me a conjectura nimis facilis. I think 
that the adjective yasasa is right, and that a noun, meaning 

‘offering’ or the like, should be supplied. Cf. above, IV, 

1, 16, note 4. 
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MANDALA V, HYMN 9. 

ASHTAKA IV, ADHYAYA 1, VARGA 1. 

1. Thee, O Agni, the god, mortals bringing offer- 
ings magnify. I deem thee the GAtavedas. Carry 
then the offerings (to the gods) in thy due way. 

2. Agni is the Hotvz of the dwelling where they 
offer gifts and spread the sacrificial grass, he with 
whom sacrifices, with whom glorious gains assemble. 

3. And he whom the kindling-stick has born, the 
young one, like a young (calf), the supporter of 
human clans, Agni the best sacrificer— 

4. And thou showest thyself hard to seize like 
a son of ...1, thou who art a burner of many woods, 

O Agni, like an animal (that consumes all grass) 
on a meadow ?%, 

51. And he whose smoky ? flames come together, 
when Trita in heaven blows upon him like a smelter, 
sharpens (him) as in smelting (him)®... 

6. May I through thy protection, O Agni, and 
through the praises of Mitra—may we’, like dis- 
pellers of malice, overcome the dangers of mortals. 

7. Bring this wealth to us, O powerful Agni, to 
_ (these our) men. May he? give us dwelling; may 

he! give us prosperity; may he? help us in winning 
booty. And help us to grow strong in fights! 

NOTES. 

The Rishi is Gaya Atreya (cf. V, 10, 3); the metre is 
Anush/ubh (verses 4 and 7, Pankti)—Verse 1=TB. II, 4, 
I, 4. 

cc2 
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Verse 4. 

Note 1. Putrd# nd hvary4z4m. The meaning of hvarya 
is conjectural. Cf. on hvard, to which it very probably is 
related, I, 141, 7, note 1; II, 2, 4, note 1. Does hvarya 

mean ‘serpent,’ or a kind of horse (VI, 2, 8. dtyad nd 
hvarydh s{suk) ? 

Note 2. The last PAda is identical with VI, 2,9. Con- 

sidering the occurrence of the word hvaryd here and in 

VI, 2, 8 (see note 1) we cannot believe that this is merely 
a casual coincidence. 

Verse 5. 

Note 1. On this verse, compare Neisser, Bezzenberger’s 
Beitrage, XX, 40; Macdonell, Journal Roy. As. Soc., 1893, 
p- 446. 

Note 2. Dhiminak may be gen. sing.: ‘he whose, the 
smoky (god’s), flames.’ 

Note 8. Ludwig and Neisser (Bezz. Beitr., loc. cit.) 
regard dhmatdri (Padap. dhmatdri) as a nom. sing. mascu- 
line. I think that Geldner (Vedische Studien, I, 146, note 1) 

and Bartholomae (Indogermanische Forschungen, I, 496, 

note 2) are right in explaining it as a locative infinitive. 
Compare also Johansson, Kuhn’s Zeitschrift, XXX, 415 ; 
Joh. Schmidt, Pluralbildungen der Indogermanischen 

Neutra, p. 247. Macdonell translates, ‘as in a smelting 
furnace.’ 

Verse 6. 

Note 1. The poet, who has begun his sentence in the first 
person singular (‘may I’), goes on in the plural. 

Verse 7. 

Note 1. ‘ He,’ i.e. Agni, or ‘it,’ i.e. the wealth ? 
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MANDALA V, HYMN 10. 

ASHTAKA IV, ADHYAYA 1, VARGA 2. 

1. Agni, bring us the mightiest splendour, O liberal 
one!! With wealth and plenty cleave a path for us 
to booty. 

2. Thou, O wonderful Agni, (protect) us, through 
thy power of mind, through the bounteousness of 
thy strength. Upon thee mysterious power has 
entered. (Thou art) indeed? like worshipful Mitra. 

3. Thou, O Agni, increase for our sake the do- 
minion and the prosperity of those liberal givers, 
(of those) men who have accomplished liberalities 
(towards us) for our songs of praise. 

4. They who adorn prayers for thee, O bright 
Agni, the givers of horses': those men are powerful 
in their power, whose glory awakes by itself (shin- 
ing) more mightily than even the sky 5. 

5. Those shining flames of thine, Agni, go fiercely 
along, like lightnings (flashing) around the earth, 
like a thundering chariot bent on victory. 

6. Now then, Agni, (come) for our protection, and 

for the reward of the urgent (worshipper)! May 
our liberal patrons pass across! all regions?! 

7. Thou, O Agni, Angiras, who hast been praised 
and who art being praised, bring us, Ὁ Hotz, wealth 
which overpowers (even) skilful men, to thy praisers, 
and thou shalt be praised by us. And help us to 
grow strong in fights '. 
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NOTES. 

The same Rishi. Metre, Anush¢ubh (verses 4, 7, Pankti). 

—Verse 1=SV.I, 81. The hymn seems to stand parallel 
with V, 9. 

Verse 1. 

Note 1. On adhrigo, compare above, III, 21, 4, note 1 

(p. 284). 
Verse 2. 

Note 1. Kran@: see I, 58, 3, note 1 (p. 47); von Bradke, 

Dy4us Asura, p. 35; Pischel, Vedische Studien, I, 71. 

Verse 4. 

Note 1. Sumbhdnti dsva-radhasak ; see X, 21, 2. 

Note 2. On the ablative dependent on a positive, 
compare Speijer, Sanskrit Syntax, p. 78, and see also 
Delbriick, Grundriss der vergleichenden Grammatik 
(Brugmann), III, 1, 216; Pischel, Gottinger Gelehrte 

Anzeigen, 1884, 509. 

Verse 6. 

Note 1. On the use of this infinitive, see Delbriick, Alt- 

indische Syntax, p. 416. 
Note 2. The last Pada is identical with IV, 37, 7. 

Verse 7. 

Note 1. The last words are identical with those of V, 9, 
16, 17. 
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MANDALA V, HYMN 11. 

ASHTAKA IV, ADHYAYA 1, VARGA 3. 

1. The guardian of people, the watchful one, 
Agni, the highly dexterous, has been born, for the 
sake of new welfare. With ghvzta on his face, with 
his mighty, heaven-touching (light) he, the bright 
one, brilliantly shines for the Bharatas. 

2. Agni, the beacon of sacrifice, the first Purohita? 

men have kindled in the threefold abode. (Driving) 
on the same chariot with Indra and with the gods, 
he, the highly wise Hotvz, has sat down on the 

Barhis for sacrificing. 
3. Though not cleansed, thou art born bright from 

thy two mothers'. Thou hast arisen as the joy- 
giving sage belonging to Vivasvant®. They have 
strengthened thee by ghzzta, O Agni, into whom 
oblations are poured. Smoke, reaching the sky, 
has become thy beacon. 

4. May Agni straightway come to our sacrifice. 
Men carry Agni here and there, house by house. 
Agni has become the messenger, the carrier of 

oblations. Choosing Agni they choose a thoughtful 

(god). 
5. For thee, O Agni, is this sweetest speech, for 

thee this prayer; may this one do thy heart good"! 
The prayers fill thee with power and strengthen 
thee, like great rivers the Sindhu. 

6. Thee, O Agni, who wert hidden, dwelling here 

and there in every wood, the Angiras have dis- 
covered'. Thus thou art born, produced by attrition, 
a mighty force. Thee, O Angiras, they call the 
son of strength. 
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NOTES. 

The Rishi is Sutambhara Atreya, the metre Gagati.— 
Verses 1, 6, 2=SV. II, 257-259; TS. IV, 4, 4, 2-3. 

Verses 1, 6, 5=MS. II, 13, 7. Verses 1, 6=VS. XV, 

27-28. Verse 3=TB. II, 4, 3, 3. 

Verse 2. 

Note 1. This Pada is identical with the first Pada of X, 

122, 4. 

Note 2. The three sacrificial fires are alluded to. 

Verse 3. 

Note 1. The two kindling-sticks. 
Note 2. Vivdsvatak is genitive, not ablative, as Pischel, 

Vedische Studien, I, 241, believes. Agni opens his earthly 

career by doing service at the sacrifice of Vivasvant, i.e. 

originally, in my opinion, the first man. Comp. H.O., 
Religion des Veda, p. 122. 

Verse 5. 

Note 1. On the curious spelling manishd iydm in the 

Samhita text, instead of manisheydm, see the Rig-veda 
Pratisakhya 163; H. O., Prolegomena, p. 386. 

Verse 6. 

Note 1. The ancestors of the priestly tribes, being the 
first priests themselves, discover Agni. 
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MANDALA V, HYMN 12. 

ASHTAKA IV, ADHYAYA 1, VARGA 4. 

1. To the mighty, sacrificial Agni, to the bull 
of Azta}, the Asura, I bring this prayer and this 
song, which is turned towards him, to (him) the 
bull, as well-clarified ghzzta (is poured) into his 
mouth at the sacrifice. 

2. O knower of Azta, know the Ata! Bore for 

many streams of Azta. I (do) not (serve) a YAtu? 
by violence nor by falsehood; I serve the Reta of 

the red bull 3. 
3. How, O Agni, performing the Azta through 

ita, mayst thou become a witness of our newest! 
hymn? The god, the protector of the seasons, 
knows of my seasons’. I (do) not (know another) 
lord but him who attains (for us) this wealth. 

4. Who, O Agni, are thy fetterers to (fetter) the 
impostor! ? What brilliant guardians were success- 
ful? Who, O Agni, drink the drink of falsehood ? 
Who are the protectors of untrue speech ? 

5. These friends of thine, O Agni, turning them- 
selves from (thee), they who had been kind, have 
become unkind. They have harmed themselves 
by their own speeches, uttering wrong words to the 
righteous. 

6. He who magnifies thy sacrifice, O Agni, by 
adoration, and serves' the Ata of the red bull: 

may a large, good dwelling come to him, to the 
offspring of the advancing Nahusha. 
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NOTES. 

The same Rishi; the metre is Trishfubh.—No verse of 

this hymn occurs in the other Samhitds. 

Verse 1. 

Note 1. The genitive vitadsya seems to depend on vréshne, 
not on madnma. On the connection of Agni with the Reta, 

see Bergaigne, III, 229 seq. ; H.O., Religion des Veda, 201. 

Verse 2. 

Note 1. A bad demon. 

Note 2. Of Agni. 

Verse 3. 

Note 1. I think that ndvyak stands for navyasak. 
Thus Ludwig translates: ‘des neuen liedes.’ It seems 
evident that it is not the nominative of ndvya, ‘praise- 

worthy’ (Bohtlingk-Roth, Grassmann). 
Note 2. Probably we ought to read ritapd vitdndm. 

Cf. IV, 23, 4. ἀενάζ bhuvat πάνεσδλ me riténdm, and see 

III, 20, 4, note 1 (above, p. 282). The translation will be: 

‘The god, the protector of Rita, knows of my (deeds of) 
Rita,’ 

Verse 4. 

Note 1. Or ripdvak? ‘Who, O Agni, are the impostors 

who fetter thee?’ 
Verse 5. 

Note 1. On vishuzak, compare V, 34, 6: dsunvatak 

vishuzak sunvatah vridhad. 

Verse 6. 

Note 1. The second verse (vitim sap4mi arushdsya 
vrtshvak) shows with evidence that for sa pati we ought to 
read sdpati (see Roth, Kuhn’s Zeitschrift, XXVI, 49, and 

compare on the expression vitam sap, Geldner, Vedische 
Studien, IT, 135). 
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MANDALA V, HYMN 13. 

ASHTAKA IV, ADHYAYA 1, VARGA 5. 

1. Praising we call? thee; praising let us kindle! 
thee, Agni, praising, for thy help. 

2. Desirous of riches, we devise to-day an 
effective song of praise, of Agni the heaven-touching 
god }. 

3. May Agni take pleasure in our prayers, he who 
is the Hoty? among men. May he sacrifice! to the 
divine host. 

4. Thou, O Agni, art widely extended, the gladly 
accepted, desirable Hotvz; through thee they spread 
out the sacrifice. 

5. The priests make thee grow, O Agni, the 
greatest acquirer of wealth, the highly praised one. 
Bestow thou on us abundance of heroes. 

6. Agni! Thou encompassest the gods as the 
felly (encompasses) the spokes (of a wheel), Thou 
strivest? for brilliant wealth. 

NOTES. 

The same Rishi. The metre is Gayatri—Verse 2= MS. 
IV, 10, 2 (cf. TS. V, 5,6, 1). Verses 2-4=SV. II, 755-757. 

Verse 4=TB. II, 4, 1,6; MS. IV, 10, 2. Verse 5=TS. I, 4, 

46, 3; MS. IV, 11,4. Verse 6=TS. II, 5,9, 3. As the 

Sama-veda forms a Trika of the verses 2-4, not 1-3 or 

4-6, we have here an instance of those liberties which the 

arrangers of the Sama-veda not unfrequently took with 
regard to the Rig-veda text (see H.O., Zeitschrift der 
Deutschen Morgenlandischen Gesellschaft, XX XVIII, 469 
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seq.) ; we have no reason, in such a case, to resort to such 

an expedient as changing the traditional order of verses in 
the Rig-veda text. 

Verse 1. 

Note 1. We have first the indicative, then the optative. 

Verse 2. 

Note 1. Divisprésak no doubt is genitive sing. referring 

to Agni, not nominative pl. referring to the worshippers. 

Verse 3. 

Note 1. Ludwig is right in observing here: ‘ eigentlich er 

spreche die yagyds als einladung fiir die gétter.’ 

Verse 6. 

Note 1. On rifigase, comp. Bartholomae, Indogerma- 
nische Forschungen, II, 281; Neisser, Bezzenberger’s Bei- 

trige, XX, 59. I take the form here as 2nd singular. 
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MANDALA V, HYMN 14. 

ASHTAKA IV, ADHYAYA 1, VARGA 6. 

1. Awaken! Agni by thy song of praise, kindling 
(him) the immortal one. May he place our offerings 
among the gods. 

2. Him, the immortal god, the mortals magnify at 
their sacrifices, the best sacrificer among the tribe 
of men. 

3. Him indeed they all magnify, the god, with the 
(sacrificial) ladle that overflows with ghvzta, Agni, in 
order that he may bear the oblation. 

4. Agni when born has shone, killing the Dasyus, 

(killing) darkness by light. He has found the cows, 
the waters, the sun'. 

5. Worship Agni, the sage who should be magnified, 
whose back is covered with ghvzta. May he come 
and hear my call}. 

6. They have made Agni grow by ghvzta, him 
who dwells among all tribes, and by longing, eloquent 
praises. 

NOTES. 

The same Rishi and metre. —Verse 1=TS. IV, 1, 11, 4; 

MS. IV, 10,1; VS. XXII, 15. Verse 3=TS. IV, 3, 13, 8; 

MS. IV, 10,1. Verse 4=MS. IV, 10, 2. 

Verse 1. 

Note 1. We have no reason and, unless we write bodhay4, 

no right for taking bodhaya as an equivalent of bodhay4ni 
(Ludwig). 
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Verse 4. 

Note 1. Agni is considered here, as is done frequently, 
as the performer of deeds which properly belong to Indra 
(see H. O., Religion des Veda, 98 seq.). Indra is the 

conqueror of the cows and of the waters ; as to the sun, it 

may be said of both gods with the same right that they 
have acquired it for mankind (Religion des Veda, 110 seq. ; 
150 seq.). 

Verse 5. 

Note 1. Although me can be accusative (Pischel, 
Zeitschrift der Deutschen Morgenlandischen Gesellschaft, 
XXXV, 714 seq.), I have no doubt that it is here genitive, 
and depends on hdvam. Cf. II, 24, 15. véshi me hdvam ; 
X, 61, 4. vitdm me yag#dm. 
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MANDALA V, HYMN 15. 

ASHTAKA IV, ADHYAYA 1, VARGA 7. 

1. I bring a prayer to the worshipper, the renowned 
sage, the glorious, ancient one. Agni is the highly 

gracious Asura, taking his seat in ghvzta, the holder 
of wealth, supporting goods. 

2. By ita they have supported the supporting 
Rita, near the powerful (performer)? of sacrifice, in 
highest heaven, the men who sit 5 on the supporting 
support of the sky, and who with born (men) 
attained to the unborn. 

3. Dispelling anguish! they spread out for the 
ancient one? his bodies, mighty vital power, difficult 
to overcome. May he, the new-born, traverse the 
spaces. They have stood round him as round an 
angry lion. 

4. When thou carriest, spreading out, man after 
man like a mother, for their nourishment and for 

their sight, when thou growest old! assuming life 
after life, thou goest around by thyself in manifold 
shapes. 

5. May gain protect now the boundaries of thy 
strength, the wide, firmly supporting milkstream 1 
of wealth, O god! Putting down thy foot in secret 
like a thief?, thou hast enlightened and freed Atri 
for the sake of wealth mightily *. 
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NOTES. 

The Rishi is Dharuza Aagirasa (cf. dharinak vasvahk 
agn{h, verse 1; ritém dharizam, divas dharman dharuze, 

verse 2; dédgham dhariaam, verse 5); the metre, Trishtubh. 

—No verse of this hymn occurs in the other Samhitas. 

Verse 2. 

Note 1. It may be asked whether sakd, beside its mean- 

ing ‘the powerful (helper), may also mean ‘the power.’ 
This would suit very well, V, 30, 10. sam t&h (scil. g&) 
indrak asvigat asya sAkafz; VI, 19, 4. tam vak {ndram 
katinam asya sdka{Z ihd nOndm vagaydntakA huvema. The 

translation then would be: ‘by the power of sacrifice.’ 
Béhtlingk-Roth conjecture sdke. 

Note 2. I believe that sedisha’ stands for the nominative, 
cf. ἀενάλζ Abibhyushaf, I, 11,5; 5. B. E. XXXII, p. 28. 

This sedishad led on to a second accusative standing for 
the nominative, nr¥n.—The men sitting on the support of 

the sky seem to be the forefathers who have established the 
universal laws, the Angiras. 

Verse 3. 

Note 1. I consider azhoytiva’ as nom. plur. masc., but it 
may also be gen. sing. masc., or acc. plur. fem., as an 
epithet either of Agni or of his tanva/. 

Note 2. The ancient one (pirvyd) seems to be Agni 
(cf. verse 1). 

Note 3. Cf. VI, 46, 12. ydtra stirasak tanvak vitanvateé. 

Verse 4. 

Note 1. 1 think, like Ludwig, that garase should be ac- 
cented. , 

Verse 5. 

Note 1. These are accusatives.—Cf. on this passage, 
Pischel, Vedische Studien, I, 39 seq. 

Note 2. Cf. H.O., Prolegomena, p. 73. 
Note 3. Cf. VI, 1, 2. mahds# rayé itayantak. — See 

Geldner, Ved. Studien, I, 268. 
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MANDALA V, HYMN 16. 

ASHTAKA IV, ADHYAYA 1, VARGA 8. 

1. Sing? (a song that gives) mighty vital power, 
to the light, to god Agni, whom the mortals have 
placed in front ? like Mitra by their praises ὃ. 

2. For he, Agni, the Hotz of men, day by day, 
in the arms of Daksha, discloses the offering in the 
due way, as Bhaga ' (discloses) a treasure. 

3. (We abide [?]) in his praise, the liberal (god’s), 
in his friendship, the mightily brilliant one’s, in whom, 

the loudly roaring Aryan, all (beings) have put 
together their strength. 

4. For verily, O Agni, (thou belongest[?]) to 
them’ through thy bounteousness? in (bestowing) 
abundance of heroes. Him indeed, the vigorous one, 

his glory the two worlds could not encompass ὃ. 
5. Now then, Agni, come hither and, being praised, 

bring treasure? to us who, we ourselves and our 
liberal givers, may acquire welfare together. And 
help us to grow strong in fights. 

NOTES. 

The Rishi is Poru Atreya (cf. 17,1); the metre Anush- 
tubh (verse 5, Pankti). This hymn and V, 17 are parallel 

hymns; the concluding words of both are identical (see 
also V, 9, 7; 10, 7).—Verse 1=SV. I, 88. 

Verse 1. 

Note 1. AréA may be first or second person. 

[46] pd 
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Note 2. Dadhiré purds: they have made him their 
Purohita. 

Note 8. Comp. above, V, 9, 6. 

Verse 2. 

Note 1. On Bhaga, the divine Bestower or Dispenser of 

riches, cf. Herbert Baynes. The Biography.of Bhaga 
(Actes du huitiéme Congrés intern. des Orientalistes, Sect. II, 
fasc. 1, pp. 83 seq.). 

Verse 4. 

Note 1. To them, i.e. the Maghavans. Compare below, 
18, 3. 4. 

Note 2. Mamhan4 seems to be instrumental. Comp. 10. 
2; 18, 2. 

Note 3. Agni is himself yahva; so nd cannot be the 
comparative particle, but it must be the negation. Simi- 

larly it is said in II, 16, 3 that Heaven and Earth cannot 

encompass the indriya of Indra; cf. also X, 27, 7. 

Verse δ. 

Note 1. Varyam seems to depend on 4 bhara. With the 
whole phrase compare the first Pada of V, 17, 5. 
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MANDALA V, HYMN 17. 

ASHTAKA IV, ADHYAYA 1, VARGA 9. 

1, May the mortal truly by sacrifices, O god, 
(magnify) the stronger one for help; may the 
Pru, when good service has been performed, 

magnify Agni (and thereby draw him) hither for 
his aid. 

2. For thou art manifestly considered as _ his 
(i.e. Agni’s) disposer, highly brilliant by thyself?: 
(magnify then Agni who is) a firmament of bright 
splendour, lovely beyond ? thought ὃ, 

3. (It is) yonder (sun?) who verily has been 
yoked by his (i.e. Agni’s) light? through the 
impetuous speech *—(by the light of Agni) whose 
flames mightily shine as if (they were made to shine) 
by the sperm of heaven *. 

4. Through his, the wise one’s, insight there is 

wealth on his, the wonderful (Agni’s), chariot. And 
Agni is praised, he who is to be invoked among all 
peoples. 

5. Now indeed our liberal lords have manifestly 
_ attained! treasure. Offspring of vigour! Protect 
us for the sake of victory! Help us to welfare! 
And assist us to grow strong in fights ! 

NOTES. 

The same Rishi and metre—No verse occurs in the 

other Samhitas. 

pd2 
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Verse 2. 

Note 1. I have translated the text in its traditional 
form, which I think is correct. On the vocative vidharman, 

comp. Delbriick, Altindische Syntax, p. 106. One could 
think, however, of reading vidharman as a locative, and 

svdyasastare, and of considering manyase as a first person, 
like arkase, &c.: ‘For in his extension, brilliant by itself, 

I manifestly comprehend that firmament,’ &c. 
Note 2. Cf. VIII, 72, 3. antad ikkAanti tim gane rudram 

para manishdayé. ‘ Ueber alle Vorstellung hinaus.’ Ludwig. 
Note 8. If we read svayasastarah, vidharman, and explain 

mdnyase as second person, the following translation of this 

difficult verse may be attempted: ‘Thou art manifestly, 

indeed, considered as very brilliant by thyself in its (the 
firmament’s) extension: that firmament of bright splendour 
(I praise), lovely beyond thought.’ It is not very probable, 
however, that dsya should refer to anything else but Agni. 

Verse 3. 

Note 1. Sayama, whom Ludwig follows, very probably is 
right in interpreting asdu as the sun.—On the Sandhi, 
compare Roth, Zeitschrift der Deutschen Morgenlind. 

Gesellschaft, XLVIII, 679. 
Note 2. Through the sacred spell, by which the sun is 

made to rise through the kindling of the fire —Cf. VIII, 17, 
15. tugd... gribha. 

Note 3. Does this mean that Agni’s flames shine like 
lightning which receives its light from the waters of the ~ 
cloud, the sperm of heaven? Cf. IX, 74, 1, where it is 

said of the Soma mixed with water: diva’ rétasA safate. 

Verse 5. 

Note 1 1 think that saganta should be accented, because 

it is connected with hf. 
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MANDALA V, HYMN 18. 

ASHTAKA IV, ADHYAYA 1, VARGA 10. 

1. May Agni, beloved of many, the guest of the 
house ’, be praised in the morning, the immortal who 
delights ? in all offerings among the mortals. 

21. To Dvita who by the liberal power of his 
dexterousness carries away injury’, this praiser of 
thine, O immortal, prepares Soma in the due way. 

3. I call for your sake Him who flames through 

long life, with the speech that belongs to the liberal 

patrons! whose chariot moves uninjured, O giver 
of horses ? ; 

4. And in whom (dwells) brilliant thought, who 
guard the hymns of praise in their mouth, (whose) 
sacrificial grass is spread in the realm of the sun: 
they have invested themselves with glory. 

5. On the liberal patrons who have given me 
fifty horses for my song of praise’, bestow brilliant, 
mighty, high glory, O Agni; on those men (bestow 
glory) with (valiant) men, O immortal ! 

NOTES. 

The Rishi is Mriktavahas Dvita Atreya (see verse 2) ; 
the metre is the same.—Verse 1=SV. I, 85. Verse 5= 
TB. IT, 7, 5, 2. 

Verse 1. 

Note 1. Visas... atithiZ: cf. above, V, 3, 5. 

Note 2. On ran with the accusative, compare Gaedicke, 

Ρ. 76. 



406 VEDIC HYMNS. 

Verse 2. 

Note 1. Compare on this verse Macdonell, Journal Roy. 
As. Soc., 1893, p. 463 seq. 

Note 2. Dvita, who seems to be identified with Agni, is, 

in the same way as Trita (see Bloomfield, Proceedings 
Amer. Or. Soc., March, 1894, p. cxix seqq.), supposed to 

take away human sin and all sorts of mischief and misfortune 
(cf. VIII, 47, 16. Tritaya ka Dvit&ya 4a ushak dushvapnyam 
vaha). Thus he is invoked here as carrying away mrtktd, 
ie. injury. 

Verse 3. 

Note 1. The speech of the priest belongs to the sacrificer 
who has engaged him. 

Note 2. This seems to be Agni, with an evident allusion 

to the human giver of horses (see verse 5). 

Verse 5. 

Note 1. Sadhastuti seems to be instrumental. Cf. Lan- 

man, p. 381. 
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MANDALA V, HYMN 19. 

ASHTAKA IV, ADHYAYA 1, VARGA 11. 

1. They are born for retirement?. Out of the 
cover he* has shone forth, being a cover himself. 

In the lap of the mother he looks about ὃ. 
2. Causing him to discern (the pious and the 

impious ?), they have sacrificed. With unwinking 
eyes they protect his manly power. They have 
penetrated into the firm stronghold’. 

3. The people of Svaitreya', his clans, have 
thriven brilliantly. Bzzhaduktha with a golden 
ornament at his neck, is eager for the race as if 
by this honey-drink *. 

4. Like the dear milk of love'—(a thing) un- 
related with two (things) related *—like the gharma 
vessel with booty in its belly—undeceived, the 
deceiver of all’. ᾿ 

5. Sporting, O beam of light, appear to us, 
joined with the ash, with the wind. May those © 
well sharpened . . . of his, standing on ..., be sharp 
like:.2.2.15 

NOTES. 

The Rishi is Vavri Atreya (cf. verse 1. pra vavréh vavrih 

kiketa). The metre is Gayatri in verses 1, 2, Anushtubh 

in verses 3, 4, Viraddripa in verse 5.—No verse occurs in 
the other Sarhitas. 

This Sikta seems to be anything rather than an ordinary 
Agni hymn. It may be a collection of verses belonging 

to an Akhy4na, or of verses serving another purpose which 
we can scarcely hope to discover. In several parts of this 
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Sdkta I must content myself with translating the words 
without being able to elucidate the poet’s meaning. 

Verse 1. 

Note 1. I translate the noun avasthd in accordance with 
the Vedic meaning of the verb ava-stha. Possibly it means 
the secret parts, cf. avastha, AV. VII, 90, 3(B.-R.). Ludwig 
translates: ‘Ein zustand erzeugt einen andern, and para- 
phrases, ‘Nur zusténde und formen, gestalten lernen wir 
kennen, das wesen des gottes bleibt uns verborgen.’ This 

seems too modern. Prof. Max Miiller proposes: ‘The 
remnants (afterbirth) have been brought forth. Skin has 
shone forth from skin.—On the question who are the 

beings ‘ born for retirement,’ I do not venture any conjecture. 

Note 2. Is Agni meant? 

Note 8. Cf. X, 5, 1. (Agnif) asmat hrid4d bhiiriganma vi 
kashie. 

Verse 2. 

Note 1. The meaning seems to be that the worshippers 

(possibly the first worshippers, the Angiras), by discovering 
Agni and by worshipping him, have conquered the hostile 
strongholds. 

Verse 3. 

Note 1. Svaitreya is mentioned as a victorious hero also 
in I, 33, 14. 

Note 2. Does this phrase allude to the rite of offering, 

at the Vagapeya sacrifice, to the horses that were going to 

run the sacred race, a naivara faru? In the Mantras con- 

nected with this rite the words occur: ‘ Drink of this honey- 
drink’ (asy4 madhvad pibata). See Rig-veda VII, 38, 8; 
Taittiriya Samhita I, 7, 8, 2; Weber, Ueber den Vagapeya, 
Pp. 30. 

Verse 4. 

Note 1. The retas? 
Note 2. Does this refer to an offering or the like, com- 

posed of two substances related among each other (such as 
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milk and butter), and a third substance unrelated (such 
as rice)? Of course all this is absolutely uncertain. 

Note 3. Is this Agni? 

Verse 5. 

Note 1. The meaning of dhrishdg, vaksh?, vakshanesth4 
is unknown.—On the first hemistich of this verse, compare 

Pischel, Vedische Studien, II, 54. 
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MANDALA V, HYMN 20. 

ASHTAKA IV, ADHYAYA 1, VARGA 12. 

11, Whatever good, O Agni, best acquirer of gain, 
thou thinkest (fit), praise thou? that (good), which 
is celebrated in songs, among the gods as our 
share. 

2. They, Agni, who do not set into motion for 
thee (prayers or offerings), when grown full of 
mighty strength !, turn away to encounter the hatred 
and the tricks of him who follows another (i.e. 
a wrong) law *%. 

3. We choose thee as our Hotvz, Agni, the giver 
of skill; offering delight (to thee) we call with our 
prayer (thee), the foremost at the sacrifices. 

4. So that we, O strong one, (may be ready) for 
thy favour, for wealth and Azta, O highly wise one : 
thus may we day by day rejoice! with cows and 
rejoice with heroes. 

NOTES. 

The Rishi is Prayasvanta Atreya (cf. verse 3. prayasvan- 
tak havdmahe), the metre Anush/¢ubh, verse 4 Pankti.— 

Verse 1=VS. XIX, 64. 

Verse 1. 

Note 1. Professor Max Miiller proposes to read vagas4- 

tamam, as in IX, 98,1. Pischel (Vedische Studien, I, 200) 

translates this verse: ‘O Agni, das riihmenswerte Gut, das 
du fiir geeignet hiltst, das preise du zugleich mit unsern 
Liedern (no girbhir yigam) den Gottern an (diis vendita).’ 
He explains : ‘ Agni soll den Géttern Gut bringen und sie 
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veranlassen, es den Menschen fiir die Lieder zu schenken.’ 

I cannot follow Pischel’s theory about the identity of the 
roots pan and pam (comp. about paz the quotations col- 
lected by Bartholomae, Indogermanische Forschungen, 
III, 180); and the paraphrase ‘ diis vendita’ seems inad- 
missible to me. I differ from Pischel, besides, in the inter- 

pretation of yugam; cf. rayim ... yigam, IV, 37, 5; raya 

yug4, VII, 43, 53 95, 4 
Note 2. Neisser, Bezzenberger’s Beitrige, XX, 55, explains 

panay4 as standing for panay4ma, and compares V, 56, 

2 (?). 

Verse 2. 

Note 1. On vridh with the genitive, compare Delbriick, 

Altindische Syntax, p. 158; Macdonell, Journal Roy. As. 

Soc., 1893, p. 4332. Grassmann’s conjecture vriddha(v) is 
a failure. 

Note 2. With the second hemistich compare VS. 
XXXVIII, 20 (Satapatha Brahmaza XIV, 3,1, 9); TAr. 
IV, 11, 4 (cf. V, 9, 7). 

Verse 4. 

Note 1. Sy4ma stands, as the accent shows, in an inde- 

pendent clause. Prof. Max Miiller proposes to change 

the accent: ‘So that we... may for thy favour, for wealth 

and Rita day by day rejoice with cows.’ 
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MANDALA V, HYMN 21. 

ASH7AKA IV, ADHYAYA 1, VARGA 13. 

1. Let us lay thee down, as Manus did. Let us 
kindle thee, as Manus did. O Agni Angiras, sacrifice 
to the gods for the worshippers of the gods as (thou 
didst) for Manus. 

2. For thou, O Agni, art kindled, highly pleased, 
among human people. To thee the (sacrificial) 
ladles proceed in due order, O well-born one who 
drinkest butter. 

3. Thee all the gods unanimously have made 
their messenger. Serving thee, O sage, they mag- 
nify at the sacrifices (thee) the god. 

4. Let the mortal magnify for your sake Agni, 
the god, with worship as is due to the gods. Being 
kindled, O brilliant one, shine! Sit down in the 

abode! of Azta; sit down in the abode! of herbs 3. 

NOTES. 

The Rishi is Sasa Atreya (cf. verse 4); the metre is the 
same.—Verse 1=TB. III, 11, 6, 3. 

Verse 4. 

Note 1. Literally ‘in the womb.’ 

Note 2. On sasd, see III, 5, 6, note 2. Is the abode 

(or womb) of the herbs the Barhis? ‘Is it satyasya?’? M.M. 
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MANDALA V, HYMN 22. 

ASHTAKA IV, ADHYAYA 1, VARGA 14. 

1. Lo, Visvasiman! Like Atri sing to him who 
purifies with his flames, to the Hotvz who should 
be magnified at the sacrifices, most delightful in 

the clan. : 
21. Lay down Agni G§tavedas, the god, the 

priest. May the sacrifice which best encompasses 
the gods, proceed to-day in due order. 

3. We, the mortals, approaching thee, the atten- 
tive-minded god, for thy help, have thought of thy 
desirable aid. 

4. Agni, be intent on this—on this our word’, 
O strong one. As such, O strong-jawed? lord of 
the house, the Atris strengthen thee by their 
praises; the Atris beautify thee by their prayers. 

NOTES. 

The Rishi is Visvasiman (see verse 1); the metre is the 
same.—No verse of this hymn occurs in the other Samhitds. 

Verse 2. 

Note 1. With this verse compare below, V, 26, 7. 8. 

Verse 4. 

Note 1. The verb 4it stands here first with the genitive 
asya, then with the accusative idam νάζαλ. 

Note 2. Compare vol. xxxii, p. 301 (II, 34, 3, note 3). 
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MANDALA V, HYMN 23. 

ASHTAKA IV, ADHYAYA 1, VARGA 15. 

1. Agni, bring hither, through the power of thy 
splendour, powerful wealth which may manifestly 
prevail over all tribes in the (contests for) booty. 

2. O powerful Agni! Bring hither that wealth 
powerful in battles. For thou art the true, won- 

derful giver of booty rich in cows. 
3. For all men who have spread out the sacrificial 

grass, unanimously ask thee, the beloved Hotz? in 
the seats (of sacrifice), for many boons. 

4. For he who dwells among all tribes, has in- 

vested himself with power against assault'. Agni! 
In these dwelling-places shine to us richly, O bright 
one, shine brilliantly, O purifier! 

NOTES. 

The Rishi is Dyumna Visvakarshazi Atreya (cf. verse 1); 
the metre is the same.—Verses 1-2=TS. I, 3, 14, 6-7. 

Verse 4. 

Note 1. Is abhimati (abhimati?) a dative? Should we 
read abhimati-saha/ (cf. X, 83, 4) as a compound: ‘he has 

been established as the conqueror of assaults.’ 
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MANDALA V, HYMN 24. 

ASHTAKA IV, ADHYAYA 1, VARGA 16. 

_ 1. Agni, be thou our nearest (friend) and our 
kind, protecting guardian. 

2. Agni is Vasu, renowned as Vasu (or, renowned 
by goods). Obtain, (and) bestow (on us), most bril- 
liant wealth 3. 

3. Listen to us then; hear our call; deliver us 

from every harmful man. 
4. We entreat thee ‘now, O brightest, shining 

(Agni), for thy grace, for our friends. 

NOTES. 

The Rishis are the Gaup4yanas or Laupayanas, Bandhu 

(verse 1), Subandhu (verse 2), Srutabandhu (verse 3), 
Viprabandhu (verse 4). The metre is Dvipad4 Virag.— 
Verses 1, 2, 4, 3 = VS. III, 25-26. Verses 1, 4,2, 3= MS. 

I, 5,3. Verses 1, 2, 4= SV. II, 457-459; VS. XV, 48; 

XXV, 47. Verses 1, 4,2 = TS. I, 5, 6, 2-3; IV, 4, 4, 8. 

Verse 1 = SV. I, 448. 

Verse 2. 

Note 1. The accusative dyumattamam ray{m seems to 

depend both on ἀξξἀᾶ nakshi and on ἀδά. I cannot find 

any reason for preferring the reading of SV. and TS. 
dyumattamad (Ludwig). 

Na 
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MANDALA V, HYMN 25. 

ASHTAKA IV, ADHYAYA 1, VARGA 17-18. 

1. Address thy song! for your sake to the god 
Agni, for his help. He is our Vasu. May the son 
of the dawns(?)? give us (wealth). May the righteous 
one help us across our enemies. 

2. He is the true one, whom the men of old, 

whom the gods have kindled, the Hotz with the 

delightful tongue, rich in splendour with glorious 
shine. 

3. As such, with thy widest thought and with thy 

best favour, shine wealth on us, excellent Agni, for 

our beautiful praises '. 

4. Agni reigns among the gods, Agni among 
mortals, entering among them. Agni is the carrier 
of our offerings. Serve ye Agni with prayers! 

5. Agni gives to the worshipper a son most 
mightily renowned, a knower of mighty spells, most 
excellent, unconquered, who brings renown to his 
lord}. 

6. Agni gives a good lord who is victorious in 
battles with his men; Agni (gives) a steed, swiftly 

running, victorious (in races), unconquered. 

7. Sing mightily to Agni the (song) which may 
best bring him (to us), O (god) rich in splendour?! 
From thee (proceeds) wealth (mighty) like a buffalo- 
cow’; from thee proceed gains. 

8. Thy brilliant flames resound mightily like the 
pressing-stone (of the Soma)'. And thy roaring 
arose like thunder by itself from heaven *. 
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9. Thus we have paid homage, desirous of goods, 
to powerful Agni. May he, the highly wise one, 
help us, as with a ship, across all enemies. 

NOTES. 

The Rishis are the Vasdyavak Atrey4h (cf. verse 9); 
the metre is Anushfubh. Verse 5=MS.IV,11,1. Verse 6 
=MS. IV, 11,1. Verse 7=SV. I, 86; VS. XXVI, 12; 

TS. I, 1, 14, 4. The Sdkta consists of hymns of three 
verses each. 

Verse 1. 

Note 1. On gasi, comp. Neisser, Bezzenberger’s Bei- 

triage, XX, 70, note 1; Bartholomae, Indogermanische 
Forschungen, II, 278, 283. 

Note 2. Xishiz&m: comp. above, I, 127, 10, note 5. 

Verse 8. 

Note 1. On suvrikt{, comp. above, II, 4, 1, note 1. 

Verse 5. 

Note 1. 1.6. to his father? Or to his patrons ἢ 

Verse 7. 

Note 1. This vocative very probably refers to Agni. 
Note 2. Or ‘like a king’s consort’? It may be doubted 

whether the difference of accent (mdahishi and mahishi?) 
holds good for the Rig-veda.—Comp. on méahishiva, Roth, 
Zeitschr. der Deutschen Morgenland. Gesellschaft, XLVIII, 
680. 

Verse 8. 

Note 1. Brihat is not the name of the Saman; cf. X, 

64, 15 (100, 8). grév4 ydtra madhu-sit ufydte brzhat. 
Comp. Hillebrandt, Vedische Mythologie, I, p. 153.—The 
singular ufyate is explained by the connection with grava. 

Note 2. With the last Pada comp. the conclusion of 
V, 52, 6 (vol. xxxii, p. 312). 

[46] Ee 
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MANDALA V, HYMN 26. 

ASHTAKA IV, ADHYAYA 1, VARGA 19-20. 

1. Agni, purifier! With thy splendour, with thy 
delightful tongue, O god, bring hither the gods and 
perform the sacrifice. 

2. Thee therefore we approach, who swimmest in 
ghvzta}, O (god) with brilliant light, thee of sun-like 
aspect. Bring hither the gods that they may feast. 

3. Let us kindle thee, O sage, the brilliant offerer 

of feasts (to the gods), O Agni, the mighty (god) at 
the sacrifice. 

4. Agni, come hither with all the gods to the gift 
of the offering. We choose thee as our Hotz7z. 

5. Bring to the sacrificer who presses (Soma), Agni, 
abundance of heroes. Sit down on the sacrificial 
grass together with the gods. 

6. Being kindled, Agni, conqueror of thousandfold 
(wealth), thou makest the ordinances (of the world) 
thrive, the praiseworthy messenger of the gods. 

71. Lay down Agni GAatavedas, the carrier of offer- 
ings, the youngest, the god, the priest. 

8. May the sacrifice which best encompasses the 
gods, proceed to-day in due order. Spread the 
sacrificial grass that (the gods) may sit down on it. 

g. May the Maruts, the Asvins, Mitra and Varuaa 
sit down on this (sacrificial grass), the gods with all 
their folk. 
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NOTES. 

The same Rishis. Metre, Gayatri. Verses 1-3=SV. II, 
871-873. Verse 1=TS. I, 3, 14, 8; 5, 5, 3; IV, 6,1, 25 

MS. I, 5,1; II, 10,1; IV, 10,1; VS. XVII, 8 Verse 3 

=TS.1,1,11,2; VS. II, 4; comp. MS. I,1,12. Verse 7= 

MS. IV, 11, 1. 
As V, 26, this Sikta also consists of Trika hymns. 

Verse 2. 

Note L Comp. above, IV, 2, 3, note 1. 

Verse 7. 

Note 1. With verses 7 and 8, compare above, V, 22, 2. 

ΕΕ2 



420 VEDIC HYMNS. 

MANDALA V, HYMN 27. 

ASHTAKA IV, ADHYAYA 1, VARGA 21. 

1. The good lord has presented me with two oxen 
together with a car, the most brilliant Asura among 
the liberal givers! Tryaruva, the son of Trivrz- 
shan, O Agni Vaisvanara?, has distinguished him- 

self by (his gift of) ten thousand (cows 9) ὃ. 
2. To him who gives me one hundred! and twenty 

cows and two fallow steeds, harnessed and well- 

yoked, to Tryaruza grant thy protection, Agni Vais- 
vanara, who art highly praised and grown strong. 

3. Thus, O Agni, desiring thy favour', Trasa- 

dasyu? (sings) for the ninth time® to thee the 
youngest (god)—Tryaruza who responds to my, the 
strong-born’s, many hymns with (the gift of) a yoked 
(chariot) *— 

41. Who may thus announce me? to Asvamedha 
the liberal (prince): may he give to him who with 
his verse strives for gain; may he give to him who 
lives in the Arta for (acquiring) wisdom *— . 

5. Asvamedha whose gifts, a hundred speckled 
bulls, delight me like Soma juices with threefold 
admixture}. 

6. Indra-Agni! Bestow on Asvamedha, the giver 
of a hundred (bulls), abundance of heroes and mighty 
royal power, like the never-ageing Sun in heaven. 
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NOTES. 

The Rishis are Tryaruva Traivvishnza, Trasadasyu Pauru- 
kutsya, and Asvamedha Bharata, or, according to others, 

Atri alone. The metre is Trishtubh in verses 1-3, 
Anushfubh in verses 4-6. 

The position of this Sdkta shows that it is a later 
addition to the original collection. 

Verse 1. 

Note 1. With Delbriick, Grassmann, von Bradke (Dyaus 

Asura, p. 67) I read maghéndm instead of maghonat. Cf. 
III, 3, 4. dsurak vipak-Aitam. 

Note 2. On the invocation of Agni in Danastutis, comp. 
H. O., Zeitschrift der Deutschen Morgenlandischen Gesell- 
schaft, XX XIX, 87. 

Note 3. Geldner (Ved. Studien, I, 268) is right in ob- 
serving: ‘ Hier ist unter sahasrani eine bestimmte Geld- 
oder Wertsumme zu verstehen,’ and in adding that it is 
not necessary that such a sum consisted in cows. 

Verse 2. 

Note 1. On sat&, ‘one hundred,’ compare Delbriick, 

Altindische Syntax, p. 82. 

Verse 3. 

Note 1. Cf. X, 148, 3. sumatim ζακᾶπάλ. 
Note 2. That is, very probably, a descendant of Trasa- 

dasyu. 
Note 3. I do not adopt S4yaza’s explanation navamam 

=navatamam, though I do not know what the number 

‘nine’ means here. Ludwig is absolutely right in ob- 
serving ‘dass man eben hier, wo es sich um specielle 
concrete, uns aber sonst her nicht bekannte verhiltnisse 

und ereignisse handelt, eben sich bescheiden muss, nichts 



422 VEDIC HYMNS. 

zu wissen.’—Prof. Max Miiller believes that navishthaya 
makes navamam for navatamam Reve ‘to the newest 
god the newest song.’ 

Note 4. Sdyana supplies to yuktena, not rathena, but 

manasa. 

Verse 4. 

Note 1. I do not think that Ludwig is right in believing 
that with verse 4 a new, independent section begins.— 

Comp. on this verse, vol. xxxii, p. 304 (II, 34, 7, note 3). 
Note 8. Me may be accusative, as it frequently is. 

Should it be a dative, we should have to translate: ‘Who 
may tell Asvamedha for my sake.’ 

Note 3. Medh&m can scarcely depend on dddat ; wisdom 
is not a gift which liberal princes may bestow on singers. 

Verse δ. 

Note 1. Of milk, curds, and barley. See Hillebrandt, 

Vedische Mythologie, I, p. 209. 
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MANDALA V, HYMN 28. . 

ASHTAKA IV, ADHYAYA 1, VARGA 22. 

1. Agni kindled has sent his light to the sky; 
turned towards the dawn he shines far and wide. 
(The sacrificial ladle) goes forward with adoration, 
rich in all treasures, magnifying the gods with sacri- 
ficial food. 

2. Being kindled thou reignest over immortality ; 
thou attendest for welfare the man who prepares the 
sacrificial food. He whom thou furtherest, acquires 
all wealth and puts in front hospitality (towards 
thee), O Agni’. 

3. Agni, show thy prowess for the sake of great 
bliss. May thy splendours be highest. Make our 
householdership easy to conduct}. Set thy foot on 
the greatness of those who show enmity to us. 

4. Ladore thy beauty, Agni, who hast been kindled, 
who art highly exalted. A bull, brilliant art thou. 
Thou art kindled at the sacrifices. 

5. Being kindled, Agni into whom offerings are 
poured, sacrifice to the gods, best sacrificer, for thou 

art the carrier of oblations. 
6. Sacrifice into (Agni); exalt Agni, while the 

sacrifice is going on. Choose him for your carrier 
of oblations. 
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NOTES. 

The Rishi is Visvavard Atreyt (cf. verse 1); the metre 

is Trishtubh in verses 1 and 3, Gagati in verse 2, Anush¢fubh 

in verse 4, Gayatri in verses 5 and 6. Verse 3=AV. VII, 
73,10; VS. XXXIII,12; TS. II, 4,1,1; 5, 2,4; MS. IV, 

11,1. Verse 5=TS. II, 5, 8, 6. Verses 5-6=TB. III, 

5s 2 3. 
The SOkta is a later addition to the original Samhita. 

Verse 2. 

Note 1. Should not dhatte be accented? ‘He whom thou 

furtherest and (who) puts in front hospitality (towards 
thee), O Agni, acquires all wealth.’ 

Verse 3. 

Note 1. Cf. X, 85, 23. sim gaspatyam suydmam astu 
deva#k. The additions to the single Mamzdalas seem, as 
a rule, to be of later origin than the hymns of the tenth 
Mazdala (see H.O., Prolegomena, Ὁ. 265); so it may be 
conjectured that the author of our verse imitated that 
passage of the great marriage hymn. 
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THE following is not (like the Index to vol. xxxii) a complete Index 
verborum to the hymns translated in this volume, but only an Index of all 

the words which can be of any importance. It contains all rare, difficult, 

and doubtful words, all words of any mythological importance, and 

especially all words about which something is said in the Notes. 

Three figures refer to Mandala, hymn, and verse, a small figure to a 

note. Ifa word occurs in a note only, the passage is put in parentheses. 

M. W. 



I. INDEX OF WORDS. 

» demonstr. pronoun: γᾷ, II, 6, 2! . 
Amsa, one of the Adityas, II, 1, 4?. 
amst, Soma shoot, IV, 1, 19. 
amhab-y dispelling anguish, V, 15; 

νην! distress, I, 94, 2 
4mhas, evil, distress, anguish, I, 36, 

11 58, 8; 9; III, 15, 33 IV, 
8; 91 3»914) 11, 63 12, 6, 

aktd, tight, 1, 36,16; 68,13 94, 53 
iL, 10, 33 Ill, 7,6: IV, 10, 35 
7 aktab (conj. ati akttin), 1 Ἃ 
3 

akt6, ointment : aktG-bhid agyate, 
ἮΙ, 17,1. 

akr4, a racer, | I, 143, 723 189, γῆ; 
ἘΠ, 1, 12°; IV, 6, ,3. 

aksh4n, eye: oe jbkshinab akshé4- 
bhi4, I, 128, 

akshf, eye: diva akshi {ti, I, 72, 10%, 
4kshita, imperishable, I, 58, 5. 
abHiyeme, inexhaustible, III, 

26, 9. 
ag6ta, want of cows, III, 16, 5. 
4gop4, without a keeper, II, 4,7 
Agni, fire, and god of fire, I, 1,1 , &C.3 

TIT, 2, 9%; agnfm-agnim, 1, 1a, 
2; "agnind agnié s4m idhyate, 
I, 12, 6; agne agnfbhiA, I, 26, 
10; agn{m (& vaha 4gne), I, 44, 
8'; vay#é ft agne agndyaé te 
anyé, 1, 59, 1; {ndram agnfm, 
IH, 13, 33 purishy agné- 
yah, III, 22, 4; Fath visvebhid 
agni-bhis, iI], 24, 4; 4gne 
indrab ka, III, 25, 4; agn4yab 
agnishu, V, 6, δ. 

agni - gihv4, fire - - tongued : d agni- 
gihvad, I, 44) 14. 

agnfdh, the Ace (priest) : agnit 
(conj. agnit), II » 1, 2%, 

agni-sri, possessing ἰδ beauty of 
Agni, IIT, 26, 5! “ 

ἄξτα, summit: rip4é 4gram, III, 5, 
5'; ἄρτε, at first, 1, 31, 5; in 
front of, I, 127, 10. 

agriy4, foremost: agriy4m, I, 13, 10. 
eri, virgin: agravab, I, 140, 8'; 

III, 29, 13%. 
agh4, evil, I, 97, 1°-8; 128, 5; V, 3, 

7; harmful foe, I, 189, 5. 
agha-y4t, harmful, IV, 2, 6; 24, 3. 
agha- γά, harmful, 1, 27, 31; 147, 43 

ΙΝ, 2, 9. 
agh4-samsa, attacking with evil 

spells, IV, 4, 3; V, 3, 7. 
4ghnya, cow, IV, 1, 6. 
angd: y4t ahg4, whatever, ἃ I, 1, 6 
hgiras, N. of Agni, I, 1, 6; 31, τ; 

17; 74, 53 IV, 2, 15; 3, 15] 
9,7; V, 8, 4; το, 7; τι, 6; 
41, 1; gyéshteam Ahgirasam, 
I, 127, 2; Angiras-tamad, the 
highest Ahgiras, I, 31, 23 75, 
2 Ἔν the Angiras (ΚΙ Ϊ5), I, 

71,2); IV, ᾿" 1); V, 11, δ᾽;- 
angirasvat, I » 31) 175 45, 3} 
78, 3. 

aAftta, unseen, IV, 3, 1. 
Akitti, folly, IV, 2, 11; thoughtless- 

ness: kaitti-bhid, IV, 12, 4. 
akkbavaka, a certain ‘priest, (1, 142, 

45). 
Abbbidira, flawless, I, 58, 8; II, 3, 8; 

ΠῚ, 15, 5. 
hbkbidra-tit, whose blessings are 

flawless, I, 145, 3. 
4dyuta, unshakeabie, IT, 3, 3. 
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ag, to drive: Gt agate, he raises up, 
I, 95, 7; Gt gan, they have 
driven out, IV, 1,13; & agati, 
may he lead, V, 2, 5; sAm agati, 
may he get together, V, 2, 12; 
agur yamud, V, 6, τοῦ. 

ag, goat, I, 67, 5}. 
agéra, undecaying, never ageing, I, 

58, 2; 43 127, 5; 9; 143, 33 
144,43 146, 2; II, 8, 4°; ΠῚ, 
2,2; 6,4; 8,25; 18,25 23,1; 
V, 4,2. 

4gasra, unwearied, I, 189, 4; III, 1, 
213 26,7. 

4gata, unborn, V, 15, 2. 
4gami, unrelated, IV, 4, 5; V, 19) 4. 
agird, agile, I, 140, 4; III, 9, 8. 
agury4, undecaying, I, 146, 4; II, 3, 

5; 8, 2; III, 7, 45 73 aguryam 
(conj. agury4s), I, 67, 1%. 

AgAata-keta, with unknown design, 
V, 3, 11. 

4gma, course, III, 2, 12. 
agman, race, I, 65, 6. 
Agra, plain: brihatas 4gran, IV, 1,17. 
ag, to anoint, I, 95, 6, &c.;—sam- 

Anagé, he has shaped, I, 188, 9; 
sim a&gatad, II, 3, 73; tridha 
s4m-aktam, thrice-anointed, II, 
3, 10; aktd-bhid agyate, III, 
17, τ; ankte, he anoints him- 
self, V, 1, 3; anakti, IV, 6, 3°. 

αἥρί, ointment : afigi-bhis, I, 36, 
13). 

4tandra, unwearied, 1 7a, 7; 95, 
at; IV, 4, 12. 

atas4, brushwood, I, 58, 2; 4; II, 4, 
ΟΣ ΗἫΙ, 7, 3°53 IV, 4, 45 7, το, 

atithi, guest, 1, 44, 43 58,6; 73, 17; 
I, 2,85 4,13 Ill, 2,2; 3, 8; 

26,2; IV, 1, 20'; 2, 7; V, 1, 
8595 3,55 4,5; 8,2; 18,1. 

at(irta, unconquered, V, 25, 5. 
atrip4, insatiable, IV, 5, 14. 
Atka, vesture, I, 95, 7. 
atya, racer: dtyab πά prishthim 

rokate, I, 58, 2';—I, 65, 6; 
149, 3; II, # $3 III, a, 35 73 
7,9; dtyam sdptim, III, 22, 

, 113 IV, 2, 3; V, 25, 6. 
Atri, V, 2, 6 ; 7, τὸ ;—pl. the Atris, 

V, 22, 4 ;—atri-vat, I, 45, 3"; 
ΟΝ, 4993 7,813 22, 1. 

4tri cerns, II, 8, 5}. 
atrin, ghoul, I, 36, 141; 20; ; 
Atha, and, I, 26, 9. ror re 
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atharf, elephant (Ὁ): atharyaé na& 
dantam, IV, 6, 8%. 

ad, to eat: ddat, I, 127, 6%. 
adat, having no teeth, I, 189, 5. 
Adabdha, undeceivable, I, 76, 2; 95, 

9; 128, 13 143, 8; II], 9,6; 

III, 1,65; IV, 4,33 V, 19, 4 
4dabdhavrata-pramati, protector of 

infallible laws, IT, 9, 13. 
ad4s: asa, yonder (sun), V, 17, 3". 
4dabhya, undeceivable, I, 31, 10; 

III, 11,5; 26,4; V, 5,2. 
Aditi, 1, 94,16; 95, 11} 98, 33 II, 

1,113, ΠΙ, 4, τας IV, 12, 4: 
mata Aditié, I, 72, 9;—a name of 
Agni, I, 94, 15! ;—Freedom, IV, 
1, 20!;—Aditim urushya, 1V, 2, 
115 ;—m,, IV, 3, 8% 

4dripita, undismayed, I, 143, 8; not 
proud, IV, 3, 3. 

4dripta, never foolish, I, 69, 3. 
Adeva, godless, III,1, 16 ; V, 2,93 10. 
4deva-yu, not caring for the gods, I, 

150, 2. 
4dbhuta, mysterious, wonderful, I, 

77) 375 94) 125 13; 142, 35 
10; II, 7,6; V, 10, 2; 23,25 
—secret, IV, 2, 12. 

4dman, food, I, 58, 2. 
Adri, rock, I, 70, 4 ; 71,2; 73, 63 

149,13 IV, 1,143 153 2, 15°75 
3, 11 ;—press-stone, III, 1, 1. 

adrfih, guileless, 11, 1, 142; III, 9, 
4; 22,4. 

adrogh4, guileless, 111, 14, 6. 
Advayat, truthful, III, 29, 5. 
4dvayavin, in whom is no falsehood, 

III, a, 15. 
4dha, then: 4dha ksharanti (for 

adh4d ksharanti ?), I, 72, 10°. 
4dhi, prep. with abL, on behalf of ; 

rita 4dhi, I, 36, 11°. 
4dhi-iti, remembrance, II, 4, 8. 
adhi-manthana, the support on which 

the rubbing (for producing 
the fire) is performed, III, 
29, 1%. 

adhivas4, upper garment, I, 140, 9. 
4dhrigu, liberal, 111, 21, 4’; V, 10, 1. 
Adhrig? V, 7, ro}. 
4dhvan, way, I, 31, 16; 71, 93 

4dhvanad deva-ydnan, I, 72, 7°. 
adhvar4, worship, rite, sacrifice, I, 

1, 41; 8; 12,7, &c.: adhvaram 
yaga, I, 26, 1; pdtid adhvard- 
nan, I, 44, 9; r&gantam adh- 
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varinim, I, 45, 43; yag#dsya 
adhvardsya, T, I 28, 4' ; adhvarg- 
iva (conj. adhvaré-iva), III, 6, 
10°; adhvardsya pra-netd, 11], 
23, 1. 

adhvara-srt, beautifier of sacrifices, 
1, 44, 3%. 

adhvariy, to be as an Adhvaryu: 
adhvari-yasi, I], 1, 2. 

adhvari-yat, performing the sacrificial 
service, IV, 9, 5. 

adhvary4, the Adhvaryu priest, I, 
94,6; 1], 5,6; III, 5,4; IV, 
6,4; adhvaryd-bhid ρα άά- ὁ, 
III, 7,7. 

Anagna, not naked, ITI, 1, 6. 
4nagni-tra, not standing under Agni’s 

protection, I, 189, 3. 
4nadat, not eating, III, 1, 6. 
anant4, infinite, IV, 1, 72. 
anapa-vrigy4, interminable, I, 146, 3. 
anamivd, free from plagues, III, 16, 

35 22, 4. 
anarvdn, untouched, I, 94, 2; un- 

attainable, II, 6, 5. 
anavady4, blameless, I, 31, 9; 71, 

8:1 13, 3. 
anavabhr4-radhas, with giftsthat can- 

not be taken away, III, 26, 6. 
Anasvat, together witha car, V, 27, 1. 
4nakrita, whom it is not possible to 

drive to a place, I, 141, 77. 
Anaga, sinless, 1V, 12, 4. 
anaga4-tv4, sinlessness, I, 94, 15. 
4nayata, unsupported, IV, 13, 5. 
anayudhé, unarmed, IV, 5, 14. 
anin4, feeble, I, 150, 2. 
anindrd4, Indra-less, V, 2, 3. 
4ni-baddha, unattached, IV, 13, 5. 
ani-badh4, unbounded, IIT, 1, 11°. 
4nibhrishfa-tavishi, of undecaying 

strength, V, 7, 7. 
ani-mand, immeasurable, I, 27, 11. 
4nimishat, never slumbering, I, 14 3,8. 
4ni-misham, with unwinking eyes, 

V, 19, 2. 
4ni-mesham, unremittingly, I, 31, 12. 
anird, sapless, IV, 5, 14. 
4ni-vrita, unrestrained, III, 29, 6. 
anishahga, without a quiver, I, 31, 

13%. 
4nika, face, II, 9,6; III, 1, 153 19, 

4'3 IV, 5, φ'; 153 10, 35 11, 
1: 12,23 V, 2,1. 

4nu, prep. with ablat., I, 141, 3. 
anukth4, hymniless, V, 2, 3. 

4nupa-kshita, undecaying, III, 13, 7. 
anushtéh, by one’s present power, I, 

95, 3- 
anushtduy4, by one’s present power, 

IV, 4, 14. 
anu-saty4, follower of truth, ITI, 26,1. 
anu-svadh4m, according to one’s 

wont or nature, ITI, 3, 11; III, 
6, 9. 

4nfina, without flaw, I, 146,13 I, 
10,6; ITl, 1,5; 1V, 2,19; 5,1. 

4nrigu, sinful, IV, 3, 13. 
anrit4, sinful, IV, 5, 5. 
Anrita, falsehood, V, 12, 4. 
aneh4s, unmenaced, III, 9, 1. 
antad-vidvans, knowing, I, 72, 7. 
4ntama, nearest (friend), I, 27, 5; 

ΠῚ, το, 8; V, 24, 1. 
Antara, closest, I, 31, 13; nearer, 

III, 18, 2;—in the midst, 1, 
44, 12. 

antériksha, air, I, 73, 8; III, 6, 8; 
8,8; 22,2; 1V, 14,2; Ν, 1,11. 

Anti, nigh, I, 79, 11; 94, 9. 
andhé, blind, I, 147, 32; 148, 5%. 
Andhas, darkness, I, 94, 7. 
4ndhas, sap, IV, 1, 19. 
4nna, food : sthird Anna, I, 127, 4°; 

IV, 7, 10; tri-vrit 4nnam, I, 
140, 22; Anna, instr., IV, 7, 114. 

4nniyat, desirous of food, IV, 2, 7. 
is ca ot the one and the other, 

2 95) I. 
any4-vrata, following another law, 

V, 20, 2. 
4p, pl, water, Waters, J, 36, 8; 95, 

3°; 96,1; 2; IV, 3,12, ἄς, ; gar- 
bhad apdm, IJ, 70, 3; III, 1, 12; 
133 5,33; δρᾶπι napat, I, 143, 
?; III, 9, 1; apdém up4-sthe, 
I, 144, 23 ap&m sadhé-sthe, I, 
149, 4; II, 4, 2; dyus apdm, 
Ill, 1, 53 matrzd ap4d, 111, 
9, 23 ap-si sritam, III, 9, 4; 
apdm duroé, III, 25, 5; 4vin- 
dat ap4A, V, 14, 4}. 

Apatya, offspring, I, 68, 7. 
Apara-gita, unconquered, III, 12, 

9; V, 25, 6. 
4pari-vrita, uncovered, II, το, 3. 
apasy4, bereft of sight, I, 148, 5%. 
dpas, work, I, 68, 5; 69, 87; 70, 8; 

IT, 3, 6; JI, 3,35 12,73 IV, 
2, 14; see apds, 

ap4s, active, I, 31,83 71, 33 95) 43 
II, 2, 53 7; 8, 5;—work: 
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apasi (conj. updsi), III, 1, ἦν ᾿ 
r1*; apab (conj. 4pab), 1 I, 
6, 73. 

apasy4, ever active, I, 79, 1. 
apad footless, IV, 1, 11. 
apara, boundless, ill, 1, 14. 
api-dhf, covering, I, 127, 7°. 
api-sarvar4, approach of darkness, 

III, 9, 7 
api-sthit4, standing on, I, 45) 4°. 
4pfirvya, wonderful, III, 13, 5 
4prinat, not giving, Υ, 7, 10. 
ap-tar, crossing the waters, III, 27, 

118, 
ap-t(irya, crossing the waters, III, 

8}, 12, 
Apnavna, IV, 7, 1. 
4pnasvat, rich: sophia urva- 

rasu, I, ‘127, 6 
4pya, living in the water, I, 145, 5 
4pra-ayu(s), unremitting, I; 127, 5. 
4prati-skuta, unrepressed, III, 2, 14. 
4pra-dripita, unconfused, I, 145, 2 
vistas not to be "despised, 

2, 5. 
Apra-yuskbat, never failing, unre- 
ne I, 143, 8; II, 9, 23 
III, 5, 6; 20, 2. 

4pra-vita, virgin, IV, 7, οἷ. 
ape at oe in the waters, 

anand ”Yooking at, I, 148, 5%. 
abhi-g#u, on one’s knees, I, 72, 5. 
abh{-dyu, striving for heaven, I, 

127,73 Ill, 27, 1. 
satis the time of rest, I, 189, 

abhi-mati, plotter, III, 24, 1; assault, 
τ 23, 4). 

abhimati-séh, victorious over hostile 
plots, Il, 4, 9- 

abhi-yfg, attack, III, 11, 6; V,4, 5. 
ἘΠῚ ΘΕ curse, I, 71, τὸ; ν, 3) 73 

Sbhirasti-bxtana, dispeller of curses, 
III, 3, 6. 

abhisasti-pdvan, protector against 
imprecations, I, 76, 3. 

abhi-sri, leading to, or striving for, 
gloriousness, I, 98, εἶ ; 144, 6. 

abhishti, victory, V, 17, 5. 
abhish¢i-krit, helpful, 1V, 11, 4 
abhi-hrft, injury, I, au 53 anything 

leading astray, I, 189, 6%. 
abhike with ablat., I, 71, 8*. 
Αὐτά, cloud, I, 795 a 
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abhratri, brotherless: abhrat4raé, 
IV, 5, 5° 

abhva, wondrous, I, 140, § ; mons- 
trous might, II, 4, 5. 

am, to plague : abhf 4manta, I, 
189, 3". 

4ma, vehemence, I, 66, 7; fear: 
4me dhit, I, 67, 3. 

amati, impetuous splendour, I, 73, 2°. 
Amati, lack of thoughts, senseless- 

ness, III, 8, 21; 16, 5; IV, 11, 6. 
4martya, immortal, I, 44, 15 115 58, 

33 Π|,2,11; 10,9; 11,2; 24, 

23 27,5373 1V,1, 15 8,13 9, 
2: Vy 4, 10. 

4mardhat, never failing, ITI, 25, 4. 
4ma-vat, violent, impetuous, I, 36, 

20; IV, 4,1. 
amitra, enemy, HI, 18, 23 IV, 4,43 

12, 2. 
Baar rare deceiver of foes, 

1 
μα ν attacking the enemies, 

Ill, 29, 15. 
4minat, innocent, IV, 5, 6. 
amtva-Adtana, driving away sickness : 

amiva-égtanam, I, 12, 7. 
4miva, plague, I, 189, 33 Ul, 15, 1. 
4mfira, not foolish, unerring, wise, 

I, 68, 8); 72,2: 141,12; III, 

19,15 25, 33 IV, 4, 123 6 23 
11) 5. 

4mrikta, uninjured, inviolable, ΠῚ, 
6,4; 11,63 IV, 3, 123. 

amrita, immortal (Agni), I, 26, οἷ; 

44, 513 58,13 70, #, ἃς, “νι 
the immortal gods, I, 59, 1, 
&c.;—immortality, I, 13, 57; 
68, 4°; 72, 115 6; TI, 1, 145 
23, τὸ; 25, 2; V, 3, 43 28, 2; 
amritasya ndbhim, III, 17, 4 3— 
re I, 71, 9°; lil, 26, 73 
V, 2, 

ΞΕ νυ} immortality, T, 31, 73 
72,93 96,6; V, 4, 10. 

4mrityu, immortal, ll, 2,9. 
4yas, ore, IV, 2, 17°. 
ayd, thus, Ill, 12,2 
ayis, never-tiring (flame), IIT, 18, 

21; IV, 6, το. 
ar4, spoke of a wheel, I, 141,93; V, 

13, 6. 
arakshds, benevolent, 10, 5. 
d4rana, stranger, V, 2, 
arani, kindling-stick, P “127, 45 

29, 2; V,9, 3 
HIT, 
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aratf, steward (?), I, 58, γ᾽; 59,2; aréf, flame, I, 36, 3; 20, ἄς. 
128, 6; 8; II, 2, 23 33 4, 23 arAls, flame, IV, 7,9; V, 17, 3. 
Ill, .Ἶ7 4} IV, 1, 13 2,13 V, 
2, τ 

dram, "enough, I, oe 5; ddsat fram, 
he satisfies, 1 » 70, 53 readily, 
II, 5, 77; 8; puré va dram 
(conj. puruvdram), I, 142, 10%, 

aram-krit, doing service, IL, 1, 73, 
Srarivams, niggardly, 1, 1475 4; 150, 

23 lil, 18, 2. 
rati, malign power, II, 7, 2; III, 

18,13 24, 13 IV, ¢ - dritaa 
(conj. for arataf), V. ; pl, 
V, 2, 6. 

arati-yét, niggard, I, 99, 17. 
arati-v4n, malicious, I, 147, 4. 
4ravan, niggard : fravnab, I, 36,153 

16, 
ari, poor: ἀγγάῤ, I, 70, 17,73 71, 3; 

150, 1!;—he who does not give, 
niggard, I, 73, 5°73 11, 8, 2; 
IV, 4,6; V, 2, 12. 

arf, τὸ Arya : ary4s, IV, 2, 12°; 

srishra, πὐβομα V, 18, 3. 
frishyat, unharmed : 4rishyantad, 

il, δ, 6. 
ἃτυπά, red, I, 73, 7; II, 1, 6. 
aruni, the red (cow, or Dawn), 1 

140, 13; IV, 1, 36°; 2, 16; 
14) 3). 

4rupita? IV, 5, 7%. 
arush4, red, ada, I, 36,93 141, 83 

I, 2, 8; Ill, 1, 4; 7, 51 15) 
3: 29,63 IV, 15, 68; V, 1, 5} 
arushd, the two ruddy horses, 
I, 94, το; II, 10, 24; IV, 2, 33 
arushisab, I, 146, 2? LIV, 6,95 
arushdsya_ vrishnab, ν, 12, 27; 63 
—4rushim (conj. drushié),1 71, 
17; 4rushid, I, 72, τοῦ. 

sins πῆρ Ὁ whose summit is red, 
2 

SrOkshita, on IV, 11, τ 
δγεράϑ, stainless, 1V, το, 6 
ark4, song, I, 141, 133 Ill, 26, 7'; 

8; IV, 3, 15: 10,35 Vi, 5) 4 
ark, to sing, praise: ardan, III, 14, 

43 4réami, IV, 4, 8; anriétd, 
V, 6, 8; Sréantab, Vv, 13, 1; ; ἄτάα, 
ν᾽ 16, m5 22, 15 25, 7 s-—~abhi 
kirém aréan, they sang tri- 
umphantly, IV, 1, 14? ;—pra 
ardanti, III, 14, 53 pra aréa, 
I sing, IH, 13, 1 

drna, flood: div4d 4raam, III, 22, 3. 
arnav4, waving, III, 22, 27. 
arnas, wave, IV, 3, 12. 
4rtha, aim, I, 144, 373 III, 11, 37; 

IV, 6, 10. 
4rbha, small, I, 146, 5 
errs little : arbhakébhyad, I, 27, 

sitnint in ndrmini? (I, 149, χὰ a 
ary4, Aryan, IV, 1, 7; (2, 12°; 18°;) 

16, * : 

Aryamén, I » 26, 45 36, 4; 44, 133 
79,35 141, 9; Il, 1, 43 IV, 2, 
41 3355 Vy 3,3. 

arva#e : arvdgkam zee, sacrifice 
and bring hither, I, 45, 10. 

arvat, horse, I, 27, 9; Uae 9145, 
3°; 1, 2,10; IV, 15, 6; V, 6, 
112. 

ὅτνα, ἀλλα I, 149, 33 IV, 7, 113 

arhénnd, deservedly, 1 127, 6 
drhat, worthy, 1 194,15 1], 3s T; 33 

» 7») 2. 
av, to protect, bless, help: 4va4, I, 

27,73 avishad, ITI, 13, 6, ἄς. 
ἄνα : agnéh ἄνεπα for agné ravena, 

Ι, 128, 5]. 
avady4, disgrace, IV, 4, 15. 
ia τα χὴν, I, 140, 5 ;—river, V, 

aint ‘ieweat (god), IV, 1, 5. 
4vara, later (or, nearer), I, 141, 51- 

lower, II, 9, 3. 
4vasina, not clothed, HII, 1, 6 
avdstat, below, III, 22, x 
ava-sthi, retirement, V, 19, 1 
avasy(t, pened help, ll, 6, 6. : 
avitri, helper, I, 36, 2; ‘4 10; III, 

19, 5. 
4vi-mat, rich in sheep, IV, 2, 5'. 
avishy4t, wishing to drink, I, 58, 2. 
avishyG, greedy, I, 189, 5. 
avirata, want of heroes, ITT, τό, 5. 
avrik4, without danger, I, 31, 13;— 

keeping off the wolf, Iv, 4, 12. 
as, to eat: pré asana, III, a1, 1. 
asatr4, without a foe, V, 2, 12. 
asdni, ‘thunderbolt, I, 143, 5. 
8:45, cursing, IV, 4, 15. 
4siva, unkind, V, 12, 5. 
asirsh4n, headless, 1V, 1, 11. 
4sman, stone (flint), II, 1, 1; HII, 

29, 6, 
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4sma-vraga, dwelling in the rock- 
stable, IV, 1, 13. 

4sramish¢éa, never tiring, IV, 4, 12. 
4srita, not resting on (?), IV, 7, 6%. 
asva-davan, giver of horses, V, 18, 3%. 
4sva-pesas, the ornament of which 

are horses, II, 1, 16. 
4svam-ish¢i, winner of horses, 11,6, 2%. 
Asva-medha, N. p., V, 27, 4-6. 
4sva-radhas, giver of horses, V, 10, 41. 
4sva, mare, III, 1, 43 7, 2% 
asvin, rich in horses, IV, 2, οἷ; V, 

4,11. 
Asvinau, du., the two Asvins, I, 44, 

2; 8; 143 ITI, 20, τ; 5; 29, 
6); IV, 2, 4; 13, 15 15,95 105 
V, 26, 9. 

Asvya, of the horses, I, 74, 7. 
4sha/éa, invincible, ΕΠ], 15, 4. 
ashtama, eighth (rein or priest of 

Agni), II, 5, 2. 
ashtd-padi, eight-footed (i.e. cow 

with calf), H, 7, 53. 
as, to be: pra astu, may it be fore- 

most, I, 13, 9;—sat4é 4a bhé- 
vatah ka, 1, 96, 7; tv4m tan 
sim fa prdti 4a asi, thou art 
united with them and equal to 
them, II, 1, 15. 

as, to throw: ava-dsya, I, 140, το. 
Asat, nothingness, IV, 5, 14;—untrue, 

V, 12, 4. 
asand, weapcn, I, 148, 4. 
asaman4, striving apart, I, 140, 4. 
4sam-dita, unfettered, IV, 4, 2. 
Asam-mrishfa, not cleansed, V, 11, 3. 
asaskt, not sticking together, I, 13, 

6; 142, 6. 
4sasat, never sleeping, I, 143, 3. 
dsita, black, IV, 13, 4. 
dsu, vital spirit, I, 140, 8. 
Asura, the Asura, miraculous lord, 

II, 1, 65 III, 3, 45 29, 1475 
IV, 2, 52; V, 12, 13.15, 13 27,1. 

asurya, mysterious power, V, 10, 2. 
4sta, stall, 1, 66, 9 ;—home: 4stam 

yAnti, V, 6, 1. 
dsta-tati, homestead, V, 7, 6. 
astri, archer, I, 66, 7; 70, 113 71, 

51; 148, 43 1V, 4,1. 
Astrita, indestructible, [, 140, 8. 
4spandamana, without trembling, 

IV, 3, το. 
asm4d, pers. pronoun: asmdkam 

astu, may he be ours, I, 13, 10; 
pr4 vab imahe, we entreat for 
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u, I, 36,11; vaé untranslated, 
» 66,9'; s&h nad, thus (give) us, 
I, 6, 51; aré asmét, IV, 11, 67. 

asma-droh, he who deceives us: 
asma-dhrak, I, 36, 16. 

asmadryak, turned towards us, V, 
4» 2. 

asma-yf, inclined towards us, I, 
142, το. 

asridh, not failing, I, 13,9; V, 5, 8. 
4sredhat, unerring, III, 14, 5. 
asrem4n? III, 29, 13". 
4svapnag, never sleeping: Asvapna- 

gab, IV, 4, 12. 
Shan, day, I, 71, 2; dirghd 4ha, I, 

140, 13; 4hnaé, by day, IV, το, 
5; 4gre dhnam, V, 1, 4; 5. 

4hi, snake, I, 79, 1. 
ahGry4, not to be led astray: ahfir- 

γάῤ (conj. for ah{iryad), I, 69, 4". 
4hraya, fearless, 1, 74, 8; glorious, 

Ill, 2, 4. 
Shrayaza, fearless, IV, 4, 14. 

aké, near, IT, 1, 10. 
&-kshita, habitable, V, 7, 7. 

ἄρας, sin, IV, 39535 12, 4; V, 3373 
12. 

4-gani, birth : tisréd 4-gdnid, III, 
17,3. 

&t, then, I, 148, 43. 
4-t4ni, an expander: yag#4m 4- 

tani, II, 1, 10. 
atithy4, hospitality, 1, 76, 3; 1V, 4, 

to; V, 28, 2. 
4tmén, vital breath: atma-iva sévad, 

I, 73, 2 
a-dadi, seizer: &dat 4-dadfé, I, 127, 

63, β 
Adity4, IV, 1, a; pl, the Adityas, 

I, 45,15 94,33 188, 43 II, 1, 
135 3, 4°35 III, 8, 8; 20, 5. 

&-deva, godly, II, pts devim ἅ- - 
devam, IV, 1, 1°. 

4-dhav4, purification, I, 141, 3°. 
a-dbrish, attack, II, 1, 9. 
Adhr4, weak : adhrasya, I, 31, 142. 
Anushdk, in due order, I, 13, 51; 58, 

33 72,73 M1, 6, 8; IIL, rz, 15 
IV, 4, 10; 7,23 53 12,33 V, 
6, 6'; το; 9,1; 16,253 18, 23 
21,23; 22,2; 26, 8. 

4p: p4ri apa, he has won, I, 76, 1. 
Apay&, N. of a river, III, 23, 4. 
apf, companion, I, 26, 3; 31, 163 

IV, 3, 13- 
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4-prikkbya, whose leave should be 
asked, I, 60, 2. 

&pya, companionship, I, 36, 12 ; 11], 
2, 6. 

amé, Taw, IV, 3») οἷ. 
d-yagisht4a, best performer of sacri- 

fices, IT, 9, 6. 
dyasa, of iron, I, 58, 8. 
ay, the Heng, I, 31, ati 11; 66, 

13 140, 8; 147, 123—lively: 
pire chensya? i 5) a 
Ay6, N - Pos 1, 96, 27 Hl, 2, 8; 
go2 1, 9, rats 18h! ; V7; 
6; sémsam ay6é, IV, i, 113; 
V, 3, 47; pl., the Ayus, I, 58, 

373 60, 3; τ, Ἴ, 4γ-.) lite, 
IIT, 3, 7. 

dyudha, weapon, V, 2, 3. 
dyus, life: visvam_ ἄγυδ, 1 , 73, 5] 

ἄγυ apdm, III, 1, 5; dirgham 
dyub pra-ydkshe, Ill, 7, τὶ; 
trini dyGmshi, III, 17,3}, ἃς, 

4-rédhana, ete ha 7,83 8,23 4. 
&rtana? 1, 127, 6 
artvigya, duty of a priest, I, 94, 6. 
arya, the Aryan, I, 59, 2; visab 

arid, 1, 77, 3°; 96, 3- 
avib-rigika, (I, 44, 32). 
avié-tya, visible, I, 95, 5. 
Av.s, manifest: Avib re I, 31, 

3'; Avié babhfitha, V, 1, 9; 
avle krinute, V, 2, 9. 

a-s4s, hope : 354s, IV, 5, rn, 
&s4, region, V, 10, 6. 
Asin, old (?), 1, 27, 13°. 
asd, swift racer, I, 60,5; IV, 7, 11. 
asu-dsvya, plenty of swift horses, V, 

εὐ ὁ, 10. 
Asu-yd, quickly, IV, 4, 2 
a-rurokshdni, flaming, II, 1,1. 
Asushand, aspiring after, Iv, I, 13. 
Asu-héman, quick inciter, Il, 1, 5%. 
as: dpa dsate, they approach rever- 

entially, 1, 36,7; III, a, 6;—. 
sam-idsate, they lie down round 
about, III, 9, 7. 

as, mouth ? ast, I, 76, 443 140, 23 
II, 1, 142; in the presence of, 
τ, 5, 10; manifestly, Ν, 17,2 ; 
5; 23,1. 

asdn, mouth, I, 75, 1; III, 26, 7; 
V, 6,93 18,4. 

asd, face: ydsya Asay’, in whose 
presence, I, 127, 8. 

Ast, adv., near, I, 27, 3. 
4-suti, drink, Il, 1, 14. 

[46] 

Asur4, of the Asura: ράγ μδό asurd4, 
III, 29, 11. 

askra, united, III, 6, 4°. 
Asya, mouth, Ἐ, 1,133 V, 12, 1. 
a-huta, see hu, 
a-htirya, to be led astray : a-htiryae 

(conj. ahfiry44), I, 69, 47. 

i: ayate, he proceeds, I, 127, 3°; 
yantad, corrupt for vyantab? I, 
140, 137; sanfim yaté, striving 
for gain, V, 27, 4 ;—Adhi ἰδὶ, 
think thou (of us), I, 71, 107; — 
sab πί iyate (Samhita : sa nvi- 
ate), conj. sénu =s4 4nu) 

tyate, I, 145, 11;—Antad fyase, 
thou passest between, II 36) 7 5— 
dpa aiye4, V, 2,8; :—tipa ἃ ἃ imasi, 
we approach, i, 1, 7 ;—pPpari- -etd, 
will overtake, I, 27,8 ;—pra-yati 
yag#é, adhvaré, while the sacri- 
fice is going on, III, 29, 16; 
V, 28, 63 pra-yaf devébhyab, 
that the gods may come forth, 
I, 142, 6; éti pra, I, 144, 127 3— 
πᾶ prati-itaye, not to be with- 
stood, I, 36, 10;—s4m yanti, 
come together, I, 31, 10; see 
sam-yat. 

fd, nourishing power, sacred food: 
id krit&ni, 1, 128, 7; μά padé, 
I, 128, 1; II, 10, 17; hétaram 
iss, III, 4, 3. 

Δ," Nourishinent, : N. of a goddess, 
1, 13, οἷ; 31, 11°; 142,9; 188, 
Ἢ II, x, ταῖς 3, 8; III, 1 
23'5 χὰ ὃ: κρ 5; 27, 107; V, 
4, 43 3 tayas padé, III, 
23, 4 ‘ae ye i/d, instr., ΠῚ; 
24,25 {layab putr4, IIT, 29, 3 

fla-vat, rich in nourishment, iv. 
2, 5. 

it44-fiti, who from here distributes 
his blessings, I, 146, 2. 

fti, thus : iti kratva, with this inten- 
tion, IV, 1, 1. 

itthi, truly, I, 36, 73 141,13 V,317, 
1; itthd dhiyd, with right 
thought, III, 27, 6. 

itthd-dhi, thus minded, IV, τι, 3. 
idam, this: asmal (after the plural 

yé), I, 67, 8: ; asmai (verb to 
be supplied), I, 70, 433 yddi 
ifm, when here (all this 
tages I, 79, 23; yadi 
dam, as I am here, IV, 5, 11°; 
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there, II, 5, 53 esham (conj. 
eshém), IV, 2, 4% 

id& Ait-idd zit, now-now, IV, το, 5. 
idhm4, fuel, 1, 94, 4; III, 18, 3. 
in: inéshi, thou drivest away, IV, 

10, 7;—pré ainot, he has driven 
forward, I, 66, το. 

ind, strong, I, 149, 1. 
fndu, Soma, V, 18, 2. 
Indra, 1, 13, 125 142, 41 53 123 

13; I], 1, 35 3, 3; 8,6; III, 
4,6; τι; 22, 13 25, 4; IV, 
2,173; V,2,85 3,13 5.3} 115 
11,23 indram agnim, II], 42, 3. 

Indragni, du., III, 12, 13 23 4-93 
V, 27, 6. 

Indravishad, du, Indra and Vishnu, 
» 3,4 

inv, to stir up, to further: fnvati, 
I, 128, 53 invatas, I, 141, 43 
invasi, I, 94, 103 141, 103 V, 
28, 2; fnvantad, III, 4,53 in- 
vire, V, 6, 6. 

fbha, elephant, IV, 4, 1'. 
fbhya, rich, I, 65, 7. 
iva: svéna-iva, read svéna ev4? I, 

145, 2%. 
ish, to long, seek: ἰφάφάηϊα, I, 68, 

8 i ikkbantas, I, 72, 2; ishud, 
» 1,2. 

ish, to incite: ishé, infin., I, 71, 8° ; 
ish4yanta mdnma, they have 
stirred up our prayers, I, 77, 
4°; ishzi, II, 2, 97; ishita, 11], 
3) 25 4535 12,1. 

fsh, food, I, 12, 113 27, 73 36, 11, 
&c.; V, 6, 1-10; ishdm netd, 
III, 23, 2%. 

ish4, food-giving, I, 189, 8°. 
Ish4, N. p., V, 7, το. 
ishany: ishanyanti, they speed it 

hither, V, 6, 6°. 
ishay, to seek nourishment: ish4- 

anta, LI, 2, 11. 
ishira, vigorous, quick, I, 128, 5; 

III, 2,135 5,4. 
ishudhyat, supplicant : ishudhyaté, I, 

128, 6". 
ishuy, to fly like an arrow, to shoot 

arrows (?): ishGyate, I, 128, 
4°. 

ishu-y4t, desiring food (?), I, 128, 43. 
ishtni? I, 127, 61. 
ishti, wish, search, I, 143, 87; 145, 

1; 148, 33 IV, 4,7. 
ishti, sacrifice, II, 1, οἷ. 

ishti, incitement (?), IV, 6, 7% 

i: pr4 imahe vas, we entreat for 
you, I, 36, 11;—& imahe, we 
implore, III, 26, 5. é 

id, to magnify: f/e, I, 1, 1%; 44, 
"435: UI, 1,155 27, 25 125 IV, 

3, 33 οἷ; Wate, I, 36, 13 
128,8; III, 6, 33; 10, 2; 13, 
2; 27, 14; V, τ, 73 8, 33 9» 
13 14, 25 3; 21, 3; Wata, I, 
96, 3); itte, V, 12, 6 ; Vita, V, 
17, 13 21, 43 ina, II, 6, 6; 
28, 1; 1Πιά, 1, 13, 4ἷ; 142,4; 
Il, 3,33 Ν, 5,3: 7. 

Μέηγα, to be magnified, I, 79, 5; 
146, §; III, 27, 13; V, 1,93 

14, 5- 
‘{idya, worthy of being magnified: 

Ydyah, 1, τ, 25 12, 3°; 75, 43 
188, 3; Il, 1,43 Ill, 2, 2; 5, 
6; 9; 9, 8; 17,43 27, 41 29, 
2: 71 1V,7,15 23 V, 22,1. 

ir: fratam, may they arise, IV, 8, 
7; tray4dhyai, he shall rise up, 
IV, 2, 1';—a-friré, they have 
raised, set to work, I, 143, 43 
II, 11, 93 29, 153;—nf erire, 
they have roused, I, 128, 8; 
II, 2, 3; IV,1, 1. 

ivat, like this, IV, 4, 63 15, 5. 
fs, to rule: fsata, I, 36,16; II, 7, 23 

vasvab ise, 1, 71, 93 ydvat ise, 
as far as I have power, III, 18, 3. 

is4n4, master, lord, I, 73,93 79, 43 
141, 3. 

ish : ishate, they flee, I, 141, 8 ;—& 
fshate, he advances, I, 149, 17. 

ukth4, hymn, litany, I, 27, 12; 71, 
2; 140,13; II, 8,53 III, 5,25 
13,6; 20,1; IV, 3,45 τό; 6, 
1τ 11,35 Ὁ, 4,735 6,9; 18, 4. 

ukthavahas, (1, 127, 87). 
uktha-sds, chanting litanies, IV, 2, τό. 
ukthin, rich in hymns, ITI, 12, 5. 
ukthya, praiseworthy, I, 79,12; III, 

2,133 153 10, 6; 26, 2; V, 26, 6. 
uksh, to sprinkle: aGkshan, III, 9, 

9 ; saty4m ukshan, IV, 1, 10. 
uksh, to grow. See vaksh. 
ukshdn, bull, I, 146, 2; II, 7, 53 

ITI, 7, 63 73; V, 27, 5. 
ugr4, strong, mighty, I, 127, 113 11], 

26,5; IV, 2, 18% 
Ugré-deva: ugra-devam, I, 36, 18'. 
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udétha, hymn, I, 73, το; 143, 6; 
IV, a, 20; V, 12, 3. 

uttan4: uttand, lying extended on 
her back, II, 10, 3'; HII, a9, 
37; V, 4, 3 j—nyah uttdnds, 
spread out downwards-turned, 
IV, 13, 5- 

utt4n4-hasta, with outstretched hand, 
HII, 14, 5). 

ut-v4t: ut-vdtab ni-v4tas, to the 
heights and to the depths, III, 
2, 10, 

ftsa, spring, III, 26, 9. 
udany3, of water, II, 7, 3. 
Gdyata-srué, the sacrificer who raises 

the spoon, I, 31, 5. 
und, e moisten: havy4m und4n, 

II, 3, 2. 
upa-abhrit, the bringing : Grgdm upa- 

abhriti, 1, 128, 2. : 
tpa-iti, approaching, supplication, I, 

76,1'3 III, 18, 1. 
upa-kshetz3, follower, III, 1, τό. 
upabdi, noise produced by going, I, 

74,7. 
upa-md, high up, I, 31, 1.5}. 
upami, likeness, (I, 31, 151). 
upa-méda, enjoyment, III, 5, 5. 
ae supporting, I, 59, 1°; pillar, 

2 5, 1. 

Gpara, lower, I, 79, 3°; 128, 3; 
Gparasu, in our neighbourhood, 
I, 127, 5%; Gparasya, nearer, 
IV, 2, 18°; Gparan, getting be- 
hind, Il, 4,9, 

upa-vaktr7, the U. priest, IV, 9, 5}. 
ἀράς, lap: updsi (conj. for apési), 

(III, 1, 333 411). 
upa-sad, sitting down (reverentially), 

96, 1. 
Upa-stuta, I, 36, τοῖς; 17', 
Gpa-stuti, praise, I, 148, 2. 
upé-stha, lip, 1, 95, 4; 5; pitrés 

up4-sthe, I, 31, 9; 146,13; III, 
5, 8; 26,9; apdm upé-sthe, I, 
144, 23 mats upé-sthe, III, 8, 
1; 29,14; V, 1,63 19,1. 

upa-sthdyam arati, he goes to greet 
them, I, 145, 4%. 

Gpaka, neighbouring, I, 142, 7; III, 
4, 6. 

upaké, near at hand, I, 27, 6; IV, 
10,53 11,1. 

Gpeti, see fipa-iti. 
ubh: ubdhdm, closed, IV, 1, 15;— 

s4m-ubdhan, confined, V, 2, 11. 
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ubh4, both: ubhd for ubhé, I, 140, 
31; ubhé {ti toké iti tdnaye, I, 
147, 1°. 

ubh4ya, both, I, 26, οἷ; 31, 73 
ubh4y4n, both (kinds of men, 
the pious and the impious), I, 
: 89, 7; of both kinds (wealth), 

19; 5% 
ur, wide: uri ksh4y4ya fakrire, I, 

36, 8; urvi, the wide (Earth), I, 
146, 2; II, 4, 73 urd, wide 

ace, III, 1, 11°. 
em ἰκὴ wide-ruling, II, 1, 3; III, 

6, 4°; IV, 3,73 1471. 
uru-gr4yas, extending over wide 

spaces, V, 8, 6. 
uru-vy4#é, far-reaching, V, 1, 12. 
uru-samsa, widely-renowned: uru- 

sdmsAya, I, 31, 14. 
urushy, to guard, deliver: urushya, 

I, 58, 8; 9; IV, 2, 6; to keep 
off; 4ditim urushya, IV, 2, 115; 
urushy4t, he has escaped into 
wide space, III, 5, 8. 

urv4ra, field, I, 127, 6. 
Urv4si: urvasis, ΙΝ, 2, 184, 
urviyd, far and wide, I, 141, 5; II, 

3, 53 III, 1, 18; V, 28, 1. 
ulka, firebrand, IV, 4, 2. 
us, see vas. 
us&dhak, eagerly burning, III, 6, 7°. 
Usfg, (Agni) the Usig (or willing 

one), IIT, 3,73 83 11, 275 27, 
10° ;—pl., the Usigs, mythical 
priests, I, 60, δ᾽; 43 128, 17; 
189, 7; 11, 4, δ΄; III, 2, 475 
9115, 373 IV, 1, 15'3 V, 3, 4. 

ush, to burn down: ushz4n, II, 4, 
73—ni oshatat, burn down, IV, 

4) 4- 
ush, to shine. See vas. 
usha4-bidh, awakening with the 

dawn, I, 44,13 93 65,93 127, 
το; II, 2, 14; IV, 6, 8. 

ushér, dawn : usrd4, gen. sing., I, 
γι, 27. 

ushds, dawn, I, 71,13 94, 53 ushdsab 
névedas, I, 79, 1°; vastob 
ushésa4, I, 79, 6; dosha ushdsi, 
11, 8,33 IV, 2, 8; prati dosham 
ushésam, IV, 12, 2; ushasab 
vi-roké, III, 5, 2; ushdsab vi- 
ushzau, III, 15, 2; IV, 1, 53 
14, 4;—Dawn, the goddess, I, 
44,05 2; 8; 143 HI, 17, 345 
20,1; IV, 2,153 3, 1173 V1, 
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1; 28, 1; υϑῃά gardd, lover of 
the Dawn, I, 69, 11; 93; devi 
ush#/, III, 20, 5; IV, τ, 173 
14, 33 doshdm ushdsam, Night 
and Morning, V, 5, 6;—du., 
nakta 4a ushésa, I, 73, 7; 
ush4sau, the two Dawns, Night 
and Dawn, I, 188, 67; III, 4, 
6'; 14, 3; V, 1, 45—ushdsad, 
the Dawns, I, 44, το; II, 2, 2; 

7; 83 IIT, 5, αὐ IV, 1,135 a, 
193 5, 133 14, 13 ushab vi- 
bhatié, III, 6, 7; ushd4saé Oshud, 
III, 7, 10; ush4sim 4gram, IV, 
13, 1. 

ush4san4kta, Dawn and Night, II, 
6 3, 6. 

usr4, bright, I, 69, 9. 
usrd, milch-cow, IV, 1, 13 3 see also 

ushar. 
usriya, ruddy cow, III, 1, 124; IV, 

5, 85; 9. 

atl, blessing, protection, I, 36,13, &c. 
fidhan, udder, I, 69, 3'; 146, 2; III, 

29,14; IV, 1,193; 3, το; pitas 
idhad, III, 1, οἱ ; s4smin fidhan, 
IV, 7, 77; 10, 8". 

dma, helpful, IIT, 6, 81. 
firg : mahi firgdyantid, giviag mighty 

vigour, III, 7, 4. 
rg, vigour: drgdm pate, I, 26, 1; 

firgad napat, I, 58, 8; II, 6, 2; 
Ill, 27, 12; V, 7, τ; 17, 53 
firg4d putram, I, 96, 3; fired 

_ pinvasva, IIT, 3, 7. 
firna-mradas, soft like wool, V, 5, 41. 
firrzu: vi Grnot, he has revealed, I, 

68, 1; vi aurzot, he has opened, 
I, 68, ro. 

firdhv4, straight, standing erect, I, 
(36, 133 143 95, 5, ὅς. 

firmi, wave, 1, 27,6; 44, 123 95, 10. 
firmy4, night, II, 4, 3. 
firv4, stable, stall, prison, J, 72, 8; 

INI, 1, 143 IV, 2,173 12, 5. 
fih: Ghé, he is considered, V, 3, 9'. 

ri, to go, &c.: rinvati, he procures, 
J, 128, 6; he hastens, I, 144, 5; 
arta tm4na div4é, arose, V, 25, 
8? ;—abhf arué, they ran up to, 
III, 1, 4 ;—ut-dritha, thou hast 
sprung, II, 9, 3; at iyarti vdéam, 
he raises his voice, II], 8, 5°; 
at arta, it rose up, IV, 1, 17; 
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Gt aram, IV, 15, 7 ;—pré ard, 
they have risen, III, 7, 1; pra 
iyarmi, I stretch forth, III, 19, 
2; pra arta, it came forth, IV, 
1, 12 ;—vi rinvati, he discloses, I, 
52, 3; vf rinvan, they opened, 
I, 69, 10; vi rinvati, he opens, I, 
128, 6; V, 16, 2;—sam-arata, he 
has come together, I, 145, 41; 
s4m rinvati, it accomplishes, III, 
3, 1; he sets himself in motion, 
III, 11, 22; s4m-ritad, erected, 

, TV, 13, 5. 
rikvan, singer, III, 13, 5. 
rigmfya, praiseworthy, IIJ, 2, 4. 
rik, see ark. 
rik, hymn, (sacrificial) verse, I, 36, 

113 HI, 3,73 V, 6, 5; 37, 4. 
rig, ridig, to press on, strive forward : 

rifigasind, 1, 58, 3; 96, 33 
rifign, 1, 95,7; rifigate, I, 141, 
6; 143, 1; II, 1, 8; 2 53 
rifigase, | press on, IV, 8, 1;— 
abhi rigyate, I, 140, 2;—a@ 
rifigase, V, 13, 6';—ni_ rifgate, 
he throws down, I, 143, 5; ni 

, rifige, I catch hold, ITI, 4, 7. 
rigika, (I, 44, 3!). 
righ, rightly, II, 3, 7; right deeds, 

IV, 1, 17. 
rigu-4#k, going straight forward, IV, 

19» 
rigu-mushk4, puissant, IV, 2,2; 6,9. 
rigu-yat, righteous, V, 12, 5. 
rind, debt, IV, 3, 137. 
rita, the Rita, Right, 1,1, 8; 75,5'; 

79) 33 141,15} τι; ΠῚ, 4, 73 
6, 6; IV, τ, 1375 2, 33 14°; 
163 19'3 3, 473 9-125 5, 11; 
V, 1,73 11, τ; δ᾽; 15,23 20, 
43 rit&t 4dhi, on behalf of Rita, 
I, 36, 111; rit&sya vratd, I, 65, 
3; ritdsya yéni, I, 65, 4; 1Π], 
1, tr; IV, 1, 123 V, aly 43 
dh&ram rit4sya, I, 67, 77; V, 
12, 2; ritd sapantad, I, 67, 8; 
68, 4; rit&sya préshad ritdsya 
dhitf4, I, 68, 51; d4dhan ritém, 
I, 71, 3'; ritasya dhendvas, I, 
73,6; rit4sya pathd, I, 128, 2; 
yahvi {ti ritasya, matdra, 1, 142, 
7; V,5,6; ritésya dhi4-s4dam, 
I, 143, 73 rit&sya doh4naéd, 
streams of Rita, I, 144, «αἷς; 
rathié ritd4sya, III, 2, 8; IV, 
Io, 2; rit4sya sdman, I, 147, 
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τὸς ritém yaté, I, 188, 2; pfir- 
vib ritdsya sam-drisab, Ill, 5, 
2; ritdésya sAdasi, Ill, 7, 23 
cm ritésya, 111, 10, 23 rin 
tee pathyas 4nu, IIl, 12, 7; 
ritasya yége vandshaJ, eager to 
set to work the Rita, III, 27, 
ταὶ; riténa γάτα ni-yatam, IV, 
3, 91,7; ritésya padé, IV, . 95 
ritésya dhiman, IV, 7, 7°; ri- 
tasya rasmim, V, 7, 3; riténa, 
in the right way, ITI, 4, 5; ̓ 5) 
3 ;—adj., righteous, IV, 3, 8 a 

rita-Ait, intent upon Rita (Right), 
I, 145,53 IV, 3,43 Vy 3, 9. 

rit&-gata, born in or from the Rita: 
eo beet I, 36, 193 144, 73 
189, 6; III, 6, 10; 20, 2. 

rita-gf, knowing the right way, I, 
72, 8. 

rita-pa, protecting the Rita, (III, 
20, 413 V, 12, 3%). 

rit4- -pragita, born from Rita, I, 65,10. 
iad ἐάν penetrated by Rita, I, 

72, 
ritay, to een the Rita: ritayan 

riténa, V, 12, 3. 
rita- a righteous, II, 1, 2; IV, 8, 

V, 27, 4. 
pide, loving Rita, V, 8, 1. 
rité-van, righteous, I, 77, 13 23 53 

Ill, 2, 13; 6, 10; 13, 23 14, 
2; 20,4; IV, 1,2; ee 6,55 
733 73 το, 1, 1,6; 25,1. 

rita-vridh, increaser of Rita, I, 13, 
63 44,143 142,63; ITI, a, 12. 

rit, season, I, 95, 3°5 v, 12, 3%. 
er observing the right time, 

97+ 
ritu-pa, ‘guardian of the seasons, 

III, 20, 443 V, 12, 3%. 
ritvig, ministrant, priest, I, 1, τὶ 

44,11; 45,73 60, 3; Il, 5, 7°; 
III, 10, 23 V, 22, 23 26, 7. 

ritviya, ‘at the appointed season, I, 
143, 13 II, 1, 2; III, 29, ro. 

ridh, to accomplish : _ ridhyaima, 1 : 
31,8; IV, το, r'. 

ee in one’s peculiar way, III, 

Rha, iL, ly τοὶ ; ITI, 5, 6's V, 7,7. 
rishi, a Rishi, I, 1,25 31, 3 3 66, 43 

ἘΠ, 21,33 ” sahdsram_ rishibhid, 
1, 189, 8. 

rishi-krit, making (one) a Rishi, I, 
31, 165, 

rishG, pl, dawns (?), I, 127, 105; V, 
25, 1%. 

rishv4, tall, I, 146, 2; II], 5, 5; 73 
το; IV, 2, 2. 

éka: ékab-ekad, every one, III, 29, 
15. 

éka-4yu, of unique vigour, I, 31, 5. 
éna, variegated : éni iti, I, 144, 6}. 
énas, sin, I, 189, 1; eg 7, 10°; IV, 

12,4; 53 V, 3, 
éman, , course, path, nae 4°31V,7,9. 
éva, way: évaid, in due way, I, 68, 

43 95, 63 évena, in his way, I, 
128, 3; arydb évaid, IV, 2,1 129; 
—the going, I, 79, 2 

ev4, thus, 1, 76, 5; 77,53 95) 115 
A 17,23 evath, Samh., V, 6, 

ete oa, (IV, 2, 4"). 

dka, homestead, I, 66, 3. 
pial displaying his power, I, 

ἜΝ richest égishtbam médad, 
III, 21, 

éshadhi, fete: Ἵ, 59,3; 98, 23 Il, 
1,15 4.43 TIT, 1, 13; 5, 875 
22,2; V, 8,7. 

é6ha, heedfulness, IV, to, 1%. 

K4nva, I, 36, 8; 1o; 113 173 193 
kdnvasab asab, I, 44, 8; Kanvasya 
sfindvad, I, 45, 5. 

katidhd 4it, everywhere, I, 31, 2. 
kadd ζαπά, never, I, 150, 2. 
kan: tdsya dakan, therewith he is 

satisfied, I, 148, 2; ἀακᾶπάρ, 
loving, TH, 5,23 kanishad, take 
joyfully, 111, 28, 5; kak ands, 
delighting, desiring, V, 3, το; 
27, 3? ;—-a dake, he desires, III, 
39133 ne. I love, III, 3, το. 

mae maken: I, 66, 8'; kantnam, 

k4ya: a eam kit, of whomsoever, 
I, 27, 8; κάγά, how, V, 12, 3. 

kar, to praise (I, 45, 4"). 
kardsna, arm’: sripra kar4sna, III, 

ey “able, IIT, 4, 9. 
k4rman, work, deed, I, 31, 8; III, 

12, 6. 
kaly4na, beseilul, I, 31, 9. 
kavi, sage 12 ΕΣ 1.13, 23 

᾿ᾶς.; ; ἢ 95,8 [ ,᾿ dhirasab iva 
yab, 1, 146, 4". 



438 VEDIC HYMNS. 

kavf-kratu, having the mind of a 
sage, thoughtful, I, 1, 5; III, 
2,43 14,73 27,12; V, 11, 4. 

kavi-£24d, showing himself as a sage, 
III, ra, 34. 

kavi-tama, the highest sage, III, 14, 1. 
kavi-prasasté, praised by sages, V, 1,8. 
kavi-sast4, praised by the sages, Ill, 

21,45 29, 7- 
kavy4ta wisdom, I, 96, 2. 
ka: kdyamanad, | pndlng pleasure, 

III, 9, 2. See kan. 
kimy "δ lover : dugdh4mndkdmyam, 

ard, fees oe n4 karé, I, 141, 
τοὶ ;—triumph: abhf karam 
arkan, IV, 1, 14%. 

kar, singer, I, 31, 8; 93 148, 23 
II, 2,93 III, 6, τ. 

kdvya, "quality of a sage, wisdom, 
1, 15,1} ; 96,1; Il, 5,3; ΠῚ, 
1,8; 17; 183; IV, 3, τό; 11, 
33 V, 3, 5. 

kdshra, pl., the (aerial) aren I, 59, 
6; race-course, I, 146, τ 

kfyat, however small, ays 5, 6 
kirf, τῶν humble, I, 31, 13° ΤῸΝ; 

Kisté? Kistisad, the Kistas, I, 127,77. 
kdpa aya, agitating, I, 140, 3. 
kumara, prince, Iv, 15, 7-10; boy, 

V, 2,1; 2. 
kéilisa, axe, III, 2, 1. 
ae me the Kusikas, III, 26, 13 

15. 
kOsit-arthin, striving for all that is 

desired, IV, 7, 6. 
kri, to make, &c.: yag#4m krinotana, 

I, 13, 123 krinuhi, I, 31, 8; 
kridhf nab rayé, help us to 
wealth, III, 15, 3°; krinéti 
devén mértyeshu, he conveys 
the gods to the mortals, I, 77, 
αἰ; kérikratab, displaying, I, 
140, 5'; krit4# (read p Tish- 
kritad ἢ), adorned, I, 141, 8); 
dhiy& dakre, III, 27, 9'; krdntad, 
IV, 2,14; Skarma te, we have 
done our work for thee, IV, 2, 
19;—4ram_ karat, he may 
readily serve, II, 5, 8; urd 
dakrire, met have made wide 
room for, I, 36, 8; satrd sak- 
rin4h,1I,72,1; 4 krin6shi, thou 
givest, I, 31,73 4 krinudhvam, 
bring hither, 1, 77, 2 ;—4pa ἅ 

kridhi, drive away, III, 16, 5? ; 
—ni kab, he has brought down 
(i. e. surpassed), I 72,1 ;—pari- 
krita, made ready, III, 28, 2;— 
sim akrinvan tégase, they have 
sharpened, II], 2, 10; see 
krand, 

kridhd, weak, IV, 5, 14. 
krip: akripran, they have pined, 

IV, 2, 184, 
krip, body, I, 127, 13 128, 2. 
krishtf, human race, I, 36, 193 595 

53 74, 23 189, 3 ;—tribe, clan, 
ν, δὰ 6; 19, 3:—dwelling, II, 

eg “διδοῖ, I, 58, 4": 73, 73 
141) Bt ‘krishndb vrishabh4s, 
I, 79, 2 ; darkness, I, 140, εἰν : 
Pease, in the dark nights, 
III, 15 

beth dan, whose path is black, 

aw ee haa speeding on his 
black way, I, 141, 7. 

krishna-prhta, immersed in dark- 
ness, I, 14 

aaare vyathi, sith a black trail, 
Ml, 4,7. 

krishrd-sita, drawing black furrows, 
I, 14 

klip:’ Jakripénta dhibh{é, they 

kéta, desire, I, 146, 3 
chanted their prayers, 1V, 1,14. 

ketd, light, shine, calendar, I, 36, 
145 IV, 7,45 14, 23 Vy 7, 43 
ketim usrd4, I, 71, 2% ;—ketd, 
beacon, banner, I, 27, 12; ; III, 
1,17; 2, 143 V, 11, 33 vidé- 
thasya, I, oe 1; yagfdsya, I, 
96,6; 127, 6; III, rr, 33 29, 
53 ν᾽ 11,2; yagadnam, IIT, 3, 
33 adhvardsya, III, 8, 8; adh- 
vardinam, III, 10, 4. 

kévala, alone, I, 13, 10. 
kesin, long-haired, L 140, 8; long- 

maned, III, 6, 
krétu, power of *aind, wisdom, I, 

65, 9; 67, 2; 68, 33 69, 2; 
73, 3} 77, 39} 128, 43 141, 6; 
9; 143, 2; 145, 2; IT, 5, 43 
Ill, a, a 6,53 9,6; 11, 65 
IV, 5,73 10,13 23 12,15 ν, 
10, 2; 17, 4 ;—mind, I, 66, 5°; 
will, I, 68, 9°; fti krdtva, with 
this intention, IV, 1, 1';— power, 
I, 127, 9; 128, 5; ΠΙ, 1, 5. 
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krand, to neigh, bellow, roar: kr&n- 
dat, I, 36, 8; adikradat, I, 58, 
2; k4nikradat, bellowing, I, 
128, 34; kr4ndan, III, 26, 3. 

kram : p4ri akramit, he has circum- 
ambulated, IV, 15, 3. 

kravd, as soon as, I, 58, 315 V, 7, 
83; indeed, V, το, 2᾿. 

krid, to sport: krifantad, IV, 4,93 
krivan, V, 19, 5. 

kshatr4, royal power, IV, 4, 8; V, 
27, 6. 

kshatriya, royal power, IV, 12, 37. 
ksh4p, night: ksh4pad (conj. ksha- 

pe), I, 44, 8%; kshap4é (conj. 
πάρα), nights and dawns, I, 

70, 71: kshap4A, by night, I, 79, 
6; kshépad ene ἡ ἔχ II, a, 23, 

kshapd-vat, earth-protecting, I, 70,51. 
ksh4m, earth, (I, 79, 37); III, 8, 7. 
kshdya, dwelling, I, 36, 83 74, 43 

144,73 HI, 2, 65 3,23 11,773 
V, 9, 23 12, 63 23, 43 divi 
εὐ (conj. divikshay4m), 
III, 2, 13%, 

kshar, to flow: ksharasi, I, 27, 6; 
ksharanti, I, 72, 10. 

ksh, earth, I, 67, 57; 95, 19; 96, 
71; 189, 33 visvasu kshdsu, I, 
127, 107,°. 

kshdman, earth, IV, a, 16. 
kshi, to dwell: ksheti, I, 94, 2: 

ksheshy4nta4, going to settle, 
II, 4, 31; kshayas, HII, 8, τὶ; 
kshepayat, may he give us 
dwelling, V, 9, 7 ;—prithivim 
upa-kshéti, he dwells on the 
earth, I, 73, 3 ;—prati-kshiy4n- 
tam, who abides turned towards, 
II, 10, 4;—to rule: ksh4yan, 
III, 25, 3; kshayasi, IV, 5, 11. 

kshitf, dwelling, human settlement, 
1, 59,13 65,53 72, 73 73) 4) 
Il, 2, 35 TIT, 3,95 13, 4°53 14, 
43 IV,5,15'; V, 7,1 ;—1tribe, 
III, 18,1; V,1, 10; kshitindm, 
daivinam, III, 20, 4. 

kshfp, finger: d4sakshipad, III, 23, } 
kshiprd, a tossing (bow ?), IV, 8, 8". 
kshi, to fail: kshiyate, II, 9, 5. 
kshu-mAt, rich in food, II, 1, 103 4, 

8; 9, 51 IV, a, 18% 
kshé? IV, 3, 65, 
kshétra, dwelling-place, V, 2, 3'; 4. 
kshetra-sddhas, giving bliss to our 

fields, III, 8, 73. 

kshéma, safety, peace, I, 66, 3 : 67, 2. 
kshema-yat, living in peace, III, 7, 2. 
kshéda, stream, I, 65, 5; 61; 10. 

khA. opening, IV, 11, 2. 
Κηγᾶ : prdti akhyat, he has looked 

on, IV, 13,1; 14,13;—viakhyan, 
they looked arourd, IV, 1, 18. 

gan, troop: gaz4m-ganam, III, 26, 
6; crowd, V, 1, 3. 

ganya, belonging to the host, III, 
7.) 5. 

gabhird, deep, IV, 5, 5°; 6. 
gam, to go: gagamyat, I, 58, 9; 

pari-s4dantas agman, IV, 2, 174; 
—4kkba gamema, wemay obtain, 
IV, 5, 13 ;—s4m-gatani, com- 
prised, I, 31, 5'; sam-gagmand- 
su krishtishu, when the human 
tribes met (in battle), I, 74, 2; 
m4nas4 sm gagm6é/, they agreed 
in their mind, III, 1, 13. 

gdya, home, I, 74, 2; dominion, V, 
10, 3. 

garbha, womb, I, 65, 43; 148, 5;— 
fruit of the womb, germ, I, 95, 

2; 4; 146, 5; II, 10, 3; III, 
1,63 10's; 2, 103 29, 2: 11: 
V, 2, 2; Ὀπθιᾶπᾶπι garbham, 
III, 27,9 ;—child,son: garbhaé 
apdm, vananam, &c., I, 70, 33 
Ili, 1,123 133 5, 33 garbhasd 
viridham, II, 1, 14; d4dhate 
garbham, IV, 7, 9'. 

garbhizi, pregnant, III, 29, 2. 
garh, to blame: garhase, IV, 3, 5. 
gavish4, see go-ish4. 
gavishti, see g6-ishii. 
G4vishzdira, V, 1, 12. 
gavya, of the cows, I, 72, 8; IV, 

2,173;—bliss in cows, I, 140, 13. 
gavyat, longing for the cows, IV, 1,15. 
ga, to go: pra-gigatab, coming 

forward, I, 150, 2. 
ga,. to sing : 4kkba agnim gisi, V, 

25,1, 
gatG, path, course, I, 71, 23 7:2, 93 

95,10; 96,4; ILI, 1, 25 4, 4. 
gayatra, Gayatra song, I, 12,113; 27, 

41 19, 73 188, τι. x 
gayatra-vepas, moved by the Gayatra 

song, I, 142, 12. 
gah, to dive: ati gahemahi, II, 7, 3. 
gir, praise, prayer, I, 26, 55 59, 4'5 

II, 2, 17, ἄς. 
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εἰτί, hill, 1, 65, 5. 
girvaas, loving pra‘ses, I, 45, 2; II, 

. 6, 3. 
gu: gdguve, he has loudly praised, 

I, 127, 10%, 
gur: gugurv4yi {ti, eager in praising, 

1, 142, 8 ;—abhi gugury4d, ap- 
prove, I, 140, 13. 

gurG, heavy: πιάπίγαρ gurds, I, 
: 147, 4. 
guh, to hide : guh4manaA, IV, 1, 11. 
gh, covert: guhd giham, I, 67, 6°. 
g&ha, in secret, I, 65,1; 67, 3; HI, 

49°; INI, thee. 143 V, 2,1} 
15,53 gaha bhavantam, santam, 
the hidden one, I, 67,73; 141, 
33 TIT, 5, το; V, 8, 3; 
hitém, hidden, IV, 5, 8'; 7, 6; 
11, 6. 

gihya, secret, I, 72,6; IV, 5, 10; 
V, 3525 33 5) 10. ὃ 

gri, to praise, I, 44, 6, &c.; grinite, 
he is praised, |, 79, 12?;—-desh- 
nam abhi grinihi, hail our gift, 
II, 9, 4; abhf grinités, they 
salute, III, 6, το; girab abhf 
grindti, he responds to my 
hymns, V, 27, 3. 

gri: gigri-vdmsab, having awoke, III, 
10,93 Agigar fti, he has awaken- 
ed, V, 1, 34. See gri. 

gritsa,clever, I11,1,2; 19,13 IV,5, 2. 
Gritsa-mad4 : gritsa-maddsa4, II, 

419. 
gridhnd, greedy, I, 70, 117, 
grih4-pati, master of the house, I, 

12,6; 36, 5; 60,4; II, 1, 2°; 
IV, 9,43 11,53 V, 8,1; 2. 

g6, cow, I, 31, 12, ἄς. ; 95, 8; V, 
1, 375 3) 22; stam na gavad, I, 
66, 9; fdhad πά κόπτῃ, |, 69, 
33; puru-d4msam sanfm g6é, 
III, 1, 23; 6ka gas, 11], 7, 
23; gdhyam ndma génam, V, 3, 
3; Avindat gés, V, 14, 4); 
4nasvanta g&va, two oxen with 
acar, V, 27, 1. 

g6-agra, at the head of which are 
cows, II, 1, 16'. 

go-ish4, fighting for cows, IV, 13, 2°. 
g6-ishzi, ‘striving for cows,’ battle, 

1, 36,8; (45, 7°). 
g6-rigika, (I, 44, 31). 
Gétama, I, 79, 10; IV, 4, 11; pl, 

the Gotamas, I, 60, 5 ; 77, 53 
78,13 23, 
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gopd, shepherd, guardian, protector, 
I, 96, 7; II, 9, 25; 6; IIT, 15, 
2; V, 2, 53 21, 13 12, 43 
gopdm ritésya, I, 1, 8; III, 10, 
2 ; visdm ρορᾶδ, I, 94, 51; 96, 4- 

g6-mat, rich in, or consisting in, 
cows, I, 79, 43 HI, 16,13 IV, 
2, 5.} V, 4,115 24,25 vra 
g6-mantam, full of cows, IV, 1, 
15. 

gaurt, buffalo cow: gauryam, IV, 
12, 6. 

gnd, wife, IV, 9, 4). 
gndvat, accompanied by the divine 

Mad 7 ,Snivab (conj. gnavad), 
τ, οἷ, 

grabhana-vat, a firm hold, I, 127, 5°. 
grdma, hamlet, I, 44, 10. 
grdvan, pressing-stone (of the Soma), 

IV, 3, 3'; V, 25, 8. 

ghan4, club, I, 36, 167. 
gharmé4, offering of hot milk to the 

Asvins, III, 26, γῆ; the gharma 
vessel, V, 19, 4. 

ghush: ghéshi, it resounded, IV, 4,8. 
ghri, to besprinkle: gigharmi, IJ, 

10,45 5- 
ghrin&, heat: ghrind, I, 141, 4*. 
ghrit4, the Ghrita, or ghee, 1, 72, 3; 

127, 1, &c.; ΠῚ, 3, 117; 5, 615 
ghritdni aksharan, I, 188, 5; 
ghritim n4 pfitém, III, 2, 1; 
ghritébhid d-hutad, worshipped 
by offerings of ghrita, II, 7, 47; 

Ai ghritam πά tapt4m, IV, τ, 6. 
ghrsta-ahavana, to whom ghrita ob- 

lations are poured out, I, 12, 5 ; 

45, 5- 
ghrit4-nirnig, whose stately robe is 

ghee, ILI, 17, 13 27, 5. 
ghrit4-prishtha, whose back is 

covered with ghee, I, 13, 5; 

Vy 4535 14) 5. 
ghrité-pratika, whose face shines 

with ghee, I, 143,73; III,1,18; 
Ν,αι, 1. 

ghrit4-prasatta, taking his seat in 
ghee, V, 15, 1. 

ghrita-prash, ghrita-sprinkling, I, 
45,13 II, 3, 2. 

ghrit4-yoni, having his abode in 
ghee, (I, 140, 1%); ILI, 4, 27; 

ghrit4-vat, rich in ghee, I, 142, 2; 
HII, 5,63 73 21, 2. 
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ghrita-skt, dripping with ghee, III, 
a1, 33 V, 14, 3. 

ghrita-srI, adorned with ghee, I, 128, 
43 V, 8, 3. 

ghrita-snd, swimming in ghee, IV, 
6, 9. 

ghrita-snd, swimming in ghee, III, 
6, 61; IV, 2, 31; V, 26, 2 

ghritdai, (the ladie) full of ghee, Ill, 
6, 15; 19, 2; 27, 1; IV, 6, 3; 
V, 28, 1. 

ghrishvi, brisk, IV, 2, 13. 
ghord, terrible, IV, 6, τ, 
ghésha, noise, II,” 7,6 

ka, and: ka rétham for dar4tham, I, 
70, 77 ; (in the first member), 
977, 

Akri, λυ Ξαὰς IIT, 16, 4. 
daksh, to look: satém #4kshanab 

aksh4bhié, I, 128, 3;—4nu ἀα- 
Aksha, V, 2, 8 ;—abhi dakshase, 
V, 3, 9 vf kashte, I, 98, 1; 

19, 1%;—naé kridhi sam- 
Hikshe, make us behold, I, 127, 
11. 

wkshana, appearance, I, 13, 5. 
Akshas, look, sight, 1; 96, 2°; V, 

15, 4 
kat, to hide: AAtantam, I, 65, 1;— 

Ἣν Aat4yasva, drive away, V, 

jatub akché, four-eyed : 
akshaé, I, 31, 137. 

Aétub-pad, four-footed, Ι, 94, 5 
Kanab-hita, with satisfied mind, ΠῚ, 

2,2; 71 11,2. 
Anas : kAnab ἀμ, accept, I, 26, 10. 
Aandrd, gold, II, 2, 4°. 
dandr4-ratha, with a we chariot, 

I, 141, 123 III, 
far, to move, walk’: > yarhthaya ε- 

vase, that we may walk and 
live, I, 36 14: ᾿αγιμᾶ (conj. 
daratha), I, 66, οἱ. A4ratas 
dhruvdsya, of whatever moves 
or is firm, I, 146, 1; gaha 44- 
rantam, III, 1, 9°;—nid arati, 
he comes forward, I, 95, 4;- 
te p4ri Aaranti, they walk around 
thee, I, 127, οὗ ;—vi Aaranti, 
spread around, I, 36, 3 ;—abhi 
vi aranta, they have come 
hither and thither, III, 4, 5. 

Aaratha, all that moves, (I, 66, 9 5 
sthatas darétham, I, 58, 5°; 

katub- 

68,1; 70, 73; sthat&m darétham, 
I, 70, 3 ̓ sthatrin ζαγάϊμαπι ha, 
Ἢ 72, 

karishnd, seca IV, 7, 9. 
Harman, skin: sasdsya #4rma, ΠῚ, 

, 67; γ᾽, --ΟοΛάτιηδ-ἶἷνα, like a 
fide, iv, 13,4 

darshanf, human tribe, I, 127, 2; 

ΠῚ, 6, 5; 10, 13 IV, 7, 4; 8, 
8; ν, 23,1. 

4arshazi-dhrit, supporting the human 
tribes, 1V, 1, 2. 

darshazi-pri, filling the dwellings of 
people, IV, 2, 13. 

paras, with head-pieces, 111, 
» Tol, 

hyd, respectful, III, 24, 4 
iru, beautiful, I, 58 6, ἄς, ἀᾶτγα, 

loc., I, 72, 25. 
karu-pratika, cheerful- faced, II, 8, 2. 
Ai: ni-édyya, revering, III, ‘26, 1;- 

vf ἀἰηαναῖ, may he distinguish, 
IV, 2, τις 

Aikitvit-manas, attentive-minded, V, 
22, 3. 

Ait, to shine, light up: 4it4yantam, 
II, 2, 43 Aitayat, I, 2,5; Aita- 
yema II, 2, 10; Aitréna dikite 
hasd, Ir, δὴ 5; diketa, 11, 4, 

6; Aékitanad, resplendent, IIT, 
29, 13 fiketa, he has dis. 
tinguished himself, V, 27, 1;— 
pra diketa, he has "shone forth, 
Υ, 119; 1;—vi dikite, it shines, Ἢ 
71,7. 

kit, to see, watch, be intent on: 
Aikéta, I, 67, 7; Aiketat asmai, 
may he pay attention to this 
(sacrificer), I, 69, 9 ; 4itayantad, 
awaking attention, I, 94, 43 
Aetati, 1, 128, 4; III, 11, 3°; 
Aétate, III, 14, 2; 4Aikitandsd 
aAfttan, seeing the unseen ones, 
III, 18, 2; &étatads, attentive, 
IV, 5, 43 Aikiddhi, V, 22, 4'; 
detayat, he has enlightened, 
1V,1,9'; 4it4yan, enlightening, 
Vv,’ 15, 5°; Aikitvdn, knowing, 
I, 68, 6, &c.;—& Aiketa, he has 
understood, I, 95, 4 ;—éeti prd, 
it has been known, IH, 12, 9 s— 
νί £itayantad, causing to discern, 
V, 19, 2 oe look- 
ing over, IV, 7, 8. 

Aiti, pile, (I, 67, 10%). 
Aitt4, mind, V, 7, 9. 
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Aitti, splendour (?), 1, 67, τοἷ, 
Aftti, thought, III, 2, 3; 3, 3; 

wisdom, IV, 2, 11. 
Aitré, bright, excellent, I, 66, 1; 

6, ἄς. 
Aitré-bhanu, with bright splendour, 

I, 27, 6; II, 10, 2; V, 26, 2. 
i τὰν whose way is bright, 

» 2, 13. 
Aitr4-sois, of bright splendour, V, 

17, 2. 
kitrdsravab-tama, whose glory is 

brightest, I, 1, 55 45, 6. 
dud, to quicken, promote: sod4yAsi, 

I, 94, 153 Aodayata, I, 188, 8. 
arit: vi dritanti, they get off, I, 67, 8. 
Aétana, brilliant, If, 5, 12; 111, 1a, 

2;—n., splendour, light, I, 13, 
113 IIT, 3, 8; IV, 7, 2. 

Aétishtha, most famous, I, 65, 93 
most shining, I, 128, 83; most 
brilliant, V, 27, 1. 

hod, driver, I, 143, 6. 
Aoday&t-mati, stirring thoughts, V, 

8, 6. 
Ayu: ἅ «νᾶ akuéyavuds, they have 

made thee speed hither, I, 45, 8. 

kbad, to show oneself: séadayati, 
III, 9, 7. 

kbayd, shadow, J, 73, 8. 

gathara, belly, I, 95, 10; III, 2, 11; 
22,13 29, 14), 

gan, to be born: gag#an4s, I, 12, 33 
gatés and gani-tvas, I, 66, 8'; 
ganayat, he caused to be born, 

» 71, 8°; gatdsya da gdyama- 
nasya 4a kshdm, the earth (i.e. 
the support) of what is born 
and what will be born, I, 96, 
71; gdyemahi, we may multiply 
with offspring, I, 97, 43 gana- 
masi, III, 2, 11; gatas giyate, 
III, 8, 51; ganata, they have 
generated, IV, 1, 1; gatdn 
ubhdy4n, the two races (of men 
and gods), IV, 2, 2; gdnitos, 
from giving birth, ΓΝ, 6, 7;— 
& gdyamanam (conj. gaya- 
mand), 1, 60, 31;—pragag#i-vadn, 
generator, III, 2, rr. 

gana, man, people, I, 36, 2, &c.; 
dafvyam g4nam, the divine host, 
I, 31, 175 44,6; 45,1775 9; 

10; V, 13, 33 ganaya sdsvate, 
I, 36, 19. ᾿ 

gAnas, tribe: g4nast iti ubhé {|, both 
tribes (of gods and of men), II, 
2, 4. 

gani, wife, I, 66, 8; gdnayab s&- 
ni/ad, I, 71, 1 ;—woman, ITI, 26, 
3}; IV, 5, 5. ᾿ 

ganitr3, begetter, I, 76, 4‘; φσαπίιᾶ, 
rédasyos, I, 96, 4; pitts ka 
garbham απ a, III, 1, 10%; 
dyad pitd ganitd, IV, 1, το. 

géni-tva, who will be born: g4ni- 
tvam (conj. g4ni-tvad), I, 66, 8". 

ganiman, birth, III, 1, 4; 20; trié 
ginimani, IV, 1, 7 ;—devdnam 
gdnimani, III, 4,10; IV, 2,173 
18 ;—offspring, V, 3, 3. 

gants, birth: gandsha, by birth, by 
nature, I, 94, 6; III, 1,33 93 
2,2; gandsham, I, 141, 4. 

gant, people, human creature, I, 
45, 6, &c.; mAnushas ganth- 
bhid, III, 3, 6. 

g4nman, birth : m&nushasya g4nasya 
ma, 1,70,2; devinam ganma, 
70, 6; ganma-iva nityam 

ténayam, Ill, 15, 2';—birth- 
place: paramé g4nman, II, 9, 
3;—race: ubhdyaya mane, 
1,31,7; divydya seate, I, 58, 
6; devd&n (i.e. devdm) génma, 
I, 67, 3°,°; ganmani fti ubhé 
fti, I, 141, 11°; ganma ubhdyé, 
H, 6, 7; génman-ganman, gen- 
eration by generation, [1], 1, 

- 1ο; ah 
nya, belonging to one’s own 

people : eee (conj. gan- 
yab-iva), II, 6, γ', 

gabaru? IV, 5, 7'. 

gdmbha, jaw, I, 143,53; 148, 4; 
IV, 7, 10. 

r, 566 gri. 
pee ee sound (?), I, 141, 7'. 
garat-visha, busy among the de- 

cayed (wood), V, 8, 4'. 
Gara-bodha, N. pr.: G4ra-bodha, I, 

27, 10)” 

garitré, praiser, I, 189, 41 II, 9, 5; 
III, 7, 61; 12,25 53 15,53 V, 
3, 11. 

garimAn, old age, I, 71, 10. 
Elsa most ort IV, 2, 3. 

, people: nab gad, I, 143, 8. 
gab-paty4, householdership, V, 28, 3. 
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gagrivi, watchful: gagrivid, 1, 31,9; 
III, 2, 125 3,75 24,33 26, 33 
28, 5; 29,2; V, 11,1. 

Gat4-vedas, I, 44,15 53 45, 3, &c.; 
127, 13, 

gana, birth: ἐπὶ gina, 1, 95, 3. 
gdmarya?, IV, 3, 9°. 
gami, kinsman, I, 31,103 65,73 71, 
"953 75, 31 4) IV, 4,53 V, 19, 

43 gamindm sv4srinam, uterine 
sisters, III, 1, 11; lokam gamim, 
the sister world, III, 2, 9‘. 

gaya, wife, I, 66,5; IV, 3, 23. 
gay4, victorious, I, 67, 17, 
gard, lover, I, 66, 8; 69, 173 9. 
gi, to conquer, to gain:  gayati, I, 

36, 4;—sam-gigivdn, 111, 15, 4. 
ginv, to stir: ginvate, III, 2, 11; 

ginva, Ill 3,73 15, 6 j—tpa pra 
ginvan, they have excited, I, 
71,1, 

agivri, aged, I, 70, 10. 
gihm4, down-streaming, I, 95, 5. 
gihvd, tongue, I, r40, 2; II, 1, 533 

4,4; HI, 20, 2; IV, 5, 10; 7, 
10; V, 26,1. 

gird, quick, I, 44, 11; III, 3, 6. 
Bie Os, BHD quick horses, I, 141, 

12; II, 4, 2. 
gird-danu, rich in quickening rain, 

I, 189, 8. 
Biv, to live: givdse, 1, 36,145 72,7; 

79, 91 givdtave, I, 94, 4. 
giv4, living, I, 68, 3 ;—life, I, 140, 8. 
giv4-dhanya, the prize (of contests) 

which living beings have gained, 
(I, 149, 21). 

givdpita-sarga, whose stream is drunk 
by living beings, I, 149, 2%. 

Ziva-yag4, a sacrifice of living 
(victims), I, 31, 15. 

Sur, see gri. 
gush, to be pleased, accept gladly : 

gushasva, I, 12, 12; 75,13 144, 
7; gushanta, I, 68, 3; 93 a- 
gushran, I, 71,1, &c.; gushanta 
pantham, they followed gladly 
his path, I, 127, 6; tanvam 
gushasva, III, 1, 1°; goshi, find 
pleasure, IV, 9, 7';—prati 
goshayete iti, they caress, I, 
95, 53 6. 

hta, welcome, I, 44, 2; 4:— 
grateful, I, 73, 10. 

guhf-asya, whose mouth is the 
sacrificial spoon, I, 12, 6. 

guhuran4, leading astray, I, 189, 1. 
guhi, sacrificial ladle, I, 58, 47; 76, 

5°; 145, 31 II, το, 6; IV, 4, 
2}; Υ, 1, 33 sapté guhvas, I, 
58,7 

gf, to speed, incite: gun, I, 27, 7; 
nasi, I, 71, 6; gfgu-vat, 

impetuous, IV, 11, 4. 

gil, speedy: φύναδ,1, 140, 41. 
git, speeding, 1, 127, 2;—-solicita- 

tion, III, 3, 8 ;—yag#sya gfityd, 
stirring, III, 12, 3. 

rai, flaming (?), I, 127, to. 
rv, to consume: ni-gffrvan, IV, 

7,11, 
gri, to grow old: gfiryati, I, 128, 2; 

gugurviin, II, 4, 53 giryat-su, 
II, 23, τ; garayan, making 

decay, II, 8, 27; garase, V,15, 4". 
gri, to praise: garate, he is praised (?), 

I, 59, 7 ;—s4m te gareta, may 
it resound to thee, IV, 3, 15'. 

gri, to be awake: garate, I, 59, 7; 
127, 104; gdrase, I, 94, 147; g4- 
rasva, III, 3, 71;—s4m garatam, 
may it awaken, IV, 4, 81. 

gétri, conqueror, I, 66, 3; V, 25, 6. 
génya, noble, I, 71, 4; 128,73 140, 

2; 146,53 II, 5,1; V, 1,5. 
gésha, desire: gésham 4, I, 77, 5. 
gohiitra, to be invoked, II, 10, 1. 
gia, to know: & ganita, accept, I, 

94, 8;—pra-gan4n, prescient, II, 
3, 10; Anu pra-gan4n, III, 26, 
8 ;—-vi-gan4n, discriminating, I, 
69, 3!;—s4m ganata, they were 
concordant, I, 68, 8'; sam- 
ganands, being like-minded, I, 
72, 5. 

gyayas, better, I, 27, 13. 
syéshifa, the first, I, 127, 2; eldest, 

. 1), 2. 
gyotfs-ratha, whose chariot is light, 

I, 140, 1. 
gyotis, light, I, 36, το; 59,2; III, 

26, 8; divab gydtié, 1, 69, 13 
vipam gydtimshi, III, ro, δ᾽; 
vidinta gydtié, IV, 1, 14; svab 
πά gyétid, IV, το, 31. 

arayas, space, I, 95, 9; 140, 9; V, 
97 

tékvan, N. of an animal, I, 66, 2’. 
taksh, to fashion: hridd tashrdn 

méntran, I, 67, 4; tatdksha, 
III, 8, 6; ataksham, V, 2, 11. 
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ta/it, lightning, I, 94, 7. 
tat-ogas, having the strength of such 

a one, V, 1, 8. 
tan, to spin out, stretch out: tantum 

tanushva, I, 142, 1; t&ntum 
tatam, II, 3, 6; tanvanéé yag- 
πάτα, III, 3, 6 ;-—4va tanuhi, un- 
bend, IV, 4,5 ;—4-tat4ntha, thou 
hast spread, III, 22, 2 ;—Ati nié 
tatanyud, may they spread out, 
1, 141, 1323;—vi tanvate, V, 13, 
41 15, 3°. 

tan, continuation: s4svata t4na, 
constantly, I, 26, 6'; tna, for 
ever, I, 77, 43 lI, 2, τῆς HII, 
25,13 27, 9 ;—tokAsya nad tane 
tanfinam, II, 9, 2. 

t4naya, offspring, I, 96, 4; III, 15, 
2';—tok4sya tAnaye, of kith and 
kin, I, 31, τ᾽ ; toké iti tanaye, 
I, 147, 15; tokdya t4nayaya, I, 
189, 2; IV, 12, 5. 

tanayitnd, thunderbolt, IV, 3, 1. 
tana, see tan. 
tanfi, body: tanva4, I, 31, 123; 72, 

33 5°; ikkbdnta rétab mithds 
tantishu, I, 68, 81 ; tdéne ἰδηί- 
nam, II,9, 2; tanvam gushasva, 
II], 1, 1°; tanva su-gata, III, 
15, 2; tanfl-bhid, IV, 2, 14; 
tanvad tanvate vi, V, 15, 3°. 

tanfi-krit, the body’s creator: tanfi- 
krit, I, 31, 9. 

T4néi-napat, ‘son of the body,’ I, 13, 
a}; 142, 2; 188, 2; ITI, 4, 2; 
29, 11. 

tani-r&é, shining with his body, II, 
1, 9. 

t4ntu, thread (of sacrifice), 1, 142, 
1;—tA4ntum tatam, warp, II, 3, 
6 ;—web (of light), IV, 13, 4. 

tand, to grow tired: tandate (by 
conjecture), I, 58, 1. 

tanyat4, thunder, V, 25, 8. 
tap, to burn, heat: ἰάρο fti, t4pa, 

III, 18, 2; tatdpate, IV, 2, 6. 
t4pishta, hottest, IV, 4, 13 5, 4. 
tdpu, hot, II, 4, 6. 
tapus-gambha, with fiery jaws, I, 

36, 16; 58, 5. 
tpus, heat : tApGimshi, 1V, 4, 2. 
tamad-h4n, destroyer of darkness, I, 

140, I. 
témas, darkness: dvara témasad, 

II], 5, 1; tiréé t&émamsi dar- 
satdb, III, 27, 13. 

HYMNS. 

tardni, strongly advancing, ἰτὶ- 
umphant, I, 128, 6; III, 11, 37; 
29, 133 IV, 4, 12. 

t4ras, advancing power, III, 18, 3. 
tdrutri, a winner, I, 27, 9. 
tarus: d4kshasya t4rushad, of su- 

perior strength, II], 2, 3. 
tavs, strong, III, 1, 125 23 13. 
tavish4, powerful, III, 12, 8. 
tavishi, strength, I, 128, 5; III, 3, 

51 26, 4. 
t4vyams, most powerful, I, 143, 1; 

2 17, 1. 
tayd, thief, I, 65, τὶ V, 15, 5% 
tavakd, thy, I, 94, 11. 
tigit4, sharp, I, 143, 5. 
tigm4, sharp, IV, 6, 8; 7,10; V, 

19, 5. 
tigm4-anika, sharp-faced, I, 95, 2. 
tigm4-4yudha, with sharp weapons, 

V, 2, 10. 
tigm4-gambha, with sharp teeth, I, 

79,63 IV, 5,43 15, 5. 
tigm4-bhrishti, sharp-pointed, IV, 

57) 3- 
tigm4-sofis, sharp-flaming, I, 79, 10. 
tigm4-heti, with the sharp weapon, 

IV, 4) 4. 
tig, to sharpen: tégamanaé, sharp- 

ened, III, 8, 11. 
titvishand, rushing torward impetu- 

ously, V, 8, 5. 
tir, see tri. 
tirés-ahnya, kept over night, I, 45, 

1o!; ITI, 28, 3; 6. 
tiraé-hita, dwelling in concealment, 

1, 9, 5. . 
tiraséd, throughout, II, 10, 4. 
tirds, through, ITI, 27, 13. 
tu: tfitava, he is strong, I, 94, 2. 
tug, to stir, press onward: tutugyat, 

I, 143, 6; th#gamanas, III, 1, 
16; tugé, IV, 1, 3. 

tig, impetuous: tugd gird, V, 17, 37. 
taturi, conqueror, I, 145, 3. 
tud, to strike: ni tundate (conj. 

πά tandate), I, 58, 1°. 
turd, quick, I, 68, 9; 96,8; III, 4, 

11; IV, 3, 8. 
turipa, seed, I, 142, το; III, 4, 9. 
Turvd4sa, I, 36, 18. 
Turviti, I, 36, 18'. 
tuvi-gra, mightily devouring, I, 140,9. 
tuvi-griva, with mighty neck, V, 2,12. 
ah ae strong-born, IV, 11, 2; 

9 3,11; 27, \ 
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tavi-dyumna, highly glorious, III, 
16, 3; 6. 

tuvi-brahman, knower of mighty 
spells, V, 25, 5. 

tuvisravab-tama, most mightily re- 
πονηρά, III, 11, 6; V, 25, 5. 

tdvishmat, mighty, IV, 5, 3. 
tuvi-sv4n, loudly roaring, V, 16, 3. 
tuvi-svan4s, roaring mightily, IV, 6, 

10; V, 8, 3. 
tuvi-sv4ni, loudly roaring, I, 58, 4; 

127, 6. 
tirni, swift, IIT, 3,53 «1, 5. 
tiirni-tama, quickest, IV, 4, 3. 
tri, to get through, to overcome: 

ataran, I, 36, 8; taran, III, 24, 
1; turydma, V, 9, 6; tarishazi, 
may they pass across, V, 10, 6'; 
tuturyat, may he traverse, V, 
15, 3;—titirvdmsad Ati sridhad, 
I, 36, 7; Ati tarema, III, 27, 3;— 
with pr4, to prolong, promote: 
pra-tiran, I, 44,6; pr& tira, 1, 
94, τό; III, 17, 23 pr& tirasi, 
lV, 6, τ; pra tari pra-taram, 
IV, 12, 6;—vf tArit, he has 
crossed, I, 69, 5%; 73, 13 vi- 
téritrata, progressing, I, 144, 3- 

trina, grass, III, 29, 6. 
trid, to perforate: atrinat, IV, 1, 

19 ;—4nu trindhi, V, 12, 2. 
trip, to satiate oneself: sémasya 

trimpatam, III, 12, 3. 
trish, to be thirsty: tatrishandd, I, 

31, 7%; Atréshyanti4, free from 
thirst, I, 71, 33,4; tatrishandd, 

» 4,9 
trishG, thirsty, greedy, I, 58,2; 43 

TV, 4, 13 7, 01. 
trishu-Aydt, moving about thirstily, 

I, 140, 3. 
trished, pungent sharpness, IIT, 9, 3. 
tégas, sharp splendour, I, 71, 87; 

sharpness : sam akrinvan tégase, 
III, a, 10. 

tégishtba, hottest, I, 127, 4’. 
tégiyas, sharpest, III, 19, 3. 
tok4, children: tok4 tanaya, kith 

and kin, J, 31, 122; 147, 1°; 
189, 2; IV, 12, 5; nitye toké, 
II, 2, 11; tokasya tdne tanf- 
nam, II, 9, 2; tokdya tugé, IV, 
I, 3. 

tok4-vat, with offspring, IIT, 13, 7. 
tod4, an or the impeller, I, 150, 17. 
tos4, bounteous, III, 12, 4'. 
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tm4na, by oneself, by one’s own 

power, I, 69, 10; 79, 6, ἄς. 
tmany§, thyself, I, 188, το. 
tr4yad-trimsat, thirty-three (gods), 

I, 45, 2. 
Trasddasyu, V, 27, 3%. 
tra: trasate, may he protect, I, 128, 

5; 7. 
tr#, protector, (1, 72, 5°): 
tratrf, protector, I, 31,12; V, 24,1. 
tri, three, I, 13, 9, &c.; tri roka- 

nani, the threefold light, 1, 
149, 43 tisri-bhyab 4 varam, 
II, 5, 5°; tisraé devid, II, 3, 8; 
III, 4, 8; V, 5, 8; trini sate 
tri sahdsrani trims&t ka devdb 
nava ka, III, 9, 9; trini dyQmshi, 
tisr4d 4-gdnis, 111, 17, 3'; tri, 
tisr44, ITI, 20, 2. 

trissdt, thirty: trissdtam trin fa 
devdn, III, 6, 9. 

Tri-aruna, V, 27, 1-3. 
tri-4sir, with threefold admixture 

(Sony), V, 27, 5). 
Trita, V, 9, 5. 
tri-dhdtu, threefold : 

dha&tud, III, 26, 7%. 
tri-mfirdhdn, having three heads, I, 

146, τ". 
tri-v4rfitha, thrice-protecting,V, 4, 8. 
tri-vishti, thrice, IV, 6, 43 15, 2'. 
tri-vrit, threefold: tri-vrit 4nnam 

I, 140, 2%. 
tris, thrice: tri sapté, I, 7a, 6'; 

trib 4han, 111, 4,2; trib (read 
tri?), IV, 1, 73. 

tri-sadhasth4, dwelling in three 
abodes, V, 4, 8;— threefold 
abode, V, 11, 2%. 

Traivrishn4, the son of Trivrishan, 

ark4é tri- 

V, 37, 1. 
tv4é, skin, III, 21, 5 ;—leather-bag 

(cloud), 1, 79, 3°;—tvadi upa- 
mésyam, I, 145, 54. 

tv4d, pers. pron.: tvé iti, in thee, I, 
26, 6; 36, 51; 6; te, acc. 1], 
127, οὗ! V, 6, 41; te tabhyam, 
V, 6, οἷ, 

tvadrik, directed towards thee, V, 
3, 12. 

Tvdshtri, N. of a god, I, 13, το; 
95, 2°; 57; 142, 10; 188, 9; 
II, 1,5; 3,93 Ill, 4,93 V,5,9- 

tvd-(ita, guarded by thee, I, 73,9; 

74, 8; II, 19, 35 IV, 4, 14; 
V, 3, 6. 
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tvd-data, given by thee, V, 7, 10. 
tvd-dfita, with thee as messenger, 

II, 10, 6; V, 6, 8 
tva-yd,” desire of worshipping thee, 

IV, 2,63 14. 
tvi-vat, like thee: tvd-van, I, 189, 6. 
Tvash#ra, son of Tvasheré, III, 7, 43. 
tvish, see titvishan4. 
tvfshi, impetuous power, I, 71, 53 

V, 8, 5. 
tvesh4, impetuous, fierce, I, 36, 20; 

66, 6; 70, τ 95, 8; 143, 33 
II, 9, 13 ITI, ot 2; 26, 53 
IV, 6,10; V, δ, 

tveshdtha,. Panne 141, 8. 
tvesh4-pratika, with sharp point, I, 

66, 7. 
tsar: tatsfra, he steals upon (his 

prey), I, 145, 4 ;—4va tsarat, he 
stealthily approached, I, 71, 5. 

dams, to bite: d&sate, I, 189, 5. 
dams4na, wonderful deed, III, 3, 

113; wonderful power, III, 2 7. 
d4msas, wonderful deed, I, 69, 8. 
d4ksha, mind, I, 68, 8 ;—power, 

ability, | skill, I, 76, 1; 954, 6'; 
141, is III, 2,33 13,23 IV, 
to, 23 V, το, 2; 18, 2; 20, 33 
déksham’ (conj. yaksh4m), IV, 
3, 13° Daksha personified, 
Hl, 17: οὗ; 10; V, 16, 2;- 
skilful, I » 59.4; ITI, 14, 7. 

d4ksha-pati, lord of power, I, 95, 6. 
d4kshas, ability, IJ, 1, 11. 
dakshiyya, to be treated kindly, II, 

4, 3. 
dakshinatés, from the right side, I, 

95, 6. 
dAkshin4, the sacrificial gift, V, τ, 3°. 
aac MHA turned to the right, 

T, 144, 1 
dakshina-vah, carrying from left to 

right, III, 6, 17. ; 
d4gdhri, burner, V. 9 9, 4. 
datvat, having teeth, I, 189, 5. 
Dadhi-kri, III, 20, 173 5. 
dan, house : patib dan, lord of the 

house, I, 149, 1%. 
dénta, tooth: atharyaé πά ddntam, 

IV, 6, 8°. 
dabh, to deceive : dipsantad πά de- 

bhué, I, 147, 33 ἀστῶν Ι, 
148, 2; dabhan, I, 148, 5;— 
strum 4-dabhad, ΠῚ, τό, 2. 

dabha, deceiver, V, 19, 4°. 

dabhr4, few, I, 31, 6. 
ddm, house : dim-su, I, 141, 4. 
dama, house, I, τ, 8, &.; 3 II, 1, γῆ; 

8; &ittis ᾿αρᾶπι dime, I, 67, 
10'; d4me-dame, house by 
house, cae 4; IV, 7,3; V; 
3,55 

d4mfinas, domestic, friend of the 
house, I, 60, 42; 68, 9; 140, 
103 141,11; Ill, I, 11; 173 

2, 153 3, 63 5, 43 IV, 4, 18; 
11,5; V, 1, 8'3 4, 5; 8,1. 

d4m-pati, master of the house, I, 
127, 8; V, 22, 4;—d4m-pati, 
husband and wife, V, 3, 2 

démya, domestic, III, 1, 15; 8. 
day, to bestow: dayasva, I, 68, 6 

vi d4yamfnaé, distributing, Til, 
2, 115 vi dayate, he tears to 
pieces, IV, 7, 10. 

drvi, sacrificial ladle, V, 6, 9. 
darsaté, conspicuous, beautiful, I, 

36,93 141, 13 144, 73 TIT, 1, 
31 10,6; 27, 13. 

smut eae dasa-pramatim, read: 
ὑσὶ ἐέρ apy 141, 24. 

dasasy : sam dasasya, forgive, Il, 7, 
10, 

das: sam-dadasv&n, being 
hausted (?), II, 2, 6 

dasmé4, wonderful, I, 77, 3; 148, 43 
II, 1, 45 9,53 Hl, 1,73 3, 23 
IV, 1,33 6,95 V, 6, 53 17) 4. 

dasm&t, possessed of wonderful 
power, I, 74, 4. 

Dasyu, I, 36, 18; 59, 6; V, 4, 63 
pL, the Dasyus, I, 78, 4; ITI, 
29,9; V,7, 10; 14,4: 

dah, to burn: daha, I, 12, 5, ἄς. ; 
dhékshat, burning, Il, 4, 73— 
4nu dhakshi, II, 1, τὸ ;—pr& 
dhakshi, I, 76, 3 ;—pratidahatat, 
burn Against, III, 18, 1;—sdm 
daha, I, 36, 14; 20. 

da, to give: ” énu dud, they give way, 
I, 127, 4 ;—né para dat, he will 
not surrender, V, 3, 12. 

da, to bind: nf-dadud, (V, 2, 6%) ; 
n{-ditam, V, 2, 7. 

da (do), to cut, to shear : dati, I, 65, 
8; Ν, 7, 7. 

ἁλινγί, giver, I, 13, 11. 
datri, mower, V, i 7. 
dina, gift, V, 27, 5 
davan: divane, for the sake of giving, 

Il, 1, 10, 

εχ- 
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das, to offer, worship: dadasa, I, 36, 
4, &c.; yab tabhyam dasat, I, 
68, 6; dasat, IV, 2, 9; dasat 
γάῤ asmai 4ram, who satisfies 
him, I, 70, 5; namaé dasat, I, 
71, 63; agndye dashti 4vase, I, 
127, 43. 

das, worship, I, 127, 7. 
das(-adhvara, performing worship, 

I, 75, 3°. 
dasv4ms, worshipper, liberal giver, 

I, 1,6; 27, 6, ἄς. 
5151 Aen eet he tries to harm, 

79, 11. 
das4-patni, (strongholds) of which 

the Dasas are the lords, III, 
12, 6. 

ddsvat, munificent, I, 127, 13 II, 4, 
33 IV, 2,73 Υ, 9, 2. 

Dfti, IV, 2, 11°. 
didrikshénya, worthy to be looked 

for, I, 146, 5. 
didrikshéya, visible, III, 1, 12, 
didy4, arrow, I, 71, 5. 
didydt, shaft, I, 66, 7. 
didhishayya, worthy to be searched 

for, desirable, 1, 73, a*; II, 4,1. 
didhisha, seeking to obtain, I, 71, 3°. 
div, see dyG. 
divas-rGs, shining from heaven, III, 

7, 5. 
ἀἰνάκομας, dwelling in heaven, III, 

7,2". 
diva-tarat, more than by day, I, 127, 

divi-kshay4, dweller in heaven: divi- 
kshay4m (conj. for divf ksh4- 
yam), III, 2, 13}. 

divftmat, going to heaven, I, 26, 2. 
divishzi, the striving for day, I, 45, 

7); 141, 6: — heaven-aspiring 
sacrifice, IV, 9, 3. 

divi-spris, attaining to Heaven, I, 
142,8; V, 11,13 13, 24, 

divy4, heavenly, I, 143, 53 144.63 
III, 2, 4;— divine: divydya 
gAanmane, I, 58, 6. 

dfs, quarter of the world: dfsad, I, 
31, 145; pra disam (for pra- 
disam), I, 95, 3%. 

di, didi, to shine, 1, 36, rr, &c.; 
rayim asmasu didihi, shine upon 
us with thy wealth, 11, 2, 6; 
didayet, may he illuminate, IT, 
4, 33 didyat (conj. didhyat), 
III, 1, 13; devdn ἀξάδα didy- 

Anas, brightly shining towards 
the gods, III, 15, 5'; didyatam 
brihat, 111, 27, 15. 

aioe resplendent, I, 12, 5 ; 10, 
ς. 

didivi, shining, I, 1, 8. 
didhiti, (adoring) thought, devotion, 

III, 4, 33 IV, 2, 167; V, 18, 4. 
dirgh4, long-lasting : dirgh4é rayié, 

IV, 2, 5. 
dirgh4-4yus, long living, IV, 15, 9; το. 
dirghdyu-sosis, flaming through long 

life, V, 18, 3. 
dué-it4, trouble, misfortune, danger, 

1, 99, 1; 128, 5; III, 20, 4; 
Vy 3,113 4593 9, 6. 

dus-ukt4, evil word, I, 147, 4. 
dud-éva, of evil conduct, IV, 5, 5; 

V, 2,9. 
dué-g4, trouble, I, 99, 13 189, 2. 
dus-giha, difficulty, V, 4, 9. 
dud-gribhi, difficult to seize, I, 140, 6. 
dud-gribhiy: dub-gribhiyase, thou 

showest thyself hard to seize, 
Ν, 9, 4. ᾽ 

dué-dabha, undeceivable, III, 2, 2; 
IV, 9, 2; 8. 

se badly-composed (prayer), 
, 140, 11. 

eee malicious, I, 94,8; 93 III, 
16, 2. 

dud-mati, hatred, ill-will, III, 15, 6; 
IV, τι, 6. 

ἀυῤ-“ἄνιδα, one who curses, I, 94, 9. 
dugdh4, milk, V, 19, 41. 
duééGna, misfortune, I, 189, 5. 
dddhita, confused, IV, 1, 17!. 
dar, gate, door, 1, 68, 10; II, 2, 73; 

IV, 4,6; ddraé, the doors (of 
heaven), I, 69, 10; 188, 51; 
ray& darad, I, 72, 8. 

durit4, see dud-it4, 
duréka-sokis, he to whose flame 

men do not get accustomed, 
I, 66, 53. 

duro, house, 1,69, 4; 5; 70, 44, ἄς, 
durg4, see ἀυδ-μά. 
dary4, pl., dwelling, IV, 1,9; 18; 

2, 12. 
ddvas, worship, I, 36, 147; III, 2, 

6; 16,4; IV, 2,9; 8, 6. 
duvasan4, hastening, IV, 6, 10%. 
duvasy, to exalt: duvasyati, I, 78, 

2: III, 3, 13 duvasyan, III, 1, 
2; 133 duvasy4ta, III, 2, 8; 
V, 28, 6. 
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dush, to violate: dfidushat, IIT, 3, 1. 
dustara, invincible, I, 79, 8'; I, 2, 

103 III, 24,1; V, 15) 3 . 
duh, to milk: doh4se, I + 141, 23 

amritam dahanad, HII, I, 14. 
duhitri, daughter, I, 71, 5%. 
ἀθιά, messenger (Agni), I, 12, 13 83 

'36, 3-53 44) 2; 3; 95 11; 
58, 1; 60, 1; 72, 73 74) 43 
188, 1; II, 6,6; 73 9,2; IN, 

3.2; 5,25 9; 6, 5; 9, 8; 11, 
2: 17,4: IV, 1,8; 2,23 7,43 
9; 11; 8, t3 9, 2: V, 3, 8; 
8,6; 11,45 21,35 26, 6 

ditya, the work of a messenger: 
dGtyam (yasi), I, 12, 45 44, 2. ’ 
74. 7 messengership, 1, 71, 4°; 

. IV, 7,83 8, 4; 9, 6. 
ΤΕΥ far-shining, I, 65, 10. 
dri, torend ; dadri-vismsah, ΙΝ, 1,14. 
ἀν δά, strong, I, 71, 23 72, 8. 
drisika, beautiful, I, 27, 10;—-sight, 

I, 65, 10; 66, 10. 
drisya, visible, IV, 2, 12. 
drishat-vati, N. of a river, III, 23, 4. 
dev4, god, I, 1, 2, ἄς. ; devas devé- 

bhiJ, devdnim, &c., I, 1, 5; 

13, 113 31, £3 93 68, 273 94, 
135 142,113 II, 3,15 IV, 15, 
τ; dev4m-devam, this or that 
god, I, 26, 6; bhdvas devdnam 
pitd putrds sin, I, 69, 2; de- 
vindm gdnma, I, 7958 ; devin 
(i.e. devdm) génma, I ; 71, 38,85 
IV, 1, ἢ 2, 177; pathad de- 
vébhyab, I , 188, 107; devdnam 
ganimani, ill, 4, 103 devdnam 
gahya namfni, V, ᾧ 103 de- 
visab sArvaya visi, V , 26, 93 i 
visve devas, II, 3, 443 V, 3,13 
26,4 ;—divine, I, 1,13 ΠῚ, 20, 
43 dvdrab devih, I, 13, 6; II, 
3,53 V, 5,53 déva barhi4, Il, 
3,4; dhfyam devim, III, 18, 
3; devis patnid, IV, 5, 13. 

deva-avi, eagerly longing for the 
gods, III, 29, 8. 

deva-kama, loving the gods, II, 3,9; 
IIT, 4, 9. 

ishta, agreeable to the god, 
» 77, 1. 

dev4-gfita, sent by the gods, IV, 11, 4. 
dev4-tati, the divine world, host’ of 

the gods, I, 127, 9; 141, 10; 

II], 19, 2; 41 26,2; IV, 6,3; 
9; dev4-tata, among the gods, 

deva- 

T, 58, 13 95, 85; 128, 2; III, 
19, 1; IV, 6, τ᾿. 

deva-trd, to the gods, I, 128, 65; III, 
1, 22 ;—among the gods, ITI, 8, 
73 V, 20, 1. 

deva-tv4, divinity, I, 68, 4; 69, 61. 
devadry4aé&, turned towards the 

gods: devadrisim, III, 6, 13. 
devdpsaraé-tama, most agreeable to 

the gods, I, 75, 1. 
dev4-bhakta, god-given, IV, 1, ro. 
deva-yanye, , worship as is due to the 

5, Vy 21, 4. 
deva-y4t, worshipping, or longing 

for, the gods, pious, I, 36, 1*; 
77,33 TIL 5,13 6,1; 3; 8,1; 
43 65 το, 7; 29, 12; IV, 2, 
173 11,5; V, 1,43 21,1. 

deva- i” approaching the gods, ITT, 

ἀρ θῶ (the ways) which the 
gods go: 4dhvanaé deva-ydnan, 
I, 72, 7°. 

deva-y4, godly, IV, 2,73 9, 1. 
dev4-vata, beloved by the gods, III, 

20, 2; IV, 3, 15;— Devavata, N. 
p., IIT, 23, 2. 

deva-vdhana, drawinghither the gods, 
IIT, 27, 14. 

deva-vitama, most excellently re- 
pairing to the gods, I, 36, 9. 

dev4-viti, feast of the gods, I, 12, 
93 III, 17,53 a1, 2. 

dev4vyakab-tama, which best receives 
the gods with its wide extent, 
I, 142, 5; IV, 26, 8; V, 22, 2. 

dev4-vyakas, receiving the gods, III, 
4».4. 

deva- hs, for each of the gods, III, 
» 5° 

Devise Ν, p., III, 23, 23 3. 
deva-hfitama, best invoker of the 

gods, IIT, 13, 6. 
devahfti, invocation of the gods, I, 

12, 12. 
dela, aes towards the gods, I, 

devi, peices Ἢ > 13, 93 ΠῚ, 7, 23; 
25,33 is IV, 14, 33 tisr4b devib, 
Il, 3, 8 ; in, 4,8; V, 5, 8. 

devya, godhead, I, 140, ᾽. 
deshza, gift, ΠῚ, 9, 4. 
Daiva-vat4, (Agni) of Devavata, ITI, 

23, ΠΝ of Devavita, IV, 
15, 

daivya, dine; I, 27, 12; II, 5, 2; 
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III, 20, 4; dafvya hétara, I, 13, 
8'; 142, 8; 188, 7; Il, 3, 7; 
ul, 4,73 V; 5, 73 daivyam 
gAnam, host of the gods, I, 31, 
173 44, 65 45, 1,2; 93 10; V, 
13, 33 dafvyani vratd, I, 70, 2; 
dafvyaé samitd, II, 3, 103 mé- 
dhuna dafvyena, III, 8, 13; νά- 
kas dafvyena, IV, 1, 15 ; dai- 
vyni, divine powers, IV, 4, 5. 

do, see da. 
dégha, milkstream, V, 15, 57. 
doshd, evening : dosha ushasi, II, 8, 

3; IV, 2, 8; pr&ti doshdim 
ush4sam, IV, 12, 2; V, 5, 6; 
doshi, at evening, IV, 11, 6 

désha-vastar, shining in the darkness, 
I, 1, 74; IV, 4,97. 

dohdna, stream (?), I, 144, 24. 
aaa du., Heavenand Earth, 

I, 96, 5; 140, 13; ITI, 8, 84. 
dydvaprithivi, du., Heaven and Earth, 

I, 31, 83 II, 1,15 5 2, 33.73 Ht 
3,115 25,33 26,8; IV, 14) 2. 

dy4, sky, heaven, Heaven, I, 31, 4), 
&c.; 67, 5°; upa-ma ane: 
I, 31, 15'; div4é πά s&nu, I, 
58, 2; mardhd ἀϊνάῤ, I, 59, 2; 
ΠῚ, 2, 143; divas brihatas, I, 
59, 5; 71,2: 3 dyatd πά bhdima, 
I, 65, 3}; ἀϊνάῤ gyotib I, 69, 13 
mahé pitré divé, I, 71, δ᾽; at 
1, το; ἀγαύῤ (conj. ἀγόῤ), I , 
71, Lae divas aksh? de » 72, 
τοῖ ; périgmanam-iva dydm, I 
127, 2° bara prithiv? iti, 
Heaven ‘and Earth, I, 143, 23 
visva divab rokani, I, 146, 13 
III, 6,8; 12,9; dyd-bhis ἰνάπι 
(conj. dy4- bhyaé), ΠΡ 1, 13; 
4surab mah4s divas, II, 1, 6; 
div4d-iva aratfd, 11, 2, ᾿ ; ἀνα 
πά stri-bhis, Il, 2, 5; IV, 7, 
3; tisrad divab, IL, 3,2; αἰνάῤ 
kavindm, Ill, 1, 23 divab ἊΣ 
thivyds, Il,’ I, 33 6, 2° ‘ 
25,13 IV, 5,115 div4s yahvib; 
IIT, 1,63 94; divas prishtbdm, 
IIL, 2, 12; ; αἶνί Κϑιιάγαπι (conj. 
divikshay4m) III, 2,133; ketam 
divas, 111, 2, 14; divaé nabha, 
III, 4, 43 ” v4rshman divas, Ill, 
5,9; dydva, III, 6, 43; div 
4rnam, III, 22, 3; divaé putrd4, 
IV, 2, 153 divab Aikitvin, IV, 
3, 8; divab 4-rédhanan‘, IV, 

[46] 

,), 8; 8, 23 4; divas skam- 
ΠΝ IV, 13, 53 divas sisum, 
IV, 15, 6; divas &it brihdt, 
more mightily than even the 
sky, V, το, 42; divéb perme; 
Me ἢ 43; div4é nd rétasa, V, 

dy, ae ̓ἀϊνέ- dive, day by day, I, 
1, 33 7, &c.; divab pirvas, 
before daybreak, I, 60, 2; 4nu 
dy@n, day by day, Vor, 6; ὦ 148, 
4; ΠΙ, 23, a; IV, 4) δ. 9% 
diva ndktam, I, 98, 23 144, 45; 
trib a div4s, i, 142, 3; ἀγύ- 
bhi4, day by day, III, 3, 2; V, 
16, 2. 

dyuksha, heavenly, II, 2, 1. 
dyut, to shine: vi abhi. dyaut, mayest 

thou beam forth, IV, 4, 6 ;—vf 
didyutaé, make shine, II, 2,73 
vf ae thou hast shone forth, 
II, 1, 8; 183 vi didyutands, 
flashing, 111 ,7,4 ;—s4m adyaut, 
III, 5, 2. 

dy4-bhakta, assigned by Heaven, I, 
73,6; IV, τ, 18. 

dyu-mat, brilliant, I, 74, 9; H, 7, 
13 9,6; III, το, 8; 13,7; V, 

Fon ont rea V,24,2 
dyumn4, splendour, I, 73, 4, δε 

dyumnai4, with (songs full of) 
‘splendour, I, 78, 1-5; dyum- 
ndsya sivas’, Vi, 7; 3. 

dyumné4-vat, brilliant, 111, 29, 15. 
dyumnin, brilliant, 1, 36, 8. 
dyumnin- tama,most brilliant, I 1127,9. 
draps4, spark, I, 94, 11 ;—banner, 

IV, 13, 22. 
dravat, see dru. 
dravinab-dis, giver of wealth, II,6, 3. 
dravinab-da, giver of wealth, I, 94, 

1-8; II, 1, 7. 
dr4vinas, wealth, J, 96, 8 ;—wealth- 

giver, III, 7, 10. 
dravizasyG, aspiring after wealth, II, 

6, 33 V, 13, 2. 
dru, to run: dravat, speedily, I, 44, 

7; drévatam, III, 14, 3; dra- 
nan4b? IV, 4, 1% 

dré-anna, feeding on wood, II, 7, 6. 
dr&h, guile, IV, 4, 15. 
dru-hantara, a mighty woodcutter, 

(I, 127, 37). 
druham-tar4, conqueror of deceitful 

foes, I, 127, 3°. 

Gs 
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dvay4, falsehood, 1, 147, 43 53 V, 
3,73 12, 2. 

dvdr, door: dvidrab devi, the divine 
doors, I, 13, 65 142, 6; II, 3, 
5;V,5,53 ares, the two folds 
of the door, I, 128, 6; dvarA 
témasas, III, 5, 1 

dv{h ράξάα, twice five, IV, 6, 81. 
dvi-ganman, of double birth (Agni), 

I, 60, 17; 140, 2! > 149) 4; 5- 
Dvit4, V, 18, 2%, 
dvita, "forsooth, verily, I, 127,73 II, 

4 273 IIT, 2, 1 ΤΙ 17, 5°. 
dvi-pad, two- footed, I 194, 5. 
dvi-barhas, twofold, I, 715 6;— 

doubly- powerful, IV, 5,3 
sees having two ee I, 

dvish "hostile power, I, 97, 7; Il, 
7,23; 33 HII, 15, 1. 

dveshad-yat, driving away malice, 
IV, 11, 5; V, 9, 6. 

dvéshas, hatred, rnalices II, 6, 4; 
IV, 1, 45 10, γὴν, 20, 2;— 
hostile power, Ii, 16, 5327.3. 

dhakshi (Sahit&: dakshi), voc. (?), 
O burning one (?), I, 141, 8%. 

dhdkshu, burning, II, 4, 4. 
dhakshfs, burning, I, 141, 7. 
dhan: dhandyan, they set into 

motion, I, 71, 3 ;—dadhanyud 
(read dadhanvud ?), IV, 3, 12%. 

dhana, prize, I, 31,6; 8; 36, 4. 
dhanam-gaya, winning the prize, I, 

74,3. 
ἀμαπα-βϑᾶ, gaining wealth, II, το, 6". 
dhana-sprit, winner of prizes, I, 36, 

10; V, 8, 2. 
dhanin, rich, I, 150, 2 ;—containing 

Ὡς prize of the contest, IV, 2, 

ἘΠΕ a land: dhdénod 4dhi, I, 
1445 

dhanya, eines III, 1, τό. 
dhanv, to run along : dadhanvé, 

τ, 5, 3; dadhanvué, (1V, 3, 
12” 

dh4nvan, dry ground, I, 95, 10; 
—desert, V, 7,7. 

dhanva-s4h, a conquering bowman, 
I, 127, 3% 

dham, to melt : dh4mantad, IV, a 
I εἰ ae dhamati dhmatéri, V 

ἀμάτ δε, firm law, I, 128, 1, 

dhardza, supporter : ‘dhartnab ray 
nim, I, 73, 4 ; Supporting, V, 
15, 13 23 5!;—firm ground, 
Hil, 3, 1. 

dharnasi, firm, I, 141, 11;—supporter, 
V, 8, 4. 

dharaf, supporter, I, 127, 7. 
dhartr?, supporter, V, 1, 63 9, 3. 
dhérman, law, ordinance, Ill, 3,15 

V, 26, 6; ; prathamd anu dharma, 
III, 17, 1; anu dharma, III, 

17, 5 3 Support, V, 15, 2. 
dha, to put, place, give: dadhiré, 1, 

26, 8, &c.; £4nab dhad, accept, 
I, "26, το; dadhire, have been 
laid down, I, 59, 3'; d&adhanas, 
obtaining, I, 73, 52; ma&kis nab 
dud-itdya dhayi4, do not deliver 
us to distress, 1,147, 5; d4dhat, 
3rd pers. or part., I, 188, 21: 
dadhire ρυγάῤ, they have placed 
in front (as Purohita), ITI, 2,5; 
dhishva, III, 6,6; didhishantu, 
may they bestow, III, 8, 63 
dhdmahe, may we acquire, V, 16, 
5:--ὅ dadhe, I have established, 
III, 27, 9%;—-ni dadhe, he has 
established 1, 36,193 nf dadhe, 
I have laid down, ITI, 23, 42 ; 
27, 10's; ni dadhud (con. ni 
dadud?), V, 2, 67; nf dhatte 
purds, V, 28, 2';—vi-dhati, he 
worships (conj. for vi-bhdti), 
I, 71, 6'; vi dhad, distribute, I, 
72, 7; 1V, 6, τα; vi dadhau, 
he determines, I, 95, 3; 

dha, to suckle: ἀπᾶράγεϊε iti, I, 96, 
$yadhayat, 1,144, 2; ITI, 1, τὸς; 
oe ἡ 3) ;— ipa dhapayete iti, Ἢ 

dhat, ? ‘astafibhen IV, 7, 1. 
dhina: pari dhainam ae about 

nightfall (?), III, 7, 6 
dh&man, foundation, I, 95, οἵ; 144, 

1*; ITI, 3, 4; 1V, 7, 7;—abode, 
I, 3,23 11 ;—statute, law, IIL, 
2,10; 7, 6; IV, 5, 43—form: 
sapté dh&ma-bhid, IV, 7, 5. 

dhayas, prospering, I, 31, 13 ;— 
refreshment, Felreshing drink, 
᾿ 72,93 94,125 141,6; 1], 5, 
ΣΝ, 7,653 93 15) 4 

ania, stream : dharim ritdsya, I, 
67, 7°; V,12, 2; dharad udan- 
yas-iva, Ti, 7, 3; dharas, 1Πὶ, 
1,8; 9. 
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aisy uf ae he runs down, I, 

dhasi, “arink, I, 140, 17; ee 705 
373 IV, 3,93 V, 12, 

dhité-van, i ‘whom’ (wealth) has 
been laid down, III, 27, 2. 

dhiyam-dha, thoughtful, I, 67, 43 
72,2. 

dhiyd-vasu, giving wealth for pray-r, 
1, 58,95; 60, 5; III, 3, 2; 28,1. 

Dhish4zi, N. of a goddess, I, 96, 17; 
ΠῚ, 2, 1% 

dhishaya, liberal (?), LIT, 22, 37. 
dhishzy, the Dhishnya altar, IV, 3,6 
dhi, to think: d-vdn Asha didbyat 

(conj. for did at), HI, 1, 13;— 
4nu vratém idhyanas, contem- 
plating the law, ITI, 4, 7. 

dhf, (pious) thought, prayer, I, 1,7; 
27, 11, &c.3 95, 87; Il, 11, 
23 3;12,1; ” yantdram dhindm, 
ἘΝ 3,8; dhiyd dakre, III, 27, 

; kakripanta dhibhié, 1V, 1, 

ΕΝ thought; I, 68, 5; 71,32; III, 
12, 7; 13, 53 V, 25,3; devo- 
tion, I, 77, 43 pious thought, 
i.e. hymn, or prayer, I, 143,15 
144,55 IV, 57 

dhira, wise, I, 65, 2}, ‘&e. 
dhfani, roaring, I, 79) 1 is; 
dhur, to harm: adhfirshata, V, 12, 5. 
dhfr, pole, IIT, 6, 6. 
dh6, to shake : AdhGnot, I, 59, 6; 

” davidhiva, I, 140, 6 ; dodhaviti, 
he waves, II, 4, 47; adhGinutam, 
you have hurled down, IIT, 12, 
6; davidhvat, shaking, 1V, 13, 
23 davidhvatab, having shaken, 
IV,13,4? ;—ava-dhfinushé, thou 
hurlest av ay, I, 78, 4. 

sects charioteer, I, 143,73; H, 

dhomd, nite I, 36,9; III, 29,9; 
IV, 6, 2; V, 11, 3. 

dhGmé-ketu, whose a is smoke, 
I, 27, 115 44, 

dhtima-ketu, Banner of smoke, I, 94, 
τοὶ. 

ἀπαπιίη, smoky, V, 9, 5%. 
dhirt{, mischief, I, 36, 15; 128, 7. 
dhri, to hold: dadhdra, 1, 66, 3, &c.; 

—ni-dhardyantad, setting down, 
IV, 2, 12. 

dhrit4-vrata, whose laws are firm, I, 
44,145 141,93 Il, 1, 4. 

dhrish : ἅ dadharshit, may he dety, 
IV, 4,3; πά 4-dhrishe, not to 
be defied, V, 8, 5. 

dhrishég? V, 19, 3, 
dhrsshat&, fiercely, I, 71,5; IV, 4, 

25 5, 6. 
dhrishau-yd, fiercely, V, 10, 5. 
dhéna, stream, I, 141, 13 shower, 

il, 1, 9%. 
dhenfi, milch cow, I, 66, 23 73,6; 

HI, 2,25 οἷ; δὰ 5'; HI, αν, 73 
6,4; IV, 1, 6; 16; dhenfi iti, 
I, 146, 33; divdkshasab dhend- 
vah, III, 7, 2%. 

dhmi, see dham. 
dhmitri, smelter, V, 9, 5. 
dhrag: pa dhr4gantam, speeding 

forward, I, 149, 1. 
dhr4gimat, hasting, I 79, I. 
dbruvé, firm, I » 36, 51, ἃς. ; karatab 

dhruvdsya, I, 146, 13 dhruvé 
(for Pada : dhruvéb), ITT, 6, 4}. 

dhruv4-kshema, dwelling in firm 
peace, IV, 13, 3. 

dhvams: dhvas4yantam, sparkling, 
I, 14¢, 3; dhvasfyantas, I, 
140, &. 

dhvasmén, bespatterer, IV, 6, 6. 
dhvri, see dhur. 

nf, ‘like, and nf, ‘ ea » 127, 3 
nakis, not, I, 27, 8; 69, 
nakta, Night : ΝΥΝ le ‘ushds’, I ; 

73,73 ndktam, by night, I, 98, 
23 127,53 144,47; V, 7,4. 

nakta-y&, by night, IV, 11, 1. 
itd Nahe πάκε 2 ush4sab, II, 2, 2. 
N&ktoshasa, du., Night and Dawn, I, 

13,75 96, 55 142, 7. 
naksh, to reach: ndkshante, I, 66, 

9 ;—abhi nakshati, I, 95, 10. 
nad: ndnadat, roaring, I, 140, 5; 

Ill, 2, 11. 
es offspring : Ms ia napat, I, 58, 

; II, 6, 2; III, 27, 12; V, 
- 5 : apm ndpat, the child of 
the Waters, I, 143, 12; ate I. 

nfptri, offspring: firg4b n4ptre, V 
7,1. 

nabhanya? I, 149, 3%. 
ndbhas, cloud, I, 71, 103 

ΠῚ, ra, τ΄, 
nam : ἃ-πάπιατῃ, to direct, IV, 8, 3. 
n4mab-ukti, praise, I, 189, 1; III, 

14, 23. 
n4mas, adoration, reverence, I, 1, 7, 

Il, 4,6; 

Gg2 
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&c.; namas&, adoringly, III, 
14, 5. 

namasy, to worship, adore : namasy- 
Anti, I, 36, 19; namasy4, I, 44, 
6'; namasyan, I, 72, § ; nama- 
sydta, III, 2, 8; namasy&maé, 
III,17, 4; namasy4ntaé, adoring, 
IV, 6, 11. 

namasya, to be adored, venerable, 

I, 72, 57; II, 1,33 10; ΠΙ, 5, 
23 27, 13. 

namasvin, adorer, I, 36, 7. 
N4rAas4msa,‘song of men’ or ‘ praised 

by men,’ 1, 13, 315 142, 35 Hl, 
3,13 ILI, 29,11; V, 5, 2. 

narya, manly power, I, 72, 13. 
nava, new, young, I, 31, 8, ἄς. ;- 

ndvyams, navyasi, I, 27, 4; 60, 
33 141, 55 143,15 TIE, 2, 135 
naviyasa, I, 12, 11;—ndvyad, 
gen., V, 12, 3!;—n4vishrda, 
youngest, V, 27, 3. 

nava-gd, new-born, IV, 6, 3. 
nava-gata, new-born, V, 15, 3. 
navati, ninety: navatim pfraé4, III, 

12, 6. 
navamam, for the ninth time, V, 

37,3": 
NAva-vastva, I, 36, 187. 
ndvedas, watcher: ush4sa ndveda4, 

I, 79, 18;-#witness, V, 12, 3. 
navya, young, I, 141, 10; 189, 2. 
nas, to attain: nasate, V, 4, 11 ;—a 

AnaZ, 1, 71, 8. 
nas: nésat, it disappeared, IV, 1, 17. 
Ndhusha, N. of a clan, I, 31, 11%; 

V,12, 6. 
Nahus, (I, 31, 11%). 
naka, sky, firmament : pipésa nadkam 

stribhiA, I, 68, το ;—III, 2, 12; 
5, 10; IV, 13,53 V, 1,15 17,2. 

nana-rath4m, on many chariots, III, 
6, 9. 

nandi, delight : nindyé, I, 145, 4. 
Nabhanedishréa, (I, 142, 107). 
ndbhi, navel, centre, I, 59, 173 142, 

ro!; III, 5, 5; IV, 10, 8; 
ndbhis prithivyd#s, 1, 59, 2; 
143, 43 II, 3, 73 ΠΙ, 5, 9; 
29, 43 pra-gdm nabhim, 11, 3, 
9; divas πᾶρμῃλ, III, 4, 43 
amritasya ndbhim, 111, 17, 4. 

niman, name: deva-tvam nama, 
amritam nama, I, 68, 41; πᾶ- 
mani dadhire yag#iyani, I, 72, 
3; prathamaém nama dhenéé4, 

IV, 1, 16; gGhyam nama, V, 3, 
2; 33 5, 10; bhri nama da- 
dhati, V, 3, 10. 

nari, wife, I, 73, 3. 
narmint? I, 149, 3'. 
nava, boat: navdy4, I, 97, 8%. 
Nasatya, IV, 3, 6°;—du., the Asvins, 

IV, 14, 1%. 
nims, to kiss: nimsate, I, 144, τ΄. 
nf-kama, desirous of, III, 1, 15. 
niksh : vi-nikshe, to pierce, V, 2, 9. 
ni-4ir4, watchful, III, 9, 4. 
nizik, secretly, IV, 5, 8. 
niny4, hidden, I, 95, 41; inmost, IV, 

6 3, 16. 
nitya, one’s own, I, 66, 11; 5; 71, 

15 140, 73 148, 3; 5; II, 2, 
11 ;—true (friend of men), I, 
141, 2?;—nityam, constantly, I, 
73, 4. 

nitya-aritra, with its own rudders, 
I, 140, τ, 

nid: nidanaA, scolding, IV, 5,12. 
nid, scoffer, III, 16, 5 ;—revilement, 

IV, 4, 15. 
ninitsG, who tries to revile, I, 189, 6. 
ninditr?, reproacher, V, 2, 6. 
nfndya, reproachable, V, 2, 6. 
ni-mish, closing of the eyes, I, 72, 5*. 
ni-végana, invocation, I, 189, 8; 

—recitation, IV, 3, 16. 
ni-vat, depth : ut-v4taé ni-vatad, ITT, 

2, 10. 
ni-vartana, return, IIT, 9, 2. 
ni-vid, the Nivid formula, I, 96, 2). 
nishk4-griva, with a golden ornament 

at his neck, V, r9, 3. 
ni-hita, laid down, I, 72, 6. 
ni, to lead: padim nayanti, they 

follow his track, 1, 146, 42;— 
pari nayanti, they carry around, 
I, 95, 2*; pari niyate, he is led 
around, IV, 15, 1. 

ni/4, nest, IV, 1, 113 12. 
nith4, song, IV, 3, 16. 
nitha-vid, knowing all the ways, III, 

12, 5. 
nila-prishtha, with the dark blue 

back, III, 7, 3. 
nu, to low, roar: ndvanta, I, 66, το ; 

nonava, I, 79, 2;—to shout 
(hymns of praise): n4vanta, I, 
69, 10 ;—abhf pré nonuma4, I, 
78, 1-5; abhi andshata, they 
have greeted with shouts, I, 144, 
2; IV, 1, 16; abbf anfishata, 
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(the hymns) have been sung, 
V, 5, 43-—s4m navanta, IV, 3, 
11. 

na, now: πά Zit πύ,], 58, 1°; nf za 
purd fa, I, 96, 7. 

niitana, present, recent, I, 1, 2; ΠῚ, 
I, 20. 

nindm, now: ady4 nfindm 4a, I, 13, 
6; nfindm apardm, now and ia 
future, I, 189, 4. 

nri, man: nrin (for various cases), 
T, 146, 4°; ΠῚ, 14, 41; IV, 2, 
152; V, 15,27; narab marutas, 
III, 16, 2°; s&se nrinam, II], 
16, 4. 

nri-kkshas, beholding men, ITI, 15, 
, 31 22,23 1V, 3,3 

nri-tama, manliest, 1, 59, 43 77) 43 

ΠῚ, 1, 125 19, 33 TV, 5, 23 
ΟΝ, 4, 6. Ὲ 

nri-pati, lord of men, I, 71, 8°; II, 
1,137. 

nri-pésas, (the divine doors) with 
men as their ornaments, III, 4, 
55... 

nrimn4, manly power, I, 67, 3; V, 
19, 2. 

nri-vat, with men, V, 18, 5. 
nriv&t-sakhi, rich in manly friends, 

IV, 2, 5. 
nri-s4dana, seat of men, V, 7, 2. 
nri-han, man-killer, IV, 3, 6. 
netr?, leader, III, 15, 43 20, 43 

ishdm net4, ITT, 23, 2%. 
nédisht4a, near, nearest, I, 127, 11; 

IV, 1, 5. 
nemé-dhiti, discord, I, 72, 4% 
nemi, felly, 1, 141, 9; IT, 5,3; V, 

13, 6. 
nésha-tama, best leading, J, 141, 12. 
néshiri, the N. priest, II, 5, 51. 
neshrr, office of the Neshé#ri (priest), 

II, 1, 2. 
πδύ, boat : navad-iva, I, 97, 73 99, 

1; V, 25,93 sindhum πά πᾶν, 
V, 4, 93 ndvam nitya-aritram 
pat-vdtim, I, 140, 12". 

ny4#k, directed downwards: nvis, 
1, 66, 107; 72, τοῦ. 

pakvd, ripe, I, 66, 3; IV, 3, 9- 
padat4, baked, ITI, 28, 2. 
pashan, five: Adhi p4#éa krishtishu, 

over the fivefuld dwellings (of 
the five peoples), II, 2, 10. 

pankastt, fifty, V, 18, 5. 
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pat: patyate, he rules, I, 128, 7; 
patyase, thou possessest, II, 1, 8. 

pat, to fly: p&tanti mihaé, I, 79, 2. 
patang4, winged (flames), IV, 4, 2. 
patatrin, winged, I, 58, 5; 94, 11. 
patar4, winged: prisnyad patar4m, 

» 2, 4. 
pati, lord, I, 26, 1, &c.; pAtid dan, 

I, 149, 12;—husband, I, 66, 8; 
71,13 IV, 3, a. 

patigush#a (ndri), (a wife) beloved 
by her husband, I, 73, 3. 

pati-rip, deceiving her husband, IV, 
5) 5. 

pAtni, consort: devi’s patnid, IV, 5, 
13. 

patni-vat, together with the wife, I, 
72, 53 III, 6, 9. 

paétman, flight, I, 141, 7; V, 5, 7. 
pat-vt, having feet, I, 140, 9; pat- 

vatim ndvam, I, 140, 12’. 
p&tvan, flight, V, 6, 7. 
pathya, path, III, 14, 3. 
pad, to fall: padishza, I, 79, 11;—4va 

padyate, IV, 13, 5. 
pad, foot : pad4s ni dadhati, I, 146, 

2; pad-bhid (conj. for pat-bh{s), 
IV, 2, 142, 

pad4, footstep, footmark, track, I, 
65, 2; 67, δ᾽; 1V, 5,3; padim 
nayanti, they fellow his track, 
I, 146, 42; padam νέῤ, III, 5, 
5'; 63 IV, 5, 84; pad4m Vish- 
nob upa-mam, V, 3, 3;—standing- 
place, abode: padé paramé, 1, 
72, 2; 43 tri saptd ghhyani 
pada, steps or places, I, 72, 67; 
ib padé, I, 128, 1; ritasya 
padé, IV, 5, 9; matGd padé 
paramé, IV, 5, 10. 

pada-vi, following the footsteps, I, 
72, 273 III, 5, 1. 

pan, to praise: pananta, TI, 4, 533 
pandyanta, III, 6, 7; panaya, 
V, 20, 1%, 

panishtda, most wonderful, ITI, 1,13. 
paniyams, highly miraculous, V, 6, 4. 
pany, praise, I, 65, 4. 
payas, milk, 1, 66, 2; 79, 3; IV, 3, 

93 10. 
p4yasvat, rich in milk, 11, 3, 6. 
par, see pri. 
para, distant, III, 18, 2. 
parab-pd, a protector far and wide, 

II, 9, 2; 6. 
paras, axe, I, 127, 3; IV, 6, 8 
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par4s, beyond: far4é manish4ya, V, 
2 17, 2%, 

pai Astat, on high, III, 22, 3. 
para-vdta4, from afar, I, 36,18; 73, 

6; III, 9, 5. 
pari, prep., from, I, 31, 4 ;—for the 

sake of, III, 5, ro’. 
pari-kshf{t, encompassing, III, 7, 1. 
p4ri-gman, walking round the earth, 

» 79) 373 127, 2°; IIT, 2, οἷ; 
IV, 3, 6; V, το, 5. 

pari-takmya, the decisive moment, 
I, 31, 6%,*. 

pari-badh, hindrance, V, 2, 10. 
pari-bhi, encompassing, I, 1, 43 97; 

63 141, 93 III, 3, 10. 
p4ri-vita, enveloped, I, 128, 15; ITI, 

8, 4'; IV, 1, 7. 
parishti, encompassing, I, 65, 3}. 
parinas, abundance, III, 24, 5; V, 

10, I. 
parishti, searching, (I, 65, 3'). 
parush4, speckled, V, 27, 5. 
parvan, joint (of the month) : p4r- 

vana-parvama, I, 94, 4". 
palit4, grey, I, 144, 43 fem. p4liknt, 

94,4. 
pav-tra, purification, IIT, 1, § ;—puri- 

fying strainer, III, 26, 8, 
pas, to see: Ati pasyasi, I, 94, 7; 

—p4ri apasyanta, they have 
searched, I, 146, 4 ;—vi pasya, 
look forth, ITI, 23, 2%. 

p4s, eye: pat-bhf4, IV, 2, 125; pas- 
bhié (conj. pad-bhiA), IV, 2, 143. 

pas, animal, beast: pasva n4 taym, 
1, 65, 11,7; pasé τά sisva, I, 
65, 10; (Agni), II, 4, 7; V,7, 
7; cattle, I, 67, 67; 72,6; III, 
9. 73 ΙΝ, a, 18; V, a, 5; 
victim, IV, 6, 3. 

pasu-pa, shepherd, I, 144, 6; IV, 6, 4. 
pasu-sd, winner of cattle, I, 127, ro’. 
pasv4-yantra, taking . ..as an instru- 

ment (?), IV, 1, 14. 
pasty2, dwelling, IV, 1, 11. 
pa: 542 pati (conj. sapati), V, 12, 67. 
paka, simple, I, 31, 143 III, 9,7; 

Vi 5,3 
pagas, stream of light, I, 58, 5; ITI, 

14, 15 15,1; 29, 33 IV, 4,1; 
V, 1, 2. 

mis abode, I, ree II, 3,93 
IT, 8, 9; path4s (conj. pa- 
thés?), TI, 2, 4". 

payG, guardian, I, 31,12; 13; 95,9; 

HYMNS. 

143, 83 147, 33 189, 4; II, 1, 
75 2,43 IIT, 15, 47; IV, 2, 6; 
4. 3} 12; V, 12, 4. 

parthiva, dweller on earth, I, 95, 3; 
—the terrestrial (space), I, 128, 
3; 144, 6; grdyamsi parthiva, 

8 , 8,7. 
pavak4, purifier, I, 12,93 10; 13, 13 

60, 43 95,11; 142, 3; 6; IE, 
3,1; 7, 45 ΠῚ, 5, 73; 10, 8; 
17,33 21, 2; 27, 4; IV, 5,6; 
6,73 Vs 4.35 75 7, 41 26,1. 

pavaka-soki, whose flame is purify- 
ing, ITI, 2, 6. 

pavak4-sodis, purifying with his 
flames, III, 9, 8’; 11, 7; IV, 
7,55 Ν, 22,1. 

pasa, fetter, V, 2, 7. 
pitd, food, I, 69, 3; V, 7, 6. 
pitu-mét, rich in food, I, 141, 27; 
44,73 IV, 1, 8. 

pitrs, father: mahé pitré divé, I, 71, 
5; pitas paramat (Heaven), I, 
141, 4'5 pitas ka ganitGd ka, 
III, 1,101; pitd yag#dnam, ITT, 
3, 43—V, 3, 973 10°;—du., 
parents, I, 140, 77; III, 7, εἷς; 
18, 1'; pitr64 up4-sthe, I, 146, 
17; ITI, 26, 9; matdra pitdra, 
IV, 6, 7 OY ores Angirasad, I, 
71, 21; pitd pitri-bhyab Gtdye, 
II, 5, 1°; pit4éraé manushyaé, 
IV, 1, 131; pitdrad 
pratndsad, IV, 2, τό. 

pitri-vittd, acquired by the fathers, 
» 73» αἰ; 9. 

Ρίιγγα, paternal: sakhy& pf{try4ni, I, 
71, το. 

Ρίην, to swell: pinvam4nas, ITI, 1, 
73 pinvasva, III, 3, 7. 

pis, to adorn : pipésa, 1, 68, το. 
pis&nga-rGpa, tawny-coloured, II, 

3» 9- 
ply, to abuse : piyati, I, 147, 2. 
putrfn, with sons, V, 4, 11. 
p&nar: pfnad astu s4é asmai, may it 

(the spell) recoil on him, I, 147, 
41 panad, give us back, I, 189, 3. 

par, stronghold: pG4-bh{s dyasibhié, 
I, 58, 8;—I, 149, 3; 189, 3; 
ITI, 12,6; 15,4; V, 19, 2. 

purah-etrf, leader, I, 76, 2'; III, 
IT, 5. 

purad-gi. going in front, 1, 188, rr. 
purad-sad, sitting in front, 1, 73, 3. 
pur4s-hita, the Purohita, I, 1, 1; 
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44, 10'; 12; 58, 3; 94, 6',°; 
128, 43 III, 2,853 3, 23 11, 83 
V, 11, 2. 

Péram-dhi, Liberality of the gods, 
II, 1, 3% 

purd4s, in front: dadhiré purdé, III, 
a,§; V, τό, 33 

pura, before (with gen.), I, 71, 10; 
—formerly, I, 96, 7. 3 

purishya, of the soil: purishyasad 
agnaya4, III, 22, 4%. 

purf, many, I, 36, 1%, &c.; III, 4, 
5°; purG va dram (conj. puru- 
vdram), I, 142, 10°; 4nu pfirvis, 
IIT, 15, 3! ;—mightily, I, 127, 3. 

puru-antka, with many faces, I, 79, 5. 
puru-ksha, rich in food, I, 68, 10; 

IIT, 25, 2. 
puru-fandra, rich in splendour, [, 

27,113 Il, 2, 12; JIL, 25, 3; 
V, 8,1. 

puru-tra, in many places, I, 70, 10; 
146, 5. 

puru-d4msa, wonderful, III, 1, 23. 
puru-drfb, full of deceit, III, 

18, 1. 
purudha-pratika, with many faces, 

III, 7, 3. 
purudhi, manifoldly, IV, 2, 19. 
purunié-sthé, growing up in many 

places, V, 1, 6. 
Puru-nithé, N. pr., I, 59, 7. 
puru-pésa, manifoldly-adorned, II, 

10, 34. 
puru-pésas, manifold-adorned, ITI, 

3, 6. 
puru-prasast4, praised by many, I, 

73, 2. 
puru-priy4, beloved of many, I, 12, 

23 44,35 45,63 III, 3,4; V, 
18, 1. 

puru-praish4, he who pronounces 
many Praishas, I, 145, 33. 

puru-ripa, of all kinds, manifold- 
shaped, II, 2,9; V, 8, 23 5. 

puru-vasu, rich in wealth, II, 1, 5. 
puru-véra, with many treasures, 

bountiful: puru-vdram (conj. 
for pur va dram), I, 142, 107; 
—II, 2,2; 1V, 2, 20; 5, 15. 

puruvdra-pushzi, lord of bountiful 
prosperity, I, 96, 4. 

purusha-tr@ : conj. purusha-td, men 
as we are, IV, 12, 4}. 

puru-stutd, praised by many, I, 141, 
6; V, 8, 5. 

puru-sprith, much desired, I, 142, 6; 
Il, 7, 13 IV, 8,73 V, 7, 6. 

puru-hfit4, much-invoked, I, 44, 7. 
Purdr&vas, I, 31, 4. 
puros, sacrificial cake, III, 28, 1-6. 
purdhita, see puras-hita. 
push, to make prosper: pushyasi, I, 

94, 6; V, 26, 6; pushyata, I, 
94, 8; pushyati, III, το, 3; 
pashyanta4, causing to thrive, 
IV, 8, 5. : 

pushéi, prosperity, 1, 65, 5; 77,53 
Il, 4, 43 V, το, 3. 

pushéi-mat, with prosperity, III, 
13, 7. 

peer beet: bringing prosperity, 
ἦν 3) 7 

pushti-vardhana, augmenter of pros- 
perity, I, 31, 5. 

pa, to purify: punaind4, II, 3, 5; 
krétum punan4é, III, 1, 5}; 
punénti, III, 8, 5 ; 4pupot, III, 
26, 8 ;—abhf punatf, IV, 5, 7. 

Ρθιά, purified, 1, 79, το. 
pGit4-daksha, of pure powers, III, 

I, 33. 
Pfrf, the Pfrus, I, 59,6; V, 17, 1. 
parva, former, ancient, I, 1, 2, &c.; 

pfirva-vat, as for the ancients, 
I, 31, 17 ;—div4d ρθγναῤ, before 
daybreak, I, 60, 2; to the front, 
I, 94, 8!; manushat pfirvad, II, 
3, 37; tvat héta pdrvad, III, 
17, 5;—eastern: pfirvim 4nu 
param, I, 95, 3. 

pGrva-tha, in the old way, IIT, 29,1. 
prvy4, ancient, I, 26, 5; 94, 6; 

ILI, 14, 375 23, 35 V, 15, 373— 
foremost, I, 74, 2°. 

P@sh4n, II, 1,6; IV, 3, 7. 
pGshan-vat, accompanied by Pfishan, 

I, 142, 12. 
pri or par, to bring across: piparshi, 

thou leadest forward, I, 31, 6*; 
parshi, II, 7, 2; parshat, III, 
20, 43 pipritam, III, 26, 9; 
parshati dvish4s, may he help 
us across our enemies, V, 25, 1; 

9;—4ti paraya, I, 97, 7; ati 
parsha, I, 97, 8; ati parshat, I, 
99, I. 

pri, to till: p@rdhi, I, 36,12; paprd, 
I, 69, 1;—Apapri-vdn, I, 73, 8 ; 
146, 1; & aprinat, III, 2, 7; ἃ 
aprinah, Il, 3, το; ἃ aprad, 
IV, «4, 2;—pra-pra prinitana, 



456 VEDIC 

fill beh bliss) further and 
further, V, 5, 5. 

priksh, nourishment, I, 71, 7}; 73» 
5; II, 1, 6. 

priksh4, power, I, 127, 5): Il, 1,157; 
—powerful, I, 141, αἱ; βαριά 
prikshdsaé, III, 4, 7’. 

ἐπα τὼ mighty sacrificer, 
Ill, 7 

prikebtdt: prikshtdhab ? I, 141, 4%. 
prik: prifkanti, they fill, 1; 79, 33 

Ργιῆάάϊς, they grow, I, 128, 5; 
paprikandsad, swelling, I, 141, 
6°; pai rik’si, make swell, 1; 
141, 117 ;—td4mase vi- prike, for 
dispersing the darkness, 1V, 13, 
3; vi-przkvat, cleared from ad- 
mixture, V, 2, 3? ee 
nas, being “united, I, 95) 8 

prit, battle, I, 27,73 79, 8 
73 10, 73 16, 55, 17, 5. 

pritanA, battle, III, 16, 2; 24, 1. 
pritanigya, racing ‘of battle, HI, 8, 

ἢ ν, 9, 

ργίμπαπλ: γά, seeking to combat, II], 
1, τό. 

pritana-s&h, powerful in battles, 111, 
29,9; V, 23, 2. 

pritanyat, foe, HI, 8, 6. 
pritsutf hostility, Vv, 4,1. 
prithivi, earth, Earth: nabhid pri- 

thivyis, I, 59, 2; III, 29, 4; 
agnib dati réma prithivyd, I, 
65,8; kshdm and prithivim, I, 
67,53 " dyava prithivi iti, Heaven 
and Earth, I, 143, 2; divas 
prithivyds, III, 1, 33 i mahing 
prithivyad, III, 7, 107; vArsh- 
man prithivyd4, II], 8, 33 vare 
ἃ prithivya4, III, 23, 45; divas 
sings prithivyas, III, 25, 13;— 
Earth, 1 72195 94) 185; 95,113 
98,3; TI, 8 317,23; IV, 3,5. 

pritha, ‘broad, 1, ce 53 1,1, 12. 
prithu-pilgas, with broad stream of 

light, II], 2, 113 3, 13 5, 13 
27, 5. 

prints pragans, with broad passages, 
» 597 

prithG-pragdman, proceeding on his 
broad way, I, 27, 2. 

prithu-budhnd, broad-based, IV, 2, 5. 
prisani, the speckled (cow), 1 271, 53s 
présni, speckled, IV, 3, 10? ;—Prisni, 

the mother of the Maruts, II, 
2, 4°; IV, 5, 7°; 10. 

HYMNS. 

prishat-asva, with the spotted deer 
as horses, III, 26, 63, 

prishati, the spotted deer, ΠῚ, 26, 4% 
prishta-bandhu, after whose rela- 

tions men ask, III, 20, 3°. 
prishté4, back, I, 58, 21; ΙΝ, 2,117; 

ridge, V, 7, 53—a certain 
Stotra? IV, 5, 61. 

prishtAya, of the back : p4yasa prish- 
thyéna, IV, 3, 101. 

pésas, the erecvaaay: form: yagha- 
sya pésab, II, 3, 6 

Péshi, V, 2, 2'. 
potri, the Potri priest, I, 94, 6; II, 

5,2; IV, 9, 3. 
potra, service of a Potri, I, 76, 4°; 

I, 1, 2. 
pésha, welfare, 1,1, 35 V,5,9 
poshayitn4, which is to thrive, ΠῚ, 

4) 9. 
pyai, to swell: pip4yanta, they were 

exuberant, I, 73, 6; pipayat, 
may he augment, I, 77, 53 
pfyanab (conj. piyanam), 1, 79, 
32; pipaya, it has prospered, 
II, 2,9; i, pipyanaé, rich in milk, 
ΠῚ, {210 ae pipaya,increase, 
ΠῚ; 15, 6 

pra-avitr?, protector, I, 12, 8; 
furtherer, III, 21, 3. 

pra-avis, zealous, iv, 9, 2. 
pra-ket4, splendour, I, 94, 5. 
pra-setas, provident, wise, I, 44, 73 

11; II, 1o, 3; II, 25,13 29) 5- 
praké, to look for: prisht4h, I, 98, 27. 
ener the creative organ, ITI, 

eae children : pra-gib ut4 (conj. 
pra-gésu), I, 67, 9'; pra-gaém 
εν syatu, may he deliver a son, 

3) 9. 
pragd-vat, procuring offspring, I, 76, 

43 pragd-vat rddhas, abandons 
of progeny, I, 94, 153 accom- 
panied by offspring, 11, 2,12; 
III, 8, 6; 16, 6; rich in off- 

ring, 111, 16, 3; IV, 2, 5. 
pra-t4rana, carrying forward, II, 1, 

2 12. 
pra-tavas, strong, IV, 3 6. 
prati, equal to, II, 1, 8; 153 3, 2. 
pratit ke to be listened ay Iv, 5,14. 
Pate old: pratném, I, 36, 4; 11], 

7,6; Ill, 9, 8. 
pratn4-tha, in the ancient way, I, 

96,13; III, 2,12; V, 8, 5. 
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praty4#&, turning back, I, 95, 5; 
TI, 3, 1; TIT, 18, 1. 

prath, to spread out: prathdyan 
nrin, III, 14, 43 paprathandé, 
V, 15, 4;--νί prathantém, may 
they open wide, II, 3, 53; vi 
prathasva, spread thyself, V, 5,4. 

pratham4: prathamd 4nu dharma, 
after the primitive ordinances, 
III, 17, 1. 

prathama-gd, first-born (son), III, 
29, 15), 

pra-dakshizit, from left to right, 
THI, 19, 2'; IV, 6, 3. 

pra-diva, ancient, II, 3, 1. 
pra-divas, from of old, I, 141, 3?; 

IV, 6,43; 7,83 V, 8, 7. 
pradis, commandment: pradisaé, 

(I, 31, 148). 
pra-dis, region: pra-dfsam (conj. 

for pr disam), I, 95, 37. 
pra-niti, guidance, I11,15,1; IV, 4,14. 
pra-netri, leader, II, 9,2; III, 23,1. 
pra-pitv4, the time of the advancing 

day, I, 189, 733, 
pré-bharman, the bringing forward, 

I, 79, 7. 
pra-bhfi, eminent: pra-bhvts (ἀγα), 

1, 188, 57; 9. 
prd-bhfiti, copiousness, III, 19, 3. 
pra-mati, guardian, I, 31, 9; 10; 

14; 16; 141) 2* ;—kindness, I, 
71,73 care, I, 94, 1. 

pra-mahas, highly exalted, V, 28, 4. 
pra-yagyu, friend of sacrifices, II], 

6, 2". ’ 

pra-yata, forward-bent, IV, 5, ro. 
prayata-dakshiza, giving sacrificial 

fees, 1, 31, 15. 
pra-yantri, giver, I, 76, 44. 
prayas, joy, delight, feast, 1, 31,7; 

45, 8; 58, 7°; 71, 33 EI, 11, 
7; 12,83; IV, 5,6; 15, 2% 

prayasvat, offering enjoyment, I, 
60, 3; III, 6, 35 V, 20, 3. 

pra-yd, onset, III, 29, 15. 
pravana, hill-side, III, 22, 4. 
pra-vat, declivity, I, 144, 5?;—pre- 

cipitous : pra-v4ta, ΠῚ, 5, 8. 
pra-vadya, to be openly uttered, IV, 

5, 8. 
pra-vid, finding out, II[, 7, 6. 
pra-sd&msya, deserving of praise, II, 

2,33 {10 
pra-sast4, praised, glorious, precious, 

I, 36, 9; 60,1; 66, 4. 
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pra-sasti, praise, I, 26, 9; 70, 9; 
74,6; 148, 35 V, 9,65 16,1. 

pra-sastr?, the PrasAstri priest, I, 94, 
6; 1], 5, 4. 

pra-sastr4, office of the Prasistri 
priest, IT, 1, 2. 

pra-sfsh, command, I, 145, 1. 
pra-sah, power, V, 23, 1. 
pr4-siti, onslaught, IV, 4, 1. 
pra-sf, sprouting grass, 1, 67, οἷ; 

95, τοῦ; IIT, 5, 8. 
Prdskanva, I, 44, 63 45, 3. 
pra-svanita, roaring, I, 44, 12". 
pra-hosh, libation, I, 150, 2. 
praéa-gihva, stretching forward his 

tongue, I, 140, 3. 
pans, eastward-turned (barhfs), 

, 188, 4. 
pri#e, inclined towards, II, 2, 7;— 

eastward: prad#kam yagfim 
kakrima, III, 1, δ΄; pradi iti, 
TIT, 6, 10';—turned forwards, 
111, 7, 7. 

pran4, breath: ἅγυν prandd, I, 66, 1. 
pratas-ydvan, coming early in the 

morning, 1, 44, 135 45) 9. 
pratab-sava, morning libation, 11], 

28,1. 
priy4, beloved, 1, 13, 3, &c.; dear= 

φίλος, I, 67, 6 ; sapté priydsaA, 
seven friends, ΓΝ, 1, 12; priy4m 
tva krindvate, he gratifies thee, 
IV, 2, 8. 

priy4-dhama, whose foundations are 
leasant, I, 140, 1. 

Priyaé-medha: priyamedha-vat, 1, 
45) 3°; priyé-medhaé, I, 45, 4’. 

pri, to please: prinan4, 1, 73; 1; 
pfprishati, he longs to gladden, 
IV, 4, 7;—a piprayab, gladden 
(the gods), II, 6, 87. 

prita, well-cared for, 1, 66, 41; 69, 5. 
prush, to sprinkle, shower : prushit4, 

I, 58, 2; prushvdvat, II], 13, 4. 
pretr?, friend, I, 148, 5. 
présha, instigation, I, 68, 5'. 
praish4, sacrificial command of a 

priest, (1, 145, 3°). 

phalgva, feeble, IV, 5, 14. 

Ῥάι, lo! I, 96, 13 141, 1. 
bAndhana, fetterer, V, 12, 4. 

- bandhfit4, kinship, ΓΝ, 4, 11. 
babhri, carrying (the prize), III, 1, 

12. 
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babhrfi, brown (plants), I, 140, 6". 
barhisht4am, most powerfully, III, 

13, I. 
barhishmat, he who has spread the 

Barhis, V, 2, 12. 
barhfs, the sacrificial grass, I, 12, 43 

13, 53 7 9, ἄς.; praéinam 
barbié, I, 188, 4; déva barhi4, 

3» 4: ᾿Ἰπάάηγο ἃ barhié, ΠῚ, 

bars "sitting on the Barhis, IT, 
» 3° 

balf, tribute, I 70,9; V, 4,1 
bahia, many : bahvts ka bhiyasib ka 

γᾶ di rab, I, 188, 5. 
ναβεϊά, large, 1, 189, 2 : 
badh, to drive away: bddham§naé, 

II, 8,2; b&dhasva, beat away, 
ΠῚ; 15,1. 

bahd, arm, ILI, 29, 6 
budh, to take notice : bodhi, III, 

14, 7; ν, 24, 335 sib ka bé- 
dhati, may he be attentive, I, 
77, 2" ito think: bédhat, IV, 
15, 71;—-Abodhi, he has been 
awakened, V, 1, 1; 2; bidhya- 
manas, awaking, V, 3, 6; 
bodhaya, awaken, V, 14, 14;— 
vf bodhaya, awaken, I, 12, 4. 

budhné4, bottom, base, I, 95, 87; 93 
96, 6; II, 2, 3; mahad budhné 
ee IV, τ, r1';—depth, I, 

briny pee: brihat bhdd, I, 45, 
+ brihat? ivéti bri? ; Ἢ 59, 4; 

i brihat vadema, loud, i, i, 
16; mightily, ΠῚ, 3, 113; V, 
25, 8}, 

Brihdt-uktha, V, 19, 3. 
brihat-dksh, mightily growing, III, 

26, 4. 
brihdt-ketu, with mighty light, V, 

8, 2. 
briht-diva, oe in the great 

heaven, Il, 2, 
brihat- bhanu, siete ‘bright light, I, 

27,123 36, 15. 
Brihat-ratha, 1, 36, 187, 
Brihasp4ti, 111, 20, 5; 26, 27. 
bradhné, ruddy, ΠῚ, 7, 5. 
brahm4n the Brahman , (Priest), Il, 

1, 2°; 37; IV, 9, 4%. 
bréhman, (sacred) spell, I, 31, 18; 

II, 2,73 τοὶ Ill, 8, 2; 13,6; 
18, 3; V, 2, 6; prathama-gié 
bréhmanad III 529, 15';—sacred 
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word, II, 5, 343 IV, 3,153 4, 
6;—prayer, hymn: voséma 
br4hma, I, 75, 2; brahmanzad 

. pate, Brahmazaspati, II, 1, 3 ; 
4kari braéhma, IV, 6, τι. 

bri: upa-bruvé, I invoke, I, 188, 8. 

bh4ga, good fortune, I, 141, 6°; 
11';—love, V, 7, 8°;—a winner 
(in a contest), I, 141, ro! ; 144. 
3. ;--Βδᾶξα, the god, I, 44, 8; 
oe 1,73 ΤΙ, 20, 4; 5; IV, 3, 

3 V, 16, 2). 
bias to obtain: bhdganta . .. ndma, 

I, 68, 4; bhaktém 4bhaktam 
ἄνα, blessings enjoyed or not 
enjoyed (before), I, 127, 55 ;-- 
: a bhaga, let us partake, I, 

phage poe; I, 1, 63 fortunate, I, 
67,2; Bowing I, 94, 1; glorious, 
I, 94, 

ΤΩ ‘vith glorious light, V, 

hand: ̓ ξμδηααπιᾶπο iti, of glorious 
appearance, I, 142, 7; III, 4, 
6*; bh4ndam§nad4, glorified, ne 
2,123 ̓ bhandate, he is glorified, 
111, 3, 4. 

bhéndisa, most glorious, I, 97, 3 ; 
V, οἷ. 

Bharat4, ἐγ the B., I, 96, 3; pl., 
the Bharatas, V, in I. 

sia sg the Bharadvagas, I, 

bhérgas, Talent, I, 141, 1. 
bharv, to chew : bharvati, I, 143, 5. 
bhas: pr& babhasat, may he con- 

sume, LV, 5, 4. 
bhdsman, ash, V, 19 
bha, to shine: 4nu Bhasi, IIT, 6, 7 s— 

vi-bhati yheshines (conj. vidhati), 
I,71, On vi bhasi, thou shinest, 
II, 1, τοὶ, ὃ; vi bhahi, I, 95, 11. 

bhib-rigika, whose rigika (?) is light, 
I, 44, 373 ITI, 1, τῶ; 14. 

bhagé, share. portion, I, 73, 573 II, 
10, 6; III, 1, 19. 

bhaga-dhéya, portion, ΠῚ, 28, 4. 
bhagay, desirous of distributing 

(goods), II, τ, 4. 
wire: whose power is light, 

143, 3- 
bhant, ray, I, 36, 33 97, 53 III, 1, 

143 flame, I, 143, 33 V, 1, 13 
light, splendour, I], 2, 8, 
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bhanu-m&t, shining, V, 1, 11. 
bhdma, splendour, III, 26,6;—flame, 

V, 2, το. 
bh&amfn, luminous, I, 77, 1. 
bh&r4, burthen, I, 31, 3. 
Bharata, (Agni) of the Bharata tribe, 

Il, 7, αὐ; 5 :—Bharata, the two 
Bharatas, III, 23, 2’. 

Bhirati: Hétra Bhiarati, 1, 142, οἷ; 
II, 1, r1?;—I, 188, 8; II, 3, 8; 
bhirati bharatibhi4, IIL, 4, 8. 

bhis, light: brih4t bhd4, I, 45, 8'; 
IV, 5, 1153—II, 4, 53 IV, 7, 9. 

bhiksh, to implore, I, 73, 6; 7. 
bhid: ἄνα bhet, he cut down, I, 59, 6. 
bhug: ra em receives nourish- 

ment, I, 72, 8?; bhugé, to en- 
joy, I, 127,8; 11; bhdgam, for 
the enjoyment, III, 2, 9;—y4sya 
sam-bhigam, whom I may en- 
joy, IT, 1, 4’. 

bhugmén, fertile: bha&gma (conj. 
bhugma), I, 65, 5}. 

bhur : parbburak, hurrying around, 
Il, 2, 5; garbhuranas, II, 10, 
5; bhurdnta, they have made 
tremble, V, 6, 7! ;—pari-g4rbhu- 
ranaJ, hurrying around, J, 140, 
10. 

bhuravy4, quick, I, 68, 1. 
bhurig, pole-arm (?), IV, 2, 145. 
bhdvana, world, I, 31, 2; 73, 83 

I], 3, 13 ILI, 2, τὸ; 3, 10; 
IV, 14, 2; bhdvanasya magmé- 
na, I, 143, 4';—-being, I, 98, 1; 
ITT, 16, 4. 

bhfi: sat4s 4a bhdvatads 2a, of what 
is and what comes into being, 
I, 96, 7 ;—bhavatat, be, III, 23, 
2?;—pfri bhfvat, he encom- 
passed, [, 68, 2; pari babhfitha, 
thou hast excelled, 1, 69, 2. 

bhffman, earth, I, 65, 3'; 11, 4,7;— 
being: et# bhfima, I, 70, 6; 
—world: visvani bhfima, II, 4, 
2;—V, 7) 5. 

bhiyams, many, I, 31, 6. 
bh@ri, rich, I, 73, 4 ;—bhifri kritvas, 

many times, III, 18, 4. 
bhfri-poshin, rich in manifold pros- 

perity, ITI, 3, 9. 
bhfri-retas, rich in seed, III, 3, 11. 
bhfri-varpas, manifold-shaped, 111, 

3,4. 
bhtirni, quick, I, 66, 2; III, 3, 5. 
bhfish, to be busy: bh(shan, I, 140, 

6; III, 25, 2;—Gpa bhdshema, 
may we honour, ITI, 3, 9 ;—pari 
bhfshasi vrat4m, thou adminis- 
terest the law, I, 31, 2; pari 
bhfshanti, they celebrate, I, 
95,3; pari bhfishati, he takes 
care of, III, 3, 2; pari bhfisha- 
tha4, you display, IIT, 12, 9. 

bhvi, to bring: namaé bhdrantad, I, 
1,7; bhdr fti bhdd, I, 128, 2; 
bibharshi (conj. bibharshi), V, 
3, 2!;—-Ot-bhrita, taken out, III, 
21, 5;—pr4 gabhrire, I, 72, 4; 
pra bhara (Samhita: bhara), 
2nd or rst person, I, 140, 1°; 
pra-bhrita, proffered, I, 147,2;— 
vi bharanta, they have brought 
to different places, I, 70, 10'; 
vi-bhritab, brought to many 
places, I, 71, 41; dispersed, I, 
144, 23 vi bhdribhrat, quickly 
shaking, II, 4, 43. 

Bhrigavana, Bhrigu-like, I, 71, 42 ;— 
belongingtothe Bhrigus, I V,7, 4. 

Bhrigu, I, 60, 1;—bhrigavad, the 
Bhrigus, 1, 58, 5; 127,73 143, 
43 II, 4, 23 III, 2, α΄; 5, 10; 
IV, 7, 1. 

bhrimi, quick, I, 31, 167. 
bhégana, food: visvasya bhogana, 

O food on which everything 
lives, I, 44, 5';—possession, V, 
4, 5. 

bhogya, bounty, I, 128, 5. 
bhramé, whirl, 1V, 4, 2. 
bhrag, to shine: bhragante, I, 44, 

12; 4bhrat, I, 66,6; ΙΝ, 6, 5. 
bhragat-rishti, with brilliant spears, 

I, 31, 1. 
bhratri, brother, I, 65, 7; bhrataram 

v4érumam, IV, 1, 2; bhratus 
rinam, IV, 3, 133. 

bhratr4, brotherhood, II, 1,9; IV, 
10, 8. 

mamh4na, bountifulness, IV, 1, 6; 
V, 10, 2; mamhana, instr., V, 
16, 47; 18, 2. 

m4mhishtha, most rich in liberal 
gilts, I, 147, 2. 

maksh4, quickly, I, 58, 9, ἄς. 
magh4, wealth, III, 13, 3;—liberal 

boon, III, 19, 1;—liberality, V, 
10, 3. 

magha-vat, generous, I, 58, 9; 140, 
10. 
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magha-van, liberal giver, I, 31, 125 
58,9; 73,535 8; 77,43 98) 33 
127, 11; 140, 123 141,13} 
146, 5; II, 6, 4; V, 16, 33 18, 
33.53 maghdnad (conj. maghdé- 
nam), V, 27, 14. 

magmén, greatness, power, I, 128, 
53 141,65 143,23 475 HI, 1, 15. 

matf, (pious) thought, [, 60, 5; ITI, 
26, 8;—prayer, I, 141, 13 142, 

43 Ill, 5,3; IV, 3, 16; vaeds 
matim, I, 143, αἷς 

math or manth, to produce by 
attrition: mathit, 1, 71, 43 148, 
1; mathndntas, I, 127, 7; 
mathié, I, 127, 11; mathayéati, 
I, 141, 3; mathit4, ILI, 9, 53 
Amanthishiim, III, 23, 2; 
manthama, IT], 29, 1; mAnthata, 
ITT, 29, 53 mAnthanti, III, 29, 
6; mathy4manad, V, 11, 6 ;— 
n{s-mathita/, produced byattri- 
tion, IIT, 23, 1; 29, 12. 

mad or mand, to be pleased, rejoice: 
mAndasva (with gen.), I, 26, 5; 
madayante, I, 59, 11; madé- 
yasva, II, 3, 11°; III, 6, 93 
madanti, III, 4,73 7,73 mada- 
yantam, III, 4, 11; m4dantam, 
III, 26, 9; madayetham, IV, 
14, 4;-——abhf pr4 mande, I glad- 
den, V, 4, 1. 

mAd, pronoun: me, acc., V, 27, 4% 
mda, delight, I, 127, 9; V, 2, 10. 
m&dhu, sweet drink: mddhvab 4- 

dhavé, I, 141, 3°;—-honey, I, 
142, 3; 188, 2; III, 1, 7; 8; 
m&dhunf dafvyena, ITI, 8, 1?;— 
honey-drink, V, 19, 32. 

mAdhu-gihva, honey-tongued, I, 13, 
3; 44, 63 60, 3. 

madhu-péya, honey-drink, IV, 14, 4°. 
madhu-pr#é, mixing the honey-drink, 

II, ro, 6. 
mAddhu-mat, rich in honey, I, 13, 2; 

142, 2; honey-sweet, I, 78, 5; 
ITI, 4,2; IV, 3,93 12;—sweet 
(food), III, 7, 2. 

mAddhumat-tama, sweetest, V, 11, 5. 
madhu-vagas, sweet-tongued, IV, 

6, 5. 
madhu-s&t, Madhu-presser, IV, 3, 3. 
madhu-hastya, with honey in his 

hand, V, 5, 2. 
madhyat4A, out from the midst, III, 

21, 5. 

HYMNS. 

mach yatta, middle: madhyaméshu, 
27, 5. 

man :” manvata, they have devised, 
IV, 1, 16; ményase, thou art 
considered, V, 17, 21,°. 

manan, thought, III, 6, 17. 
τηάπδς, thought: m4naé n4 sady4s, 

I, 71,93 mind: m&nasad varaya, 
1, 76, 1"; ghrita-prfisha m4nasa, 
his mind being intent onscatter- 
ing ghrita, II, 3, 2; manasa sim 
gagmas, they agreed in their 
mind, ITT, 1, 13. 

manishd, (pious) thought : mantshd 
(Pada text for manishd?), 1, 
70,17; 76,1; III, 8,5; prayer, 
IV, 5, 33 6 13 V, τ, 5';-- 
thoughtful mind, I, 94, 1;—wise 
thoughts, IV, 11, 2; 3 ;—paraé 
manishaya, beyond thought, V, 
17, 27, 

manishfn, thoughtful man, I, 13, 5 ; 
IT], 10, 1. 

m4nu, man, I, 96, 23 140, 4; V, 2; 
12 ;—ménave, to the man, or to 
Manu, I, 189, 74 ;—Manu, N.p., 
I, 31, 45 36, 10; το; 68, 7; 
128, 2. 

m4nué-hita, instituted by Manus, I, 
13, 473 IIT, 2, 15. 

Μάπυ- βία, offspring of Manu, I, 
45,1. 

Manu-vat, like Manu, II, ro, 6. 
mA&nusha, man, I, 31, 11%. 
manushya, man, I, 59, 4 ;—belonging 

to men, III, 1, 10. 
Manushvat, as for Manu, I, 31, 173 

II, 5,2; III, 17,2; as Manus 
did, I, 44, 11; V, 21, 1. 

m&nus, man, (1, 31, 11%); I, 36, 73 
III, 26, 2; IV, 1, οἷ; 6, 113 V, 
3. 45 5,73 manushaé, (Aryan) 
men, I, 189, 72;--mAnusha4, of 
the man, or, of Manus, II, 2, 6; 
8 ;—Manus, N.p., I, 26, 4; 76, 
5'; 128,13; II, 10,13 IV, 2, αἰ; 
ménushad purdéé-hitad, III, 3, 
2 ;—M4nushaé gantd-bhi4, II], 
3, 6; manétri, deviser, II, 9, 4. 

mA4ntra, hymn, I, 31, 133 spell, I, 
67, 45 53 147, 41 prayer, I, 
74,1. 

mand, see mad. 
mandi4, joy-giving, cheerful, I, 26, 

7, &c.; lovely, delightful, V, 17, 
2; 26,1. 
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mandr4-gihva, with lovely tongues, 
I, 142, 8;—with agreeable 
specch, IV, 11, 5 ;—with the 
delightful tongue, V, 25, 2. 

mandr4-tama, most delightful, V, 
22,1. 

mandré-tara, a great joy-giver, III, 
7, 9. 

m&nman, thought, I, 26, 2'; III, 14, 
5; IV, 6, 1;—prayer, I, 77, 4; 
127, 23 140, 13 11: 148, 2; 

Il, 4, 8; ΠῚ, ταν 8; IV, 3, 3; 
15; 5,6; 11,2: V, 312.1. 

manma-sddhana, fulfiller of thought, 
I, 96, 6. 

many(, spirit, V, 7, τοὶ. 
mamaka, mine, I, 31, 11°. 
mayad4-bhi, comfort-giving, I, 13, 9; 

III, 16,6; IV, 11, 4; V, 5, 8. 
mayas, happiness, I, 31, 7; fresh- 

ness, III, 1, 33. 
Marft : marfita4, the Maruts, I, 31, 

τ; 44, 141 94, 12: 128, 5; 
142, οἷ; ITI, 26, 4-6; 29, 153 
IV, 1,33 2,43 V, 3,33 5.033 
26, 9; maratam-iva svandA, I, 
143, 5; mar&tém s4rdha4, 11], 
3,33 FV, 3, 8; visve marttas, 
II, 14, 4; narad marutaé, III, 

16, 2', 
marftvat, accompanied by the 

Maruts, I, 142, 123 III, 4, 6. 
marfit-vridh, whom the Maruts 

strengthen, ITI, 13, 6], 
marta, mortal, man: martin (for 

mértam, gen. plur ?), I, 70, 6; 
IV, 2, 37; 11’; méartdya (for 
τηάτιγᾶγα ἢ), I, 77, 21; m4rtam 
sémsam, praise of mortals, I, 
141, 64, 

mértya, the mortal, I, 26, 9'; m4r- 
tyeshu devdn krin6ti, I, 77, 1°; 
dev4sya martyasya 4a, II, 7, 2. 

mérya, manly, I, 77, 3. 
maryak4, young bull, V, 2, 5’. 
mérya-sri, like a beautiful youth, IT, 

10, 5. 
maryada, limit, IV, 5, 13. 
mah: mamahantam, may they grant, 

I, 94,163 95, 113 mamahé me, 
he has presented me, V, 27,1 ;— 
to exalt : mahayanta, IIT, 3, 3; 
mahdyan, III, 3, 11; mahaya, 
III, 24, 4: mahdyamanaé, III, 
25, 53;—s4m mahema (conj. 
sim ahema), I, 94, 1. 
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méh, great : mah&é (acc. pl.), I, 31, 
37, &c.; IV, 4, 11'; mahinam, 
of the great (waters), III, 1, 127. 

mah, greatness: mahé, III, 7, το. 
mah, great: mahd4, I, 146, 5%. 
mahdn, greatness: mahnd mahét- 

bhiA, I, 72, 9. 
méhas, power: méhaé-bhiA, II, το, 

3*; III, 4, 65, with all their 
might, IV, 14, 11;—mightily : 
mahéas rayé &itdyan, V, 15, 5°. 

mAhi, great, I, 79, 4. 
Méhi-keru: méhi-keravad, I, 45, 41. 
mahi-tv4, greatness, might, I, 59, 5; 

6; mahi-tvd, I, 67, 9; 68, 2; 
growth, IIT, 1, 4. 

mahind, greatness, III, 6, 23 7, 10%. 
mahimén, greatness, I, 59, 7. 
mahi-ratna, possessor of great trea- 

sures, I, 141, 10, 
mahi-vrata, lord of high laws, I, 45, 3. 
mahish4, buffalo, I, 95, οἷ; 141, 3). 
miahishi, queen, V, 2, 2!; buffulo- 

cow, V, 25, 7%. 
Mahi, ‘the Great One,’ N. of a god- 

dess, I, 13, 9'; 142, 9; V, 5, 8 
ma, to create, produce: amimita, 

he produced, II, 4, 5; mimite, 
III, 1, 5; 4mimita (matari), he 
has been shaped, III, 29, 117; 
m{manam, preparing, V, 2, 3 ;— 
Gpa masi, measure out, I, 142, 
2;—vi ragab mame, he passes 
through the air, I, 58, 1; vi- 
mianad, traversing, III, 26, 7 ;— 
sam-miya, building, I, 67, 10. 

mikis, not, I, 147, 5. 
Matarfsvan, I, 31, 33 60, 13 71, 473 

96, 41; 128, 25 141, 35 143,2; 
148, 13 IIT, 2, 133 5, 93 10; 
9,53 26,24; 29, 31°, 

matr7, mother: mata Aditi4, I, 72, 
9; mother (Earth), I, 140, οἷ; 
ταλιάῤ, 11, 5, 61; matG4 υρά- 
sthe, ITI, 8, 15; 29, 14; V, 1, 
6; 4mimita matari, IT], 29, 117; 
trié sapté matG4 paramani, IV, 
1, 16]; matG4 ushdsad, IV, 2, 
15; matGs g6s, 1V, 5, το"; 
mati yuvatiAs, V, 2,1; 2; mata- 
iva, V, 15, 4;—du., ubhd ma- 
tara, 1,140, 313 matéra samiéi, 
the parents turned towards each 
other (Heaven and Earth), IIT, 

1, 7}} parents, IIT, 2, 2; 5, 73; 
7,1'; V, 11, 313 mat&ra pitéra, 
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IV, 6,73 yahvf iti ritasya ma- 
t4ra, V, 5, 6;— pl., mothers, I, 
95. 73 141, 54; vats4e matrid 
ganayata, 1,95, 47; saptd sivdsu 
matrishu, 1, 141, 27; matrid 
ap44, III, 9, 2; sG-gatam ma- 
trishu, III, 23, 3; s4svatishu 
miatrishu, IV, 7, 6. 

madhyandina. midday: m&dhyandine 
savane, III, 28, 4. 

Mina, N. p.: manasyasfinGd, I,189, 81. 
manavasyat, acting as men do, I, 

140, 4. 
manusha, man, I, 58, 5, &c.;— 

belonging to men, I, 44, τοῖς 
128, 7; human, I, 59, 5; 60, 
3; méanushasya gdnasya génma, 
I, 70, 2; manushi vit, I, 72, 
8; dhié mianusha, II, 2, 9; 
human (sacrificer): méanushat 
plirvad, II, 3, 37;—-belonging to 
Manus, III, 9, 6; méanushe 
(conj. m&nusha4), III, 23, 45. 

MAamatey4, son of Mamata, I, 147, 3'. 
maya, wonderful power, I, 144, 1;— 

secret power, III, 20, 37; 27, 
7';—wile, V, 2, 9. 

mayfn, powertul, ITI, 20, 3. 
Maruta, of the Maruts: s4rdhad 

marutam, I, 127, 6; II, 1, 6; 
1V, 6, το. 

margalya, liking to be groomed, V, 
I, 8. 

mard k4, mercy, I, 79, 9°. 
ma-vat, like me, I, 142, 2.” 
mihina, mighty, 111, 6, 43 7, 5. 
mi, to erect: miyamanaé, II, 8, 

3;—ni-mimyf4, they have 
fastened down, III, 8, 6; ni- 
mita, ITI, 8, 7. 

miksh, to mix: mimikshati, I, 142, 
33; ghritam mimikshe, he is 
joined with ghrita, II, 3, 137. 

mit4-dru, measuredly running, IV, 
6, 5. 

mitr4, friend, 1, (36, 17"); 67, 13 
75, 43—friend or Mitra, the 

god, I, 96, 13; Il, 2, 35 4,1; 
III, 5, 3 ;— Mitra, the god, I, 

26, 43 36, 4; 44, 133 58, 6; 
77) 3}; 79) 33 94) 12}; 13}; 
16; 95,11; 98,35 141,93 143, 
73 11, 43 TIT, 4,25 63 5,9; 
14, 43 IV, 1,183 2, 43 3, 53 
5,43 6, 1; 13,23 V, 3,13 2°5 
9, 6; 10, 2; 16, τ; 26, 9; 

ΠΥ͂ΜΝΞ. 

τηϊξγᾷ, the two Mitrasi.e. Mitra 
and Varuaa, I, 36, 17! ; ksheshy- 
Antah πά mitrém, 11. 4, 373 
mitr4b agnié bhavati, 11], 5, 4. 

mitra-mahas, great like Mitra, I, 44, 
12; 58, 8; II, 1,5; IV, 4, 15. 

Mitrdv4ruvau, du., Mitra and Varuna, 
I, 71, 95; 75,53 III, 20, 5. 

mftrya, belonging to one’s allies, IJ, 
6, 7. 

mithds, mutually, I, 26, 9 ;—together, 
I, 68, 8. 

mithun4, twin, I, 144, 4. 
miyédha, sacrificial meal, III, 19,1; 5. 
miyedhya, sacrificial, I, 26, 1 ;—holy : 

I, 36,93 44, 5: 
mish: ni mish iti, he closes his eyes, 

IIT, 29, 14. 
mfh, mist, I, 79, 23 141, 13. 
mi, to break (a law): minanti, I, 

69, 7; ydsya vratim πά miyate, 
{1, 8, 3 γπ-ἴο impair: minati, 1, 
71, 10;—minat, fading, V, 2, 
17;—4 aminanta (Samhita text : 
*ntan), they were disparaged, 
I, 79, 2' ;—amémy4ne ity 4-mé- 
myane, constantly destroying, 
1,96, 5 ;—pr4 minanti, they di- 
minish, ITI, 28, 4 ; pra-minataé, 
trespassing, IV, 3, 13; pra 
minati, he destroys, V, 7, 4. 

midbvams, bountiful, 1, 27, 2; II, 8, 

1; III, 16, 3; 1V, 3, 53 5, 13 
15, 5. 

mu, to loosen: m@dyase, I, 31, 4. 
mid, joy, I, 145, 4. 
mumukshd, striving to break loose, 

I, 140, 4. 
muhué-gir, the sudden devourer, I, 

128, 3. 
mordh4n, head: mfirdhd divas, I, 

59, 2; III, 2, 14; mfirdhdnam 
tatapate, IV, 2, 6;—summit: 
mfirdh4n yag#idsya, II, 3, 2. 

mri, to die: mamrdshi4, I, 140, 8. 
mri: prA mrinihi, crush, IV, 4, 5. 
mrikta-vahas, carrying away injury, 

V, 18, 23, 
mrig4, animal, I, 145, 5. 
mrig, to injure: mard4yati, mrik- 

sh’shéa, I, 147, 43 53 Ν᾽, 3ν 7- 
mrig, to rub: marg4yantad, I, 60, 

5; marmrigénya, tobe smoothed 
down, I, 189,7; II, το, 1;- 
to clean, brighten: marmrigmé, 
III, 18, 4; marmrigata, in 
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143 méarmrigatab, IV, 2, 19; 
margayema, IV, 4, 8; marmri- 
gyante, IV, 15,6; margayanta, __ 
they have cleansed themselves, 
V, 3,3} ;--ἰο groom: mriganti, 
V, 1, 73 mrigyate, V, 1, 8 ;— 
pari marmrigyate, purifies, 1, 
95, 8". 

mrid,to be merciful: mri/aya, I, 12, 
οἱ mrila, I, 36, 125 94, 123 
IV, 9, 1. 

mri/ayat-tama, most merciful, I, 94, 
14. 

την κά, mercy, IV, 1, 33 5. 
mris: abhi mrisate, he strokes, I, 

145, 4; n4 abhi-mrise, not to 
be touched, II, το, 5. 

mrish, to forgive: mimrisha4, I, 31, 
16; to forget: m& pr4 marshi- 
shthas, I, 71, το; πά tat pra- 
mrishe, it should not be slighted, 
IIT, 9, 2. ; 

melf, roaring (?), III, 26, οἷ; IV, 7, 
Ir 

métri, builder, IV, 6, 2. 
médas, fat, II], 21,13 23 43 5°. 
‘médha, sacrifice, I, 77, 3. 
medhi, wisdom, V, 27, 4. 
médhira, wise, 1, 31,2; 127,73 42, 

tr; Til, 1, 33 21, 4. 
médhya, holy, V, 1, 12. 
Médhya-atithi, I, 36, rol; τα; 17’, 
ména, woman, I, 95, 6. 

yaksh with prd, to aspire after: 
pra-ydkshan vasu, II, 5, 1; pra- 
yakshe, III, 7, 1. 

yaksh4, ἃ spirit, IV, 3, 13',° (bis). 
yag, to sacrifice: yakshi, I, 13, 13 

31,173 36,6; yashrave, I, 13, 
6; yagham yakshatam, 1, 13, 8; 
arvafikam yakshva, I, 45, το; 
y4gadhyai, III, 4, 3; dyagad 
hotr4m, III, 17, 23 yat yagasi, 
III, 19, 42; dhruvam ay44, III, 
29,16; yag4thaya, see yag4tha;— 
ἄνα yakshva, cause, by sacri- 
ficing, to go away, IV, 1, 5 ;— 
ἃ y4gati, procures (blessings) by 
sacrificing, I, 26, 3; &-ydgase, 
I, 94, 2; 4 yaga, produce by 
sacrifice, I, 188,0 ; ἃ yagasva, 
obtain by sacrificing, III, 1, 22; 
4-y4gante, they bring hither by 
sacrifice, III, 4,2; ἅ yakshat, 
V, 13, 3°. 
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yagata, to be worshipped, worship- 
ful, 1,-59, 75 128, 8; II, 5, 8; 
Ifl, 5, 3; IV, 1,175 15,8; V, 
1,113 8,1. 

yAgatra, deserving worship, worship- 
ful, I, 65, 2}, ἃς. 

yag4tha, the sacrificing, sacrifice : 
yagathiya, III, 4,15 5,9} 17» 
13 19,53 V, 1,23 11,2. 

y4gamana, sacrificer, 1, 127, 23 V, 
26, 5. 

y4gishtha, best sacrificer, I, 36, 10; 
44, 53 58, 7; 77, 13 127, 15 
128, 13 149, 43 II, 6, 63 III, 

10, 7; 13,1; 14, 53 IV, Th 43 

193 2,1: 7,13 53 8,13 V, 14, 2. 
y4gtyams, the best, or excellent, 

sacrificer, 11, 9, 43 III, 4, 3; 

17, 53 19,1; 1V, 6,13 V, 1,55 
6; 3,5. 

yagh4, sacrifice, I, 1, τ; 41, &c.; 
II, 2, 125 yag#dnam adhvara- 
sriyam, I, 44, 32;  m(rdh4n 
yagh4sya, II, 3, 2; yagi#asya 
net4ri, II, 5, 2; rudr4m yagia- 
nam, III, 2, 51; ketim yag#d- 
nam, HII, 3, 35 11, 35 29,5; 
pitd yag#dnim, III, 3, 43 
yaghim-yagzam, III, 6, το; 
yagfdsya netd prathamésya, III, 
15, 4. 

yagita-bandhn, kinsman of sacrifice, 
IV, 1, 97. 

yagz4-vat, performing the sacrifice, 
III, 27, 6. 

yagfa-vanas, accepting the sacrifice, 
y 1, 2. 

yagfa-vahas, fitting out the sacrifice 
as a vehicle, IIT, 8, 3'; 24, 1. 

yagiia-sddh, performer or promoter 
of sacrifices, 1, 96, 3; 128, 2. 

yagfia-sidhana, accomplisher of 
sacrifices, I, 145, 3. 

yagfiiya, worshipful, 1, 27, τοῦ; 72, 
33.45 δ; 73,73 148, 3°; H, 
3,43 HII, 1, 215 2,13; 6, 35 
IV, 1, 2¢; V, 10, 2 ;—sacrificial, 
V, 12,1. 

y4gyu, s:crificer, I, 31, 133; III, 
19, 4. 

y4gvan, sacrificer, I, 13,12; III, 14,1. 
γαῖ : yatate, he ranges (the wings of 

his army), I, 95, 7°; he unites 
with, I, 98, 17; y4ténas, ranging 
themselves, 11], 8, 9 ;—ydtate, 
he stands firm, III, 16, 4;— 
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yatayase, thou wilt requite, V, 
3, 9. 

y4tad, since, I, 128, 4. 
yatd-srué, holding forth the sacri- 

ficial ladle(s), I, 142, 13 53 
Ill, 2,5; 27,6; ΙΝ, 2,9; 12, 
1;—to which the sacrificial 
ladles have been raised, III, 8,7". 

yad, adv. when (repeated twice), I, 
141, 4°. 

y4di, when: y4di idim, when here 
(all this happened), I, 79, 2° ;— 
as Iam, IV, 5, 11%. 

YAdu, I, 36, 18). 
yantdr, governor, III, 27, 112. 
yantri, guider: yantéram dhindm, 

ΠῚ, 3, 8 ;—guide, ITI, 13, 3. 
yam, to command : y4nta, I, 27, 73;— 

to hold: yayantha, I, 59, 1; 
yamati, it can hold, [, 141, 115; 
yemandm, fast-holding. IV, 1, 
15; yemuA, they have held up, 
IV, 2, 14;—to bridle: sakéma 
yamam, I, 73, 101; 1], 5, τὸ; 
111, 27, 3; yamate, he holds 
himself back, I, 127, 3 ;--4yAmi 
te, it has been offered to thee, 
Ill, 14, 23;—to lead: agur 
yamud, V, 6, 10?;—4-yemiré, 
they have turned themselves 
hither, I11,6, 8;—Gt yamyamiti, 
he raises again and again, I, 95, 
7; Gt yamsate, may he lift up, 
I, 143, 7 ;—nf-yata, ruled, IV, 
3, 93-—with pra, to bestow: 
pra yamsi, III, 1, 22; pra 
yandhi, bestow, IV, 2, 20; pra- 
yata, IV, 15, 8;—vf yamsat, 
may he spread out, I, 189, 6;— 
sim ayamsta, he pulls in (the 
reins), I, 144, 3. 

yamé, twin: yam4é ha gatas γαπιάδ 
ni-tvam, I, 66, 8', 

Yayati: yayati-vat, I, 31, 17. 
yava, barley, I, 66, 3; corn, IT, 5, 6. 
y4vasa, meadow, V, 9, 4. 
yavasa-4d, grass-consuming, I, 94, 

tr. 
yavishtha, the youngest (god, Agni), 

I, 26,253 44,43 141, 43 10; 147, 

2; 189, 43 IT, 6, 6; 7,13 111, 15, 

33 19,43 IV, 2,10; 13; 4, 6; 
αν 12,35 43 V, 1,105 3, 11. 

ydvishtfya, youngest (Agni), I, 36, 

6; 15; 44, 6; III, 9, 6; 28, 
2; V, 8,6; 26, 7. 

HYMNS. 

yAvya, bliss in crops, I, 140, :3. 
yasab-tama, most glorious, II, 8, 1. 
yas4s, bringing glory, glorious, I, 

T, 33 31, 8; 60,13; II, 3, 5; 
Ill, 1, 19; V, 15, 13 yasdésab 
(fem.), IIT, 1, 113,8; yasas8 g64, 
through the brilliant (milk ?) of 
the cow, IV, 1, 164; martasya 
yasésa, through the mortal’s 
brilliant (offering), V, 8, 4}. 

y4sasvat, glorious, I, 79,14; III, 16,6. 
yahd, young son: sahasaé yaho {ti, 

I, 26, 10°; 74, 5"; 79, 4. 
yahv4, vigorous, I, 36, 17; III, 2, 

οἷ; 3,85 5, 5395 28, 4; 1V, 5,6; 
V, 16, 45; restless, III, 1, 12°; 
IV, 5, 2; 7, 11;—young, V, 1, 
1;—yahvis, new, I, 59, 4;— 
sapté yahvid, I, 71, 77; 72, 8'; 
III, 1, 433 1V, 13, 3 3—divas 
yahvis, young (daugh‘ers), III, 
1,6; 9*;—yahvf {ti matdra, I, 
142,77; V, 5, 6. 

ya, to go: y&dmi ratnam, I pray for 
treasure, I, 58, γ᾽; ydsat, may 
he drive on, I, γι, 68 ;—Akhba 
yahi, come hither, I, 31, 17; 
devdn ἄζάδα yatave, I, 44, 44; — 
ava-yat&ém (conj. ava-yatd), I, 
94,12); ἄνα yasisishrbas, mayest 
thou d>precate, IV, 1, 4. 

γιά, a bad demon, V, 12, 2. 
yatu-g4, inciting demons, IV, 4, 5. 
yatu-m avat, ally of the Yatus: yatu- 

mivatad, I, 36, 20. 
yitri, avenger (?), I, 70, 113. 
ydma, procession, V, 3, 12. 
ydman, way, III, 2, 143 29, 6'. 
yu: yfydshatad, they try to draw 

towards themselves, I, 144, 3;— 
yuyodhi, drive away, I, 189,13 
3; I, 6,4; yédhi, V, 3, οὗ ;- 
& yuvamanad, seizing, I, 58, 2; 
4-ydyuvanas, drawing towards 
himself, IV, 1, 11 ;—vi yoshat, 
may he be deprived of, IV, 2,9. 

y4, going: γόδ, I, 74, 7%. 
yukt4, see yug. 
yukt4-gravan, who sets to work the 

press-stones, III, 4, 9. 
yug4, generation, tribe: minush3 

yuga, 1, 144, 4; Il, 2, 2;—age: 
yugé-yuge, IIT, 26, 3. 

yug, to harness, yoke: yugandm, I, 
65, 11°; Ayukthad, 1, 94, 103 
ayukshata, III, 26, 4; dakshina 
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yugyate, V, 1, 3°; yukt4, V, 27, 
2; 3°;—to join: nri-bhid yukt4s, 
I, 69, 8 ;—-yuaigé, I make ready, 

1, 14, 
γύρ, share : yagam, V, 20, 13. 
yagya, companion : ydgyebhiA, I, 

145) 4. 
y&dh, the fighting, I, 59, 5; battle, 

I, 140, 10; V, 25, 6. 
yuvati, young woman: d4sa yuvat4- 

yaé, I, 95: a*;—III, 1,6; V,a, 
1333 43, 

yavan, young, I, 12,1; 27, 133 71) 
8: 141,10; 144,43 III, 23, 13 
IV, 1, 12; V, 1, 6; γάνᾷ su- 
vasaA, III, 8, 41;—see yAvishtha, 
yavishtdya. 

yushmdd, pron.: vad, dativus ethicus, 
1, 143, 72; vam, IIT, 4, 4". 

yath4, herd, I, 58, 5; IV, 2,18; V, 
2,44 

yUpa, ‘sacrificial post, (I, 13, 11’); 
, 2,7. 

γόξα, the yoking, IJ, 8, 1 ;—setting 
to work, III, 27, 11. 

yogy4, the harnessing, III, 6, 6. 
yéni, womb, I, 149, 2; II, 3, 11; 

9, 33 rit&sya yénau, I, 65, 43 
THI, 1, 113 IV, 1, 125 V, 21, 
41; Gparasya yénau, I, 79, 3°; 
ghritasya yénau, III, 1, 7; 
ragasab γόπαυ, IV, 1, τι;-- 
couch, I, 66, 5 ;—receptacle, I, 
140, 13;—birthplace, I, 144, 2; 
III, 29, 10;—abode: samané 
y6na, I, 144, 4; su-kritdsya 
yénau, III, 29, 8 ;—place, ΠῚ, 
5, 7°; home, IV, 3, 2. 

yéshan, young female: d4sa y6- 
shanab, I, 141, 24; abhratd4rab 
na yéshanad, IV, 5, 5%. 

yés: s4m y6é, with luck and weal, 
I, 189, 2; III, 17, 3; 18, 43 
IV, 12, 5. 

ramh,to hasten: rarahanid, I, 148, 3. 
ramhy4, rapidly, IV, 1, 3. 
rakshas, pl., rAkshmsi, the Rakshas 

(devils), 1, 79, 12; IV, 3, 14; 
12,93 10. 

raksh4s, sorcerer, I, 36, 15; 76, 33 
79,6; III, 15,13 1V,4, 13 4,15. 

rakshasvin, sorcerer, I, 12, 5 3 36, 20. 
ragh4, swift, IV, 5, 13. 
raghu-drd, quickly running, I, 140, 

43 V, 6,2. 
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raghu-yat, quickly moving, IV, 5, 9. 
raghu-sy4d, swift runner, I, 140, 43 

III, 26,2; ΙΝ, 5,93 V, 25, 6. 
- r4gas, air, atmosphere, aerial space, 

I, 58, 1: 53 79, 1; 141, 75 

149,43 II, 2,33 4; HI, 1,55 
asab yénau, 

rgishtéa, straightest, I, 79, 3. 
ran, to rejoice, delight : raz4yanta, 

I, 147, 13 razanti, III, 7, 53 
ranéyanta, IV, 7, 7; havyd 
razyati, V, 18, τῇ, 

rana, battle: raze-rane, 1, 74, 3. 
ranv, to be joyful: ranvité iti, 11, 

, 6. 
mae pleasant, lovely, I, 65, 5; 66, 

3-5; 128, 8; Il, 4, 43 IV, 1, 
8;—gay, joyous, cheerful, I,144, 
7; HW, 4, 6; Ill, 26, 1; IV, 
7,53 V, 7, 3. 

rétna, treasure: ydmi rétnam, I, 
58, 7°; vdsu ratna, IIl, 2, 11; 
kridhf rétnam, III, 18, 5. 

ratna-dhd, bestower of treasures, II, 
I, 7. 

ratna-dhdtama, highest bestower of 
treasures, I, 1,13 V, 8, 3. 

ratna-dhéya, bestowal of treasures, 
IV, 13,1. 

r4tna-vat, blessed with treasures, 
III, 28, 5. 

r4tha, chariot : rétham-iva védyam, 
II, 2, 32; réthas πά sdsnié, like 
a victorious car, III, 15, 5. 

rathir4, charioteer, III, 1,173 26,1. 
rathi, drawing a chariot: 4svasab 

rathyaé, I, 148, 3; III, 6, 8 ;— 
charioteer, I, 77, 33; IIT, 3, 6; 
IV, 15,2; rathid adhvardzdm, 
I, 44, 2; rathié ritdsya, III, 2, 
8; IV, το, 2. 

rathya, of a chariot : 4tyas rathyaé, 
Il, 4, 4; rdthya-iva (supply 
Aakri?), II, 4, 6%; Aakram 
r4thya-iva (rather r4thyam- 
iva?), IV, 1, 31. 

rad, to cleave : ratsi, V, 1ο, 1. 
radhré : ial for adhrdsya, (I, 

31, 147). 
répas: r&pamsi, Pada text instead 

of 4pamsi, 1, 69, 8”. 
rabh : s4m rebhire, they have em- 

braced, I, 140, 8;—abhf s4m 
rabhante, they take care of, III, 
29, 13. 

Hh 
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rabhas, vigour, I. 145, 3. 
rabhas4, robust, II, 10, 4; fierce, 

III, 1, 8. 
ram-su, joyously, II, 4, 5. 
r4m-s'gihva, with lovely tongue, IV, 

1, 8. 
rayi, riches, treasures : kshapd-van 

rayindm, I, 70, 5}. 
rayi-pati, treasure-lord: rayi-patié 

rayizim, I, 60, 43 72, 13 Il, 
9, 4. 

se, gainer of wealth, II, 1, 33; 
I, 7, 3. 

rayishdh, conqueror of wealth, I, 
58, 3. 

r4va, shouting, roaring, I, 71,23 94, 
103 cde ravena (Pada: agnés 
Avena), I, 128, 5%. 

rasand, rope, (, 13, 117)3 IV, 1, 95; 
v, I, 3). 

rasmi, ray, T, 59,33 IV, 13, 45 14, 
25 33 V, 19, 5 j—sapté ras- 
mya, seven rays or reins, IT, 
5, 2;—rein, I, 141, 113 III, 7, 
οἷ ; ritasya rasmim, V, 7, 3. 

rsa, sap, I, 71, 5}. 
Réhdgana, plur., the Rahfigazas, I, 

78, 5. 
ra, to give: rasate, I, 96,8 ; rarishe, 

II, 1, 5; rarim4, HI, 5, 7; 
Sakae’, a liberal giver, ITE, 1, 

IV, 1,53 2, 10. 
rag, be king or lord : régantam 
abr I, 1, 8; 45, 43 
ragasi, I, 36, 12; ; 188, 1; ragan 
(conj. ragan), I , 79, 61 ; —vi- 
rdgatha, I, 188, 4 ἘΞ 4ἀηὶ vi- 
τλκϑιαῦ, you reign high, I, 188, 

ρας king, I, 59, 3; 5, ἅς,; 
ragana mitrdvarund, I, 71, οἷ; 

igi Vérunad, II, 1, 43 IV, 1, 
2; τἄρα visdm, Il, 2,8; vasim 
rdganam, V, 2, 6. 

rat4-havya, who has made offerings : 
rité-havyad, I, 31, 13*;— to 
whom offerings are made, IV, 

Ree 
rat{, gift, I, 60,1; II, 1,163 III, 2, 

43 19,2- 
ratini, full of gifts, ΠῚ, το, 2; IV, 

6, 3. 
Rati-sié, pl., the Ratisaé or ‘boun- 

teous’ geds, II, 1, 13. 
ratri, night, I, 94, 7. 
radh,to worship: 4radhi, I, 70, 8? ;— 

mi nad riradhad, give us not up, 
ΠῚ, τό, 5. 

ἐδῶ Τ᾽ , Abundance, wealth, I, 94,155 

ridhya, benelicent, IV, 11, 3. 
rémya, night, II, 2, 8. 
ray4s-kama, desirous of riches, I, 

78, 2. 
ri, to let loose : drinat, IIT, 3, «τὶ ;— 

svadhitid-iva riyate, it streams, 
V, 7,8';—ni rinati, he destroys, 
Ι, 127, 4; 148, 4 

rik: ririkvdmsab, aheadoning I, 72, 
5°;—with prd, to exceed : pra 
ririge, I, 59, 53 ie rifyase, II, 
1,15; pra riktha4, III, 6, 2. 

rip, fee priy4m ripad 4gram, 
» 5.5" 

τὶρά, impostor, I, 36, 16; 147) 35 
148, 5; 189, 5; IV, 3, 13°; V, 
3,113 ripave (conj. ripavab ὃ), 
V, 12,4). 

ririkshG, who tries to harm, I, 189, 6. 
ris&das, ‘triumphant. with riches (2), 

I, 26, 4°; 77, 4'. 
rish, to do harm: rishataJ, I, 12, 5; 

36, 15; ma rishama, may we 
suffer no harm, I, 94, 1-143 
ae 12, 5; reshdyanti, I, 148, 
5; rfshate, I, 189, 5; V,3, 12. 

rish, harm, I, 98, 2. 
rishany6, harmful foe, I, 148, 5. 
rib, to lick: rérihat ead’, licking and 

licking, I, 140, 9 ; rih4nti fdhad, 
I, 146, 2;—péri rih4n, licking 
everywhere, I, 140, 9. 

ri, see ri. 
ru: réruvat, roaring, I, 140, 6. 
rukm4, gold, I, 96, 5°; IV, 10, 5; 

6; V,1, 12. 
rukmin, with golden ornaments, I, 

66, 6. 
ru, to shine: rofate, I, 58, 2, ἃς. ; 

rurukvdn, I, 149, 3: 5υ-τύζᾷ 
rudands, 111,15, 6; τοζαῖα, IV, 
10, 6}; — Ati rokase, thou shinest 
forth, 1, 94,7 3—pra arofayat, it 
filled with light, I, 143, 2 ;—vi- 
rééamanam, I, 95, 4; 93.vi 
rokase, II, 7, 4; vi-rurusid, 
they have made a IV, 7,1. 

rug, to break : rugan, 1,71, 2; adrim 
tugema, IV, 2, 15° vi ruga, 
destroy, IV, 3, 14. 

Rudr4, a name of Agni, I, 27 3 
IV, 3, αὐ; redram yagh 
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III, 2, 5? ;—Rudra, the father of 
the Maruts, II, 1, 6; IV, 3, 6; 
7; V,3, 32;—pl., the Rudras, I, 
45,1; 58,33 Ifl, 8,8; 20,5. 

a fa Rudra-like : rudriya, I, 72, 
de the sons of Rudra, ἘΠ, 
6 

rudh: te rédhat, he grows up, I, 67,9. 
rap: rup44? IV, 5, 71; 8. 
résat, bright, brilliant, III, 29, 3; 

IV, 3, 93 5, 153 11, 13 V, 1, 
2;—red, IV,7, 9. 

rosat-Ormi, with fiery waves, I, 58,4". 
ruh: vayub-iva Anu rohate, he 

mounts up as on the branches 
(of a tree), II, 5, 47. 

rfip4, appearance, I, 71, 103 95, 83 
IV, τι, τ, 

réku, empty (?), IV, 5, 124. 
rékaas, property, I, 31, 14. 
reg, to tremble: 4regetim, I » 31, 

33 regante, they roll forward, 
T, 143, 3. 

rétas, ‘seed, sperm, I, 68, 8"; 71, 8; 
a3 3) ἢ ier (read répas), iv, 

νά n& rétasa, V, 17, 3°. 
eee (08 τέρω (conj. ‘for rétad), 

IV, 3, 77; stain, IV, 6, 6. 
rebh, singer, i eh 105, 
revat, ‘rich : revin, I » 27, 12 ;—revat, 

with riches, 1, 79, 53 95, 113 
II, 2, 6; 9, 6; III, 7, 10; 18, 
45,53 23,23 43 V, 23,4. 

reshan4, harm-doer, I, 148, 5. 
raf, wealth : rdyad, gen., 1, 68, 101; 

ydsat rayd sa-ratham, a 71, 6; 
ray4b dara, I, 72, 8 : ταγάῤ 
τὰ dhGrad, a 73, rol; ray4é 
sisibi, ΠῚ, 16, 3" 

rok4, shining light, IT, 6, 7. 
rogan4, lignt : visva divas rofand, I, 

146, 1; HlI,12,9; divas rofané, 
III, 6, 8; tri rokandni, I, 149, 
41. ut- tamAb rokandnam, III, 
5, ἐν τοζαπέ sfiryasya, ΠῚ; 

fodana nek dwelling in light, ITI, 
2, 14. 

rok's, ἐριξραδυν; V, 26, τ. 
rédasi, du., the two worlds, Heaven 

and Earth, Ι, » 31) 3, &e. ; I, 59, 

2; αὖ; Il, 7,9 i V, 16, 4°. 
rédhas, bank, Iv, 5,14, 
réman, hair, Ἶ, 65, 8. 
réhita, red (horses), I, 94, 10; Il, 

10, 2; IIT, 6,6; IV, 2, 3; 6, 9. 

rohit-asva, lord of red horses, I, 45, 
2; IV, 1, 8 

loka, world : lokém gimim, II], 2, 
9* ;—své u loké, space, III, 29, 
8 1 surabhat u_loké, in "the 
sweet-smelling place, V, 1, 6; 
lokam syondm, pleasant free- 
dom, V, 4, 11. 

vaktva, (speech) to be uttered, III, 
26, 9. 

v4kvan? I, 141, 7. 
vakvara, moving crookedly : 

iti, I, 144, 6%. 
vaksh, to τον: ukshit4, I, 36, 19; 

Tl, 3, 6 WY 8,7; uksh4mazam 
ragasi, 11, 2, 4; vavakshe, III, 
5, 8: vavdksha, IV, 7, rt :— Ati 
vavakshitha, 111, 9, 3!;—abhf 
vavakshe, he has grown up, I, 
146, 2. 

vakshaze-sthd? V, 19, 5 
vakshatha, growth, IV, 5, 1. 
vakshi? V, 19, 5°. 
vak, to pronounce (a prayer) : 

vokéma, I, 74, 13 75) 23 vak- 
yate, I, 142, 47 ;—Anu νόζαϊ 
br4hmazi, 11, 5, 3!;—with pr4, 
to announce: pra vokaé, I, 27, 
41 pra-vékati, V, 27, 4; pia 
νανᾶζα, he indicates, I, 67, 8. 

vakas, word : νάζαῤ, instr., 1, 26, 42; 
adroghéna vdkasa saty4m, ac- 
cording to thy guileless word, 
III, 14,6;—prayer, I, 26,10, ἄς. 

vakasya, eloquence, II, 10, 6. 
vakasyf, eloquent, V, 14, 6. 
va#tk, to stir: vaky4mana, III, 6, 

15 vaky4ntam, may they move 
along, II], 6, 2. 

vat: Api vataydmasi, we render 
attentive, I, 128, 2. 

vats4, calf, I, 72, δ᾽; 95, 175 475 
146, 3; Il, P 2. 

νδάῃά, weapon, I, 94, 9: τι 4,,6. 
van, to accept : vanéshi, I, 31, 1343 

vanishishéa, 1,127, 7; vaner iti 
vaned, II, 6, 1; vanvan4d, ITI, 
8,2 ‘to gain, win: vanéshi, Ἢ 

31, 141; vavne, I, 36, 173 
vanéma, I, 70, 17; II, 5, 73 
vanvAntad, attaining (their aim), 
II, 4,9; vanate, may he obtain, 
III, 19,13 V, 4, 3;—to conquer, 
overcome: vanuyama, I, 73,9; 

vakvari 

Hh2 
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vanavat, V, 3, 5; vanuyama, V, 
3, 6;—vandshad, addicted to, 
eager, I, 150, 33 III, 27, τα; 
vavanad, thou wilt hold dear, 
IV, 11, 2 ;—to grant: vanate, 
V, 3, 10 ;—@ vanase, win thou, I, 
140, 11;—s4m v4ndmahe, we 
get together, V, 7, 3. 

v4na, forest = fuel, wood, I, 58, 5'; 
II, 4, δ; II, 1,13"; 9,23 23, 
11; νάπο ἃ vitém, IV, 7, 6' ;— 
tree: gdrbhas v4nanam; I, 70, 
33.9 ;—forest: νάηδ-ἶνα γάϊ sthi- 
m, I, 127, 35;—I, 128, 3%, ἂς. 

vandd, eater of the forests, II, 4, 53. 
vanarg, walking in the forest, 1, 

145, 5). 
vnaspati, lord of the forest, tree (i.e. 

sacrificial post), 1, 13, αὐ; 142, 
111; 188, το; II, 3, το; III, 
4, 101; 8, αἰ; 1: 6; In; V, 
5, 10 ;—vanaspatin pr4 minati, 

P Vv, 7) 4. 
v4nitri, winner, III, 13, 3. 
vanin, wooden stick, I, 58, 4 ;—tree, 

1, 94, το; 140, 2. : 
vand, to worship, salute: vandddhyai, 

I, 27,13 III, 4, 3. 
vandaru, reverer, I, 147, 2; V, 

1, 12. 
v4ndya, venerable, I, 31, 123 79,73 

Il, 7, 4. . 
vandhtra, chariot-seat: vandhfre- 

iva (conj. for vandhéra-iva), 
IIT, 14, 3°. 

vap: 4 dpishe, thou pourest forth, I, 
31, 9 

vap6s-tara, very marvellous, II, 3, 7. 
v4pusha: v4pushaya darsat4m, won- 

derful to behold, 11], 2, 15. 
vapushy, to wonder : vapushyan, III, 

I, 4. 
vapushya, of marvellous appearance, 

IV, 1,8; 12; V, 1,9. 
vApus, a wondrous sight, wonder, I, 

141, 13 IV, 7, 9; wondrous 
body, wonderful shape, I, 141, 
275 144, 31 148,13 IKI, 1, 8; 
18, 5. 

vayab-krit, giver of strength : vayab- 
krit, I, 31, ro. 

vayab-dhi, giving vigour, I, 73, 1; 

II, 3,93 IV, 3, το. 
vayab-vridh, increaser of 

strength, V, 5, 6. 
v4yas, vigour, strength, vital power, 

vital 
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I, 66, 4, &c.; vayab-vayad, life 
after life, V, 15, 4. 

vaya, branch, I, 59, 1; II, 5, 4"; V, 
1,1. ‘ 

vayf, weaver (?) : vayya-iva, (II, 3,67). 
vaytina, established order, rule: vid- 

van vayfnani, I, 72, 7'; 189, 1; 
ITI, 5, 6; vayana n4va adhita, 
I, 144, 5°53 145, 53 vay@nam 
vaghatam, III, 3, 4%; vaydne, 
in the due way, III, 29, 35;— 
ka vayGna, what are the objects, 
IV, 5, 13. 

γάτα, wish: manasaé v4raya, to thy 
mind’s taste, I, 76, 11; a choice 
boon, I, 140, 133 tisr#-bhyab 
ἃ v4éram, according to the wish 
of the three (sisters), II, 5, 5; 
desire, II, το, 6. 

vara, the holding back: n4 v4raya, 
he is not tp be kept back, I, 
143, 5. 

varivas, wide space, I, 59, 5. 
Varuna, I, 26, 43 36,45 44,143 79, 

33 94,127} 16; 95, 11; 98, 3; 
128,73; 1413 9; 143, 43 II, 1, 
43 ΗΠ, 4, 23 6; 5,435 14,45 
IV, 1,2-5; 38; 2,43 3,53 13, 
2; V, 3,13 5,153 26, 9. 

v4rfitha, shelter, I, 58, 9; 148, 2; 
189, 6. 

varfithya, protecting, V, 24, 1. 
v4renya, elect, desirable, excellent, 

I, 26,25 33 7, ἅς. 
vargas, splendour, III, 8, 33 22, 2; 

24, 1. 
varaa, colour, 1,73, 7; I1,1,123 4, 

5 ;—(bright) colour, splendour, 
II, 5,5; 1V,5,13;— appearance, 
I, 96, 5 ;—race, Il, 3, 5% 

vartanf, way: vartanié (Pada: var- 
tanfd), I, 140, 9%;—III, 7, 2. 

vardhana, increaser: vdrdhanam 
pitad, I, 140, 3% 

varpas, sight, shape, I, 140, 51; 7; 
141,3. 

varman, armour, I, 31, 15; 140, To. 
varshé-nirnig, clothed in rain, III, 

26, 5. 
varshishta, most powerful, III, 13, 

73 16,33 26,8; V, 7, 1. 
v4rshman, summit :_varshman divad, 

πὰ 5,9; varshman prithivyd4, 
8, 3. ν 

vavata, a favourite wife, IV, 4, 8. 
vavr4, prison, IV, 1, 13. 
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vavr{, cover, V, 19, 1. 
vas, to be willing, long for, love: 

usat4d, I, 12, 4; usatié usdntam, 
I, 71, 13 usatad (read usaté?), 
I, 71, 6; usmési, I, 94, 3; 
usatis, 1, 145, 4; 11, 4, 35 
vdkshi, III, 1, 173 uséntam 
usinds, III, 5, 7; vavasands, 
III, 20,1; vavasana, III, 22, 1 ; 
usat?, loving, ΙΝ, 3, 2;—4nu 
vashti, I, 127, 1 ;—abhf vashdi, 
IV, 1, 8. 

vasa, heifer, IT, 7, 5. 
vasfn, lord, III, 23, 3. 
vashat-kriti, the word Vashaf, I, 31,5. 
vas, to shine: ud&éZdntim, I, 71,1; 

Ashué4, ILI, 7, 10; rét&m avasran, 
IV, 2, 19. 

vas, to clothe: vdsishva, I, 26, 1; 
vasaya (Samhita: vasaya), 
clothe, or I clothe, I, 140, 1’; 
sriyam vasanad, 1], 10,1; sukr& 
v4s4nad, arraying themselves in 
brightness, III, 8, 9; rasat 
v4sanaé, clothed in brilliancy, 
IV, 8) 1§;—péri vdsanad, IIT, 
1, 5%. 

vas, to dwell: avasayat, he has 
made depart, II1, 7, 3 ;—prati 
avasayaA, thou hast harboured, 
III, r, 17;—-sam-vasan4d, dwell- 
ing together, IV, 6, 8. 

vas, Gnellite (?): vasdim raganam, 
» 2, 6. 

vasatf, dwelling, I, 31, 153 66, 9'. 
vdsana, garment, I, 95, 7. 
vasavya, wealth, II, 9, 5'. 
vAsishtha, the highest Vasu, II, 9, 1. 
v4su, excellent : vasvibhi4 dhit{-bhid, 

III, 13, 5';—wealth, treasure, 
goods, I, 27, 5, &c.; visvab vasub 
(conj. visva vas), 1, 128, 6%; 
v4svab radgati, I, 143, 43 vasu 
rétna, 111, 2, 113 goods, or 
Vasus, III, 19, 22;—see vasyas. 

Vasu, ep. of Agni, I, 31, 33 44) 33 
45, 93 50, 43 79, 53 127, 1°; 
Hl, 7,15 ΠῚ, 4, 175 15, 35 18, 
23 19,33 a IV,5,15; V, 
3,10; 12; 6,1; 2; 24,23 25, 
1; vdsud vésfinam asi, 1,94, 133 
vAsub vAsu-bhis, I, 143, 6;— 
pl., the Vasus, a class of gods, I, 

45,1; 58,33 143,15 TI, 3, 4]; 
111, 8, 8; 19, 2%; 20, 5; IV, 
12,6; V, 3, 8. 
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vdsu-davan, giver of goods, II, 6, 4. 
v4su-dhiti, dispenser of goods, |, 

128, 8. 
vasu-dhiti, place of wealth, IV, 8, 2). 
v4su-pati, lord of wealth, II, 1, 115 6, 

4: V, 4,1. 
vasu-y&, desire for wealth, I, 97, 2. 
vasu-y, desirous of goods, I, 128, 

8; 1Π|, 26, 1; V, 3,63 25,9. 
vasuvit-tama, the greatest acquirer 

of wealth, I, 45, 7. 
vdsu-sravas, renowned as Vasu (or, 

as goods), V, 24, 2. 
vastu, daybreak : vastod ushdsaé, I, 

79, 6. 
aa illuminator : kshapdm vastd, 

I, 1, 71). 
vastra, clothing, I, 26, 1. 
v4sman, cloth, IV, 13, 4. 
vasyas, better things, I, 31, 18 ;— 

bliss, I, 141, 12; welfare, II, 1, 
16 ;—greater wealth, II, 9, 2;— 
wealthier, IV, 2, 20. 

vah, to carry: vakshi, (III, 1, τ); 
havydya vélsave, I, 45,6; III, 
29, 4;—abhf vakshi vagam, III, 
15, 5?;—a vakshati, may he 
conduct, I, 1,2; & vakshat, may 
he carry hither, 111, 5, 93 ἃ 
vakshi, bring, III, 14, 2; 4- 
vahanti, carrying (bliss), IV, 
14,3". 

vahét, stream, III, 7, 43. 
v4hishtéa, (horses) most ready to 

drive, IV, 13, 43 14, 4 
vahni, driven (on a chariot) : vahni- 

bhié devais, I, 44, 13' ;—carrier 
(of the gods), I, 60, 1; 128, 4°; 
HII, 1,15 5,15 11, 415 20, 2 3;— 
carrying: νάπη! asd, I, 76, 4'; 
—horse: vahnaya4, I11, 6, 23 ;— 
vahni and vahas, (I, 127, 8"). 

v4hni-tama, best carrier (of the gods), | 
IV, 1, 4. 

va, to blow: vdtad Anu viati, I, 148, 
4 ;—4va vati, he blazes down, I, 
58, 5. 

va: vivasasi, thou winnest, I, 74, 9; 
—i-vfvasati, (who) invites, I, 12, 
9; 58, 1; 4-vivasasi, thou in- 
vitest, I, 31, 52;—@ vivdsanti, 
they seek to win, IV, 11, 5. 

va, to weave : samvayanti fti sam- 
vayanti, II, 3, 6. 

vaghat, worshipper, I, 31, 14; 36, 
137; 58,73; IV, 2,13; invoking, 
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IIT, 2, 13 3, 8; 8, το; sacri- 
ficer, III, 3, 4. 

vik, word, I, 79, 10. 
vaga, strength, 1, 27, 8',2; 113 77, 

53 11,1, 10's 12; 2, 73 4,8; 
6,5; III, 10,65; 11, 93 19,13 
22,15 25,25 35327,05 115 29, 
9; vagasya patid, 1, 145,1 ;- 
deed of strength, III, 12, 9; 
—booty, I, 27, 5, &c. ;—prize, 
gain, III, 2, 313 4, &c.; abhi 
vakshi vdgam, III, 15, 5? ;— 
race (striving for gain, contest 

for booty), I, 27, 77; 9'; 36, 
2; III, 27,7; V, 23,1. 

Vaga, pl., the Vagas, III, 26, 4'. 
vaga-gathara, with booty in its belly, 

19, 4. 
vilga-pati lord of booty, IV, 15, 3. 
viga-prasfita, bent on the prize, I, 

2 77, 4. 
vigam-bhar4, winning the prize, I, 

60, 5 ; winning booty, IV, r1, 4. 
vagay, to run a race: vagay4n-iva, 

II, 8, 1! ;—to further strength : 
vag4yanti fti, III, 14, 3;—to 
drive forward: vagayate, IV, 
7, 11;—to strive for gain: vaga- 
yAnti, V, 1, 3; vaga-y4ntad, V, 
4,1. 

νᾶψα-γά, bent on victory, V, 10, 5 ;— 
eager for the race, V, 19, 3. 

viga-vat, bestowing strength, I, 31, 
18. 

viga-sravas, renowned for strength, 
III, 2, 5. 

vaga-sitama, highest winner of booty, 
T, 78, 33 HII, 12,43 V, 13, 53 
20, 1, 

viga-sati, winning of the prize, III, 
2,7, 

vagin, strong, II, a, 11 3 ITI, 6,1 ;— 
the strong horse, racer, I, 66, 

4, ἅς.» 11, 5,14; ΠΙ, 27, 3}} 
Asvab τά vagt, III, 29, 6. 

vagina, strength, III, 20, 2. 
vaini, sound : sapté vdnid, ILI, τ, 6'; 

7,1. 
vita, wind, I, 79,15 148, 4; IV, 7, 

10; 11; vataid aruzafs, II, 1, 
6; vadtasya pathyabhiA, II], 14, 
33 vdtasya sdrgaA, III, 29, 117; 
vitasya patman, V, 5,7; Vata, 
the god, IV, 3, 6. 

vita-kodita, stirred by the wind, I, 
58,43 141, 7-. 
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vita-gfita, stirred or driven by the 
wind, I, 58, 4; 65,85; 94,10; 
140, 4. 

vam4, happy, I, 141, 12 ;—pleasant 
(wealth), IV, 5, 13. 

Vay&, the god, I, 142, 12!;—vayh, 
wind, V, 19, 5. 

var, water, II, 4,6; usriyanam νᾷ- 
iva, IV, 5, 3. 

vara, treasure, I, 128, 6; V, 16, 2. 
vara, tail, II, 4, 4. 
varan4, stubborn, I, 140, 2. 
vara-vat, long-tailed, I, 27, 1. 
varya, excellent wealth, treasure, I, 

26,8; III, 8,7; V,16,5'; 17, 
5; desirable boon, I, 58, 3; 
III, 21,2; V, 23, 3; best gifts, 
I, 149,5; III, 11, 9. 

vas, to roar, low: avasayad, 1, 31, 
4'; vavasands, I, 73,6; vavasire, 
II, 2, 2. 

vasr4, lowing, I, 95, 6. 
vithas, vehicle, (I, 127, 8); HI, 

11, 7). 
vihishtba, which may best bring, V, 

25, 7. 
vi, to weave. See va. 
vi, bird: vér {ti véd, I, 72, οἷ; 96, 

6°; ΠΙ, 5, 5°; 6; Ill, 7, 7°; 
IV, 5, 84; vdyab, I, 141, 8; 
vayya-iva? Il, 3, 6), 

vi, away from, I, 150, 2. 
vi-adhvan, straying everywhere, I, 

141, 7. 
vi-dsh, the break of dawn, V, 3, 8. 
vi-ushzi, dawning : vf-ushtishu, I, 44, 

33 43 8; III, 20, 1; ushdsad 
vi-ushzau, at the break of dawn, 

ΠῚ, 15,23 IV, 1,55 14, 4 
vi-oman, heaven : paramé vi-omani, 

I, 143,23 V, 15, 2. 
vi-gah4, diver, III, 3, 5. 
vi-kakshaza, far-seeing, III, 3, 10. 
vi-karshani, dwelling among all 

tribes, I, 31, 64; 78,1; 79,12; 
III, 2, 83 11, 1. 

vi-ketas, wise, I, 45, 2; II, 10, 1; 
2; IV, 5,2; 7, 3. 

vig : vevKe {ti, they are affrighted, 
» 140, 3. 

vigd-van, continuing our race: sings 
tanayad vigd-va, III, 1, 23. 

vid, to find: vévidanas, acquiring 
(or, exploring?), I, 72, 4; avidan 
(conj. 4vidan), 1, 72, 64. 

vid, to know: y&tha vidé, as it is 
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known, I, 127, 4; vidvdn, 
knowing (with gen. and acc.), 
V, 1, 11° ;—péri véda, I, 31, 5'; 
-ὖνί vidvdn, distinguishing, I ; 
189, 7. 

vid, knowledge: vidd, I, 31, 18. 
vid4tha, sacrifice, I, 31, 62; 60, 17; 

143, 73 Il, 1, τ; 18; 35 35 
4,53 8,55 14,1 Hn get 
6, 2; trittye vidathe, IT, 4, 8'; 
— vidétha, sacrificial ordinances, 
Ill, 1, a; 26, 6*;—sacrificial 
distribution, III, 28, 4; vid4- 
theshu 4hnim, Ν, 3, 61,..- 
assembly, II, 1, 4 ; 16%, 

vidath¥a, influential in council, (1, 
31, 6). 

εἰδῶν ἰτων, the greatest sage, I, 31, 
14; I, 35 7. 

vidts, possessed of knowledge, I, 71, 
10}, 

sa ia active in wisdom, J, 

viedyat, lighendnis III,1,143 V,10, 5. 
vidyGt-ratha, whose chariot is ‘light- 

ning, III, 14, 1 
vidh, to worship : vidhema, I, 36, 

2; vidhatds, I, 73, 1, ἄς. 
vidh, vyadh, to pierce, to shoot : 

vidh a, IV, 4,1 
Vidhartr:, he who keeps asunder 

all things, II, 1, 3°. 
vi-dharman, sphere, III, 2, 3 ;—dis- 

poser, V, 17, 23,5. 
vip, to tremble : pr4 vepayanti, they 

make tremble, 111, 26, 4. 
vip, prayer, III, 3, i; 7; vipdm 

gydtimshi, THI, 10, 5. 
vipad-dit, knowing prayers, ITI, 3, 

4'5 26,93 27, 2. ? ᾽ ᾽ 

νἱραηγά: vipany4ya, in thy admirable 
way, III, 28, §; vipanyd, won- 
derfully, IV, 1, 12. 

vipany4, full of admiring praise, III, 
10, 9. 

vipra, priest, I, 27, 9, ἄς. ; βαρίά 
νίργᾶδ, Π|Ι,7,7: 1V,2, 15]. 

aad distributor : *vi-bhaktd, 
I, 27 

vi-bhati, I cichteat: Ill, 6, 7. 
vibha-van, resplendent, Ἢ 58,93 59, 

73 66, 2; 69, 9; 148, 13 

43 111, 3,9; IV, 1,85 125 V, 
1,93 4,2 

vibha-vasu, rich in splendour, I, 44, 
το; III, 2,2; V, 25,2; 7%. 
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vi-bhé, mighty, I, 31, 2; 141, 93 
ΠῚ, 6, 9; V, i” 1; 5, 91 vir 
bhvis (déras)? 7 , 188, 5';—far- 
extending, I, 65, 10;—-spreading, 
IV, 7, 1. 

vi-bhritra, widely-spread, I, 71, 3°; 
95, 2; wide-ranging, II, 10, 2 

vi-bhrashri, shine, I, 127, 1. 
vibhva-s4h, overpowering 

men, V, 10, 7. 
vi-mdna, measure, III, 3, 43. 
vi- yuta? IV, 7,7 7, 
vi-r&g, Prince, I, 188, 5. 
virhkmat, shining, I, 127, 3. 
vi-rGpa, of different shapes or forms, 

1, 70,715 73, 73. 95,1; 1H, 1, 1335 
4; 6; -- οὗ different colour, V,1, 

skilful 

4. 
Virfipa : virfpa-vat, 1, 45, 3. 
vi-rok4, the bursting forth : ush4sab 

vi-roké, III, 5, 2 
vivdsvat, irradiating: vivasvat (conj. 

vivasvan), I, 44, 1'; vivasvata 
FAkshasA, I, 96, 2°. 

Viv4svat, N. pr., I, 31, 33 58, 11,2, 
IV, 7,43 V, tt, 3. 

vivdsvan, the shining forth: vivasvat 
(conj. vivasvan) ushdsaé, at the 
rising of the dawn, I, 44, 1'. 

vividi, separating, V, 8, 3h. 
vis, house, clan, tribe : visé-vise, I, 

17, 10%, &c. ; νἱ"ἅπὶ ἊΝ visvab, 
I, 70, a; manustt id 974,83 
r§ga_vistim, 2, 8; visdm 
kavim vain III, 2, το; 
purad-etd visim manushinim; 
III, 11, 5; visab m4rtan, IV, 2, 
335 visdb &tithid, V, 18, 1; de- 
ΠΝ βάγναγᾶ visi, the ‘gods 
with all their folk, V, 26, 9. 

vi-sfkshu, a hewer, II, I, ἰοῦ, 
vispati, lord of the clans, I, 12, 2; 

26, 7; 27, 123 31, 11; 60, 2; 
128, 7; II, 1,8; III, 2,10; 3, 
8; 13,55 V, 4,33 6,5. 

visp4tnf, housewite, I11, 29, 14. 
vispa, lord of clans, (I, 70, 4"). 
visva, every one: visim na visvah, 

I, 70, 473 visvam ἰάάπι, this 
whole world, iL 98, 13 visve 
devils, Il, 3, 4'; V, 3,15 26,4; 
visvam ft vidud, II1, 29, 157. 

visva-apsu ? I, 148, 2 
visv4-ayu, having a full life, or, in 

whom all lite dwells, I, 27, 3; 
67,6; το; 73,43 128, 8; visva- 
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Ayub (conj. visv4-dyos), I, 68, 
2 5", 

visv4-ayus, adv., eternally (9), (I, 
68, 57). 

visv4-krishti, extending over all 
dominions, I, 59, 7 ; belonging 
to all races of men, III, 26, 5. 

visv4-karshani, dwelling among all 
tribes, I, 27, 9°; Ill, 2,15; V, 
6,35 14,6; 23, 4. 

visv4-ganya, encompassing all people, 
III, 25, 3. 

visvatab-mukha, whose face is turned 
everywhere, I, 97, 63 7. 

visv4-tirti, all-victorious, II, 3, 8. 
visv4-tha, everywhere, I, 141, 9. 
visv4-darsata, visible to all, I, 44, 

10; 146, 5; V, 8, 3. 
visv4-deva, accompanied by the 

Visve devas, I, 142, 12. 
visv4-devya, belonging to all gods, I, 

148, 13 united with all the gods, 
ΠῚ, 2, 5. 

visvdha, everywhere, I, 141, 6; 
always, V, 8, 4. 

visv4-dhayas, possessing every re- 
freshment, I, 73, 3; V, 8, 1. 

visv4-bharas, supporter of everything, 
IV, 1, 19°. 

visv4-bhanu, all-brilliant, IV, 1, 3. 
visvam-invé, all-embracing, I, 76, 2 ; 

—all-enlivener, III, 20, 3. 
visvé-rfipa, all-shaped, 1, 13, το; 

assuming every shape, III, 1,7. 
visv4-vara, rich in all boons, III, 4, 

33 giver of all treasures, III, 
17, 13 with all goods, V, 4, 73 
rich in all treasures, V, 28, 1. 

visva-vid, all-knowing, III, 19, 1 ;— 
omniscient, III, 29, 7; V, 4, 3. 

visv4-vedas, all-possessor, possessor 
of all wealth, I, 12, 13 36, 33 
44,73 128, 8; 143, 43 147) 33 
III, 20, 4; 25, 13 26, 4; IV, 
8, 1. 

visv4-srushti, always listening, I, 
128, 1. 

Visva-siman, V, 23, 1. 
Visvdmitra, pl., the Visv§mitras, ITI, 

1,213 18, 4. 
visvayu-poshas, lasting all our life, 

᾿ς 1,79, 9% 
νἱ νη, day by day, IIT, 16, 2. 
vish, to accomplish: vividdsi, 1, 27, 

το; vévishat, busy, III, 2, 
10. 

vishuna, manifold, IV, 6, 6;—tyrning 
oneself from one, V, 12, 5). 

vishu-rfipa, in manifold shapes, V, 
15) 4- 

visht4? I, 148, 11. 
Vishnu, 11, 1, 33 IV, 3,73 V, 3» 3- 
vishp4s, descrier : vishp4t, I, 189, 6°. 
Mash in all directions, 1, 36, 16; 

IV, 4, 2. 
vi-saré, expanse, I, 79, 17. 
vi-stfr, laid out : vi-stirab, Ι, 140, 7". 
vi-hav4, the emulating call, 11], 8, το. 
v{-hayas, far-reaching, I, 128, 6’; 

whose energy expands round- 
about, IV, 11, 43. 

vi, to accomplish, pursue, perform 
eagerly: vivéd rapamsi (rather 
vivér 4pamsi), I, 69, 8; véshi 
(hotrém), I, 76, 4; νέῤ, II, 5, 
37; IV, 7, 8;—to come or 
approach eagerly, to move: 
véshi, I, 74, 4; 189, 7; IV, 9, 
5; 6; véb,he repairs, I, 77, 23 

IV, 7,7; vetu, I, 77,4; véti, I, 
141, 6; vitdye, that they may 
eagerly come or partake, I, 74, 
6; H, 2, 67; see also vitf;— 
vihf, accept eagerly, III, 28, 3; 
—vy4ntas, tending to, I, 127, 
5; vyantu, may they eagerly 
seek, III, 8, 7; vihf mrihkim, 
love mercy, IV, 1, 5; mi ved, 
require not, IV, 3,13;—4 dfityam 
vivaya, he has undertaken the 
messengership, I, 71, 4° ;—Gpa 
vetu, may he come, V, 11, 43 
—-pr4-vita, having conceived, 
III, 29, 3 ;—prdti vihi, accept 
eagerly, III, 21, 5. 

vi, to Gage 9 See νγᾷ. 
vi, eager: vid, I, 143, 6. 
vil, strong, safe, I, 127, 3; δ᾽ IV, 

3, 14 ;—fortress, I, 71, 2. 
vidi-gambha, with strong jaws, III, 

29, 13. 
vit4, straight, IV, 2, 11. 
vitf, (sacrificial) feast : vit4ye, I, 13, 

2; 74,43 142,133 III, 13, 43 
V, 26, 2. 

vit(-hotra, offerer of a feast (to the 
gods), III, 24, 2; V, 26, 3. 

vir4, hero, a manly son, I, 73, 3, ἄς. 
vird-pesas, adorned with heroes, IV, 

11, 3'. 
virg-vat, with valiant heroes, I, 12, 

11; 96,8; 111,24,5; V, 4,11. 
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virdvat-tama, high bliss of valiant 
. Offspring, I, 1, 3. 

virddh, plant, I, 67,9; 141, 43 gar- 
bhad viradham, HI, 1, 14. 

virya, mighty deed, ΠῚ; 12, 93— 
heroic power, Tl, 25, 2. 

vri, to choose: vrinimahe, I, 12, 1, 
&c.; vrinité, he demands, I, 67, 
Ij—u , choosing, III, τῷ, 
2; IV, 6,3; chosen, IV, 6, 4; 
ἢ» 8. 

vri, to hold back, hinder: varate, I, 
65, 6; varanta, IV, 6, 6; 4vari, 
IV, 6, 73—4pa vridhi, open, II, 
2,73 ᾿άρα avar fty vad, he has 
opened, III, 5, 1; ἄρα vrén, they 
have uncovered, IV, 5, 8; 4pa 
vran, they disclosed, IV, 2, 16; 
—kdmam 4-v4rat, would he 
fulfil our desire, 3, 143, 6;— 
pari-vrita, hidden, I, 144, 2; 
—see firzu. 

vrikt4-barhis, having spread the sacri- 
ficial grass, I, 12, 31; III, 2, 5; 
6; V, 23, 3;—where they spread 
sacrificial grass, V, 9, 2. 

vrig4na, settlement, I, 60, 37; 73, 
a*; II, 2,143 9 'j—enclosure, I, 
128, 7 5-— *masc.? I, 189, 83, 

vrigina, wrong, dishonest, IV, 1,173 
V, 3,115 12, 5. 

vrigina-vartani, following crooked 
ways, I, 31, 6',*. 

vrifig, to trim; ‘vritig6, I, 142, 53;-- 
to turn: vrinakti, IV, 7, 10;— 
vrikshi, may I draw on myself, 
(I, 27, 13°) ;—pari vrinakti, he 
spares, III, 29, 6. 

vritr4, foe, I, 36, 8'. 
vritra-hatha, the killing of foes, III, 

16, 1. 
vritra-hén, slayer a foes or of 

Vritra, 1, 59) 6 5 74,33 Hl, 1, 
11: Ill, 12, 475 20, 43. 

vritrahdn-tama, the greatest de- 
stroyer of wigs (or of 

᾿ Vritra), I, 78, 
alae lights, I, 8, 4);—wildly, I, 

vriddhé‘sokis, mightily brilliant, V, 
16, 3. 

vridh, to increase, grow, &c.: var- 
dhamanam, increasing, I, 1, 8, 
&c.; vavridhasva, be magnified, 
I, 31, 18; vridhé, for welfare, 
prosperity, III, 3,8; 6,10; IV, 

WORDS. 473 

2, 18; vriddh4, grown full of, 
V, 20, 2!;—-v4rdhanti, they 
nourish, I, 65, 4;—vardhaya- 
masi, we extol, I, 36, 11; var- 
dhaya gfrab, make prosper, III, 
29, το ;--Οἰνί vavridhe (conj. vi- 
vavridhé), 1, 141, 5% 

vridh, furtherer,. IIE, 16, 2%. 
vridhd, helper, furtherer, (III, 16, 

2 ἢ; ΙΝ, 2, 10. 
vridhasin4, growing : vridhasanisu, 

in the growing (plants), Il, 2, 5°. 
vridha-snG, mighty, LV, 2, 33. 
vrishan, manly, bull, Ἢ 36, 87; τοὶ, 

&c.; 1Π|, 2995 ritdsya vrishne, 
V, 12, τ : arushdsya vrishnab, 
ν᾽ 12, 243, 

Vrishan, ΝΟ pr., I, 36, τοῖ, 
vrishabha, bull (Agni), I, 31, 5, ἄς. ; 

I, 141, 22; IV, 1, 1133 122, ” 
2, a krishndb vrishabhi, 1 ̓ 
79.) 

vrishay : λοι δορἀϑε thou rushest on 
(acc.) like a bull, I, 58, 4°;— 
vrisha-ynte, they are full of 
(sexual) desire, III, 7, 9. 

vrishi{, rain, II, 5 6; 6, 5. 
védas, property, I, 70, 10; 99, 1; 

» 2, 12. 

védi, sacrificial altar: védi {ti asydm, 
oT 3,4 

vedi-sid, ating on the sacrificial 
bed, I, 140, 1. 

védya, well known; r4tham-iva véd- 
yam, II, 2, 3?;—renowned, V, 
15,1. 

vedhad-tama, best worshipper, I, 
75) 2- 

vedhds, worshipper, I, 60, 2; 65,10; 
69, 33 72, τ; 73,10; III, 10, 
53 14,1; IV, 2, 153 203 3, 
33 163 6, 1 ;—helpful, I, 128, 
4 (bis). 

vépas, trembling, IV, 11, 2. 
vesd, vassal, IV, 3, 13. 
véshana, officiating, V, 7, 5- 
Vaisvanaré, I, 59, 1-73; 98, 1-3; 

II], 2, 63 115 123 3,1) 53 
10; τι; 26, 1-3; IV, 5,15 23 
V, 27, τῆ; 2. 

vélbri, ’ draught-horse, I, 144, 3- 
vyddasvat, far-embracing, Il, 3, 5. 
vy4sishtha, most capacious, II, ro, 4. 
vyathis, track, IV, 4, 3. 
vyadh, see vidh. 
vy (vi), to envelop: ava-vy4yan, re- 
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moving, IV, 13, 4;—a vitam, 
enveloped, IV, 7, 6!;—pari- 
vita, dressed (in offerings and 
prayers ἢ), IV, 3, 2%. 

vydman, see vi-oman. 
vrag, to go: vavraga, III, 1, 6 ;— 

abhi-vra4gan, proceeding, I, 58, 
5%; abhivr4gat-bhi+, approach- 
ing, I, 144, 5°. 

vraga, stable, IV, 1, 15; V, 6, 7. 
vrata, law, I, 31,13 23 123 65, 33 

69, 7; II, 8, 33 III, 3, 935 4, 

73 6,53 7,73 IV, 13, 2; vrata. 
dhruvd, 1, 36, 57; II, 5, 4; 
daivyani vrata, I, 70, 2;—4nu 
vratam, according to his will, I, 
128, 1;—duty, I, 144, 1. 

vrata-pd, guardian of the law, I, 31, 
103 III, 4,7; V, 2, 8% 

vrask: nd gydyasah s&onsam ἃ vrikshi, 
may I not fall as a victim to the 
curse of my better, I, 27, 132; 
vrikndsah, hewn, III, 8, 7. 

vri, host, IV, 1, 16%. 
vrata, host: vrdétam-vratam, III, 

26, 6. 
vradh : vradhanta, they have boasted, 

V, 6, 7. 
vrddhan-tama, most powerful, I, 

150, 3. 
vris, finger: ddsa vrisad, I, 144, 51. 

sams, to recite: Asamsan, I, 67, 43 
manma samsi, II, 4, 8;—to 
teach: ritém s4msantas, III, 
ay 7 

samsa, curse, I, 27, 137; 94, 8; III, 
18, 2; sdmsat aghat, from evil 
spell, I, 128, 5 ;—praise, I, 141, 
6*; τι; samse nrindm, III, 16, 
43 ubhd s4msa, IV, 4, 14]; 
sdmsam Ay6A, IV, 6, 113; V,3, 47. 

sak, to be able: sakn4vama, I, 27, 
13; sakéma yamam, I, 73, τοὶ; 
Il, 5, τὸ; HII, 27, 33 sakema 
sam-idham, I, 94, 3 ;—to help 
to: sagdhi (with gen.), II, 2, 
12; III, 16,6; sagdhf svastaye, 
Vi 17, 5. 

sAkti, skill: s&kti, I, 31, 18. 
sagm4, mighty, I, 143, 8. 
saki-vat, full of power, III, 21, 4. 
sata, hundred: sat& 4a vimsatim fa, 
Vy, 27, 23. 

saté-4tman, endowed with hundred- 
told life, I, 149, 3. 
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satadavan, giver of a hundred (bul), 
V, 27, 6. 

saté-dhara, with a hundred rills, IIT, 
26, 9. 

satd-valsa, with a hundred branches, 
III, 8, rr. 

sata-séya, attainment of hundred- 
fold blessings, ITI, 18, 3. 

sat4-hima, living a hundred winters, 
1,1, 11. 

sat4-hima, pl., a hundred winters, I, 
73, 9. 

satin, hundredfold, I, 31, 10; II, 2, 
9; satinibhiA, with his hundred- 
fold blessings, I, 59, 7. 

stru, enemy : sAtrum a-dabhéé, ITI, 
16, 2‘. 

satru-y4t, being at enmity, V, 4, 5; 
28, 3. 

sad, to be glorious : sasadré, I, 141, 9. 
sapb4, hoof, V, 6, 7. 
sam, to toil (esp. in performing 

worship): sasaman4, who has 
toiled hard, I, 141,103 142,23 

TL], 18, 4; IV, 2, 93 13; 
asamisht4a4, 1Π1, 29, 16; dsa- 
mishéa, he toiled, V, 2, 7. 

s4m, bliss, luck : s4m y64, with luck 
and weal, I, 189, 2; III, 17, 33 
18,4; IV, 12,5; sam nab soa, 
II, 13,6; sam kridhi, IV, 1, 3 ; 
“ἄτη Asti, he satisfies, V, 7, 93 
sam hridé, V, 11, 5. 

samay, to toil: sam-ayé, III, 1, 1. 
s4mi, toiling, (sacrificial) work : 

samya, Il, 1, 9’; s4myai (read 
“ἀτηγᾶ ὃ), IV, 3, 4). 

samitr?, the sacrificial butcher, or 
slaughterer, (I, 13, 12'); II, 3, 
10; IIT, 4, 10. 

sam-gay4, bringing happiness to our 
home, II, 1, 6. 

s4m-tama, most agreeable, beneficial, 
blissful, 1, 76, 113 77, 2; 128, 
73 IIT, 13, 4. 

S4mbara, I, 59, 6. 
sam-bh4, refreshing, I, 65,5 ; bringing 

luck, ITI, 17, 5. 
say, reposing, I, 31, 2. 
sarni, fault (?), I, 31, 16". 
sar4d, autumn: tisr4é saradaé, I, 

72, 3. 
s4ru, weapon, IV, 3, 7. 
s4rdha, host, 1, 71, 8°; 1V, 1, 12°,°; 

sArdhaya maratam, IV, 3, 8. 
sérdhas, host : s4rdhaé mérutam, I, 
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127, 6; II, 1, 6; IV, 6, 10; 
marftam s4rdhas, II, 3, 3; 
nardm s4rdhaé, II, 1,54; s4rdhab 
divy4m, III, 19, 4 ;—s4rdhaé, 
m, or n.? TV, 1, 12,3, 

s4rman, shelter, protection, I, 58, 8, 
&c.; sarmani syam, III, 15, 1; 
&gkbidr’ sfrma, ITI, 15, 5°. 

sarma-s&d, sitting under shelter, I, 
73, 3- 

sfrya, arrow, I, 148, 4. 
sAvas, strength, might, power: savasa 

(conj. s4vasab), I, 27, 21, &c.; 
sAvasab sushminad pati, I, 145, 
1; savasad pate, V, 6, 9. 

savishtha, most powertul, I, 77, 4; 
mightiest, I, 127, 11. 

sAsvat : s4svata ἰάπᾶ, constantly, I, 
26,61; s&svatid, constant, I, 27, 
7; ganaya sAsvate, all people, I, 
36, 193; sAsvatad, many, I, 72,1'. 

sasvat-tam4m, for ever, 11], 1, 23. 
sasti, hymn, praise, IV, 3, 33 15. 
sa, to sharpen, further : sisthi, III, 

16, 3'5 24, 5'; sisite, V, 2,95 
9, 5;-- ἀξ sfsite, I, 36, 16 ;—ni- 
sishat, he stirs up, ΙΝ, 2, 77. 

sak4, powerful, V, 15, 2". 
Sata-vaney4, N. pr., I, 59, 7- 
sas, to teach, instruct: sasasué, III, 

1, 23 IV, 2, 12;—-4nu-sishéa, 
instructed, V, 2, 8 ;—prd sassi, 
thou instructest, I, 31,143 pra- 
sdsat, commanding, I, 95, 3. 

sis, command, I, 68, 9. 
sdsana, command, III, 7, 5. 
sdsani, teacher, I, 31, 11. 
sdsus, command, instruction, I, 60, 

23 73,1 
sdsya, governable, I, 189, 7‘. 
sikvan, plur., locks of flames, I, 141, 8". 
siksh, to help one to, to favuur with 

a thing (gen.): siksha, I, 27, 
5; Ill, 19, 3; yas te sfkshat, 
who does service to thee, I, 
68, 6. 

sikshG, rich in favours: siksh6s 
(conj. siksho), III, 19, 3). 

siti-prisht44, white-backed, III, 7, 1’. 
simi-vat, powerful (?), I, 141, 13". 
sirini? II, 10, 3%. 
siv4, kind, bounteous, gracious, 

blessed: I, 31, 13 79, 2; 143, 
8; III, 1, 93 19; IV, 10, 8; 
11,63; V, 24,1. 

sisu, the young one: pasts πά sisva, 
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like a pregnant cow, (I, 65, 10"); 
young calf, I, 96,5'; the young 
child (Agni), I, 140, 33; 145, 33 
V, 9, 33 a foal, III, 1, 43 divas 
sfsum, (Soma) the child of 
heaven, IV, 15, 6% 

sfsu-mati, the mother of the young 
child, I, 140, ro! 

sisvan (?), young : pashé πά sfisva, I, 
. rol, 

sird, sharp, III, 9, 8. 
sukr4, bright, I, 12, 12, &c.;—bright- 

ness: sukrd v4s4naé, III, 8, 9. 
sukr4-varza, whose colour is bright, 

I, 140, 15 143, 7. 
sukr4-sokis, brightly shining, ΕἸ, 2, 3. 
suf, to shine forth, flame up: s64asva, 

I, 36, 9; susukvdn, flaming, I, 
69, τ; suédyantas, the re- 
splendent ones, I, 147, 1; susu- 
kan, I, 149, 43 s4m nab sofa, 
III, 13, 6; asofat, III, 29, 143 
sukAdhyai, LV, 2, 11;—to kindle: 
sud4ntah agnim, IV, 2, 17 ;— 
Apa nab sésukat agh4m, driving 
away evil with thy light, I, 97, 
1-8 ;—susugdhf ἃ rayfm, shine 
upon us with wealth, I, 97, 1;— 
vf s6sufanaé, flaming, III, 15, 1. 

stk, fae sukd-sua, flash by flash, 
2 4, 1. 

σύ κι, brilliant, bright, I, 31, 17, ἄς. ; 
V, 7, 8'; skim stikayaA, I, 72, 
333 sti ft (for skim ft ?), IV, 
2, 16%, 

Chak eng! whose birth is bright, 
» 141, 7. 

siki-gihva, pure-tongued, II, 9, 1. 
sQki-dant, with brilliant teeth, V, 7,7. 
si-pesas, brightly adorned, I, 144, 1. 
ski-pratika, whose face is bright, I, 

, 1435 6. 
stki-bhragas, brightly resplendent, I, 

79, 1. 
σύκξί-ναγηα, brilliant-coloured, V, 2,3. 
δάπα-“ἔρα, V, 2, 7. 
“υπάπι, prosperously, IV, 3, 11. 
subh, to adorn, beautify: sumbh4nti, 

V, To, 45 22, 4. 
sQbh, a triumphal procession, 1,127, 

6; III, 26, 4”. 
subham-yd, going in triumph, IV, 

62 3, 63, 
subhrd, beautiful, ΠῚ, 26, 2. 
suradh, gift, 1, 72, 7%. 
sush, see svas. 
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sashka, dry (wood), F, 68, 3. 
sashma, roaring, 1V, ro, 4 ;—power, 

V, 10, 43 16, 3. 
sushmin, mighty, powerful, I, 145, 

1; III, 16, 3; V, το, 4. 
sushmin-tama, strongest, I, 127, 9. 
sfira, mighty, I, 70, 11 ;—hero, IV, 

3, 15. 
sixes strife of heroes: sffra-sata, 

+ 31, 6. 
sfish4, song of praise, III, 7, 6. 
srthga, horn, III, 8, 10; V, 2, 9. 
sringin, horned animal, III, 8, 10. 
sridh ; sardha, show thy prowess, V, 

28, 3. 
séva, a kind friend, I, 58, 6; 69, 43 

73, 23—-friendship, III, 7, 5. 
sé-vridha, joy-furthering, III, 16, 2. 
sésha, offspring, V, 12, 6. 
s6ka, flame, IV, 6, 5. 
sokif-kesa, whose hair is flame, I, 

45, 6; 127, 23 Ill, 14,13 17, 
13 27,43 V, 8,2. 

sokishtha, brightest, V, 24, 4. 
sokishmat, flaming, II, 4, 7. 
sokis, splendour, flame, I, 12, 12, &c. 
skut, to drip down: sotanti, III, 1, 

8; 21,2; 43 5. 
sydva, dark: syavim (conj. sy&vib?), 

I, 71, τῆ; syavd, the two tawny 
horses, II, ro, 2. 

syet4, reddish, I, 71, 4. 
syen4, hawk, IV, 6, το. 
syéni, the reddish whiteone, I, 140, 9%. 
srath, to let loose: sisrathat, I, 128, 

6 ;—-vf sisrathaé, release from, 
IV, 12, 4. 

stam: sasraman4é, toiling, IV, 12, 2. 
sramay, wearying oneself, I, 72, 2. 
sravay4t-pati, who brings renown to 

his lord, V, 25, 5°. 
sravas, glory, renown, I, 31, 7, &c.; 

sravase, I, 73, 5. 
sravasya, glorious, II, 10, 1. 
sravasy4t, aspiring to renown, 1, 

128, 1. 
sravasyd, desire of glory, I, 128, 6; 

149, 5- 
sravasyG, glorious, V, 9, 2. 
sravdyya, glorious, celebrated, I, 27, 

8; 31,53 V, 20, 1. 
“τᾶ, see sri. 
sri, to rest, abide : asi srit44, I, 75, 

33 III, 9, 3; sisriyand, dwelling 
here and there, V,11, 6 ;—asret, 
he has spread forth, established, 

III, 14, 13 19, 2;—to send: 
firdhv4m asret, he has sent up- 
wards, IV, 6,2; 13,23 14, 23 
asret, he has sent, V, 1,12; 28, 
1 ;—t srayasva, rise up, IIT, 8, 
2;—with vi, to open (intr.): vi 
srayantam, I, 13,6; 142,63 II, 
3,53 visrayadhvam, V, 5, 5. 

sri, to cook : sriv4n, 1, 68, 11; sisrita, 
he has ripened, I, 149, 2; sri- 

., wishe, thou warmest, V, 6, 9. 
sri, splendour, beauty, glory, I, 72, 

10%, &c.; srfyam vdsana4, II, 
10,13 sriyé, gloriously, IV, 5,15. 

stu, to hear: srudhi, I, 26, 5, &c. ; 
stavat (conj. sravat), it melts 
away, I, 127, 3" ; sréshamanas, 
hearing, IIE, 8, 10 ;—vi srin- 
vire, they are renowned, IV, 

6. 
srti, glory, II, 2, 7. 
srut-karna, with attentive ears, I, 44, 

13; 45) 7- 
sratya, glorious, I, 36, 12. 
srushzi, obedience, I, 67, 17; III, 9, 

8 ;—hearing, readiness to hear, 
I, 69,7; HH, 3,93 9,4 

srushii-van, ready to listen, hearing, 
I, 45,2; III, 27, 2 ;—obedient, 
I, 127, 9. 

sreni-s4s, in rows, III, 8, 9. 
svas, to hiss: sv4siti ap-sG, I, 65, 9 ; 

—abhi-svas4n, panting, I, 140, 
§ ;—asushands, aspiring after, I, 
147, 1; IV,2, 143 16. 

svsivat, mightily breathing, I, 140, 
10 

svatr4, power (?), I, 31, 4%. 
svant4? I, 145, 4*. 
svet4é, white (horse ἢ), I, 66, 6';—- 

svetam gag#andm, who had been 
born white (Agni), III, 1, 4. 

Svaitrey4, V, 19, 3°. 

samyat-vira, with a succession of 
valiant men, II, 4, 8. 

samvatsar4, year: samvatsaré, after 
a year, I, 140, 25. 

s4kman, company : s4kman (loc.), I, 
31, 6%. 

sa-kshita, dwelling together, I, 140, 3. 
skhi, friend, I, 31, 1; 75, 43 ΠῚ, 

9, τὶ; sékha sdkhye, I, 26, 3; 
111, 18, τ; s4kha s4khyué ni- 
mishi raékshaman44, I, 72, 5"; 
gaha sékhi-bhid, III, 1, 9°. 
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sakhi-y4t, wishing to be a friend, I, 
128, 1. 

sakhy4, friendship, I, 26,5; 71, 103 
94, 1-143 III, 9, 33 1V, το, 8. 

sagh, to sustain : dsaghnoé, I, 31, 3. 
sak (sask), to be united with, ac- 

company: s4éasva naé, stay with 
us, I, 1, 9; sadase, II, 1, 3; 
saskire, II, 1, 13;—to attend, 
worship: sagante, I, 59, 6; s4- 
danta, I, 73,4; saéantam, I, 98, 
33—to follow: sakante, I, 60, 
2; sisakshi, I, 73, 8;—to hold, 
cling, adhere: sisakti, I, 66, 2; 
sakate (krAtva), I, 145, 23 54- 
dante, III, 13, 2; saskata, III, 
16, 2 ;—saéanta, they have at- 
tained, V, 17, 51;—Anu sagate 
vartant4, she follows her ways, 
I, 140, 9°;—4pa sasdire, they 
turn away to encounter, V, 20, 
2 ;—abhi safante, go towards, I, 
71, 7) ;--- sfikyam, whom men 
should attach to themselves, I, 
140, 3. 

s4-Aanas, graciously united, I, 127,11. 
s444, together with: s444 s4n, being 

attached, I, 71, 4;—III, 12, 2; 
IV, 5, 10. 

sa-gatya, relationship, I1, 1, 5”. 
sa-gitvan: sa-gitvina, united con- 

querors, III, 12, 4. 
sa-gish, united with: sa- 

23 14. 
sa-gésha, unanimous, concordant, I, 

65, 23 72, 6. . 
sa-géshas, in concord with, unani- 

mous, III, 4, 8; 8, 8; 20, 1; 

22,43 1V,5,13 V, 4.45 235 33 

» 1, 44, 

23, 3. 
simghata-rpa, of familiar form, I, 

69, 9. 
sdttri, sitting down, III, 17, 5. 
sft-pati, lord of beings, II, 1, 4 ;— 

a good lord, V, 25, 6; 27, 1. 
saty4, true, truthful, 1, 1, 53 73, 23 

79, 13 98, 3; krinvan satyd, I, 
70, 8; saty4m, true (fulfilment), 
IV, 1, 18 ;—saty4m, verily, I, 1, 
6 ;— efficacious, I, 67, 5 ;—real, 
IV, 1, το. 

saty4-girvahas, truly carried by pray- 
ers as by a vehicle, I, 127, 8). 

saty4-tara, highly truthful, I, 76, 5; 
III, 4, 10. 

saty4-tati, truth, IV, 4, 14. 

saty4-dharman, whose ordinances 
are true, I, 12, 7. 

saty4-manman, truthful, I, 73, 2. 
satya-y4g, truly sacrificing, IV, 3, 1. 
satya-vaé, truth-speaking, ΕΠ], 26, 9. 
saty4-sushma, truly strong, I, 59, 4; 

IV, 11, 4. 
satrd, altogether, I, 71,9 ;—together: 

satrd ἀακτᾶπάῤ, I, 72, 1. 
satra-séha, always conquering, I, 

79, 7 
s&tvan, warrior, I, 140, 9; IV, 13, 2°. 
sad, to sit: fpa sidan, they rever- 

entially approached, I, 72, 5;— 
pari- lantad, besieging, IV, 2, 
17". 

s4dana, (priestly) seat, I, 31, 17;— 
seat, abode, I, 95, 8; 96, 7. 

sa-dris, of like appearance, I, 94, 7. 
sfdman, seat, I, 67, 10; the (sacri- 

ficial) seat, I, 73, 1; IV, 1, 8; 
9,33 V, 23» 3. 

sady4é-artha, immediately success- 
ful, I, 60, 1. 

sady4s, instantly, 1, 
quickly, 1, 71, οἷ. 

sadhani-tv4, companionship, IV, 1, 9. 
sa-dhani, companion: sa-dhanyaé, 

IV, 4, £4. 
sadha-mdd, rejoicing, V, 20, 4. 
sadha-madya, sharing in rejoicings, 

IV, 3, 4. 
sadh4-stuti, song of praise, V, 18, 5'. 
sadh4-stha, abode, II, 9, 3; III, 6, 

43.7) 41 12, 8; 23, 15 25) 51 
apdm sadhé-sthe, I, 149, 43 1], 
4, 23 trf sadh4-stha, III, 20, 2. 

sadhryafé, together, IV, 4, 12. 
san, to win; sanéma, I, 73, 5; 189, 

8; sanishy4n, sanishyantad, de- 
sirous of winning, III, 2, 3}; 
43 13,23 sanishamahe, ITI, 11, 
9; sasa-vdn, having obtained, 
III, 22, 13 sasa-vdmsah, success- 
ful, IV, 8, 6; sanishanta, they 
were successful, V, 12, 4;- 
see also sa. 

sina, old, I, (27, 131); 95, 10; III, 
1,63 20, 

sanakdt, from of old, ITI, 29, 14. 
sanata, from of old, II, 3, 6; ITI, 

27, 6, ἃς.; 

3, I. 
sandya, ancient, III, 20, 4. 
s4nara, united with strong men, I, 

96, 8). 
s4na-sruta, old-renowned, III, 11, 4. 
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sana-egf, inciting from old, I, 141, 5°. 
san{, efficient, I, 27, 4 ;—sanf, gain: 

sandye, I, 31,8; sanfm g64, the 
acquiring of the cow, III, 1, 
233 sanim yaté, V, 27, 4. 

s4nitri, a gainer, winner: sAnita, I, 
27,93 36,133 sanitGA, V, 12, 3. 

s4-nila, dwelling in the same nest, 
I, 69, 6: 71,1. 

sanut4r, far, V, 2, 4. 
s4nemi, entirely, IV, 10, 7. 
santya (voc.), good, 1, 36, 2; 45, 53 

93 Ill, a1, 3. 
sap, to serve, worship : ritd s4pantad, 

I, 67, 8; 68, 43 3 sapema, IV, 4, 
93 sapami, V Ἢ ἐν 2; sApati 
(Pada: sab pati), V, 12, 6" ;-- 
to attach oneself: sapanta, V, 
3,4 

sap4tni, the two wives, III, 1, τοῦ; 
6, 4. 

sapary, to worship, do service: 
saparyati, I, 12, 8; saparydmi 
prayasa, I, 58, 2; ἢ ‘sapary n, I, 
72, 373 saparydtah, T, 144) 45 
saparyéma sapary4vah, II, 6, 3; 
saparyata, III, 9, 8; V, 14,53 

25, 41 asaparyan, III, 9, 93 
saparyAntas, V, 21, 33;—a sa- 
pary4n, IV, 12 yai—vi saparyan, 
I, 70, το. 

sapary4, devoted servant, I, 6, 3. 
sapt4-gihva, seven-tongued, ill, 6,53, 
sapta-dhatu, ores of seven 

elements, IV, 5 
saptan, seven: ae guhvab, I, 58, 

7) yahvib, 1,71, 7; 72), 81: III, 
143 raya IL, 5, 4᾽; vants, 
Ill, 1, 6'; 7, τὶ; hotr&i, IH, 
4, 5: prikshdsah, ITI, 4, 7} ; 
vipras, HII, 7, 73 IV, 2, 15)5 
hétri-bhiA, IIL, 10, 4); priyfisad, 
IV, 1, 123 dhéma-bhié, IV, 7, 
ΜΗ τάϊπᾶ, V, 1,5 +—trib sapt4, 
I, 72, 61. 1V, 1, 16%. 

sapt4-rasmi, having | seven rays (or 
reins), I, 146, 17. 

sapta-siva: sapti-sivasu, read: sapta 
sivdsu, I, 141, 2°. 

sapt4-sirshan, se ven-headed,! ΤΙ, 5, 55. 
sapt4-hotri, the god of the seven 

Hotris, III, (10, 41); 29, 14. 
sApti, racer: 4tyam πά s4ptim, II, 

22, 1}, 
saprathas-tama, most widely ex- 

tended, I, 45, 72; most widely- 
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sounding, I, 75, 11; most wide- 
reaching, I, 94, 13. 

sa-pr4thas, widely extended: s4rma 
sa-prathad, a big shelter, I, 142, 
5 πῆ, 13, 4. 

sabab-digha, ΟΕ ΓΕ ITT, 6, 4*. 
s4bandhu, bound in kinship, III, 1, 

το. 
sa-bddh, pressing: sa-bddhab & ka- 

krud, III, 27, 6 
sa-bddhas, urgent, V, το, 6. 
sabhd-vat, with (brilliant) assemblies, 

IV, 2, 5 
s4m, together : yasdsab sim hf pfir- 

vid, many glorious ones have 
come together, III, 1, 11. 

sama, every, V, 24, 3. 
samAd, contest : tvesh4é samét-su, I, 

66, 6; 70, τι. 
s4-manas, one-minded, V, 3,2 
samand, alike, ΓΝ, 5, 7. 
s4m-antam, in the neighbourhood 

of, V, 1, τα. 
sa-many4, concordant, IV, 1, τ. 
samdya, through the midst, I, 73, 6 
sa-mary4, assembly, III, 8, 5 ;—con- 

test, V, 3, 6. 
saman4, companion, I, 69, 8';— 

common, I, 127, 8, &c.; sama- 
ndm 4rtham, I, 144, 33. 

s4m-iti, meeting, 1, 95, 8. 
sam-ith4, battle, I, 73, 5 ;—assembly, 

HII, 1, 12. 
sam-fdh, log of wood, fuel, I, 95, 11; 

Il, 6,13 INI, 1, 23 10, 33 1V, 
4,153 V, 1, 13 4, 43 6, 473 
tisr44 sam-idhaé, III, 2, 93 
samit-samit, log by log, III, 
4,7. 

samudra, ocean, I, 71, 73 95, 3". 
s4m-riti, battle, 1, 31,6;—onslaught, 

I, 127, 3°; V, 7, 2°. 
sim okas, dvelling tom Nets 1444: 
sam-gdmana, assembler, I, 96, 6. 
s4m-tarutra, victorious, IIT, 1, 19. 
sam-dris, the shine (of the’ sun), I 

66, 1;— appearance, aspect, 11, 
1, 12; III, 5, 2; IV, 1, 6: 
6, 6. 

s4m-drishti, aspect, I, 144, 73 1Πν.4. 
43 IV, το, 5. 

sam-bhiga, enjoyment, (II, 1, 4 1), 
sim-misla, united, IIT, 26, 4%. 
samy4nh, turned towards each other: 

sam’ fat {| sam-t4i, I, 69, 13 96, 
57; IL, 3, 6; ΠΙ Wy? *s—united: 
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sam-iéts, 111, 29, 13; sam- 
yasikam, V, 7, 1. 

sam-yat: ksh4pab sam-y4tas, on 
continuous nights, II, 2, 2°. 

sam-rag, the Sovereign, 1, 188, 5; 
ΠῚ, το, 1. 

sam-rdgat, king: sam-rdgantam, I, 
27,1. 

sam-v&t, space, V, 15, 3. 
sam-sid, companionship, I, 94, 1;— 

assembly, IV, 1, 8. 
sam-stir, laid together: sam-stiras 

vi-stirad, 1, 140, 73. 
sam-sth4, abode, V, 3, 8. 
sam-hat, a compact mass, III, 1, 7. 
saydvan, accompanying, I, 44, 13. 
s4-yoni, having the same origin, III, 

1, 6. 
sarany, tospeed: sarany4n, III, 1,19. 
sa-ratham, on one chariot with, I, 

71, 6; Ill, 4, 11; 6, 9; V, 
11, 2. 

Sardmé, I, 72, 8. 
Sérasvati, N. of a goddess, J, 13. οἷ; 

142,9: 188, 8; IT, 2, 114,75 3, 
8; HI, 4, 8; V, 5, 8;—N. of 
a river, III, 23, 4. 

s4riman, swift course, III, 29, 11. 
s4rga, rush: vdtasya s4rga4, III, 29, 

113;—the letting loose, IV, 3,12. 
s4rga-pratakta, urged forward, I, 

65, 6. 
sarpié-asuti, drinking butter, II, 7, 

6; V, 7,95 21, 2. 
sarpis, butter, I, 127, 1; V, 6, 9. 
sarv4-tati, health and wealth, I, 94, 

15. 
s4vana, libation, 111, τ, 20; trittye 

s4vane, III, 28, 5 ; m&dhyandine 
s4vane, III, 28, 4. 

si-vayas, of the same age, I, 144, 
3. 4: 

Savitri, 1, 36,13; 44,853 73,23 95, 
7; Π1,1Θθ72.7; HI, 20, 5; IV, 6, 
23 13,23 14, 2. 

sask, see sak. 
sask4t, hindrance, III, 9, 4'. 
sas4, herbs, III, 5, 67; IV, 5, 7'; 

7,713 Vy 21, 4% 
sasahf, victorious, III, 16, 4. 
s4sni, victorious, III, 15, 5. 
sa-srit, flgwing, 1, 141, 1. 
sah, to overcome, be victorious: 

sahvan, III, 11,6; sAhasva, III, 
24, 1; Asahanta, III, 29, 9; 
sasdha, V, 25, 6 ;—abhi sasdhat, 

it may prevail, V, 23, 1 ;—niA- 
s4hamana4, conquering, I, 127, 
3 }—Ppra-sdkshat, victorious, IV, 
12, 1. 

sahaé-krita, produced by strength, 

I, 45,93 UI, 27, 10; V, 8, τ. 
sahad-ga, strength-begotten, I, 58, 1. 
sahadé-vridh, augmenter of strength, 

I, 36, 2; III, το, 9. 
s4han-tama, mightiest, I, 127, 9. 
sahantya, conqueror, I, 27, 8. 
s4hamana, victorious, IV, 6, ro. 
séhas, strength: sahasab yaho iti, 

I, 26, 101; 74, 5'; 79, 43 sfino 
{ti sehasab, 1, 58, 8; 127, 1; 
143, 15 ΠΙ, 1,83 11,43 24,33 
25,53; 28,3; 5; IV, 2,23 11, 
6; V, 3,93; 4,83 sdhasd gdya- 
manaé, I, 96, 12; sShasab γάϊα 
gani, I, 141, 1; sahasab yuvan, 
O young (son) of strength, I, 
141, 103 s4hasad putrdd, II, 7, 
6; Ill, 14, 13 45 6; 16, 5; 
18, 43 V, 3,13 63 4, 63 τι, 
6 ;—saha4, (Agni our) strength, 
Ι, 36, 18 ;—s4hasa, strongly, I, 
98, 2;—might, power, I, 127, 9; 
10; V,1,8; devdsya s4hasa, V, 
3, 10; abhi-mati s&4hab dadhé, 
V, 23, 4';—-violence, V, 12, 2. 

sahasand, mighty, strong, I, 189, 8; 
II, 10, 6; V, 25, 9. 

sdhasi-vat, mighty, strong, I, 189, 5 ; 
ITI, 1, 32; V, 20, 4. 

sahasin, strong, IV, r1, 1. 
sahasya, strong, I, 147, 5; II, 2, 11; 

V, 22, 4. 
sahdsra, thousand: sahdsrani sata 

désa, 11, τ, 8; sahdsrat ypit, 
V, 2, 73 das4-bhid sahdsraiA, V, 
27, 1, 

sahasra-aksh4, thousand-eyed, I, 79, 
12. 

sahasra-git, conqueror of thousand- 
fold wealth, I, 188, 1; V, 26, 6. 

sahasram-bhard, bringing thousand- 
fold gain, II, 9, 1. 

sah4sra-retas, with thousandfold 
sperm, IV, 5, 3. 

sahdsra-vat, thousandfold, III, 13, 7. 
sahésra-valsa, with a thousand 

branches, III, 8, 11. 
sah4sra-vira, blessing with a thousand 

men, I, 188, 41. 
sahdsra-sriga, witha thousand horns, 

V, 1, 8. 
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sahasra-sd, a winner of thousandfold 
bliss, 1, 188, 3. 

sahasra-sdtama, the greatest winner 
of thousandfold wealth, III, 
13, 6. 

sahasrin, thousandfold, I, 31, 10; 
188, 2; II, 2, 7. 

sfhasvat, mighty, strong, I, 97, 5; 
127, 10; 189, 4; III, 14,25 4; 
Vy 7,1; 9,73 23,2 

sahiyas, mightier, I, 71, 4. 
s&hfiti, joint invocation, I, 45, 10. 
sahvat, Strong, I, 58, 5. 
sa: sisdsantad, wishing to acquire, 

I, 146, 4. 
sa: 4nava-syantab 4rtham, never 

losing their object, IV, 13, 3;— 
vi syatu, may he pour "forth, Ι, 
142,10; pra-gdm vi syatu, may 
he deliver a son, II, 3, 93 v 
syasva, send forth, li, 4, 9] 
νί sahi, disclose, IV, 11, 2. 

sati, acquirement (of wealth), suc- 
cess, I, 36, 17; 143, 6; V, 5, 
43 95 7- 

stu, womb, mother (ἢ), IV, 6, 77. 
sidh, to prosper (intr.): sadhati, I, 

94,2;—sddhate mati4, the prayer 
goes straight to him, I, 141, 17; 
sddhan, straightway, III, 1, 
17 ;— to prosper (tr.), further : 
sadh4ya, I, 94, 3; pen 
sadhaya, I, 94, 43 sadhan, I, 
96, 1;—to accomplish, perform: 
sidhdyanti dhiyam, II, 3, 8; 
sddhan, III, 1, 183 5, 3. 

sddhat-ishti, accomplishing the obla- 
tions, ΠῚ, 2,53 3,6. 

s&dhana, performer : yagiasya (vidd- 
pee sddhanam, I, 44, 11; HI, 
3,33 27,2; 8;—giver, V, 20, 3. 

siidhishtha, best, 1, 58, 1. 
sadhf, good, I, 67, 2:—going straight 

(to his aim), I, 70, 113 straight- 
torward, I, 77, 3; III, 18, 1;— 
real, IV, 10, 23; efficacious, V, 
1,7. 

sadhu-yd, straightway, V, τα, 4. 
sanasf, successful, sinning (booty), 

1; 75, 2; IV, 15, 6 
sfnu, ridge, I, 128, 33 divas nd s&nu, 

I, 58, 2; 4dhi sanushu trisha, 
II, 3, 7 ;—surface, I, 146, 2 ;— 
top, ITI, 5, 3. 

sdman, song : ritasya siman, I, 147, 
1‘;—the Saman, IV, 5, 3. 

sdim-ragya, sovereignty, I, r41, 13. 
sdrathi, charioteer (Agni), I, 144, 3‘. 
sarasvat4, beings Belonging to Saras- 

vati, III, 4, 8 
Sttha-devy4, Sahadeva’s son, IV, 15, 

7-10. 
simhé, lion, I, 95, 5; III, 9, 43 113 

26, 5; V, 15, 3. 
sik, a (of an army): sféau, I, 

si(n)e? oe poured down, I, 
7 Ea ;—p4ri-sikta, poured, IV, 

sitd, bound’ padi sitém, IV, 12, 6. 
sidh, to scare away: sedhati, I, 79, 

12. 
sidhr, successful, I, 142, 8; effective, 

V, 13, 2. 
sindhu, river, stream, I, 27,6; 72, 

10; 73, 63 97, 8; 99, 1; 143, 
33 146, 453 III, 5,4; V, 4,93 
gamié sindhGnam, I, 65, 73 pl., 
the Rivers, I, 140, 13 ;—the 
river Sindhu, I, 44, 121; 94, 16; 
95) 113 98, 33 V, 11, 53 sin- 
dhué πά kshédad, I, 65, 6'; το. 

sim, self, 1, 95, 7°; 145, 2’. 
siv, see syfi. 
su, to bear. See sfi. 
su, to press Soma: sunvatd4s, I, 94, 

8; sunavdma, I, 99, 1; sunvaté, 
re 141, 10; V, 26, 53 somam 
sut4m, III, 22, 1. 

su-agnf, ssed of a good Agni 
ii su-agnayad, I, 26, 7; 8 

re ven IV, 6, 9. 
su-adhvar4, best performer of wor- 

ship, I, 44, 8; 127,13 II, 2,8 
IIT, 2, 8; 9,8: V, 9,35 28,53 
—receiving good sacrifices, I, 
45, 11;—yagné su-adhvaré, at 

‘the decorous service of the 
sacrifice, I, 142, 5 ;—splendid 
worship, III, 6, 6; 29,123; V, 
17, 1. 

su-anika, with beautiful face, II, 1, 
8; IV, 6, 6. 

su-apaty4, with good offspring, I, 
72,97; II, 2,123 4,83; 9, 53— 
blessed with “ofispring, ἘΠῚ 3973 
consisting in offspring, III, 16, 
1 ;—good offspring, III, 19, 3. 

su-4pas, good worker, IV, 2, 19; V, 
a, 11- 

su-apasyd, great skill, IIT, 3, 11. 
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su-apaka, most skilful, IV, 3, 2°. 
su-arffs, endowed with beautiful 

light, TI, 3, 2. 
su-4rtha, pursuing a good aim, I, 95, 

1 ;—well-employed, I, 141, 11. 
su-Avas, giving good help, V, 8, 2. 
su-4sva, with good horses, IV, 2, 

4 3—Tich in horses, IV, 4, 8; 10. 
su-4svya, abundance in horses, II, 

1, 51 III, 26, 3. 
su-4dhi, of a good mind, kind, well- 

wishing, 1, 67, 2; 70, 47; 71, 
8 ;—with good intentions, I, 72, 
8; IV, 3, 4;—full of pious 
Suen III, 8, 4 ;—longing, 

14, 6. 
su-abhd, truly helpful: rayé su- 

abhivam, V, 6, 33. 
su-isa, whose mouth is beautiful, IV, 

6, 8 » 8. 
sh-ahuta, best receiver of offerings, 

I, 44,45 6; III, 27, 5. 
su-ukt4, well-spoken (prayer), I, 36, 

15 70, 5; II, 6, 2. 
δυ-υρᾶγαπά, easy of access, I, 1, 9. 
su-k4rman, well performing the acts 

(of worship), IV, 2, 17. 
su-kirtf, beautiful praise, I, 60, 3 ;— 

glory, V, 10, 4. 3 
su-krit, well-doing : su-krite sukrit- 

tara4, I, 31, 43 righteous, I, 
128, 6; who has done good 
deeds, I, 147, 37; virtuous, well- 
doer, IV, 13, 1; V, 4, 8; 11. 

su-krit4, good works, III, a9, 8. 
su-ketd, bright, IIT, 7, το. 
su-kratu, highly wise, I, 12, 13 128, 

43 UI, x, 22; IV, 4, 113 V, 
11, 25 20, 43 25, 9 ;—full of 
good-will, 1, 141, 113 144, 73 
ΤΙ, 3, 7. 

sukratu-yd, high wisdom, I, 31, 3. 
su-kshitf, with fine dwellings, V, 6, 8. 
su-kshetriyd, desire for rich fields, 

I, 97, 2. 
su-kh4, easy-going, V, 5, 3. 
sukh4-tama, easy-moving: sukh4- 

tame (rathe), I, 13, 4. , 
5υ-Εά, a good path, I, 94, 9 ;—going 

well, I, 94, 1. 
sugatu-yd, desire for a free path, I, 

7) 2. 
aicjarbapatyd, with a good house- 

hold, V, 4, 2%. 
su-4indra, resplendent, I, 74,6; IV, 

a, 193 V, 6,53 9. 

[46] li 

su-ketina, through thy kindness, I, 
79, 9°; benignantly, I, 127, 11. 

si-gata, well born, I, 65, 4; 72, 3°; 
TI, 1,153 2,113 6,23 III, 15, 
2; 23,3; V, 6,23 21, 2. 

su-gihv4, with beautiful tongue(s), I, 
13, 85 142, 4. 

su-gfirnf, glowing, IV, 6, 3. 
su-gy6tis, rich in light, ITI, 20, 1. 
suta, the pressed (Soma), III, 12, 

1; 2. 
sut4-vat, rich in pressed (Soma), III, 

25, 4. 
sut4-soma, having pressed Soma, I, 

44,85 45, 8; 142,143 IV, 2, 13. 
su-taka, quick, I, 149, 5. 
su-d4msas, endowed with wonderful 

wer, IT, 2, 3. 
su-daksha, highly dexterous, II, 9, 

1; III, 4,95; 23,93 V, τι, 1. 
sud4rsa-tara, more visible, I, 127, 5°. 
su-d&nu, giving good rain, I, 44, 143 

45,10; 141, 9; III, 26, 13 5; 
29, 73;—blessed with good rain, 

» 4, 7. 
su-davan, good giver, I, 76, 3. 
su-dfna, auspicious day, IV, 4, 6; 7. 
sudina-tv4, auspiciousness of . days, 

III, 8, 5; sudina-tvé 4hnam, 
II, 23, 4. 

su-diditi, with fine splendour, III, 
9,1. 

su-ditf, resplendent, IIT, 2, 13; 17, 
4; 27, 10; V, 25, 2 ;—glorious 
splendour, V, 8, 4. 

sudfgha, flowing with plenty, II, 3, 
6; su-dighad usr&4, IV, 1, 13. 

su-dris, full of beauty, III, 17, 45 
Vi34e 

su-drisika, beautiful to behold, V, 
4; 2. 

sudrisika-rfipa, with his shape beauti- 
ful to behold, 1V, 5, 15. 

su-dev4, a friend of the gods, I, 74, 5. 
su-dégha, rich in milk, III, 15, 6. 
su-dyft, brilliant, I, 140, 13 143, 3. 
su-dyumn4, splendid, III, 19, 2. 
side ah brilliant, I, 141, 12; 

» 4) Te 
su-dravinas, ssor of beautiful 

wealth, I, 94, 15. 
si-dhita, well-composed (prayer), I, 

140, 11 ;—blissful gift, III, rz, 
8 ;—well-preserved, III, 23, 1; 
lying safe, III, 29, 2 ;—well- 
ordered, IV, 2,10;—well-placed, 
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IV, 6, 3; well-established, IV, 
6, 7°; V, 3,2. 

su-dhi, wise, IV, 2, 14. 
su-dhar, well-harnessed: rfy4é su- 

dhdrad, I, 73, 10'; hart fti su- 
dhfra, well-yoked, V, 27, 2. 

suni4-math, skilful rubbing, III, 29, 
12, 

su-nidhé, skilful establishing, ITI, 
29, 12. 

su-nith’, the best leader, II, 8, 2; 
III, 8, 8. 

su-p4tha, good path, I, 189, 1. 
su-parn4, beautifully-winged, I, 79,2. 
su-pani, with graceful hands, I, 71, 9%. 
su-putr4, with noble sons, III, 4, 11. 
sh-pfita, well-clarified, V, 12, 1. 
su-pésas, wearing beautiful orna- 

ments, I, 12, 7; 142, 7'; 188, 6. 
supra s7a06, easily passable, II, 3, 5; 

» 5» 5s 
supra-avya, ready, I, 60, 1. 
su-prdtika, whose face is beautiful, 

I, 94, 73 1439 35 III, 29, 5; 
5, 6. 

suprétarti, gloriously advancing, 
Il, 9, 1. 

su-prAntti, a good guide, I, 73, 13 
III, 1, 163 15, 43 IV, 2, 13. 

su-pray4s, receiver of good offerings, 
12,13 4,1. 

su-baéndhu, well-allied, III, 1, 3. 
su-barhfs, possessor of good sacri- 

ficial grass, I, 74, 5. 
su-bh4ga, blessed, I, 36, 6; III, 1, 

45.135 9, τὴ; 16, 6; 18, 5; 
IV, 1,6; 4,7: V, 8, 3. 

su-bhéra, rich in gain, 11, 3, 43 9. 
si-bhrita, well kept, IT, 1, 12. 
s-makha, martial, IV, 3,7; 1.4. 
su-mat, together, I, 142, 7°;—see 

sumat-y(tha. 
su-matl, favour, I, 31, 18, ἄς. ; III, 

4,12; V, 27, 31; kindness: su- 
mati, IV, 1, 2°. 

sumat-y(@itha, together with the herd: 
sumét-yGtham (conj. for su- 
mt yfith4m), V, 2, 4. 

sumét-ratha, on his chariot, ITI, 3, 9. 
su-m4nas, gracious, kind-hearted, I, 

36, 2, ἄς. ;—joyous, IV, 4, 9. 
su-m4nman, rich in good thoughts, 

III, 2, 12. 
su-mahas, very great, IV, r1, 2. 
sd-miti, skilful erection, III, 8, 3. 
su-mri/ik4, merciful, IV, 1, 20; 3, 3. 

HYMNS. 

su-méka, well-established, I, 146, 3'; 
III, 6, 107; 15, 5°; IV, 6, 3. 

su-medhis, wise, II, 3,1; III, 15, 5. 
sumn4, blessing, III, 2, 53 3, 3;— 

favour, grace, V, 3, 10; 24, 43 
—pleasant, III, 14, 4. 

sumna-y(, desirous of favour, I, 79, 
το; III, 27, 13 V, 8, 7. 

su-y4g, excellent sacrificer, V, 8, 3. 
su-yagh4, skilled in sacrifice, III, 

17,1. 
su-y4ma, well-manageable, III, 7, 3; 

(42); V, 28, 3% 
su-yAvasa, good pasture: suy4vas4- 

iva, conj. for sv4sya-iva, II, 4, 4. 
su-yam4, easily directing, III, 7, οἷ. 
su-yGg, well-yoked, IV, 14, 3. 
su-rana, joyous, III, 3, 9; 29, 14. 
su-ratha, with good chariot: su- 

réthasya (conj. su-ratha asya), 
III, 14, 723;—IV, 3, 4 3—rich in 
chariots, IV, 4, 8. 

surabh{, sweet-smelling, V, 1, 6. 
su-rddhas, rich in wealth, IV, 2, 4; 

5) 4: 
su-rukm4, adorned with gold, I, 

188, 6. 
su-réiA, with beautiful splendour, II, 

2,43 II, 2,5; 7, 53 15, 6; 
IV, 2, 17. 

su-rétas, fertile, ITI, 1, 16. 
su-varéas, full of fine splendour, I, 

95,1. 
su-vdk, adorned with fine speech. 

III, 1, 19 ;—well-spoken, 111 
7, Io. 

su-vikas, fine-voiced, I, 188, 7. 
errs well-clothed, III, 8, 4; 

» 3» 2 
suvit4, welfare, I, 141, 123 189, 33 

Il, 2,6; INI, a, 13; IV, 14, 35 
V, 11, 1. 

su-vidatra, bounteous, II, 1, 8; 9, 6. 
su-vira, rich in heroes, in valiant 

men, I, 31, το; II, 1,163 3, 43 
53 4 9; III, 29, 9;—giving 
valiant offspring, III, 8, 2. 

su-virya, abundance in heroes, bliss 
of valiant offspring, I, 36, 6; 
17, &c.; I, 127, 11';—host of 
heroes, III, 16, 4. 

su-vrikt{, praised with beautiful 
praise, II, 4, 1';— beautiful 
prayer, or praise, III, 3,9; V, 

? 

’ 

25,3. 
su-véda, easily to be found, IV, 7, 6. 
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su-s&msa, kind-spoken, I, 44, 6. 
Sanaa, well-protecting, III, 15, 

ὟΝ, 8, 2. 
eieath best praise, ie 26, 6. 
su-sipra, strong-jawed, V, 22, 47. 
sO-sisvi, fine child, I, 65, 4s 
su-séva, propitious, i 27, 2; kind, 

gracious, II, 1, 9; III, 29, 53 
IV, 4,123 V, 15, 1. 

su-s6ka, with pure ’ splendour, I, 70,1. 
su-sri, in great beauty, III, 3, 5. 
sti-samsita, well-sharpened, V, 19, 5. 
su-sanitri, best gainer, Ill, 18, 5. 
secant beautiful to behold, I, 

αν ἠδ well-kindled, I, 13, 1; 
Ν, 5,1. 

su-sam{dh, good fuel, V, 8, 7. 
su-sfi, well-bearing, Vv, 7, 8. 
st-stita, well-born, IT, το, 3. 
si-stuta, highly praised, V, 27; 2. 
su-stuti, rich in perfect praise, III, 

19, 3+ 
su-biva, e to invoke, readily 

hearing (our) call, I, 58,6; III, 
6,8; 15,13 IV, 45 

shar, offering good oblations, IV, 

eichiatys giver of good oblations, I, 
74, 5. 

su-hirazy4, rich in gold, 1V, 4, το. 
sG, to give birth: sfvate fti, th-y 

give birth, V, 1, 4 ;—4sfita, V,2, 
2; 7, 8. 

5ἅ, a progenitor, I, 146, 5. 
sGktA, see su-ukt4. 
sfid, to further: sfiddyat, I, 71, 8; 

shsiida4, 1, 73, 8 :—to shape : 
4sGdayanta, I, 72, 3 ;—to make 
ready: susfidati, 1, 142, 11°; V, 
5, 2;—Sddayati, III, 4, 10 ;— 
sfidaya, accomplish, IV, 4, 143 
—sfidayati pra, may he make 
ready, II, 3, ro. 

sfind, son, I, 1, 9, ἄς, I, 59, 4ἷ; 
ΠΙ, 1, 125; sino {ti sahasa4, I, 
58, 8; 127, 1; 1Π1,1,8; 11, 43 
nityab sings, L 66, 1. 

sfinu-mat, rich in sons, TIL, 24, 5. 
sGnrita-vat, rich in loveliness, 1, 59,7. 

sfira, Sun, 1, 71,95 141, 133 149, 33 
ΠῚ, 1 5, 2. 

sfirf, the nen man, liberal lord or 
patron, I, 31, 7, &c.; I, 73, 5}; 
141, 83, 

stirya, the sun, or Sun, I, 59, 3; 98, 
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1; 146, 4*; III, 14, 43 1V, 1, 
17; 13, I-45 14, 23 ν, 1, 
43 4,43 44ranam sfiryasya, IIT, 
5,53 rokané sfiryasya, ΠῚ, 22, 
33 cn ryam-iva agdram, V ; 
27, 6 
to run: sasran4b, I, 149, 2; 
sasrivdmsam-iva, Il, 9, 53— 
pra sarsrate {ti, they go forth, 
III, 7,1; prasisrate, they stream 
forward, V,1,13 pra-sdrsravasya, 
advancing, V, 12, 6 ;—vf sasrud, 
they have broken through with 
their floods, I, 73, 6. 

srig, to let loose: séna-iva srishid, 
like an army that is sent for- 
ward, I, 66,7; 143, 5'; srigat 
didyam ara he shot an arrow 
at him, I, 71,53 srishtdh, I, 72, 
103 :—Ava sriga, let go, 1, 13, 115 
ava-srig4n, letting go (the sacri- 
pra food to the gods), I, 142, 

3 II, 3, 10; md ἄνα srigab, 
do ‘not deliver, I, 189, 5 ;—Gpa 
Sriga, yield up, I, 188,10; upa- 
sriganti, they pour out, ‘n, 1, 
16 ;—vi sriga, emit, I, 36, 9;- 
sim nab sriga, let us be united, 
I, 31, 18; III, 16, 6. 

Srifigaya, son of Devavata, IV, 15,4}. 
srini, sickle: βγίπγᾶ, 1, 58, a : 
sripré, mighty (7), III, 18, 5}. 
sripré-danu, bestower of mighty 

rain (?), I, 96, 3°. 
sénA, army, I, 66, 7; séna-iva srishza, 

1; 143,5 5'. 
sbtri, ἢ presser (of pom: IV, 3, 3- 
séma, Soma (juice), 1, 44) 143 45, 

103 99, τ; IIT, 12, 33 22, 13 
29, 16; sémasya tav4sam, III, 
105 soma, IV, 14, 43 V,27, 
5';—Soma, the god, 12 65, το; 
II, 8, 6. 

s6ma-ahuta, fed with Soma, I, 94,14. 
Sémaka, Sahadeva’s son, IV, 15, a 
Smee lord of Soma (Indra), I, 

dts ad drinking of Soma: séma- 
pitaye, I » 44) 9» 

sine -péya, drink of Soma, I, 45, 9; 
111, 25, 4. 

somy4, one who offers Soma, I, 
31, 16. 

satbhaga, prosperity, delight, happi- 
ness, I, 36,17; III, 8, 23 3; 
11; 15,43 16,13 V, 28, 3. 

1i2 
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saubhaga-tv4, happiness, I, 94, 16. 
saumanas4, graciousness, I, 76, 23 

kindness, III, 1, 21. 
skambhA, pillar, IV, 13, 5. 
stan, to thunder: standyan, I, 58, 2; 

140, 5; standyanti abhra, I, 79, 
2; pra stanayanti, IV, ro, 4. 

stabhu-y4m4na, firmly fixed, III, 
7, 4. 

sta(m)bh, to uphold; tastambha, I, 
67, 5;—OQt astambhit, he has 
upheld, III, 5, 10 ;—Gpa stabha- 
yat, he supports, IV, 5, 13 
stabhayat dpa dy&m, he has 
reared ...up to thesky, IV, 6, 2. 

stdyam, stealthily : Gpa stdyam éarati, 
conj., (I, 145, 4°). Γ 

stu, to praise: βἰάναᾶπαζ, praised, I, 
1a, 113 31, 8, ἄς. 

stubh: pra-stubhand44, incited by 
shouting, IV, 3, 12. 

stabhvan, uttering (sacred) shouts, 
I, 66, 4. 

stri, to strew: strimita, I, 13, 53 
strinandsab barhfé, 1, 142, 5. 

sti, star: pipésa ndkam stribhid, I, 
68, το; dyaGé πά stri-bhid, 11, 
a, 53 IV, 7, 3. 

stend, thief, V, 3, 11. 
stok4, drop, III, a1, 1-5. 
stotr?, praiser, I, 58, 8; II, 1, τό; 

ΠῚ, 5, 2. 
stéma, praise, song of praise, I, 12, 

12, &c.; st6émaid (conj. st6- 
mam), IV, το, 13. 

st6mavahas, (I, 127, 8). 
stha, to stand: firdhv4é t{shzsa, I, 

36, 13;—abhf tishtba, set thy 
foot on, V, 28, 3;—& tasthtd, 
they have assumed, I, 72, 9?;— 
Gpa sthat, he has approached, 
I, 68, τ; see upa-sthdyam ;— 
pra-sthita, ready, III, 4, 4°;— 
abhi pr4 asthat, he gains ad- 
vantage, I, 74, 8!;—with vi, to 
spread: vi tishtdate, I, 58, 4; 
vf tasthe, I, 72, 9; vi 4sthat, I, 
65,83; 141,73 vi asthiran, they 
are scattered, I, 94, 11; vi 
tisht/ase, V, 8, 7. 

sthatG, what stands: sthatGs ἀαγά- 
tham, what is movable and im- 
movable, I, 58, 5?; 68, 17; 70, 
7°5 (72, 6°). 26 

sthatr:, that which stands: sthataém 
darétham, I, 70, 3; what re- 
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mains steadfast: sthatrén, I, 
72, 6%, 

sthir4, solid: sthirk Ait 4nna, IV, 
7, To, 

sthfina, a column: sthina-iva upa- 
mit, I, 59, 1°. 

snihiti? I, 74, 2%. 
snéhiti, (1, 74, 2%). 
spas, spy, IV, 4, 3 ;—observer: 

sp4sam visvasya gdgatab, IV, 
13, 3. 

sparhd, desirable: lovely, I, 31, 14; 
II, 1, 123 IV, 1,63 73 12. 

spri: aspar {ity aspas, thou hast 
freed, V, 15, 5;—4va_ spridhi, 
protect, V, 3» 9- 

spris, to touch: sprisanti, I, 36, 3. 
sprihay4t-varsa, having the appear- 

ance of one eagerly striving, II, 
10, 5. 

sphati, ‘increase, I, 188, 9. 
sphur, to sparkle: prati sphura, IV, 

3, 14. 
smét-tidhni, with full udders, I, 73, 6. 
smi, to smile, laugh: sm4yamanabhié4, 

I, 79, 2" ; sm4yamanad (ἀγαίιδ), 
II, 4, 6°; smayete {{|, III, 
4, 6. 

syfi: syGitdm, well-stitched, I, 31, 15. 
syona-krit, making comfortable, I, 

31, 15. 
syona-si, comfortably resting, I, 

73,0. 
oat river: sravdétaé sapt4 yahvid, 

971) 7. 
sravatha, streaming, III, 1, 7. 
sridh: 4sredhantas, without fail, 

III, 29, 9. 
sridh, failure, I, 36, 7; III, 9, 43 

10, 7. 
sru, to flow: srfvat (conj. for sra- 

vat), it melts away, I, 127, 3". 
srk, sacrificial ladle, I, 144,13 V, 

14,3; 41, 2. 
srétas, stream, I, 95, 10’. 
sv4: tanvad krinvata εν, I, 72, 5°; 

svdsya-iva, conj. suy4vasa-iva, 
II, 4, 4. 

svab-dris, of sun-like aspect, I, 44, 
9; III, 2,143 V, 26, 2. 

svad-nara, the solar hero, II, 2, 1 ;— 
realm of the Sun, V, 18, 4. 

svab-vat, together with the sun, I, 
59.4; V, 2,11. 

svab-vid, finding the sun, I, 96, 4; 
III, 3,53 103; 26,1. 
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sv4-gfrta, delightful by their own 
nature, I, 140, 13. 

sva-genya, noble by his own nature, 
» 7) 5: 

sv4-tavat, self-strong, IV, 2, 6. 
svad, to taste: svadante, II, 1, 143 

asvadayat, II, 4, 7;—to make 
relishable, savoury: sisvadat, I, 
188, 10; svada, III, 14, 7. 

sv4-dharman, following his own 
ordinances, III, 21, 2. 

svadhd, inherent power: svadhabhié, 
by one’s self, by the power of 
his own nature, I, 95, 4; III, 
26, 8; svadhdya, according to 
their wont, II, 3,8; III, 4,73 
by himself, III, 17, 5 ; by his 
own power, IV, 13, 5;—svadhab 
adhayat, he drank the draughts, 
I, 144, 2%. 

svadhd-vat, self-dependent, I, 36, 12; 
144,73 147,23 III, 20, 3; IV, 
5,32: 10,6; 12,3; V, 3,23 5) 
moving according to one’s wont, 
I, 95, τ; moving by his own 
strength, I, 95, 4. 

sv4-dhiti, axe, III, 2, 10; 8,63 τι; 
Vy, 7, 8. 

svan, to resound: svanit, 11, 4, 6. 
svan4, noise, I, 94, 11. 
sva-paty4, a man’s own dominion : 

sva-paty&ni (conj. for su-apat- 
ydni), I, 72, 9%. 

sv4yasaé-tara, highly brilliant by 
oneself, V, 17, 2',3. 

sv4-yasas, endowed with his own 
lendour, I, 95,23 53 9. 

sva-y4, free, II, 4, 7. 
svfr, sun, or Sun: sffrabn4 sam-dr’k, 

I, 66, τ; svab drisike, 1, 66, 
10°; 69, 103 svad (loc.), I, 70, 
8'; οἷ; svab vividud, I, 71, 2; 
svaé na, I, 148, 13 Il, 2,7; 83 
το; 8,4; svab mahat, ITI, 2,73 
sGré, IV, 3, 8; Avib svab abha- 
vat, IV, 3, 11°; s(lrab varnena, 
IV, 5,13; svab nd gyétis, IV, 
10; 33 avindat gdb ap&b svds, 

» 14) 4 
sva-riig, king, I, 36, 7. 
sva-rdgya, royalty, II, 8, 5%. 
svaru, sacrificial post, III, 8, 6'; 9; 

10; IV, 6, 3. 
svarnri, igs svarnab (?), (I, 

72 9.) 
sv4rtha, see su-4rtha, 

485 

svdsara, fold, II, 2, 2. 
svdsri, sister, I, 65, 73 II, 5, 6'; 

sv4sfras, I, 71, 17; tisra4, 1], 
5, 51; dasa, 11], 29, 13°; dvis 
pavka, ΙΝ, 6,81; apdsi svasrizam, 
IIT, 1, 335 11. 

svast{, happiness, welfare, I, 1, 9, &c.; 
svasti-bhié, safely, I, 189, 2 ;— 
with welfare, happily, II, 9, 6; 
IV, 11,63 V, 4, 11. 

svddana, sweetener, V, 7, 6. 
svadu-kshidman, having sweet food, 

I, 31, 15. 
svddman, sweetness, I, 69, 37. 
svan4, roaring, V, 2, 10; 25, 8;— 

thundering, V, ro, 5. 
svanin, tumultuous, HII, 26, 5. 
sviha, the word Svahi, I, 13,13; III, 

4,11; V, 5,113 svdha havy4m 
kartana, pronounce the Svaha 
over the offering, I, 142, 12. 

svdha-krita, (offerings) over which 
the Svaha has been pronounced, 
I, 142,133 II, 3, 11. 

svdha-kriti, pronouncing Svaha, I, 
188, 11. 

svid, to sweat: sisvidinds, IV, 2, 6. 
svéda, sweat, V, 7, 5. 

hams4, swan, I, 65, 9; III, 8, 9. 
han, to kill, slay: hasmsi, I, 31, 65 

gighamsatas, 1, 36, 15; ahan 
(without an object), I, 69, 81 ;— 
vi gahi, smite, I, 36, 16. 

har: h4ryamaa, longed for, III, 
6, 43;—prati harya, accept 
graciously, I, 144, 73 prati 
h4ry&4, thou acceptest, V, 2, 11. 

h4ri, golden, 1, 95, 1 ;—bay horse, 
fallow steed: hari-bhydm, 1, 
76,33 1V, 15, 723 hari fti, IV, 
15, 8; V, 27, 2. 

héri-kesa, whose hair is golden, ΠῚ, 
a, 13. 

harit, pl, the golden horses, IV, 6, 
οἷ; haritab sapté yahvié, the 
seven young fallow mares, IV, 
13, 3. 

héri-vrata, whose every law is golden, 
11], 3, 5%. 

haryat4, delightful, 111, 5, 3. 
μάνα, invocation, I, 45, 3. 
havid-4dya, eating the oblation, V, 

WT, 11 4) 4 he 
havid-krit, preparer of the sacrificial 

food, I, 13, 3. 
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havid-di, giver of offerings, IV, 3, 71. 
havid-pati, master of sacrificial food, 

I, 12, 8. 
havi4-viah, bearer of oblations, I,72,7. 
havis, sacrificial food, I, 12, 10, ἄς. 
havishmat, rich in sacrificial food, 

offering sacrificial food, I, 12, 
9, &c.; 1, 128, 2%. 

h4viman, invocation, I, 12, 2. 
hvya, to be proclaimed : bh4gaé πά 

havyad, I, 144, 3%;—to be in- 

voked, III, 5, 35 V, 17, 4. 
havy4, sacrificial food: havy&ya 

vélbave, I, 45, 6 ;—I, 74, 4, &e. 
havy4-dati, giver of offerings, III, 

a, 8 ;—gift of offerings, IV, 8, 
53 V, 26, 4. 

havya-vdh, bearer of oblations, 
carrier of offerings, I, 12, 23 
6; 44, 8; 67, 2; 128, 8; III, 
2,23 5,10; 10,95 11, 2; 17, 
41 27,53 29,7; IV, 8,1; V,4, 
2; 6,5; 28, 5. : 

havya-vadhana, carrier of oblations, 
I, 36,10; 44,25 5; V, 8, 6; 
11,43 25, 43 28,6; devébhyas 
havya-vahana, III, 9, δ᾽, 

haskartri, producing joy, IV, 7, 3. 
ha, to give (up to): gahati, I, 95, 7. 
ha: ut-gihan4s, flying up, V, 1, 1. 
hi, to incite, stir up: hinvatu, I, 27, 

11; hinuhi, I, 143, 43 hinvanti, 
I, 144, 53 hiyand, driven for- 
ward, II, 4,4; hinvé, he speeds 
along, IV, 7, 11; hinvire, they 
drive forward, V, 6, 6 ;—sdm 
ahema (conj. for sim mahema), 
we have sent forward, I; 94, 1°. 

hité-mitra, who has made himself 
(valiant) friends, 1, 73, 3%. 

hfranya, gold, IV, το, 6. 
hfranya-kesa, golden-haired, I, 79, 1. 
hfranya-danta, gold-toothed, V, 2, 3. 
hirany4ya, golden: hirany4y? {ti, I, 

144, 6. 
hfranya-ratha, with 

chariot, IV, 1, 8. 
hfranya-rfipa, golden-coloured, IV, 

the golden 

3,4. 
hiri-siprd, with golden jaws, II, 2, 5*. 
hiri-smasru, golden-bearded, V, 7, 7. ὁ 
hu, to offer, sacrifice: hfyate, I, 26, 

6, &c.; guhure, II, 9, 3;— 
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&-hutas, worshipped by offer- 
ings, into whom offerings are 
poured, I, 36, 8, &c.; Il, 7, 4'; 
5; III, 24, 3, &c.; a-ghhvanads, 
receiving libations, I, 188, 3 ; 
& guhota, with Acc., make offer- 

_ ings in, III, 9, 8. 
hur4s, on a crooked way, IV, 3, 13. 
hri, to take: vi-h4ran, spreading out, 

IV, 13, 4. 
hri,to be angry: hriniy4m4naé, V, 2,8. 
hrid, heart, mind, I, 60, 3, &c. 
hridi-spris, touching the heart, IV, 

το, 13 
hrish: hdrshat, joyous, I, 127, 6 ;— 

ut-harsh4yanti, they delight, V, 
27, 5. 

hrishivat, joyful, I, 127, 6. 
hé/as, anger, I, 94, 12"; I'V, 1, 4. 
hemyd-vat, well-impelled, IV, 2, 81. 
hesh4-kratu, hot-spirited, III, 26, 5%. 
hétri, the Hotri priest, I, 1, 15 5, 

ἂς. 1, 94,63 Il, 9,13; 11, 17, 
5; hétara dafvya, I, 13, 81; 
142,8; 188,73; Il, 3, 7; III, 

4,73 V, 5,7 3—Sapta hétri-bhid, 
II, 10, 4. 

hotri-vffrya, election as Hotri, I, 
31, 3. 

hotri-sAdana, the Hotr?’s seat, IT, 9, τ. 
hotr4, service of a Hotri, the Hotri’s 

office, I, 76, 43 II, 1, 2; III, 
17,23 sapt4 hotrami, IIT, 4, 5%. 

hotra-vah, carrier of offerings, V,26,7. 
hétra, oblation, I, 36, 7; II, 2, 8;— 

Hé6tra Bhérati, I, 142, 9%; II, 
1, 11's;—the Hotr?’s work, wor- 
ship, IV, 2, 107. 

oeca-wid, knowing the art of sacri- 
ficial libations, V, 8, 3. 

hru, see hvri, 
hv4ras, tricks, V, 20, 2. 
hvar4, serpent (?), I, 141, 7"; hvaré 

(conj. hvard4m), II, 2, 4. 
hvary4? V, 9, 4. 
hvri: Gpa hvdrate, he slinks away, 

I, 141, 1'3—hroniinds? (IV, 4,1). 
hve, to call, invoke: huvema, I, 127, 

21; ih& huve (read ih4 hve?), 
III, 20, 51;—v4hnid ask & huvé, 
I, 76, 4, },? ;—vi-hv4yamahe, we 
call (thee) in emulation (with 
other people), I, 36, 13%. 
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SACRED BOOKS OF THE EAST 
TRANSLATED BY VARIOUS ORIENTAL SCHOLARS 

AND EDITED BY 

THE RIGHT HON. F. MAX MULLER. 

εἰς This Series is published with the sanction and co-operation of the Secretary of 
Stale for India in Council. 

REPORT presented to the ACADEMIE DES INSCRIPTIONS, May 11, 
1883, by M. ERNEST RENAN. 

‘M. Renan présente trois nouveaux 
volumes de la grande collection des 
‘Livres sacrés de l’Orient” (Sacred 
Books of the East), que dirige 4 Oxford, 
avec une si vaste érudition et une critique 
si s(ire, le savant associé de l’Académie 
des Inscriptions, M. Max Miiller.... La 
premiére série de ce beau recueil, com- 
posde de 24 volumes, est presque achevée, 
M. Max Miiller se propose d’en publier 

ΕἾ 

‘We rejoice to notice that a second 
series of these translations has been an- 
nounced and has actually begun to appear. 
The stones, at least, out of which a stately 
edifice may hereafter arise, are here being 
brought together. Prof. Max Miiller has 
deserved well of scientific history. Not 
a few minds owe to his enticing words 
their first attraction to this branch of 
study. But no work of his, not even the 

une seconde, dont l’intérét historique et 
religieux ne sera pas moindre. M. Max 
Miiller a su se procurer la collaboration 
des savans les plus éminens d’Europe et 
d’Asie. L’Université d’Oxford, que cette 
grande publication honore au plus haut 
degré, doit tenir ἃ continuer dans les plus 
larges proportions une ceuvre aussi philo- 
sophiquement congue que savamment 
exécutée.’” 

EXTRACT from the QUARTERLY REVIEW. 

great edition of the Rig-Veda, can com- 
pare in importance or in usefulness with 
this English translation of the Sacred 
Books of the East, which has been devised 
by his foresight, successfully brought so 
far by his persuasive and organising 
power, and will, we trust, by the assist- 
ance of the distinguished scholars he has 
gathered round him, be carried in due 
time to a happy completion.’ 

Professor E. HARDY, Inaugural Lecture in the University of Freiburg, 1887. 

‘Die allgemeine vergleichende Reli- 
gionswissenschaft datirt von jenem gross- 
artigen, in seiner Art einzig dastehenden 
Unternehmen, zu welchem auf Anregung 
Max Millers im Jahre 1874 auf dem 

internationalen Orientalistencongress in 
London der Grundstein gelegt worden 
war, die Ubersetzung der heiligen Biicher 
des Ostens’ (the Sacred Books of the 
East). 

The Hon. ALBERT Εἰ. G. CANNING, ‘Words on Existing Religions.’ 

« The recent publication of the ‘Sacred 
Books of the East” in English is surely 

ἃ great event in the annals of theological 
literature.’ 

OXFORD 

AT THE CLARENDON PRESS 
LONDON: HENRY FROWDE 

OXFORD UNIVERSITY PRESS WAREHOUSE, AMEN CORNER, E.C. 



2 SACRED BOOKS OF THE EAST: 

FIRST SERIES. 

vou. I. The Upanishads. 
Translated by F. Max Mirer. Part I. The K/dndogya- 
upanishad, The Talavak4ra-upanishad, The Aitareya-dranyaka, 
The Kaushitaki-brdhmaza-upanishad, and The V4gasaneyi- 
samhité-upanishad. Second Edition. 8vo, cloth, τος. 6d. 

The Upanishads contain the philosophy of the Veda. They have 
become the foundation of the later Veddnta doctrines, and indirectly 
of Buddhism. Schopenhauer, speaking of the Upanishads, says : 

‘In the whole world there is no study so beneficial and so elevating 
as that of the Upanishads. It has been the solace of my life, tt will - 
be the solace of my death.’ 

[See also Vol. XV.] 

von. 11. The Sacred Laws of the Aryas, 
As taught in the Schools of Apastamba, Gautama, VAsish//Aa, 
and Baudhayana. Translated by Gore BUurer. Part I. 
Apastamba and Gautama. Second Ediiion. 8vo, cloth, τος, 6d. 

The Sacred Laws of the Aryas contain the original treatises on 
which the Laws of Manu and other lawgivers were founded, 

[See also Vol. XIV.]} 

vou. 111. The Sacred Books of China. 
The Texts of Confucianism. Translated by James Lecce. 
Part I. The Shi King, The Religious Portions of the Shih 
King, and The Hsiao King. Second Edztion. 8vo, cloth, 12s. 6d. 

Confuctus was a collector of ancient traditions, not the founder of 

a new religion. As he lived in the sixth and fifth centuries B.C. 
his works are of unique interest for the study of Ethology. 

[See also Vols. XVI, XXVII, XXVIII, XXXIX, and ΧΙ, 

vou. Iv. The Zend-Avesta. 
Translated by James DarmestTeTER. Part I. The Vendidad. 
Second Edition, 8vo, cloth, 145. 

The Zend-Avesta contains the relics of what was the religton of 
Cyrus, Darius, and Xerxes, and, but for the battle of Marathon, 
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might have become the religion of Europe. It forms to the present 
day the sacred book of the Parsis, the so-called fire-worshippers. 

[See also Vols. XXIII and XXXI.] 

vou. Vv. Pahlavi Texts. 
Translated by E. W. West. Part I. The Bundahis, Bahman 
Yast, and Shayast la-shayast. 8vo, cloth, 12s. 6d. 

The Pahlavi Texts comprise the theological literature of the revival 
of Zoroaster’s religion, beginning with the Sassanian dynasty. They 
areimportant for a study of Gnosticism. 

[See also Vols. XVIII, XXIV, XXXVII, and XLVII.] 

Vous. VI awn 1X. The Qur’4n. 
PartsIand II. Translated by E,H. Parmer. Second Edition. 
8vo, cloth, ars. 

This translation, carried out according to his own peculiar views 
of the origin of the Qur’dn, was the las! greal work of E. H. Pale: 
before he was murdered in Egypt. 

Vou. VII. The Institutes of Vishzu. 
Translated by Juttus Jotty. 8vo, cloth, ros. 6d. 

A collection of legal aphorisms, closely connected with one of the 
oldest Vedic schools, the Kathas, but considerably added to tn later 

time. Of importance for a critical study of the Laws of Manu. 

vou. vil. The Bhagavadgité, with The Sanatsugatiya, 
and The Anugité. 

Translated by KAsninAtu Trimpax Teraxc. Second Edition. 
8vo, cloth, ros. 6d. ἥ 

The earliest philosophical and religious poem of India. It has been 
paraphrased in Arnold’s ‘Song Celestial.’ 

vou. Xx. The Dhammapada, 
Translated from Pali by F. Max Miigr; and 

The Sutta-Nipata, 
Translated from ῬΑ] by V. FausséLL; being Canonical Books 
of the Buddhists. Second Edition. 8vo, cloth, τος. 6d. 

The Dhammapada contains the quintessence of Buddhist morality. 
The Sutta-Nipdla gives the authentic teaching of Buddha on some 

Of the fundamental principles of religton. 



4 SACRED BOOKS OF THE EAST: 

vou. XI. Buddhist Suttas. 
Translated from Pali by T. W. Ruys Davips. 1. The Maha- 
parinibbana Suttanta; 2. The Dhamma-éakka-ppavattana 
Sutta. 3. The Tevigga Suttanta; 4. The Akankheyya Sutta ; 
5. The Xetokhila Sutta; 6. The Mahé-sudassana Suttanta ; 
4. The Sabbasava Sutta. 8vo, cloth, ros. 6d. 

A collection of the most important religious, moral, and philosophical 
discourses taken from the sacred canon of the Buddhists. 

Vou. XII. The Satapatha-Brahmama, according to the 
Text of the MAdhyandina School. 

Translated by Jutius Eceruinc. Part 1. Books I and II. 
8vo, cloth, 125. 6d. 

A minute account of the sacrificial ceremonies of the Vedic age. 
It contains the earliest account of the Deluge in India. 

[See also Vols. XXVI, XLI, XLII, and XLIV.] 

Vou. XIII. Vinaya Texts. 
Translated from the Pali by T. ΝΥ. Ruys Davips and Hermaxn 
Oxpenserc. Part I. The Patimokkha. The Mahavagga, I-IV. 
8vo, cloth, τος. 6d. 

The Vinaya Texts give for the first time a translation of the moral 
code of the Buddhist religion as settled tn the third century B.C. 

[See also Vols, XVII and XX.] 

Vou. xIv. The Sacred Laws of the Aryas, 
As taught in the Schools of Apastamba, Gautama, VAsish/ha, 
and Baudhadyana. Translated by Georc Biiuter. Part 11. 
VAsish/ha and Baudhayana. 8vo, cloth, ros. 6d. 

vou. XV. The Upanishads. 
Translated by F. Max Μύτμεκ. Part II. The Kaésa-upanishad, 
The Musdaka-upanishad, The Taittirtyaka-upanishad, The 
Brthadaranyaka-upanishad, The Svet&svatara-upanishad, The 
Pras#a-upanishad, and The Maitrayana-brahmama-upanishad. 
Second Edition. 8vo, cloth, ros. 6d. 

Vou. XVI. The Sacred Books of China. 
The Texts of Confucianism. Translated by James Lecez. 
Part II. The Yi King. 8vo, cloth, ros. 6d, 

[See also Vols. XX VII, XXVIII.] 

Vou. XVII. Vinaya Texts. 
Translated from the Pali by T. W. Ruys Davins and Hermann 
OtpenserG. PartII. The Mahavagga, V-X. The Xullavagga, 
I-III. 8vo, cloth, ros. 64. 



EDITED BY F. MAX MULLER. 5 

Vou. XVIII. Pahlavi Texts. 
Translated by E,W. West. Part II. The Dadistan-f Dinfk 
and The Epistles of Manfséthar. ὅνο, cloth, 12s. 6d. 

Vou. XIX. The Fo-sho-hing-tsan-king. 
A Life of Buddha by Asvaghosha Bodhisattva, translated from 
Sanskrit into Chinese by Dharmaraksha, a.p. 420, and from 
Chinese into English by Samugt Beat. 8vo, cloth, ros. 6d. 

This life of Buddha was translated from Sanskrit into Chinese, 
A.D. 420. It contains many legends, some of which show a certain 
similarity lo the Evangelium infantiae, δε. 

Vou. XX. Vinaya Texts. 
Translated from the Pali by T. W. Ruys Davips and HERMANN 
Otpenserc. Part II. The Xullavagga, [V-XII. 8vo, cloth, 
os. 6d, 

Vou, XXI. The Saddharma-puzdartka ; or, The Lotus 
of the True Law. 

Translated by H. Kern. 8vo, cloth, 125. 6d. 

‘The Lotus of the True Law,’ a canonical book of the Northern 
Buddhists, translated from Sanskrit. There ts a Chinese transla- 
tion of this book which was finished as early as the year 286 A.D. 

Vou, XXII. Gaina-Sitras, 
Translated from Prakrit by Hermann Jacosr. Part I. The 
Afk4rAnga-Sfttra and The Kalpa-Sfttra. 8vo, cloth, ros. 6d. 

The religion of the Gainas was founded by a contemporary of Buddha. 
Lt still counts numerous adherents in India, while there are no 
Buddhists left in Indva proper. 

[See Vol. XLV.] 

Vou. ΧΧΙΠΙ. The Zend-Avesta. 
Translated by Jamzs DarmesTETER. Part II. The Sfrézahs, 
Yasts, and Ny4yis. 8vo, cloth, τος. 6d. 

Vou. XxIV. Pahlavi Texts. 
Translated by E.W. West. Part III. Dind-f Mainég- 
Khirad, Sikand-gim4ntk Vigar, and Sad Dar. 8vo, cloth, 
τος. 6d. 



6 SACRED BOOKS OF THE EAST; 

SECOND SERIES. 
Vou. XXV. Manu. 

Translated by Gore BUHLER. 8vo, cloth, 215. 

This translation is founded on that of Sir William Jones, which 
has been carefully revised and corrected with the help of seven native 
Commentaries. An Appendtx contains all the quotations from Manu 
which are found in the Hindu Law-books, translated for the use of 
the Law Courts in India. Another Appendix gives a synopsts of 
parallel passages from the six Dharma-sttras, the other Smritts, 
the Upantshads, the Mahdbhdrata, &c. 

Vou. XXVI. The Satapatha-Brahmama. 
Translated by Jutrus Eccetinc. Part II. Books III and IV. 
8vo, cloth, 12s. 6d. 

Vous. XXVII anv XXVIII. The Sacred Books of China. 
The Texts of Confucianism. Translated by James Lecce. Parts 
WandIV. The Li Xi, or Collection of Treatises on the Rules 
of Propriety, or Ceremonial Usages. 8vo, cloth, 25s. 

vou. xxIx. The Gvzhya-Sitras, Rules of Vedic 
Domestic Ceremonies. 

Part 1. Sankh4yana, Asvaldyana, Paraskara, Kh4dira. Trans- 
lated by HERMANN OLDENBERG. ὅνο, cloth, 12s. 6d. 

von. Xxx. The Grzhya-Sitras, Rules of Vedic 
Domestic Ceremonies. Ν 

Part IJ. Gobhila, Hirazyakesin, Apastamba. Translated by 
Hermann OLpENBERG. Apastamba, Yagfla-paribh4shé-sfitras. 
Translated by F. Max Miitrer. 8vo, cloth, 12s. 6d. 

These rules of Domestic Ceremonies describe the home life of the 
ancient Aryas with a completeness and accuracy unmatched tn any 
other literature. Some of these rules have been incorporated in the 
ancient Law-books. 

Vou. xxxI. The Zend-Avesta. | 
Part II. The Yasna, Visparad, Afrinagin, G4hs, and 
Miscellaneous Fragments. ‘Translated by L. H. Mitts. 8vo, 
cloth, ras. 6d. 

Vou. XXx1I. Vedic Hymns. 
Translated by F. Max Mixrer. Part I. 8vo, cloth, 18s. 64. 

[See also Vol. XLVI] 

Vou. XXx1II. The Minor Law-books. 
Translated by Juxrus Jotry. Part I. N&rada, Brshaspati. 
8vo, cloth, τος. 6d. 
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Vou. XXxIV. The Ved4nta-Sitras, with the Com- 
mentary by Sankaraéarya. Part I. 

Translated by G. Tuipaut. 8vo, cloth, 125. 6d, 
[See also Vol. XX XVIII] 

Vous. XXXV anp XXXVI. The Questions of King 
Milinda. 

Translated from the Pali by T. W. Ruys Davins. 
Part I. 8vo, cloth, ros. 6d. Part II. 8vo, cloth, ras. 64, 

Vou. XXxvII. Pahlavi Texts. 
Translated by E. W. West. Part IV. The Contents of the 
Nasks, as stated in the Eighth and Ninth Books of the 
Dinkard. 155. ; 

Vou. XxxvilI. The Ved4nta-Sitras. Part II. 8vo, 
cloth, with full Index to both Parts, 12s. 6d. 

Vous. XXXIX anp XL. The Sacred Books of China. 
The Texts of Taoism. Translated by James Leaer. 8vo, 
cloth, 215. 

Vou, XLI. The Satapatha- Brahmama. Part III. 
Translated by Juzius Ecceuinc. 8vo, cloth, 125. 6d. 

Vou. XLII. Hymns of the Atharva-veda. 
Translated by M. BLoomrietp. 8Vvo, cloth, ars. 

VoL. xLi11. The Satapatha-Brahmaza. 
Translated by Jutius Eccetinc. PartIV. Books VIII, 
IX, and X, 125. 6d. 

Von, XLIV. The Satapatha-Brahmaza. 
Translated by Jutius Eccetinc. Part V. Books XI, XII, 
XIII, and XIV. 18s. δα. 

Vou. XLV. The Gaina-Sitras. 
Translated from Prakrit, by HERMANN Jacosi. Part II. The 
Uttaradhyayana Satra, The Sitrakriténga Sftra. 8vo, cloth, 
125. 6d. 

Vou. XLVI. Vedic Hymns. Part II. 8vo, cloth, 14s. 

Vou. XLVII. Pahlavi Texts. 
Translated by E. W. West. Part V. Marvels of Zoroas- 
trianism. 8s. 6d. 

Vou. XLVIII. The Ved4nta-Sitras, with Ram4nuga’s 
Sribhashya. 

Translated by G. Tuiavt. [Jn the Press.) 

Vou. XLIX. Buddhist Mahaydna Texts. Buddha- 
farita, translated by E. B. Cowetr. Sukhévati-vyfha, Vagrakkhe- 
dika, &c., translated by F. Max Mitrer. Amitayur-Dhy4na- 
Sftra, translated by J. Taxakusu. 8vo, cloth, 12s. 6d. 



8 RECENT ORIENTAL WORKS. 

Anecdota POxoniensia, 
ARYAN SERIES. 

Buddhist Texts from Fapan. 1, Vagrakkhedik&; The 
- Diamond-Cutter, 

Edited by F. Max Mirer, M.A. Small gto, 35. 6d. 
One of the most famous metaphysical treatises of the Mahayana Buddhists. 

Buddhist Texts from Fapan. 11. Sukhvati-Vydha: 
Description of Sukhavat?, the Land of Bliss. 

Edited by F. Max Mijtter, M.A., and Buxyiu Nanyio. With 
two Appendices: (1) Text and Translation of Sanghavarman’s 
Chinese Version of the Poetical Portions of the Sukh4vatf- 
VyGha ; (2) Sanskrit Text‘of the Smaller Sukh4vati-Vyfha. 
Small 4to, 7s. 6d. 

The editio princeps of the Sacred Book of one of the largest and most 
influential sects of Buddhism, numbering more than ten millions of followers 
in Japan alone. 

Buddhist Texts from Fapan. 111, The Ancient Palm- 
Leaves containing the Prag#a-Paramita-Hredaya- 
Satra and the Ushnisha-Vigaya-Dharami, 

Edited by F. Max Mirer, M.A., and Bunyiv Nanyio, M.A. 
With an Appendix by G. Βύημεκ, C.LE. With many Plates. 
Small 4to, ros. 

Contains facsimiles of the oldest Sanskrit MS, at present known. 

Dharma-Samegraha, ax Ancient Collection of Buddhist 
Technical Terms. 

Prepared for publication by Kenytu Kasawara, a Buddhist 
Priest from Japan, and, after his death, edited by F. Max 
Micver and H. Wenzex. Small 4to, 75. 6d. 

KatyAyana’s Sarvanukramamt of the Azgveda. 
With Extracts from Shadgurusishya’s Commentary entitled 
Vedarthadfpika. Edited by A. A. Macpong tt, M.A., Ph.D. 16s. 

The Buddha-Aarita of Asvaghosha. 
Edited, from three MSS., by E. B. Cowrit, M.A. ras. 64. 

The Mantrapatha, or the Prayer Book of the Apa- 
stambins. 

Edited, together with the Commentary of Haradatta, and 
translated by M. Winternitz, Ph.D. First Part. Introduc- 
tion, Sanskrit Text, Varietas Lectionis, and Appendices. 
Small quarto, τος. 6d. : 

OXFORD 
AT THE CLARENDON PRESS 

LONDON: HENRY FROWDE 

OXFORD UNIVERSITY PRESS WAREHOUSE, AMEN CORNER, E.C. 
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